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Welcome to the sixteenth Monthly Newsletter of the Office of Divine Worship of the Archdiocese of 
Portland in Oregon. We hope to provide news with regard to liturgical topics and events of interest 
to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. The hope is 
that the priests of the Archdiocese will take a glance at this newsletter and share it with those in 
their parishes that are interested in the Sacred Liturgy. This Newsletter is now available through 
Apple in the iBooks Store and always available in pdf format on the Archdiocesan website. It will 
also be included in the weekly priests’ mailing. If you would like to be emailed a copy of this 
newsletter as soon as it is published please send your email address to Anne Marie Van Dyke at 
amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add you to the mailing 
list. All past issues of the DWNL are available on the Divine Worship Webpage and in the iBooks 
Store.

The answer to last month’s competition was St. Paul Outside the Walls - the first correct answer 
was submitted by Nichlas Schaal of St. Anthony Parish in Tigard.

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and treat topics that interest you 
and perhaps others who are concerned with Sacred Liturgy in the Archdiocese. 

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
The Epiphany and its Proclamation

“Behold the Lord the Ruler is come! The Kingdom is in his hand, and 
power and dominion.” With these words from the Introit of today’s 
Mass, the Church proclaims that today’s feast brings to a perfect 
fulfillment all the purposes of Advent. Epiphany therefore, marks the 
liturgical zenith of the Advent-Christmas season.

The Epiphany is indeed a great Feast and the joy caused us by the birth 
of our Jesus must be renewed on it, as though it were a second 
Christmas Day.

Traditionally a proclamation is made after the Gospel at the Mass  
during the day. The proclamation of the date of Easter and the other 
moveable feasts on Epiphany dates from a time when calendars were 
not readily available. It was necessary to make known the date of 
Easter in advance, since many celebrations of the liturgical year 
depend on its date.The number of Sundays that follow Epiphany, the 
date of Ash Wednesday, and the number of Sundays that follow 
Pentecost are all computed in relation to Easter.

Although calendars now give the date of Easter and the other feasts in 
the liturgical year for many years in advance, the Epiphany 
proclamation still has value. It is a reminder of the centrality of the 
resurrection of the Lord in the liturgical year and the importance of the 
great mysteries of faith which are celebrated each year.

Each year the proper dates for Ash Wednesday, Easter, Ascension, 
Pentecost, the Most Holy Body and Blood of Christ, and the First 
Sunday of Advent must be inserted into the text.Those dates are found 
in the table which is included with the introductory documents of the 
Roman Missal. The form to be used for announcing each date is: the 
date of month, e.g., “the seventh day of April.”

On the Epiphany of the Lord, after the singing of the Gospel, a Deacon 
or cantor, in keeping with an ancient practice of Holy Church, 
announces from the ambo the moveable feasts of the current year 
according to the following text. (The musical notation is found in 
Appendix I of the Roman Missal, Third Edition.)

“The Magi opened their treasures and offered the Lord gifts of gold, frankincense 
and myrrh, alleluia” - Lauds antiphon for the feast of the Epiphany.

 

Detail from Comper’s alabaster reredos in the Lady chapel of Downside Abbey church.



CHAPTER 2

The Entrance Antiphon

It would seem that the Entrance Chant is recited before the greeting since 
the GIRM continues: “When the Entrance Chant is concluded, the Priest 
stands at the chair and, together with the whole gathering, signs himself 
with the Sign of the Cross. Then by means of the Greeting he signifies the 
presence of the Lord to the assembled community. By this greeting and the 
people’s response, the mystery of the Church gathered together is made 
manifest.” [GIRM 50] 

The confusion arises because of a change in the rubrics from the GIRM of 
1975 which states: “If there is no singing for the entrance, the antiphon in 
the Missal is recited either by the faithful, by some of them, or by a reader; 
otherwise it is recited by the priest after the greeting.”

In the current GIRM (2011) the words “after the greeting” are dropped and 
replaced with “who may even adapt it as an introductory explanation (cf. no. 
31)” referring the reader to another part of the GIRM dealing with parts 
pertaining to the priest: “Likewise it is also for the Priest, in the exercise of 
his office of presiding over the gathered assembly, to offer certain 
explanations that are foreseen in the rite itself. Where this is laid down by 
the rubrics, the celebrant is permitted to adapt them somewhat so that they 
correspond to the capacity for understanding of those participating.” 

“However, the Priest should always take care to keep to the sense of the 
explanatory text given in the Missal and to express it in just a few words. It is 
also for the presiding Priest to regulate the Word of God and to impart the 
final blessing. He is permitted, furthermore, in a very few words, to give the 
faithful an introduction to the Mass of the day (after the initial Greeting and 
before the Penitential Act), to the Liturgy of the Word (before the readings), 
and to the Eucharistic Prayer (before the Preface), though never during the 
Eucharistic Prayer itself; he may also make concluding comments regarding 
the entire sacred action before the Dismissal.” 

It would seem then that if the Entrance Antiphon is to be used as an 
introduction to the Mass then GIRM 31 is clear, that it should be said after 
the initial greeting and before the penitential rite. The question would be: 
“What does it mean to adapt it as an introductory explanation?” The Latin of 
the 2002 Missale Romanum reads: “qui potest etiam in modum monitionis 
initialis (cf. n. 31) eam aptare” (who can even adapt it in the manner of an 
introductory explanation). If it is not adapted should it still be said after the 
greeting? Given the 1975 rubric that the priest recites the antiphon after the 
greeting it would be reasonable to propose that if the entrance antiphon is 
not sung, then the faithful should recite it during the entrance of the sacred 
ministers and if the priest alone is to recite the Entrance Antiphon in the 
Roman Missal he should do so after the greeting.

Recently a reader asked the question “When should the priest say the 
Entrance Chant if there is no singing and the faithful do not recite this 
chant?” Since there is some confusion with some reciting the chant before the  
sign of the cross and some after the greeting.”

Let us look at the GIRM: “When the people are gathered, and as the Priest 
enters with the Deacon and ministers, the Entrance Chant begins. Its purpose 
is to open the celebration, foster the unity of those who have been gathered, 
introduce their thoughts to the mystery of the liturgical time or festivity, and 
accompany the procession of the Priest and ministers.” [GIRM 47] It 
continues: “If there is no singing at the Entrance, the antiphon given in the 
Missal is recited either by the faithful, or by some of them, or by a reader; 
otherwise, it is recited by the Priest himself, who may even adapt it as an 
introductory explanation (cf. no. 31).” [GIRM 48]

The first person to name the American prelate pictured above will win a copy 
of the book Praying for Priests by Kathleen Beckman. Answers to 
amvandyke@archdpdx.org. 



CHAPTER 3

Readers at Holy Mass 
A reader of this newsletter recently asked the Office of Divine Worship the 
following question: “Who can regularly read at Holy Mass?” To answer the 
question these sections from the Archdiocesan Liturgical Handbook are provided.

1.20.1 In the absence of instituted lectors, other suitable laypersons, chosen by the 
pastor of the church, may be called upon to carry out liturgical duties that are not 
proper to the priest or the deacon. These duties include proclaiming the readings 
from Sacred Scripture, and also, if no deacon is present, announcing the intentions 
of the Prayer of the Faithful. Such roles may be entrusted by a liturgical blessing or 
a temporary deputation. 

1.20.2 The Order for the Blessing of Readers may be used when readers first begin 
their ministry. However, any ceremony associated with the deputation of readers 
should be simple and sober and must not have any resemblance to the rites of 
sacred ordination, nor may such ceremony have a form analogous to what is 
prescribed by the liturgical books for the conferral of the ministries of lector or 
acolyte.

1.20.3 Readers deputed on a more permanent basis should be truly suited to 
perform this function and should receive careful preparation, so that the faithful by 
listening to the readings from the sacred texts may develop in their hearts a warm 
and living love for Sacred Scripture. They must also possess the skills necessary for 
an effective proclamation of the Word or service at the altar, be fully initiated 
members of the Catholic Church, be free of any canonical penalty, and live lives 
which befit the ministry to be undertaken.

1.20.4 In the dioceses of the United States of America, readers may wear the alb 
and cincture or other suitable vesture or other appropriate and dignified clothing. 
However, in the Archdiocese of Portland, it is preferred that they not wear albs, so 
as to distinguish their role from that of instituted lectors.

1.20.5 The carrying of the Book of the Gospels in processions is reserved to vested 
Deacons or vested instituted lectors. In the Archdiocese of Portland, it is preferred 
that readers not process with the ministers of the altar, again to distinguish their 
role from that of instituted lectors.

1.20.6 The reading of Scripture during a celebration of Holy Mass in the Catholic 
Church is to be done by Catholics. On exceptional occasions and for a just cause, 
the Archbishop may permit a baptized non-Catholic to take on the task of reader. 

Readers at Mass should be fully initiated Catholics, free of any canonical 
penalties and living a life befitting this important apostolate. They should be 
well trained in the art of reading and adequately theologically formed. 



CHAPTER 4

Sacred Scripture at Mass
In the document on the Sacred Liturgy, the Second Vatican Council states: “The 
treasures of the bible are to be opened up more lavishly, so that richer fare may be 
provided for the faithful at the table of God's word. In this way a more representative 
portion of the holy scriptures will be read to the people in the course of a prescribed 
number of years.” [SC 51] Thus opening the way for the use of more and varied 
Scripture during the celebration of Holy Mass. Since the introduction of the New Missal 
in 1970 Catholics throughout the world have been exposed to a three year cycle of 
Sacred Scripture used on Sundays throughout the liturgical year.

Which translations can used at Holy Mass? The 1983 Code of Canon Law entrusts to the 
Apostolic See and the episcopal conferences the authority to approve translations of the 
Sacred Scriptures in the Latin Catholic Church (c. 825, §1).   Prior to 1983, Scriptural 
translations could be approved by the Apostolic See or by a local ordinary within a 
diocese. So in the United States the USCCB (United States Conference of Catholic 
Bishops) determine which translation of Sacred Scripture can used at Holy Mass, 
individual bishops do not have the authority to approve other scripture translations for 
use at Holy Mass.

Readings from Scripture are part of every Mass. At least two readings, one always from 
the Gospels, (3 on Sundays and solemnities) make up the Liturgy of the Word. In 
addition, a psalm or canticle is sung. These readings are typically read from a 
Lectionary, not a Bible, though the Lectionary is taken from the Bible. What's the 
difference between a Bible and a Lectionary? A Lectionary is composed of the readings 
and the responsorial psalm assigned for each Mass of the year (Sundays, weekdays, and 
special occasions). The readings are divided by the day or the theme (baptism, 
marriage, vocations, etc.) rather than according to the books of the Bible. Introductions 
and conclusions have been added to each reading. Not all of the Bible is included in the 
Lectionary. Individual readings in the Lectionary are called pericopes, from a Greek 
word meaning a “section” or “cutting.” Because the Mass readings are only portions of a 
book or chapter, introductory phrases, called incipits, are often added to begin the 
Lectionary reading, for example, “In those days,” “Jesus said to his disciples,” etc.

Since May 19, 2002, the revised Lectionary, based on the New American Bible is the 
only English-language Lectionary that may be used at Mass in the dioceses of the 
United States, except for the current Lectionary for Masses with Children which 
remains in use. The 1970 edition of the New American Bible is used in the Scripture 
readings and canticles of the Liturgy of the Hours (except the Benedictus, Magnificat, 
and Nunc dimittis.) Other approved lectionaries which were published before 2002 
cannot be used anymore and other un-approved translations of Sacred Scripture 
whether in a Bible or a lectionary cannot be admitted to the Sacred Liturgy. Of course 
there are other approved translations which individuals can use for private study and 
prayer.

The Lectionary is arranged in two cycles, one for Sundays and one for weekdays. The 
Sunday cycle is divided into three years, labeled A, B, and C. 2008 was Year A. 2009 
was Year B, 2010 is Year C, etc. In Year A, we read mostly from the Gospel of Matthew. 
In Year B, we read the Gospel of Mark and chapter 6 of the Gospel of John. In Year C, 
we read the Gospel of Luke. The Gospel of John is read during the Easter season in all 
three years. The first reading, usually from the Old Testament, reflects important 
themes from the Gospel reading. The second reading is usually from one of the epistles, 
a letter written to an early church community. These letters are read semi-continuously. 
Each Sunday, we pick up close to where we left off the Sunday before, though some 
passages are never read.

The weekday cycle is divided into two years, Year I and Year II. Year I is read in odd-
numbered years (2009, 2011, etc.) and Year II is used in even-numbered years (2010, 
2012, etc.) The Gospels for both years are the same. During the year, the Gospels are 
read semi-continuously, beginning with Mark, then moving on to Matthew and Luke. 
The Gospel of John is read during the Easter season. For Advent, Christmas, and Lent, 
readings are chosen that are appropriate to the season. The first reading on weekdays 
may be taken from the Old or the New Testament. Typically, a single book is read semi-
continuously (i.e., some passages are not read) until it is finished and then a new book 
is started.

The year of the cycle does not change on January 1, but on the First Sunday of Advent 
(usually late November) which is the beginning of the liturgical year.



CHAPTER 5

Archdiocesan Liturgical 
Handbook Training

On 3 June 2018, the Solemnity of Corpus Christi, the Archdiocese of Portland 
published its much anticipated, Liturgical Handbook. The Archdiocesan Liturgical 
Handbook (ALH), is intended to serve as a guide to a great many of the aspects of 
the liturgical life in the Archdiocese and its parishes.  

The document was designed to be used electronically, so that it could be updated at 
regular intervals and be easily searched. The abbreviations section is hyperlinked 
to the documents they refer to and thus they can be directly accessed if they exist 
online. The ALH is available in printed formats and a Kindle version from Amazon 
or as a free pdf from the Archdiocesan Divine Worship webpage.

The Handbook is intended in the first place for priests and deacons, but also for 
the consecrated and laity who are engaged in a great variety of roles in ensuring 
that the Church in our Archdiocese is true to herself – one, holy, catholic and 
apostolic, but also alive, praying, caring and by God’s grace spiritually growing. 

In page after page, the Archdiocesan Liturgical Handbook tries to steer a path that 
allows it to be to a degree a practical guide, and not simply a statement of the law, 
necessary as the law is. There are also elements of teaching and of spiritual 
inspiration. The documentation aims to be for the most part discrete and 
circumscribed, but there are enough references to provide in many cases at least a 
foothold for those moments when a person wants to follow up a thought. 

The Handbook sets a standard for best practice in the liturgical arts with constant 
reference to the current documents of the Church which relate to the celebration of 
the Sacraments, especially the Most Holy Eucharist. It is intended to be a living 
document which guides and steers the liturgical praxis within the Archdiocese.

Beginning in January of 2019 there will be a series of training sessions which 
introduce the ALH to the faithful. This overview of the Handbook will be presented  
by Msgr. Gerard O’Connor and is open to any parishioners who have an interest in 
the Sacred Liturgy and the celebration of Holy Mass. The presentation will give the 
faithful the reasons for the development of such a document, some of the liturgical 
principles which guide its implementation and preferred best practice in the 
Archdiocese of Portland.

First session is at Christ the King in Milwaukie on Saturday 12 January starting 
with Holy Mass at 8:00am - All are Welcome. Call 503-659-1475 to register.

https://www.amazon.com/dp/1719841543
https://www.amazon.com/dp/1719841543
https://archdpdx.org/divine-worship
https://archdpdx.org/divine-worship


CHAPTER 6 
Archbishop Piero Marini
Piero Marini (born 13 January 1942) is the Archbishop who is president of the 
Pontifical Committee for International Eucharistic Congresses. For twenty years he 
served as Master of Pontifical Liturgical Celebrations, in charge of the Office for the 
Liturgical Celebrations of the Supreme Pontiff. In that capacity he worked for Popes 
John Paul II for 18 years and Benedict XVI for two years.

Marini was born in Valverde, Italy, and was ordained a priest of the Catholic Church 
on 27 June 1965. He holds a doctorate in liturgy from the Benedictine-run College of 
Sant’Anselmo. In 1975, Marini became personal secretary to Archbishop Annibale 
Bugnini, the controversial chief architect of the liturgical reforms that followed 
Vatican II. From 1987 to 2007, Marini was the Master of the Office for the Liturgical 
Celebrations of the Supreme Pontiff, the group responsible for organizing the details 
of papal liturgies and other celebrations. He was seen at the pope's side in every such 
celebration. He was appointed Titular Bishop of Martirano on 14 February 1998 and 
was consecrated on 19 March by Pope St. John Paul II. On 29 September 2003 he 
was raised to the rank of Archbishop.

On 1 October 2007, after Marini had served twenty years as Master, Pope Benedict 
appointed him president of the Pontifical Committee for International Eucharistic 
Congresses. On 26 September 2013 Pope Francis appointed him one of five 
consultors to the Office of Liturgical Celebrations. He was confirmed for another five-
year term as a member of the Congregation for the Oriental Churches in February 
2014 and has headed its committee for liturgy. He was named a member of the 
Congregation for Divine Worship and the Discipline of the Sacraments in 2016.

Marini promoted Vatican II reforms including the “simplification of rites that he 
believes facilitates active participation.” He supports the integration of local customs 
into church rituals. At a celebration he oversaw in 1998, a group of scantily clad 
Pacific Islanders danced during the opening liturgy of the Synod for Oceania in St. 
Peter’s Basilica; during Pope St. John Paul II’s visit to Mexico City in 2002, an 
indigenous Mexican shaman performed a purification ritual on the pope during 
Mass.

In July 2007, when Pope Benedict gave broader permission for the celebration of the 
1962 Tridentine Mass, Marini said that it “does not intend to introduce modifications 
into the current Roman Missal nor to express a negative judgement on the liturgical 
reform desired by the Council” and described it as “a gesture at the service of unity”. 
Marini has said he is “not nostalgic for what he regards as the repetitive nature of the 
old Mass, neither the exaltation of the celebrant to the detriment of the people of 
God; and he deplores the marked split between the priest and the assembly.”

Marini is the author of A Challenging Reform - Realizing the Vision of the Liturgical 
Renewal [2007 Liturgical Press] in it he reveals the vision, courage, and faith of the 
pastors and scholars who struggled to implement the Second Vatican Council's 
teachings on the liturgy. While in some circles it is fashionable to propose a reform of 
the liturgical reform, any such revision needs to take into account the history of the 
consilium - the organism established by the Holy See to carry out the initial liturgical 
changes. This story of the work of the consilium offers a fascinating glimpse into the 
struggles and tensions that accompanied the realization of the council’s dream to 
promote “the full, conscious and active participation” of the faithful in Roman Catholic 
worship. For an insight into the liturgical reform of the Second Vatican Council his 
book is second only to that of his mentor, Annibale Bugnini CM, The Reform of the 
Liturgy 1948-1975.

Marini makes no effort to hide his sympathies. From the start, his is a tale of 
courageous and resourceful reformers, particularly Bugnini and Cardinal Giacomo 
Lercaro of Bologna, struggling against an intransigent Roman Curia determined to 
defend its own power as well as the liturgical patrimony of Trent. In the early phases, 
from 1964 to 1975, Marini suggests, the Consilium and Bugnini had the strong support 
of Pope St. Paul VI, allowing reform to move forward at breakneck speed by ecclesial 
standards. Later Paul VI soured on Bugnini, whom even Marini describes as driven by 
“single-mindedness, even stubbornness,” shipping him off to Iran as the papal nuncio 
in 1975. That same year Pope St. Paul VI also restructured the Congregation for Divine 
Worship, born from the Consilium in 1969, putting it more in line with traditional 
Vatican mentalities and procedures.



CHAPTER 7

St. Blaise Blessing of Throats - 3 February
St. Blaise has been extremely popular for centuries in both the Eastern and 
Western Churches. He was a physician and the Bishop of Sebaste, Armenia. He 
once saved a child who was choking on a fish bone, which led to the blessing of 
throats on St. Blaise's feast day. He was beheaded in 316, and his feast is on 3 
February. The first known record of the saint's life comes from the medical 
writings of Aëtius Amidenus, where he is recorded as helping with patients 
suffering from objects stuck in their throat. Many of the miraculous aspects of St. 
Blaise's life are written of 400 years after his martyrdom in the “Acts of St. Blaise.”

Saint Blaise is believed to begin as a healer then, eventually, became a “physician of 
souls.” He then retired to a cave, where he remained in prayer. People often turned 
to Saint Blaise for healing miracles. In 316, the governor of Cappadocia and of 
Lesser Armenia, Agricola, arrested then-bishop Blaise for being a Christian. On 
their way to the jail, a woman set her only son, who was chocking to death on a fish 
bone, at his feet. Blaise cured the child, and though Agricola was amazed, he could 
not get Blaise to renounce his faith. Therefore, Agricola beat Blaise with a stick and 
tore at his flesh with iron combs before beheading him. Hence in iconography he is 
pictured with combs.

In another tale, Blaise was being led to the prison in Sebastea, and on the way came 
across a poor old woman whose pig had been stolen by a wolf. Blaise commanded the 
wolf return the pig, which it did - alive and uninjured - to the amazement of all. When 
he reached Sebastea, for his imprisonment the same woman came to him and brought 
two fine wax candles in an attempt to dispel the gloom of his darkened cell.

In the Middle Ages, Blaise became quite popular and his legend as a beast tamer 
spread. He was then referred to as the “saint of the wild beast.” Many German 
churches are dedicated to Saint Blaise, sometimes called Saint Blasius. In Great 
Britain, the village of St. Blazey got its name from Saint Blaise, and a church dedicated 
to the saint can be found in Decon hamlet of Haccombe, near Newton Abbot. There is a 
Saint Blaise's Well in Kent, and the water is believed to have medicinal properties.

The Roman Martyrology for this day reads: “At Sebaste in Armenia, the passion of St. 
Blaise, Bishop and Martyr, a worker of many miracles. Under the governor Agricolaus, 
after a lengthy scourging he was hung upon a cross, his flesh torn with iron combs, and 
was condemned to a most foul prison and cast into a lake. But when he emerged thence 
in safety, at the command of the same judge he was beheaded , together with two 
youths. But before him seven women, who had collected the drops of blood that flowed 
from his body during his tortures, were arrested for their Christian faith and slain by 
the sword after cruel torments.”

In memory of St. Blaise, the blessing of throats may be given today by a priest, deacon, 
or lay person who follows the rites and the prayers designated for a lay person. During 
Mass the blessing follows the homily and the general intercessions or for pastoral 
reasons, the prayer of blessing may take the place of the final blessing at Mass. When 
the blessing is given outside of Mass, it is preceded by a brief celebration of the word of 
God. If celebrated during Morning Prayer or Evening Prayer, it is given after the 
reading and responsory (and homily) and before the gospel canticle. The blessing may 
also be given to the sick or the elderly in their homes if they cannot attend a parish 
celebration. (See the Book of Blessing - Chapter 51 pp. 691-701.)

Although this year the Feast falls on the Fourth Sunday of Ordinary Time the St. Blaise 
blessing can still be given during Holy Mass, after the homily and intercessions. 
However it may be pastorally prudent, given time constraints, to offer the Blessing 
after Mass.

The priest or deacon places the candles around the throat of whoever seeks the 
blessing, using the formula: “Through the intercession of Saint Blaise, bishop and 
martyr, may God deliver you from every disease of the throat, and from every other 
illness. In the name of the Father and of the Son, and of the Holy Spirit. R. Amen.” The 
candles used for this blessing are usually themselves blessed at the Feast of the 
Presentation of the Lord.

http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop


CHAPTER 8
Ars Celebrandi
Here are the reasons why in the last four decades the Magisterium has 
reminded priests several times of the importance of the ‘ars celebrandi,’ (the 
art of celebrating) which - although it does not consist only in the perfect 
execution of the rites according to the books, but also and above all in the 
spirit of faith and adoration with which these are celebrated - cannot be 
carried out, however, if it is removed from the norms established for the 
celebration.

Sacred Congregation of Rites, “Eucharisticum Mysterium,” No. 20: “To 
foster the correct development of the sacred celebration and the active 
participation of the faithful, the ministers must not limit themselves to carry 
out their service with precision, according to the liturgical laws, but they 
must conduct themselves in such a way as to inculcate, through it, the 
meaning of sacred things.”

It is expressed thus, for example, by the Holy Father Benedict XVI: “The 
first way with which the participation of the People of God in the sacred rite 
is fostered is the proper celebration of the rite itself. The ‘ars celebrandi’ is 
the best premise for the ‘actuosa participatio’ (active participation). The 
‘ars celebrandi’ stems from faithful obedience to the liturgical norms in 
their plenitude, as it is precisely this way of celebrating which has ensured 
for two thousand years the life of faith of all believers, who are called to live 
t h e c e l e b r a t i o n a s P e o p l e o f G o d , r o y a l p r i e s t h o o d , h o l y 
nation.” [Sacramentum Caritatis 38]

Recalling these aspects, one must not fall into the error of forgetting the 
positive fruits produced by the movement of liturgical renewal. The problem 
indicated, however, subsists and it is important that the solution of the same 
begin with the priests, who must commit themselves first of all to know in a 
profound way the liturgical books and also to put faithfully into practice 
their prescriptions. Only knowledge of the liturgical laws and the desire to 
hold oneself strictly to them will avoid further abuses and arbitrary 
“innovations” that, if at the time might perhaps move those present, in 
reality soon end by tiring and disappointing. Saving the best intentions of 
those who commit them, after forty years of “liturgical disobedience” it does 
not in fact build better Christian communities, but on the contrary it puts in

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with Sacred Liturgy.

danger the solidity of their faith and of their belonging to the unity of the Catholic 
Church.

The more “open” character of the new liturgical norms cannot be used as pretext 
to pervert the nature of the public worship of the Church: “The new norms have 
much simplified the formulas, gestures, liturgical acts [...]. But neither must one 
go in this field beyond what is established: in fact, by doing so, the liturgy would 
be stripped of the sacred signs and of its beauty, which are necessary so that the 
mystery of salvation is truly realized in the Christian community and that it also 
understood under the veil of visible realities, through an appropriate catechesis. 
In fact the liturgical reform is not synonymous with de-sacralization, nor is it the 
motive for that phenomenon called the secularization of the world. Hence, it is 
necessary to preserve in the rites dignity, seriousness, sacredness.” [Liturgicae 
Instaurationes, 1]

Therefore, among the graces we hope to be able to obtain from the celebration of 
the Year for Priests [2009] is also that of a true liturgical renewal in the heart of 
the Church, so that the sacred liturgy is understood and lived for what it is in 
reality: the public and integral worship of the Mystical Body of Christ, Head and 
members, worship of adoration that glorifies God and sanctifies men.


