
“ME, TOO” AND THE 
NEW TESTAMENT

Gender and Sexual Ethics in the New Testament



The Me Too (or #MeToo) movement, with variations of related local or international names, 
is a social movement against sexual abuse and sexual harassment where 

people publicize allegations of sex crimes.

The object of tonight’s discussion is not affirm or deny the methods used by the Me Too 
movement but to highlight the attention gender and sexual ethics are receiving in our 

time and place. 

Due to the limited scope of our time together we will be considering how women are 
portrayed and discussed in various places in the New Testament, the role of women in the 
Church and the responsibility of the Church to support women’s movements throughout 

the world. 



TARGET SCRIPTURE
Women in the Gospels: Mark 1:29-23;14:3-9; 15:41 Luke 8:1-3;10:38-42 

Family of Jesus: Mark 3:31-35 Luke 8:19-21; 11:27-28 

Women in Leadership: Romans 16;1 Corinthians 7:1-16; 11:2-16 

Later Codes:1 Corinthians 14:34-36 Ephesians 5:21-33 1 Timothy 2:8-15



◦ This reading exemplifies the complexity of considering Jesus’ 
attitude toward women.

◦ In several places in the Gospel of Mark , women were the 
recipients of Jesus’ healing power (see 5:21-43; 7:24-30)

◦ v. 23, “she waited on them.” The woman’s action confirms the 
healing. In the Greek diēkonei, “ministered to them.” Used 
previously in the angels minister to Jesus in the desert (1:13) and 
again when Jesus speaks of ideal leadership and his own mission in 
10:45, “The Son of Man came not to be served but to serve.”

Mark 1:29-23
On leaving the 
synagogue he entered 
the house of Simon and 
Andrew with James and 
John. Simon’s mother-in-
law lay sick with a fever. 
They immediately told 
him about her. 

He approached, grasped 
her hand, and helped her 
up. Then the fever left her 
and she waited on them.



◦ Marcan sandwiching technique: vv.1-2 the chief priests and 
scribes plot to kill Jesus, vv. 10-12, Judas goes to conspire with the 
chief priests. 

◦ Foreshadows the Passion. 

◦ Story appears in  Matthew 26:6-3, Luke 7:36-50 and John 12:1-8. 
Only in Luke is she a “sinner.” In John it is Mary of Bethany, Lazarus’ 
sister. 

Mark 14:3-9
When he was in Bethany 
reclining at table in the house 
of Simon the leper, a woman 
came with an alabaster jar of 
perfumed oil, costly genuine 
spikenard. She broke the 
alabaster jar and poured it on 
his head. There were some 
who were indignant. “Why 
has there been this waste of 
perfumed oil? It could have 
been sold for more than three 
hundred days’ wages and the 
money given to the poor.” 
They were infuriated with her.

Jesus said, “Let her alone. 
Why do you make trouble for 
her? She has done a good 
thing for me.

The poor you will always have 
with you, and whenever you 
wish you can do good to 
them, but you will not always 
have me. She has done what 
she could. She has 
anticipated anointing my 
body for burial.

Amen, I say to you, wherever 
the gospel is proclaimed to 
the whole world, what she has 
done will be told in memory of 
her.”



Mark 15:41
◦ The Marcan scripture occurs in the context of the Crucifixion when 

the male disciples had fled. 
◦ The use of the verb “follow,” in the Greek akolouthein, suggests the 

woman can be called “disciples” because that is the usual word 
Mark (and the NT) uses for discipleship.

Luke 8:1-3
◦ With this small note, Luke not only anticipates the critical role the 

women will play later as witnesses of Jesus’ death and 
resurrection, but shows a people gathering around the prophet 
and sharing their lives and possessions as a foreshadow of the 
Galilean community of believers in Acts 1:13-14; 2:41-47 

Luke 10:38-42
◦ This story found only in Luke, builds on the concept of hospitality 

displayed by the women in 8:1-3. Jesus is now in Jerusalem and 
seeking hospitality with Martha and Mary (no mention of Lazarus in 
this gospel). Martha has broken the rules of hospitality by asking a 
guest, Jesus, to intervene in a family dispute. Jesus asserts that 
attentiveness is the only requirement of hospitality not a domestic 
performance. 

Mark 15:41
These women had followed him when 
he was in Galilee and ministered to him. 
There were also many other women 
who up with him to Jerusalem. had 
come 

Luke 8:1-3
Afterward he journeyed from one town 
and village to another, preaching and 
proclaiming the good news of the 
kingdom of God. Accompanying him 
were the Twelve and some women who 
had been cured of evil spirits and 
infirmities, Mary, called Magdalene, 
from whom seven demons had gone 
out, Joanna, the wife of Herod’s 
steward Chuza, Susanna, and many 
others who provided for them out of 
their resources.

Luke 10:38-42
As they continued their journey he 
entered a village where a woman 
whose name was Martha welcomed 
him. She had a sister named Mary [who] 
sat beside the Lord at his feet listening to 
him speak. Martha, burdened with 
much serving, came to him and said, 
“Lord, do you not care that my sister has 
left me by myself to do the serving? Tell 
her to help me.”

The Lord said to her in reply, “Martha, 
Martha, you are anxious and worried 
about many things. There is need of only 
one thing. Mary has chosen the better 
part and it will not be taken from her.”



◦ Biblical source of the mid-Western goodbye J
◦ Vv 1-2. Phoebe is clearly the bearer of this letter to the church in 

Rome. The translation here of minister is a weakening of the 
original Greek diakonos; deacon. Paul’s usage indicates that 
Phoebe was a leader of the church at Cenchreae not merely an 
emissary. Brief though it is, Paul’s commendation of Phoebe is an 
important indication of the leadership roles exercised by women in 
the early communities.

◦ Vv 3-16. Paul is laying the ground work for his future visit to Rome 
by strategically listing prominent members of the Roman 
community – some of whom he knows. 9 of the 26 named are 
women. Notably Prisca is named before her husband Aquila. Junia
is likely the wife of Andronicus; prominent among the apostles 
should not be read as “popular with” but as members of great 
standing that share the same apostleship of Paul, perhaps 
belonging to “the closed group of apostles appointed by the risen 
Christ in a limited period following his resurrection.” (JDG Dunn, 
Romans. Word Books Commentary, 1988).

◦ His reference to working hard in the Lord gives weighty testimony 
to the apostolic activity of women in the early communities.

Romans 16:1-16
I commend to you Phoebe our sister, 
who is [also] a minister of the church at 
Cenchreae, that you may receive her in 
the Lord in a manner worthy of the holy 
ones, and help her in whatever she may 
need from you, for she has been a 
benefactor to many and to me as well.

Greet Prisca and Aquila, my co-workers 
in Christ Jesus, who risked their necks for 
my life, to whom not only I am grateful 
but also all the churches of the Gentiles; 
greet also the church at their house. 
Greet my beloved Epaenetus, who was 
the firstfruits in Asia for Christ.  Greet 
Mary, who has worked hard for you.

Greet Andronicus and Junia, my 
relatives and my fellow prisoners; they 
are prominent among the apostles and 
they were in Christ before me. Greet 
Ampliatus, my beloved in the Lord.Greet
Urbanus, our co-worker in Christ, and my 
beloved Stachys.

Greet Apelles, who is approved in Christ. 
Greet those who belong to the family of 
Aristobulus. Greet my relative Herodion. 
Greet those in the Lord who belong to 
the family of Narcissus.

Greet those workers in the Lord, 
Tryphaena and Tryphosa. Greet the 
beloved Persis, who has worked hard in 
the Lord. Greet Rufus, chosen in the 
Lord, and his mother and mine.  Greet 
Asyncritus, Phlegon, Hermes, Patrobas, 
Hermas, and the brothers who are with 
them.

Greet Philologus, Julia, Nereus and his 
sister, and Olympas, and all the holy 
ones who are with them.

Greet one another with a holy kiss. All 
the churches of Christ greet you.e

https://bible.usccb.org/bible/romans/16


Quick Review of Last Week
◦ Using a feminist hermeneutic to examine these passages. This is not the only way to 

consider the texts but it is suited to our purposes for this topic.

◦ In the Gospels Jesus healed women as well as men. The story of Simon’s mother-in-law 
in the Gospel of Mark reveals the efficacious nature of Jesus’ healing as she served or 
“ministered” to them. 

◦ In all four Gospels the anointing of Jesus with costly perfume by a woman serves as a 
foreshadowing of the Passion. Only in Luke is this woman named “a sinner.”

◦ Women (and presumably children) traveled with Jesus and the apostles and provided 
for their needs. 

◦ In Romans Chapter 16, Paul names a number of women who are engaged in the 
apostolic work of the early church. 



The Pauline Privilege

◦ This is the only reference in Paul’s corpus that refers to letters 
received from a community.

◦ “It is a good thing for a man not to touch a woman.” Apparently 
ascetic abstinence was the rage in first-century Corinth. This is 
believed to be a “slogan” and Paul gently refutes it with a very 
Jewish understanding of the rights and responsibilities – especially 
mutuality – in marriage. 

◦ Paul underlies this mutuality by using both husbands and wives in 
every example. 

◦ Contrary to Jewish practice, Paul recognizes exogamous marriage 
(marrying outside the group), particularly in the case of neophytes  
who were married previous to their profession of Christianity.

◦ The Pauline Privilege is an accepted reason for annulment in the 
Catholic Church today.

1 Cor 7:1-16
Now in regard to the matters about which 
you wrote: “It is a good thing for a man not 
to touch a woman,” but because of cases of 
immorality every man should have his own 
wife, and every woman her own husband. 
The husband should fulfill his duty toward his 
wife, and likewise the wife toward her 
husband. A wife does not have authority 
over her own body, but rather her husband, 
and similarly a husband does not have 
authority over his own body, but rather his 
wife. Do not deprive each other, except 
perhaps by mutual consent for a time, to be 
free for prayer, but then return to one 
another, so that Satan may not tempt you 
through your lack of self-control. This I say by 
way of concession, however, not as a 
command. Indeed, I wish everyone to be as I 
am, but each has a particular gift from God, 
one of one kind and one of another. Now to 
the unmarried and to widows, I say: it is a 
good thing for them to remain as they are, as 
I do, but if they cannot exercise self-control 
they should marry, for it is better to marry 
than to be on fire. To the married, however, I 
give this instruction (not I, but the Lord): A 
wife should not separate from her husband 
and if she does separate she must either 
remain single or become reconciled to her 
husband—and a husband should not divorce 
his wife. To the rest I say (not the Lord): if any 
brother has a wife who is an unbeliever, and 
she is willing to go on living with him, he 
should not divorce her; and if any woman 
has a husband who is an unbeliever, and he 
is willing to go on living with her, she should 
not divorce her husband.

For the unbelieving husband is made holy 
through his wife, and the unbelieving wife is 
made holy through the brother. Otherwise 
your children would be unclean, whereas in 
fact they are holy. If the unbeliever 
separates, however, let him separate. The 
brother or sister is not bound in such cases; 
God has called you to peace. For how do 
you know, wife, whether you will save your 
husband; or how do you know, husband, 
whether you will save your wife?



◦ This is a very challenging passage. It has been suggested by some 
that, while it has internal integrity, it uses language and rhetoric 
that is not in keeping with the rest of the letter, so it has been 
suggested that it was a later insertion.

◦ Even if it is Paul, the issue is not subordination of woman to man –
there is no radical difference between woman and men because 
woman if from man and men are from women: all things are from 
God. 

◦ This can basically be boiled down to “Men should look like men 
and women should look like women.”

1 Cor 11:2-16
But I want you to know that Christ is the 
head of every man, and a husband the 
head of his wife, and God the head of 
Christ. Any man who prays or prophesies 
with his head covered brings shame 
upon his head. But any woman who 
prays or prophesies with her head 
unveiled brings shame upon her head, 
for it is one and the same thing as if she 
had had her head shaved.

For if a woman does not have her head 
veiled, she may as well have her hair cut 
off. But if it is shameful for a woman to 
have her hair cut off or her head 
shaved, then she should wear a veil.

A man, on the other hand, should not 
cover his head, because he is the 
image and glory of God, but woman is 
the glory of man. For man did not come 
from woman, but woman from man; 

nor was man created for woman, but 
woman for man; for this reason a 
woman should have a sign of authority 
on her head, because of the angels.

Woman is not independent of man or 
man of woman in the Lord. For just as 
woman came from man, so man is born 
of woman; but all things are from God. 
Judge for yourselves: is it proper for a 
woman to pray to God with her head 
unveiled? Does not nature itself teach 
you that if a man wears his hair long it is 
a disgrace to him, whereas if a woman 
has long hair it is her glory, because long 
hair has been given [her] for a 
covering? But if anyone is inclined to be 
argumentative, we do not have such a 
custom, nor do the churches of God.



◦ 1 Corinthians 14:34-35 is another challenging pericope. It appears 
in the context of the rules of order in the assembly, particularly 
concerning speaking in tongues and prophesy. Primarily Paul is 
concerned with a peaceful and orderly meeting. Some suggest 
that these verses are an interpolation as the admonition that 
woman be silent doesn’t mesh with the dress code for 
prophesizing in the previous example. More likely this is another 
example of a ”slogan” that Paul refutes with the rhetorical 
question in v. 36.

◦ 1 Timothy 2:8-15 Considered by some to be the most offensive 
pericope in the NT (note: this passage is not included in the 
Lectionary.) Remembering that this is likely Deutero-Pauline and 
culturally conditioned, a positive read would include the 
admonition that women should be instructed. This passage seems 
to reflect the separation of domains: men are in charge of the 
public domain and women are in charge of the domestic domain. 
In a house-church there may have been some disagreement over 
who is in charge. 

1 Corinthians 14:34-36

Women should keep silent in the churches, for they 
are not allowed to speak, but should be 
subordinate, as even the law says. But if they want 
to learn anything, they should ask their husbands at 
home. For it is improper for a woman to speak in the 
church.

Did the word of God go forth from you? Or has it 
come to you alone?

Ephesians 5:21-33

Be subordinate to one another out of reverence for 
Christ. Wives should be subordinate to their 
husbands as to the Lord. For the husband is head of 
his wife just as Christ is head of the church, he 
himself the savior of the body. As the church is 
subordinate to Christ, so wives should be 
subordinate to their husbands in everything. 
Husbands, love your wives, even as Christ loved the 
church and handed himself over for her to sanctify 
her, cleansing her by the bath of water with the 
word, that he might present to himself the church in 
splendor, without spot or wrinkle or any such thing, 
that she might be holy and without blemish. 

So [also] husbands should love their wives as their 
own bodies. He who loves his wife loves himself. For 
no one hates his own flesh but rather nourishes and 
cherishes it, even as Christ does the church, 
because we are members of his body.  For this 
reason a man shall leave [his] father and [his] 
mother and be joined to his wife, and the two shall 
become one flesh.” This is a great mystery, but I 
speak in reference to Christ and the church. In any 
case, each one of you should love his wife as 
himself, and the wife should respect her husband.

1 Timothy 2:8-15

It is my wish, then, that in every place the men 
should pray, lifting up holy hands, without anger or 
argument. Similarly, [too,] women should adorn 
themselves with proper conduct, with modesty and 
self-control, not with braided hairstyles and gold 
ornaments, or pearls, or expensive clothes, but 
rather, as befits women who profess reverence for 
God, with good deeds. A woman must receive 
instruction silently and under complete control. I do 
not permit a woman to teach or to have authority 
over a man. She must be quiet. For Adam was 
formed first, then Eve. Further, Adam was not 
deceived, but the woman was deceived and 
transgressed. But she will be saved through 
motherhood, provided women persevere in faith 
and love and holiness, with self-control. 



◦ All three of these pericopes focus on what constitutes discipleship.
◦ Jesus forms a new family that will be made up by those whom he 

explicitly calls (the disciples) as well as those who are gathered 
around him to hear his teaching and are summoned to do the will 
of God.

◦ Mark 3:35: “my brother and sister and mother.” Sister is attested to 
in several early copies of this Gospel.

◦ In Luke 11:27-28: Jesus turns around the compliment and points it 
back to God. 

Mark 3:31-35

His mother and his brothers arrived. 
Standing outside they sent word to 
him and called him.

A crowd seated around him told him, 
“Your mother and your brothers* [and 
your sisters] are outside asking for 
you.” But he said to them in reply, 
“Who are my mother and [my] 
brothers?”

And looking around at those seated in 
the circle he said, “Here are my 
mother and my brothers. [For] 
whoever does the will of God is my 
brother and sister and mother.”

Luke 8:19-21

Then his mother and his brothers came 
to him but were unable to join him 
because of the crowd. He was told, 
“Your mother and your brothers are 
standing outside and they wish to see 
you.” He said to them in reply, “My 
mother and my brothers are those 
who hear the word of God and act 
on it.” 

Luke 11:27-28

While he was speaking, a woman 
from the crowd called out and said to 
him, “Blessed is the womb that carried 
you and the breasts at which you 
nursed.” He replied, “Rather, blessed 
are those who hear the word of God 
and observe it.”

https://bible.usccb.org/bible/mark/3


◦ In other translations this reads, “For you are all sons of God, in Christ 
Jesus through the faith.” Paul does not use “sons” to mean only 
males but to suggest the privilege of inheritance traditionally 
reserved for the first-born son that is available to all baptized in 
Christ.

◦ Only passage in Galatians that refers to baptism. Here Paul views 
baptism as the moment when Christ, like a garment, envelops the 
believer. Similar imagery to “clothing oneself in Christ” can be 
found in the OT: clothed with salvation (2 Chr 6:41), clothed with 
righteousness (Job 29:14, Ps 131:9, Isa 59:17), clothed with shame 
(Ps 34:26). 

◦ In similar passages (1 Cor 12:13 and Col 3:11) no mention of “male 
and female” is made. Interpretive light on the inclusion of “male 
and female” is found in Gal 5:6 and 6:15: “neither circumcision nor 
uncircumcision counts for anything.” It is not any outward mark 
that distinguishes one before God, but faith. In this world, racial, 
social and sexual differences painfully separate people from each 
other but for those who form the new eschatological person in 
Christ, these differences cannot deny one full access to God’s 
people, for God is impartial. 

Galatians 3:26-29

For through faith you are 
all children of God* in 
Christ Jesus. For all of you 
who were baptized into 
Christ have clothed 
yourselves with Christ. 
There is neither Jew nor 
Greek, there is neither 
slave nor free person, 
there is not male and 
female; for you are all 
one in Christ Jesus. And if 
you belong to Christ, then 
you are Abraham’s 
descendant, heirs 
according to the promise. 

https://bible.usccb.org/bible/galatians/3


SO WHAT?


