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HOW DOES THE New ENGLISH 

Translation AFFECT US? 
 
 

Kevin J Fritz 
 
 

 

The new English translation of the Latin 
text of the Mass changes many of the 
prayers of the priest and the assembly.  
There are no changes in the Order of 
the Mass – the way the Mass is 
celebrated.  The Latin text of the prayers 
of the Mass is not changing.  The only 
change is the English translation of the 
Latin text. 
 

The purpose of this article is to examine 
some of the major changes in the 
translation and what these changes 
mean.  These changes introduce a more 
literal translation of the Latin text that is 
faithful to the Biblical sources for the 
prayers and expresses the prayers in a 
more precise theological way – a more 
precise expression of what we believe 
as Catholics.  These changes are 
explained within the context of the Order 
of the Mass. 
 
 

When we speak of the Order of the Mass we 
are referring to the way the Mass is celebrated.  
The Mass can be divided into two major parts:  
The Liturgy of the Word and the Liturgy of the 
Eucharist.  Added to this are a brief 
Introductory Rite and an even briefer 
Concluding Rite.  However, we must always 
remember each of these parts of the Mass “are 
so closely connected with each other that they 
form but one single act of worship.”1  

THE INTRODUCTORY RITE 
 
The Mass begins with an Introductory Rite 
which has “the character of a beginning, an 
introduction, and preparation.”2  We come 
together called and gathered by God as one 
community to listen to his Word and to 
celebrate the Eucharist. 
 
The Introductory Rite consists of the following 
elements:  Entrance Procession and Hymn, 
Greeting, Penitential Act, Gloria, and Opening 
Prayer. 
 
The Entrance Procession and Hymn 
 
The Entrance Hymn brings us together as a 
community united with Christ, makes us 
conscious that we are a worshipping 
community, creates a sense of celebration, and 
opens our minds and hearts to enter into the 
season or feast we are celebrating.  The 
procession of the celebrant and other ministers 
reminds us of the fullness of the gathered 
assembly in a visible way as they pass through 
the midst of the assembly. 
 
The Greeting 
 
The Greeting by the priest “signifies the 
presence of the Lord to the community 
gathered there….By this Greeting and the 
people’s response, the mystery of the Church 
gathered together is made manifest.”3   
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THE ORDER OF MASS 
 
Introductory Rite 
 
Liturgy of the Word 
 
Liturgy of the Eucharist 
 
Concluding Rite 
 

 

This Greeting is not a friendly hello or good 
morning but a greeting in the name of the God 
who has gathered us together.  Three options 
are given for this greeting in the new 
translation.4 
 

Option A:   
The grace of our Lord Jesus Christ, and the love 
of God, and the communion of the Holy Spirit 
be with you all. 
 

Option B:   
Grace to you and peace from God our Father 
and the Lord Jesus Christ. 
 

Option C:   
The Lord be with you. 
 

Our response to this greeting is “And with your 
spirit.”  For 40 years we have been responding:  
“And also with you.”  Why is this change being 
made?  It is a more literal translation of the 
Latin text:  “Et cum Spiritu tuo.”  English is the 
only language that does not currently translate 
the word Spirit (Spiritu). 
 

Many of the prayers of the Mass are based on 
Biblical sources and this is a good example.  The 
first two options for the greeting are based on 
greetings from St. Paul.   
 

For example, in the second letter to the 
Corinthians, Paul ends his letter with the words 
we find in option A.  “The grace of the Lord 
Jesus Christ and the love of God and the 

fellowship of the holy Spirit be with all of you.”  
(2 Cor 13:13)5 
 

Paul begins his letter to the Romans with the 
greeting used in option B.  “Grace to you and 
peace from God our Father and the Lord Jesus 
Christ.”  (Rom 1:7) 
 

The greeting used in option C – “The Lord be 
with you” – is found in the Old Testament (for 
example Ruth 2:4).  It is the greeting used by 
the angel to Mary when the birth of Jesus is 
announced (see Luke 1:28).   
 

Our response – “And with your Spirit” – is found 
in the letters of Paul where it is used at the end 
of 3 letters:  “The grace of our Lord Jesus Christ 
be with your spirit.”  (Galatians 6:18, Philippians 
4:23, and Philemon 25)  Paul ends the second 
letter to Timothy with the words:  “The Lord be 
with your spirit.”  (2 Tm 4:22) 
 

The greeting is given to the assembly by an 
ordained minister (bishop, priest, or deacon) 
and is never given by a lay person.  The Lord 
told Moses to assemble 70 men of the people 
of Israel so that “I will also take some of the 
spirit that is on you and will bestow it on them, 
that they may share the burden of the people 
with you.  You will then not have to bear it by 
yourself.”  (Numbers 11:17)   
 
In much the same way the priest or deacon is 
given of the same spirit as the bishop in order 
to assist the bishop in serving the people.  Our 
response expresses the desire that the priest or 
deacon who received the gift of the spirit at 
ordination may experience the continued 
presence of the spirit in his role of service to the 
people. 
 

The Penitential Act 
 

Recognizing our sinfulness and need for 
forgiveness, we enter as a community into the 
penitential act. Three options are provided.   
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THE INTRODUCTORY RITE 
 

Entrance Procession and Hymn 
 

Greeting 
 

Penitential Act 
 

Gloria 
 

Opening Prayer 
 

 

Form C consists of three acclamations (chosen  
from among several options) praising God for 
his mercy and forgiveness.  Each acclamation 
ends with “Lord, have mercy” or “Christ, have 
mercy” to which we respond with the same 
words.  There are no changes here.  
 

I do not remember Form B ever being used in 
the past 40 years.  So while there are changes in 
the translation, we probably will not notice 
them.   
 

Form A is the Confiteor (Latin word for “I 
confess”), a prayer we pray together as a 
community in which we confess our sinfulness 
trusting in God’s mercy and forgiveness through 
the prayers of the saints who have gone before 
us and the prayers of those who are gathered 
with us (“my brothers and sisters”).   
 

The major change in this prayer is the 
translation of the Latin words: “mea culpa, mea 
culpa, mea maxima culpa.”  The current 
translation removed a lot of the repetition in 
the Latin text.  The new translation is restoring 
that and so instead of saying “through my fault” 
we will now say “through my fault, through my 
fault, through my most grievous fault.”   
 

When we hurt someone we love in an 
important way, we don’t just say “I am sorry.”  
We emphasize it by saying:  “I’m sorry.  I was 
wrong and I am really sorry.  Will you forgive 
me?  I am sorry.”  When we come before God  

with sorrow for the sins we have committed, 
we take responsibility for them.  We have done 
wrong through our own fault.  And so we will 
emphasize this by repetition. 
 

The Gloria 
 

“A jubilant hymn of pure praise, the Gloria 
fittingly follows the Penitential Act, allowing 
God’s people to burst into praise for the mercy 
received in response to our admission of 
sinfulness.”6   
 

When our current English translation was made, 
the Latin text of the Gloria was shortened and 
simplified.  The new English translation of the 
Latin text restores the full version of this 
ancient Latin hymn.   
 

Since this is a hymn, it is usually sung.  At their 
semi-annual meeting this past June, the bishops 
of the United States recognized the difficulty of 
introducing new musical settings all at one 
time.  For this reason, permission was granted 
to begin using the new English translation for 
any parts of the Mass that are sung beginning in 
September.  This way the new musical settings 
can be introduced over a period of time.  This is 
especially helpful with the Gloria since this 
hymn in not used during the preparation 
seasons of Advent and Lent.  The new 
translation is being introduced on the first 
Sunday of Advent.   
 

The new musical setting and the new 
translation will perhaps seem strange to us at 
first, but this is also a great opportunity to 
concentrate more intensely on the words of this 
great hymn and lift our hearts to God in praise 
and thanks for his goodness, mercy, and love.   
 

This is a very ancient hymn that dates back to at 
least the 5th century.  We begin with the 
message of the angels when they appear to the 
shepherds at the birth of Christ:  “Glory to God 
in the highest, and on earth peace to people of 
good will.” 
 



_____________________________________________________________________________________ 
October 2011  Page 4 
 
 

We give glory to God the Father with several 
expressions of praise:  “We praise you, we bless 
you, we adore you, we glorify you, we give you 
thanks for your great glory.” 
 
We give praise to Christ, the “Only Begotten 
Son” – the Lamb of God.  This refers to the 
words of John the Baptist:  “Behold, the Lamb 
of God, who takes away the sin of the world.”  
(John 1:29)  The gospel refers to “sin” in the 
singular.  Jesus is the Lamb who is sacrificed by 
his death to take away and destroy the power 
of sin in the world.  Our current translation uses 
the singular.  However, the Latin text uses the 
word “peccata” which is plural.  The new 
translation will follow the Latin and use the 
plural – “you take away the sins of the world.”  
We praise Christ who has taken away our sins 
and is now seated in victory at “right hand of 
the Father” where he reigns “with the Holy 
Spirit in the glory of God the Father.” 
 
The Opening Prayer 
 
The Introductory Rite concludes with the 
Opening Prayer.  In the current translation, the 
Opening Prayer has been simplified and 
shortened in many cases.  As a result, some of 
the richness and imagery of the Latin text was 
lost.  This will be restored in the new 
translation.   
 
To illustrate this we can examine the current 
and new translation of the Opening Prayer for 
the First Sunday of Advent (November 27th).  
Both translations are based on the same Latin 
text that dates back to 7th century Rome and 
Gaul. 
 
Current translation: 
 
All powerful God, increase our strength of will 
for doing good that Christ may find an eager 
welcome at his coming and call us to his side in 
the kingdom of heaven. 
 
 

New translation: 
 

Grant to your faithful, we pray, almighty God, 
the resolve to run forth to meet your Christ with 
righteous deeds at his coming, so that, gathered 
at his right hand, they may be worthy to possess 
the heavenly Kingdom. 
 

At the beginning of the Opening Prayer, the 
priest invites us to pray (“Let us pray”).  We 
then observe a time of silent personal prayer 
which is collected and gathered together in the 
formal prayer.  This is why the Opening Prayer is 
also known as the Collect.  The prayer is usually 
addressed to the Father with a petition.  There 
is a set of standard conclusions which “the 
people, uniting themselves to this entreaty, 
make the prayer their own with the acclamation 
Amen.”7 
 

LITURGY OF THE WORD 
 

Now we move to the Liturgy of the Word.  “The 
main part of the Liturgy of the Word is made up 
of the readings from Sacred Scripture together  
 

 

THE LITURGY OF THE WORD 

 
First Reading 
 
Responsorial Psalm 
 
Second Reading 
 
Gospel Acclamation 
 
Gospel 
 
Homily 
 
Profession of Faith 
 
Prayer of the Faithful 
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For just as from the heavens  
  the rain and snow come down  

And do not return there  
  till they have watered the earth,  

  making it fertile and fruitful,  
Giving seed to him who sows  
  and bread to him who eats, 

 
So shall my word be  

  that goes forth from my mouth;  
It shall not return to me void,  

  but shall do my will,  
  achieving the end for which I sent it. 

 
Isaiah 55:10-11 

 

 
with the chants occurring between them.  The 
homily, Profession of Faith, and Prayer of the 
Faithful, however, develop and conclude this 
part of the Mass.”8  
 
The Readings, Response, and Homily 
 
Three readings are proclaimed from the Bible 
and we mediate on this word in the 
Responsorial Psalm from the Old Testament 
book of Psalms.  These readings along with the 
Responsorial Psalm are taken from the 
Lectionary.  The new translation does not affect 
the Lectionary which was last revised in English 
in 1998.  However, there is one small change in 
the introduction of the Gospel.  When the 
deacon or priest says “A Reading from the Holy 
Gospel according to…” (Matthew, Mark, Luke, 
or John), we will respond “Glory to you, O 
Lord.”  The one letter word “O” has been added 
to the current translation. 
 
The Word of God is proclaimed so that our lives 
may be transformed by this Word.  The purpose 
of the homily is to break open this Word and 
suggest how we may apply it to our daily lives 
and the world we live in today. 

 
The Profession of Faith – the Creed 
 

After the homily we stand and profess our faith 
in the Profession of Faith or the Creed.  There 
are several changes in the new translation that 
will help us profess our faith more precisely. 
 

The first change we will notice is that the 
current translation “We believe” will be 
changed to “I believe.” The original Greek 
version of the Creed produced by the councils 
of Nicaea (325) and Constantinople (381) use 
the plural “we.”   
 

The Creed was not used at Mass in the 
beginning but was professed at the time of 
baptism.  This was a personal profession of the 
individual being baptized and so the singular “I” 
was used.  Later (in the 6th century) when the 
Creed was added to the Mass in Latin, the 
singular continued to be used as in baptism.   
 

Although the Latin word Credo means “I 
believe” the current translation used the word 
“We” in English.  The new translation will 
accurately translate Credo as “I believe.” 
 

What does this mean to us?  The use of the 
word “I” makes this profession a deeply 
personal one.  In fact it is really a weekly 
renewal of the promises we made at our 
baptism.  As the Church reminds us:  “Faith is a 
personal act – the free response of the human 
person to the initiative of God who reveals 
himself.” 9  
 

At the same time the Church also tells us:  “But 
faith is not an isolated act.  No one can believe 
alone, just as no one can live alone.”10  We 
make our personal profession of faith (I believe) 
and join it to the personal profession of each 
member of the assembly to form one collective 
statement of faith as one Church.  “I cannot 
believe without being carried by the faith of 
others, and by my faith I help support others in 
the faith.”11   
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Faith is a personal act – the free 
response of the human person to the 
initiative of God who reveals himself.  
But faith is not an isolated act.  No one 
can believe alone.  You have not given 
yourself faith as you have not given 
yourself life.  The believer has received 
faith from others and should hand it on 
to others.  Our love for Jesus and for our 
neighbor impels us to speak to others 
about our faith.  Each believer is thus a 
link in the great chain of believers.  I 
cannot believe without being carried by 
the faith of others, and by my faith I help 
support others in the faith. 
 

Catechism of the Catholic Church, #166 
 

 
We will need to read the words of the Creed 
since we no longer have them memorized (at 
least for a while).  This can be a time to really 
look at and reflect on the words of faith that we 
personally profess each week when we say “I 
believe.”   
 
In the early days of the Church, there were 
many struggles as theologians tried to explain 
the Trinity and the two natures of Christ (divine 
and human) in one person.  Several 
explanations were given.  Councils of the 
bishops were called to deal with these issues 
and come to agreement on these statements of 
faith.  In particular the Councils of Nicaea (325) 
and Constantinople (381) produced the Creed 
as a statement of what we profess. 
 
Very technical Greek words were used in stating 
these beliefs, and these were later translated 
into Latin.  In the new English translation some 
of the changes in the Creed serve to maintain 
these technical terms so we can more 
accurately profess what the Church and we, as 
members of the Church, believe and profess.   

 
In the new translation “Only Begotten Son” is 
used in reference to Jesus Christ.  The current 
translation says “only Son of the Father.”  What 
is the difference?  We express precisely the 
belief that Jesus Christ is the Son of God who 
was not created but was “begotten” of the 
Father from all eternity. This expresses the 
relationship between the Father and the Son 
who have co-existed together for all eternity. 
 
Another term we will use is “consubstantial.”  
The current translation states that Jesus is “one 
in being with the Father.”  The new translation 
states that Jesus is “consubstantial with the 
Father.”   
 
Why is this important?  When the early Church 
was trying to understand the relationship of the 
Trinity, the teacher Arius claimed that the “Son 
of God ‘came to be from things that were not’ 
and that he was ‘from another substance’ than 
that of the Father.”12   
 
The council of Nicaea addressed this Arian 
heresy (false teaching) using a Greek term 
homoousion expressing the idea that the Son is 
equal to the Father because he is of the same 
substance of the Father “true God from true 
God.”  The Latin word for this Greek term is 
consubstantialem from which we get the 
English word consubstantial (having the same 
substance). 
 
Another term used is “incarnate.”  Instead of 
the current translation “was born of the Virgin 
Mary” the new translation will use “incarnate of 
the Virgin Mary.”  In the early Church, some 
false teachers claimed that Jesus was not really 
human but only appeared to be human.  The 
use of the word “incarnate” relates to the 
mystery of the Incarnation which is “the fact 
that the Son of God assumed human nature and 
became man…both true God and true man, not 
part God and part man.”13  Jesus Christ is one 
person in two natures – divine and human. 
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The Prayer of the Faithful 
 

After the Creed, we conclude the Liturgy of the 
Word with the General Intercessions or Prayer 
of the Faithful.  Nourished by the word of God, 
we make our “petitions in the Prayer of the 
Faithful for the needs of the entire Church and 
for the salvation of the whole world.”14 
 

LITURGY OF THE EUCHARIST 
 

Now we move to the Liturgy of the Eucharist 
which consists of three parts: Preparation of the 
Gifts, Eucharistic Prayer, and Communion.  The 
prayers of the priest will change along with 
several changes for the assembly. 
 
Preparation of the Gifts 
 
The altar is prepared and bread and wine are 
brought to the altar.  “It is desirable that the 
faithful express their participation by making an 
offering, bringing forward bread and wine for 
the celebration of the Eucharist and perhaps  
other gifts to relieve the needs of the Church 
and of the poor.”15 
 
One small change is found in our response 
during the Preparation of the Gifts with the 
addition of the word “holy” at the end. “May 
the Lord accept the sacrifice at your hands for 
the praise and glory of his name, for our good, 
and the good of all his holy Church.” 
 
The Preparation of the Gifts concludes with the 
Prayer over the Offerings.  In the current 
translation, these prayers have been simplified 
and shortened in many cases.  The new 
translation will restore the full Latin text.   
 

To illustrate this we can examine the current 
and new translation of the Prayer over the 
Offerings for the First Sunday of Advent 
(November 27th).  Both translations are based 
on the same Latin text that dates back to 6th 
century Rome. 
 

Current translation: 
 

Father, from all you give us we present this 
bread and wine.  As we serve you now, accept 
our offering and sustain us with your promise of 
eternal life. 
 

New translation: 
 
Accept, we pray, O Lord, these offerings we 
make, gathered from among your gifts to us, 
and may what you grant us to celebrate 
devoutly here below win for us the prize of 
eternal redemption. 
 

The Eucharistic Prayer 
 

The Eucharistic Prayer is “the center and 
summit of the entire celebration.”16  It is a great 
prayer of Thanksgiving.  The word Eucharist 
comes from the Greek word eucharistein 
meaning thanksgiving.  In this prayer we give 
thanks to God for the great gift of salvation 
(that God has saved us despite our sins and 
offers us the hope of eternal life).   The 
offerings of bread and wine become the very 
Body and Blood of Christ. 
 

The new Roman Missal provides ten different 
Eucharistic Prayers.  Eucharistic Prayer 1 is the 
traditional Roman Canon.  Eucharistic Prayers 2, 
3, and 4 were introduced in 1968.  In addition, 
there are two Eucharistic Prayers for 
Reconciliation and four Eucharistic Prayers for 
Various Needs each with a different theme (The 
Church on the Path of Unity; God Guides His  
 

 

THE LITURGY OF THE EUCHARIST 
 
Preparation of the Gifts 
 
Eucharistic Prayer 
 
Communion Rite 
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The consecration at Mass is that part of 
the Eucharistic Prayer during which the 
Lord’s words of institution of the 
Eucharist at the Last Supper are recited 
by the priestly minister, making Christ’s 
Body and Blood – his sacrifice offered 
on the cross once for all – sacramentally 
present under the species of bread and 
wine. 
 

Catechism of the Catholic Church, Glossary 
 

 
Church along the Way of Salvation; Jesus, the 
Way to the Father; Jesus, Who Went About 
Doing Good).   
 

In addition, three Eucharistic Prayers for use 
with children currently being used are not 
included in the new translation.  However, it is 
expected that these prayers will be added in a 
later supplement bringing the total number of 
Eucharistic Prayers to 13. 
 

Each of these prayers has received a new 
translation.  We should listen to these words as 
the priest prays them on our behalf since “the 
Eucharistic Prayer demands that all listen to it 
with reverence and in silence.”17  As we 
concentrate on these words prayed on our 
behalf by the priest, we are challenged to enter 
more deeply into the mystery of Christ and give 
thanks to God for the great gift of salvation. 
 

The Preface 
 

The Eucharistic Prayer begins with the Preface 
Dialogue.  Again we have the greeting of the 
priest:  “The Lord be with you” and we respond 
“And with your spirit.”  There is also a change in 
the last response where “It is right to give him 
thanks and praise” will now be “It is right and 
just.”  This is a more literal translation of the 
Latin - Dignum et iustum est.   
 

Dignum means right or appropriate and Iustum 
means “just” or “righteous.” Thomas Aquinas, 

the great 13th century theologian, suggests that 
justice is to give to someone what is due to 
them.  So when the priest says “let us give 
thanks to the Lord our God” and we respond 
with “it is right and just” we are saying that it is 
right and appropriate to give thanks to God.  
Not only is it right but it is also just because 
thanks is something that is due to God in 
response to all God has given us, especially the 
gift of salvation through Jesus Christ. 
 

The Preface begins with these words:  “It is truly 
right and just, our duty and our salvation, 
always and everywhere to give you thanks, 
Lord, holy Father, almighty and eternal God, 
through Christ our Lord.”  This is followed by a 
reason to thank God.  There are many different 
prefaces that are used so listen to the words of 
the preface and reflect on what we are giving 
thanks to God for at this particular Mass. 
 

The preface concludes with an acclamation of 
praise in union with the choirs of angels in 
heaven.  For example:  “And so, with the 
company of Angels and Archangels, with 
Thrones and Dominions, and with all the hosts 
and Powers of heaven, we sing the hymn of 
your praise, as without end we acclaim…”  
 
And our acclamation:  “Holy, Holy, Holy, Lord 
God of hosts…”  Notice the only change here 
will be “God of power and might” becomes 
“God of hosts.”  The Latin text is Sabaoth which 
is not a Latin word but a Hebrew word that 
refers to the armies of angels who serve God.  
Once again we also see a connection with the 
Bible.  “Holy, holy, holy is the Lord of hosts.” 
(Isaiah 6:3) 
 

Institution Narrative and Consecration 
 

Each Eucharistic Prayer contains the institution 
narrative of the Last Supper and the words of 
consecration by which the bread and wine 
become the very Body and Blood of Jesus 
Christ.  The words of consecration are the same 
in every Eucharistic Prayer. 
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WORDS OF CONSECRATION 

 
TAKE THIS, ALL OF YOU, AND EAT OF IT, 
FOR THIS IS MY BODY, WHICH WILL BE 
GIVEN FOR YOU. 
 

TAKE THIS, ALL OF YOU, AND DRINK 
FROM IT, FOR THIS IS THE CHALICE OF 
MY BLOOD, THE BLOOD OF THE NEW 
AND ETERNAL COVENANT, WHICH WILL 
BE POURED OUT FOR YOU AND FOR 
MANY FOR THE FORGIVENESS OF SINS. 
 
 
One major change can be found in the 
consecration of the wine into the very Blood of 
Christ.  The words “it will be shed for you and 
for all” have been changed to “for many.”  This 
change is being made to reflect more accurately 
the words of Jesus in the Gospel according to 
Matthew:  “…this is the blood of the covenant, 
which will be shed on behalf of many for the 
forgiveness of sins.”  (Matthew 26:28) 
 
It is important to remember that this change 
from “all” to “many” does not limit the 
salvation of Jesus so that only some people, but 
not all, can be saved.  God’s love and the gift of 
salvation are offered to everyone as a free gift 
and everyone can be saved.  But like any gift it 
is not forced on us.  We need to decide whether 
or not we will accept this gift.  This change 
reflects the fact that many will accept the gift 
but some can choose not to accept it. 
 
This is a time for us to renew our acceptance of 
the gift of salvation offered to us by Jesus Christ  
whose blood was “poured out for you and for 
many for the forgiveness of sins.”    
 
The Acclamation of Faith 
 
Immediately after the consecration of the bread 
into the Body of Christ and the wine into the 
Blood of Christ, we are called to acclaim our 
faith.  The word acclaim comes from two Latin  

words:  “ad” meaning “to” and “clamare” 
meaning “to shout or to call.”  An acclamation 
means “to shout to” or “to call to.”  This implies 
that our acclamation is addressed (shouted) to 
someone, in this case to Jesus Christ. 
We acclaim our faith in the real presence of the 
Body and Blood of Christ made present in the 
consecration.  The whole mystery of Christ is 
made present – his death and resurrection.  The 
new translation provides three options.   The 
first two also acclaim our faith that Christ will 
come again. 
 

Option A:   
We proclaim your death, O Lord, and profess 
your Resurrection until you come again. 
 

Option B:   
When we eat this Bread and drink this Cup, we 
proclaim your death, O Lord, until you come 
again. 
 

Option C:   
Save us, Savior of the world, for by your Cross 
and Resurrection, you have set us free. 
 

The current translation has four options.  The 
first option – Christ has died, Christ is risen, 
Christ will come again – in not included in the 
new translation.  There are two reasons for this.  
First, this option was never included in the Latin 
text.  It was only added in the current English 
translation.  Second, it is not really an 
acclamation since it is not addressed to Christ.  
It is really a proclamation in which we profess 
something about Christ. 
 

The Communion Rite 
 

The Communion Rite begins with the Our 
Father and continues with the Sign of Peace and 
the Fraction (breaking of the bread).  This is 
accompanied by the supplication Agnes Dei 
(Lamb of God) in which we ask for mercy and 
peace from Jesus Christ.  This prepares us to 
receive the Body and Blood of Christ in the 
Eucharist. 
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In the communion, preceded by the 
Lord’s Prayer and the breaking of the 
bread, the faithful receive “the bread of 
heaven” and “the cup of salvation” the 
body and blood of Christ who offered 
himself “for the life of the world.” 
 

Catechism of the Catholic Church, #1355 
 
 

We are called to receive the Eucharist with a 
formal invitation from the priest to which we 
respond.  Both the invitation and our response 
have changes in the new translation which are a 
more literal translation of the Latin text and 
reflect the scriptural sources more faithfully. 
 

The priest will invite us:  “Behold the Lamb of 
God, behold him who takes away the sins of the 
world.”  This is taken from the words of John 
the Baptist when he saw Jesus (John 1:29).  We 
are invited to receive the very Body and Blood 
of Christ into our lives and like John to point to 
Jesus by our words and actions. 
 

The priest continues:  “Blessed are those called 
to the supper of the Lamb.”  This is taken from 
the book of Revelation (19:9) which speaks of 
those called to the wedding or marriage feast of 
the Lamb.  This is really an invitation to a 
wedding.  Christ, the bridegroom enters into an 
intimate union with us, his Church, the bride. 
We respond using the words of the Roman 
centurion in the Gospel who placed his faith 
and trust in Christ knowing that his servant 
could be healed (see Matthew 8:5-13):  “Lord, I 
am not worthy that you should enter under my 
roof, but only say the word and my soul shall be 
healed.”  With faith and trust we approach to 
receive the Body and Blood of Christ so we may 
be healed of our sinfulness and transformed 
into images of Christ. 
 

While the Eucharist is being distributed, we 
express our unity in Christ by singing a hymn 
together.  Once everyone has received the 

Eucharist, we take some moments for quiet 
prayer and reflection.   
 
We end the Communion Rite with the Prayer 
after Communion.  This is not meant to be a 
prayer of thanksgiving but rather a prayer that 
the Body and Blood of Christ may take effect in 
us and bear spiritual fruit as we continue to live 
our everyday lives.   
 
These prayers have a new translation to reflect 
the richness of the Latin text.  In the current 
translation, these prayers were simplified and 
shortened in many cases.   
 
To illustrate this we can examine the current 
and new translation of the Prayer after 
Communion for the First Sunday of Advent 
(November 27th).  Both translations are based 
on the same Latin text added to the Roman 
Missal in the 1969 revision. 
 
Current translation: 
 
Father, may our communion teach us to love 
heaven.  May its promise and hope guide our 
way on earth. 
 
New translation: 
 
May these mysteries, O Lord, in which we have 
participated, profit us, we pray, for even now, as 
we walk amid passing things, you teach us by 
them to love the things of heaven and hold fast 
to what endures. 
 
CONCLUDING RITE 
 
Now we enter into the Concluding Rite which 
consists of announcements, greeting, blessing, 
and dismissal.   
 
Pope Benedict tells us:  “The love that we 
celebrate in the sacrament is not something we 
can keep to ourselves. By its very nature it 
demands to be shared with all. What the world  
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CONCLUDING RITE 
 
Announcements 
 
Greeting 
 
Blessing 
 
Dismissal 

 
 

needs is God's love; it needs to encounter Christ 
and to believe in him.”18   
 

The word Mass comes from the Latin word 
“mittere” meaning “to send.”  In a way, the 
reason we gather together to celebrate the 
Mass is so we can be dismissed, so we can be 
sent.  Transformed by the Word of God and the 
Eucharist we are called to go forth and be 
images of Christ in the world.  The Concluding 
Rite prepares us for this mission. 
 

The announcements tell us ways that the parish 
is living out this mission and how we can 
participate.  Then we are greeted “The Lord be 
with you” and once again we respond “And with 
your spirit.”   
 

Then we receive a blessing asking God to 
continue to bestow his generous gifts on us – 
the gifts we need to live the mission of bringing 
God’s love into the world. 

 
The new translation provides four options for 
the dismissal (currently we have three options). 

 
Option A:   
Go forth, the Mass is ended. 
 
Option B:   
Go and announce the Gospel of the Lord. 

 
Option C:   
Go in peace, glorifying the Lord by your life. 

 
Option D:  
 Go in peace 

 
We respond:   
Thanks be to God 

 
With thanks to God, who has transformed us by 
the proclamation of his Word and nourished us 
with the Body and Blood of Christ, we go forth 
to transform the world with the love of God.
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