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In This Issue 
In this third issue of Liturgy Notes we cover the readings and music suggestions for the beginning of 
Ordinary Time in Year C. We look at “winter Ordinary Time,” as the course reading of the gospel 
continues from its beginning in the Christmas season. There is also a note about the solemnity of the 
Presentation of the Lord on February 2. 

 

From Revelation to Mission 
In Year C, the second Sunday of the season (the first after Baptism of the Lord) has a reading from 
John instead of Luke, namely, the wedding at Cana. This is actually a continuation from Epiphany and 
the Baptism of the Lord. These three narratives are all traditionally associated with Epiphany itself. In 
the Roman rite January 6 (now the Sunday nearby) is the coming of the Magi, but in the Christian 
East, it has always been about the baptism of Jesus in the Jordan, which we in the Roman rite celebrate 
the following Sunday. Historically, in the non-Roman West, Epiphany has been about both of these, 
and the wedding at Cana. 

All three narratives—the Magi, the baptism in the Jordan, and the first of Jesus’ “signs”—are about 
Jesus being revealed to the world, both to the people of Israel and to the Gentiles as well. As we resume 
the course reading from Luke, Jesus continues to “reveal” himself, as he undertakes his ministry and 
mission. 

From the very beginning, as Jesus is revealed, he provokes reactions. Everyone is faced with the 
question of how they will react to his presence and his actions. As he goes from revealing himself to 
undertaking the work he was sent to do, he o ers his call to those who may follow him in discipleship. 

As we live in the memory of his mission and ministry are faced with the same choices: do we decide to 
follow? Do we go forth? Do we reveal him to the world? Do we serve as he came to serve? 
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January 16, 2022 

2nd Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Isaiah 62:1–5 
The Book of Isaiah includes material from 
Isaiah of Jerusalem himself, and also material 
from his disciples, written in his name. Today’s 
passage comes from the final chapters of the 
Book of Isaiah, and was probably written 
during the Persian Period in Judah. That is, it 
comes from a time after the Babylonian Exile 
when the Judeans were back in their land, but 
still under foreign occupation (ca. 538–333 
BC). These verses are an expression of hope 
and confidence in God that the time of 
oppression will soon be at an end. To articulate 
God’s abundant love for the people, the 
prophet draws on imagery of light (the burning 
torch), royalty, and marriage conveying a 
sense of a new, exultant, beginning. Marriage 
imagery is frequently found in the prophets as 
a metaphor for Israel’s covenantal relationship 
with God, and so Isaiah’s reading proclaims 
that this relationship is fully restored and 
resplendent. 

Responsorial Psalm: Psalm 96 
Psalm 96 is one of the psalms extolling God as 
king. Most of the verses we hear today are an 
exhortation to praise God, and we also learn 
why: God’s salvation and justice mean that God 
is worthy of all glory and honour. 

Second Reading: 1 Corinthians 12:4–11 
Paul’s stay in Corinth was his longest (around 
18 months), and he cared deeply for the 
Corinthian community. However, Corinth, as a 
city, was a di cult place to be a new Christian. 
Corinth was located between two busy 
seaports, and as a result its population was not 
only ever-changing, but also had a reputation 
for licentiousness and social competitiveness. 
After Paul leaves the community to continue 
his mission, he learns from “Chloe’s people” (1 

Cor 1:11) that there is division within the 
community, particularly about leadership and 
spiritual gifts. It seems that the Corinthians 
were engaging in a sort of spiritual one-
upmanship, claiming that certain gifts were 
more honourable than others. Paul swiftly 
corrects this notion, teaching the community 
that there are di erent types of gifts that all 
come from the same Spirit “for the common 
good” (1 Cor 12:7), and that each person is 
given the gifts that the Spirit understands to 
suit them best (1 Cor 12:11). 

Gospel: John 2:1–12 
The story of the Wedding at Cana takes place at 
the beginning of Jesus’ ministry in the Gospel 
of John. An accurate subtitle for this scene 
might be: “When a Wedding is More than Just a 
Wedding.” As the First Reading establishes, 
marital imagery expresses covenantal themes, 
and the many details of this scene in John 2 
also contribute to a covenantal understanding. 
The stone water jars, used for purification, 
would have been an essential component of 
maintaining ritual purity under the covenant, 
and the unnamed bridegroom recalls the 
language used for God as the bridegroom in 
Isaiah 62:1–5. 

Importantly, the first person to speak in this 
scene is Jesus’ Mother, who informs him that 
the wine has run out. Jesus’ response to his 
mother might seem abrupt to our ears. What is 
important to hear in his words is that by calling 
her “Woman” (gyne) he uses the same term 
that is used for Eve before we learn her name in 
Genesis (see Genesis 2:22–3:19). Jesus will also 
address the Samaritan Woman (John 4:21) and 
Mary Magdalene (John 20:15) in the same way. 
All three women (Jesus’ Mother, the Samaritan 
Woman, and Mary Magdalene) are key figures 
in propelling the gospel into new beginnings. 
In John 2, Jesus’ Mother simply says to the 
servants “Do whatever he tells you” (John 2:5), 
and after obeying Jesus the servants bring the 
water to the steward who discovers that it has 
become wine. In prophetic texts, an abundance 
of sweet wine was a signal that the Day of the 
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Lord had arrived (Amos 9:13). By describing the 
transformation of water into wine as a “sign” 
(semeia), the evangelist opens Jesus’ ministry 
with the rich imagery of a covenantal wedding 
banquet. 

Reflection 
The wedding imagery today signals a 
covenantal theme emphasizing God’s enduring 
love and commitment to the people. Jesus’ sign 
of changing water into wine is neither a 
healing nor an exorcism. Rather, it is an 
expression of the superabundance of God’s 
love and provides a helpful orientation for 
understanding all of Jesus’ signs and miracles: 
they are all done in love. Paul’s letter to the 
Corinthians, at its heart, reminds the 
Corinthians of this: our work in Christ should 
be done in love, not for self-aggrandizement or 
judgement. 

Reflecting the Word in Song 
All People That On Earth Do Dwell  
(OLD HUNDREDTH) 

CBW 578  

All the Ends of the Earth (B. Du ord) 
G 378 / GP 7  

Christians, Let Us Love One Another (PICARDY) 
CBW 595 

God’s Love is Everlasting (T. Tomaszek) 
SS 300  

I Come With Joy (LAND OF REST) 
CBW 424 

I Have Loved You (J.M. Joncas) 
G 351 / GP 92  

Now in This Banquet (M. Haugen) 
CBW 608 / G 600 

Praise to You, O Christ, Our Savior (B. Farrrell) 
CBW 442 / G 360 

Rain Down (J. Cortez) 
SS 228 

Songs of Thankfulness and Praise 
CBW 348 

Table of Plenty (D. Schutte) 
SS 233 

Table of the World (NETTLETON) 
CIS 6.30 

 

January 23, 2022 

3rd Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Nehemiah 8:2–4a, 5–6, 8–10 
The Book of Nehemiah was written after the 
Babylonian Exile (586–538 BC) and it details 
the e orts of the Judaean people to rebuild 
Jerusalem. Although the people were able to 
return to Jerusalem, they remained under 
Persian control and the scripture that stems 
from this time reveals enormous e orts to 
cultivate confidence and devotion to God. 
Today’s passage is particularly fascinating, 
because it describes an early form of 
congregational engagement with scripture. 
Prior to the Babylonian Exile, rituals centred 
mostly around the sacrificial system at the 
Temple. However, during the Exile, the exiled 
people developed liturgical practices that did 
not depend on the Temple setting, including 
reading and listening to scripture together as a 
congregation.   

In the passage for today, we hear how Ezra, the 
priest and scribe, together with the Levites 
guide the people through a reading of the Law 
(or “teaching”: Torah). Two things stand out: 
first, the congregation is made up of “both 
men and women and all who could hear with 
understanding.” That is, this is a very inclusive 
moment and is not limited to a select few. 
Second, the Levites read from the book, “with 
interpretation. They gave the sense so the 
people understood the reading.” This detail 
signals a very important aspect of scriptural 
engagement: it requires study and 
interpretation! This is just as important today 
as it was then.  

Responsorial Psalm: Psalm 19 
Psalm 19 is a reflection on the joy of living out 
and following God’s Torah (teaching). Rather 
than a burden, the Torah was considered to be a 
gift, for it provided a path for keeping God 
central in a person’s life. 
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Second Reading: 1 Corinthians 12:12–30 
Today’s second reading continues the chapter 
from last Sunday. In his ministry to his 
communities, Paul often had to be very creative 
in his theological responses to the crises and 
questions within these new Christian groups. 
As he continues to instruct the Corinthians 
against spiritual one-upmanship, Paul 
articulates a stunning new insight: together 
the community is the Body of Christ (1 Cor 
12:27). Since all are required for the Body to be 
the Body, not everyone can fulfil the same 
function in the community, but each person 
must take on their own role and find joy in it. 
We must remember that Paul was ministering 
long before conciliar definitions or eucharistic 
theologies had been fully fleshed out, and it is 
amazing to consider how the inspired nature of 
Paul’s teaching shaped how early Christian 
communities understood their common life. 
Paul emphasizes that their devotion to Jesus 
was not meant to provide individual paths to 
worldly honour, but instead life in Christ is 
only possible together, as Christ’s body.   

Gospel: Luke 1:1–4; 4:14–21 
Today’s gospel lection is drawn from two 
chapters of Luke’s gospel. The first four verses 
come from the very beginning of the gospel, 
wherein Luke assures the reader, Theophilus, 
that the account to follow has been put into 
order, thoroughly corroborated, and based on 
eyewitness testimonies. The name 
“Theophilus” means “Lover of God,” and so it 
is uncertain if it refers to an individual or more 
generally to members of a community who 
each would have been a “Lover of God.” Luke’s 
use of the testimonies of others, and his 
assurance of the reliability of his account, 
provide an important window into the process 
of gospel writing in the first century: first, 
Jesus spoke and acted in miracles and signs. 
Second, those who witnessed to these events 
proclaimed what they had seen. Third, some of 
these accounts were written down by 
evangelists such as Luke (see Dei Verbum 19).  

The second part of today’s reading describes 
Jesus in the synagogue, reading from the 
prophet Isaiah (Luke 4:14–21). This marks the 

beginning of Jesus’ adult ministry in the 
Gospel of Luke, and we learn many important 
details. It is the Sabbath day (Saturday) and 
Jesus goes to the synagogue as is his habit. He 
is clearly an engaged member of the synagogue 
community, because he stands up to read, 
proclaiming the reading from Isaiah. In 
synagogue liturgy, the reading from the 
prophets is the second reading (after the 
Torah). Jesus is “filled with the power of the 
Spirit,” and he reads from two di erent 
portions of Isaiah, piecing them together into 
one message of hope. In doing so, Jesus 
emphasizes that the inbreaking of the 
Kingdom of God signals the end of oppression 
for those who were normally on the margins of 
society in the ancient world. This is a powerful 
statement because it belies the assumption 
that God’s favor rests on those who are richest 
or more powerful. Rather, God has special care 
for the downtrodden.  

Reflection 
This is the Sunday of the Word of God and also 
the start of the Week of Prayer for Christian 
Unity. The emphasis on the Word of God, 
revealed most fully in Jesus, and also in 
scripture, helps to focus our attention this 
week, encouraging us to find a renewed 
appreciation for savouring the experience of 
the Liturgy of the Word. The first reading 
teaches us that the word of God in scripture is 
for everyone: men, women, youth, and 
children! We should understand the phrase “all 
who could hear with understanding” (Neh 8:2) 
to refer to the listening of the heart, which 
allows us to be transformed by God’s presence 
in the word.   

Reflecting the Word in Song 

All the Ends of the Earth (B. Du ord) 
G 378 / GP 7 

As We Gather At Your Table (NETTLETON) 
CBW 583 

Christ, Be Our Light (B. Farrell) 
CIS 6.31 
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Come Down, O Love Divine (DOWN AMPNEY) 
CBW 407 

Disciple’s Song (T. Barr) 
CBW 505 

Go Make a Di erence  
(S. Angrisano & T. Tomaszek) 

SS 213 

Go Out, Go Out (C. Stephan) 
SS 212 

God of Day and God of Darkness (BEACH SPRING) 
CBW 477 / G 551 

Lift Up Your Hearts (R. O’Connor) 
G 387 / GP 120 

Lord, You Give the Great Commission  
(ABBOT’S LEIGH) 

CBW 691 

Send Out Your Spirit (J. Manibusan) 
SS 349 

The Summons (J. Bell) 
CIS 6.39 / SS 230 

Take Up Your Cross (ERHALT UNS, HERR) 
CBW 353 

You Have Anointed Me (M. Balho  et al) 
G 483 / GP 81 

 

January 30, 2022 

4th Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Jeremiah 1:4–5, 17–19 
The prophet Jeremiah lived in Judah during the 
turbulent years before the Babylonian Exile. 
His prophetic ministry required a great deal of 
self-sacrifice, and he felt it keenly. For 
example, God instructed Jeremiah not to marry 
as a sign of the immanent destruction of Judah 
(Jeremiah 16:1–4). In the ancient world, not 
marrying was akin to signalling one’s own 
death, since it meant that a person would not 
have children to carry on the family name. 
Jeremiah’s lament in chapter 20 expresses how 
challenging he found his prophetic work. 
Nevertheless, when God calls Jeremiah to his 
ministry, he assures Jeremiah that he will 

always be with him, and in fact has been with 
him from the time he was a babe in the womb. 
Today’s reading, which recounts Jeremiah’s 
call, juxtaposes imagery of Jeremiah as a 
fragile baby with him depicted as a fortified 
city, an iron pillar, and a bronze wall. These 
images express how, despite Jeremiah’s 
human frailty, his commitment to God 
strengthens him and holds him fast. 

Responsorial Psalm: Psalm 71 
Psalm 71 is an expression of confidence in and 
commitment to God. Despite hardships and 
mockery, the psalmist sings of his or her 
dwelling fully in God as in a strong fortress. 
The image of God as a dwelling place and 
refuge conveys security and hope. 

Second Reading: 1 Corinthians 12:31–13:13 
As in the previous weeks, we continue our 
reading of 1 Corinthians 12. This passage is 
most well-known for its frequent use at 
weddings due to the emphasis on love. 
However, in the context of the letter to the 
Corinthians, it is not addressing newlyweds, 
but rather the whole community which needs 
to recognize each other’s gifts in a non-
competitive manner. The term Paul uses for 
“love” is agape. In biblical Greek there are 
di erent words that could be used for love: eros 
describes sensual, erotic love between a man 
and woman; philos describes a brotherly love, 
or the love between friends. Agapē describes 
total self-giving love: the kind of love that 
seeks nothing in return. When Paul describes 
agapē he associates it with patience and 
kindness, and with the ability to rejoice in the 
flourishing of another without envy. This is a 
di cult love to cultivate and it takes practice. 
Nevertheless, Paul describes it as the greatest 
of all gifts, which has a double meaning! It is a 
gift to be able to love in this manner, and being 
able to love like this is a gift to others.  

Gospel: Luke 4:21–30 
Today’s gospel lection takes place during the 
same episode as last week’s gospel reading, 
picking up the narrative just as Jesus finishes 
his reading. It is a tense moment, because Jesus 
faces the incredulity of his hearers who say, “is 
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not this Joseph’s son?” (4:22). Jesus’ response 
to them indicates that what they are looking 
for is proof of his authority. They want him to 
perform a showy sign or a stupendous miracle. 
Jesus, however, reminds them of two passages 
from scripture that witness to God’s 
willingness and ability to reveal himself to 
people who are not part of the covenant. In 1 
Kings 17, Elijah travels north to Zarephath, 
which was outside of Israel. There he receives 
hospitality from a poor widow, and in turn 
heals her son. In 2 Kings 5, Naaman the Syrian 
is healed of his skin disease by bathing in the 
river Jordan. Both the Widow of Zarephath and 
Naaman the Syrian declare the greatness of 
God, and they serve as a reminder to the 
covenanted people that God’s salvation is for 
everyone. Jesus’ reference to these two figures 
from the past frustrates his hearers and they 
try to drive him o  a cli . It is important to 
remember that this passage is not intended to 
villainize the Jewish people, but rather to teach 
two important lessons regarding Jesus’ 
ministry. First, his miracles and healings are 
not simply “for show.” They are signs of the 
inbreaking of the Kingdom of God. Second, 
God’s salvation is not “owned” by a single 
group: rather, God works in Jesus to o er 
salvation to everyone.  

Reflection 
Today’s readings invite us to contemplate the 
challenge of remaining fully committed to 
bringing God into the world through our lives. 
What does that look like? The answer may be 
found by reading Paul’s letter in light of the 
first reading and gospel. Christians are called 
to live agapē-love, even if the person in front of 
us is not from the same background or religion. 

For Christians, the question could be, “how is 
your agapē-(love)-life?” Does it reach out to 
the Widows and Naamans in our midst? 

Reflecting the Word in Song 

Blest Be the Lord (D. Schutte) 
G 437 / GP 31 

Christ is Made the Sure Foundation 
(WESTMINSTER ABBEY) 

CBW 430 

Glory and Praise to Our God (D. Schutte) 
G 380 / GP 74 

God Our Author and Creator (BEACH SPRING) 
CIS 6.32 

I Will Choose Christ (T. Booth) 
SS 220 

In Christ There Is No East or West  
(McKEE or LAND OF REST) 

CBW 529 

Open My Eyes (J. Manibusan) 
SS 337 

Praise to You, O Christ, Our Savior (B. Farrrell) 
CBW 442 / G 360 

Prayer of St. Francis (S. Temple) 
G 524 / SS 339 

Splendor and Honor (CHRISTE SANCTORUM) 
CBW 685 

Take Up Our Cross (S. Hart & M. Byrd) 
SS 354 

Take Up Your Cross (ERHALT UNS, HERR) 
CBW 353

The Presentation of the Lord, or “Candlemas” 
The solemnity of the Presentation of the Lord, 40 days after Christmas on February 2, celebrates 
Jesus’ coming as the light of the world: “a light of revelation to the Gentiles, and the glory of your 
people Israel.” The imagery of light and darkness is strong on that day; the gospel reading, about the 
priest Zechariah welcoming Jesus, includes the beautiful Canticle of Zechariah (Nunc Dimittis) which 
is always a part of Night Prayer in the Liturgy of the Hours. 
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Accordingly, February 2 is the traditional date for blessing candles, and has popularly been known as 
“Candlemas.” The liturgy for that day includes a possible blessing of candles and procession with 
candles. Parishes might consider including a blessing of candles at Mass that day, especially if new 
candles have been bought (or fake candles have been replaced with real ones!). Parishioners can be 
invited to bring candles from home to be blessed as well. 

As an aside, while the Christmas season o cially ends with the Baptism of the Lord on our calendar, 
there have been traditions that see the season continuing all the way to the Presentation, when the 
last part of the Synoptic infancy narratives is read. 

February 6, 2022 

5th Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Isaiah 6:1–2a, 3–8 
Isaiah of Jerusalem was a prophet in the royal 
household near the end of the eighth century 
BC. In the passage we read today, Isaiah has a 
vision of the divine throne room. It is a total 
sensory experience in which Isaiah is 
immersed in sound and incense. The three-
fold “holy” sung by the seraphs forms part of 
the “sanctus” we sing during the eucharistic 
prayer, and so each time we celebrate mass, we 
echo the words of these heavenly beings. Isaiah 
is totally overwhelmed and protests that he is a 
“man of unclean lips” (Isa 6:5). By this he 
means that he is unworthy to be standing in 
God’s presence. Prophetic calls often feature a 
pattern of call, protest of unworthiness, 
followed by a sign or action of God to indicate 
that the chosen spokesperson is the one 
mandated by God. In this case, the sign is when 
one of the seraphs touches Isaiah’s lips with a 
live coal and declares, “your guilt has departed 
and your sin is blotted out” (Isa 6:7). This 
startling and painful image of having one’s lips 
seared by a live coal is drawn from the 
sacrificial rites of the Temple. In the rites of 
atonement for sin, a whole lamb, goat, or bull 
would be sacrificed as a total burnt o ering, 
and this was believed to expiate the e ects of 
sin. Isaiah’s lips stand for his whole person, 
and so it is as if he is totally sacrificing himself 

to God. Indeed, after the coal is removed, 
Isaiah responds to God’s call by saying, “Here I 
am; send me!” (Isa 6:8). 

Responsorial Psalm: Psalm 138 
Psalm 138 is an exultant expression of thanks 
and praise to God for God’s steadfast love and 
faithfulness. It begins in the first person as a 
personal declaration of gratitude, and then the 
psalmist proclaims that all the kings of the 
earth shall praise God for his revelation to 
them.  

Second Reading: 1 Corinthians 15:1–11 
This passage from 1 Corinthians preserves for 
us some of the earliest content of the Christian 
kerygma (proclamation). Paul explains that he 
handed on to the Corinthians the news and 
details of Christ that he himself received from 
others. In Latin, the phrase “I have handed on” 
is the word “tradidi”—and our word 
“tradition” is formed from the same Latin 
root. Tradition is, therefore, what is handed on.  

And what has been handed on? Notice how Paul 
does not focus on episodes in Jesus’ life (such 
as his miracles or teachings). Rather, at this 
early stage in Christianity, the focus is that 
Jesus died, was buried, rose again on the third 
day, and appeared to his followers. Notice that 
Paul reiterates that all of this took place “in 
accordance with the scriptures,” and here Paul 
refers to the Old Testament scriptures. By this 
Paul asserts that God’s actions in Christ—
though new—are entirely consistent with what 
God has desired for humanity all along: namely 
to have a deep and abiding relationship with 
God. 
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Gospel: Luke 5:1–11 
Luke’s account of the miraculous catch of fish 
follows immediately on accounts of Jesus’ 
healing miracles in Luke 4. Rather than 
teaching in the synagogue, he is now addresses 
a crowd along the shores of Lake Gennesaret 
(the Sea of Galilee), and there are so many 
people that he gets into a boat belonging to 
Simon and teaches them from the water. The 
image of Jesus’ voice travelling over the water 
is reminiscent of the creation story in Genesis 
1, when God speaks over the watery deep and 
creation bursts into being. Connections to 
Genesis 1 continue when Jesus instructs Simon 
to “put out into the deep water.” Simon 
explains that after a night of fishing, they were 
unsuccessful. The symbolism of the darkness 
of night and the deep water allude to Genesis 
1:1–2, when darkness covers the face of the 
abyss.  

Notice that at first Simon addresses Jesus as 
“Master,” from a Greek word meaning 
“commander” or “chief.” However, after the 
two boats are filled with fish—an abundance of 
life to nourish more life—Simon addresses 
Jesus as “Lord” (Kyrios), the title for both the 
Emperor and the way Jews rendered the divine 
name. Furthermore, Simon is now referred to 
as “Simon Peter,” a combination of Hebrew 
and Greek names. These changes of address for 
both Simon and Jesus signal Jesus’ salvific 
nature for all people—Jew and Gentile—and 
look forward to Simon’s role in leading the 
early Church (see Acts of the Apostles). Jesus 
promises Simon that he will no longer be 
catching fish, but people. Indeed, in the next 
chapter a great crowd and great multitude of 
people come to hear Jesus (Luke 6:17), an echo 
of the multitude of fish in 5:6. 

Reflection 
Both Isaiah and Simon protest their 
unworthiness due to sin, yet both are tasked by 
God to important forms of leadership. 
Sometimes our sins can feel so weighty that we 
feel we need to hold ourselves back from God. 
Young people in particular, bu eted by the 
many influences of social media and peers, 
may feel uncomfortable being open to hearing 

call from God or accepting it. Today’s readings 
are a reminder that each person is loved by God 
and has something important to hand on to 
others. 

Reflecting the Word in Song 

Anthem (T. Conry) 
G 494 / GP 13 

Be Not Afraid (B. Du ord) 
CBW 481 / G 430 / GP 24 / SS 271 

Fish With Me (K. Canedo) 
SS 211 

Go Make of All Disciples (ELLACOMBE) 
CIS 6.28 

I Say “Yes,” Lord (D. Peña) 
G 421 

I Send You Out (J. Angotti) 
SS 214 

I Will Choose Christ (T. Booth) 
SS 220 

In Christ There Is No East or West  
(McKEE or LAND OF REST) 

CBW 529 

Lord Jesus, We Must Know You (ST. THEODULPH) 
CBW 517 

The Summons (J. Bell) 
CIS 6.39 / SS 230 

Table of the World (NETTLETON) 
CIS 6.30 

Take, Lord, Receive (J. Foley) 
GP 210 

 

February 13, 2022 

6th Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Jeremiah 17:5–8 
Jeremiah’s prophecy uses the image of a tree to 
describe the person who trusts in God. In the 
metaphor, God is a stream of water, and the 
person who trusts in God is like a tree planted 
near the stream. There is an important 
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dynamism in this reading. Although a tree is 
stationary, the roots of the tree seek out water 
and in their seeking anchor the whole plant. 
The more seeking the roots do, the more 
solidly fixed is the tree. In contrast, those who 
trust in “mere mortals” are like a shrub in the 
desert, surviving on parched land and easily 
uprooted.  

Responsorial Psalm: Psalm 1 
Psalm 1 is a wisdom psalm that contrasts the 
way of the wicked with the way of the person 
who trusts in God. The one who walks in God’s 
way is described as “happy” and like a tree 
planted near streams of water. As in the 
Jeremiah reading above, this indicates that 
they are deeply rooted in the foundation that is 
God. In contrast, the wicked who forsake God’s 
way are blown away as easily as cha  in the 
wind.  

Second Reading: 1 Corinthians 15:12, 16–20 
In this brief reading, Paul addresses his utter 
conviction regarding his experience of God’s 
revelation in Christ Jesus. He is responding to 
skeptical remarks that suggest that there is no 
such thing as resurrection. Paul was trained as 
a Pharisee, a group known for their rigorous 
knowledge of scripture and belief in the 
resurrection of the dead at the end of days (the 
eschaton). Only the most righteous would be 
raised to a heavenly life (see Daniel 12:1–4). 
Thus, for Paul, his very intense experience of 
the risen, heavenly Christ indicated that the 
eschatological age had begun and that Jesus 
must have been fully righteous. This could only 
be possible if God was at work in and through 
Jesus (see 2 Cor 5:18–21).  

Paul relies on the intensity of his experience to 
completely rule out the possibly that Jesus had 
not been raised from the dead. For Paul, the 
greater logic is that the reality of the 
resurrection has completely changed the 
horizon of salvation history.  

Gospel: Luke 6:17, 20–26 
In this gospel passage we hear Luke’s version 
of the beatitudes. Jesus and his disciples are 
together on a level plain (rather than on a 

mountain as in Matthew’s gospel), and “a 
great multitude of people” join them. Notably, 
these people come from urban and rural areas, 
as well as Gentile and Jewish areas. These 
details reinforce Luke’s message that Jesus is 
the savior of the whole world.  

The beatitudes in Luke are very concrete, 
promising that those who su er because of 
poverty, hunger, distress, or social exclusion 
because of following Jesus will be favoured by 
God. Jesus connects their su ering to the trials 
of the prophets at the hands of others, 
indicating that the conditions of the 
downtrodden are not due to their own failings, 
but due to the larger failure of society. Indeed, 
the “woe” oracles that follow the beatitudes 
condemn those who have been selfish with 
wealth and happiness. Jesus’ vision for society 
is that those who are able should care for those 
who have less.  

Reflection 
Today’s readings reflect a long-standing 
biblical tradition that true wisdom and 
following in God’s way requires belief in God 
and care for one another.  Both the 
acknowledgment of God’s utter fullness and 
attentive care of the other requires a radical 
selflessness that paradoxically, allows the self 
to flourish like a tree by streams of water. As 
we near Lent, what are the ways in which we 
can make our rootedness in God even deeper? 

Reflecting the Word in Song 

Be Not Afraid (B. Du ord) 
CBW 481 / G 430 / GP 24 / SS 271 

Blest are the Pure in Heart (FRANCONIA) 
CBW 471 

Bread for the World (B. Farrell) 
CIS 6.1 / SS 240 

Canticle of the Turning (R. Cooney) 
G 376 

Come to the Water (J. Foley) 
G 340 / GP 52 / SS 281 

The Cry of the Poor (J. Foley) 
G46 / GP 59 / SS 340 

Eye Has Not Seen (M. Haugen) 
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CBW 482 / G 450 

Lead Me, Lord (J. Becker) 
SS 221 

Lord, Whose Love in Humble Service  
(IN BABILONE or BEACH SPRING) 

CBW 444 

May Your Kingdom Come  
(S. Angrisano, S. Hart, C. Stephan) 

SS 328 

My Soul Gives Glory to the Lord (J.M. Joncas) 
CBW 678 / G 14 

We Will Follow (D. Brennan et al) 
SS 239 

You Have Anointed Me (M. Balho  et al) 
G 483 / GP 81 

February 20, 2022 

7th Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: 1 Samuel 26:2, 7–9, 12–13, 

22–25 
The First Book of Samuel is one of the most 
entertaining and action-packed books of the 
bible, while still being theologically significant. 
David, the young upstart shepherd, is both an 
important member of King Saul’s household 
and a source of utter frustration for Saul. By 
the end of 1 Samuel, Saul is so addled by David 
that he seeks to take his life, and David is on 
the run. However, David finds himself with 
several opportunities to rid himself of Saul’s 
threat by taking Saul’s life instead. It is very 
much like something out of an action movie!  

In the passage today, David and Abishai sneak 
into Saul’s camp at night while Saul and his 
men are sleeping. Notice that Abishai 
encourages David to assassinate Saul by saying 
“God has given your enemy into your hand 
today” (1 Sam 27:8). In other words, Abishai 
uses a theological reason for why David should 
kill Saul. David responds to Abishai by saying, 
“Do not destroy him; for who can raise his 
hand against the Lord’s anointed, and be 

guiltless?” (1 Sam 26:9). Why does David say 
this? 

As the first king of Israel, Saul was made king 
through a ritual of anointing (1 Sam 10:1). 
While David is also anointed (1 Sam 16:13), Saul 
is still living, and David is such a devoted 
servant of God that he refuses to harm another 
who is likewise anointed. Instead, David takes 
Saul’s spear and water jar—symbols of Saul’s 
livelihood—and tells him that he has spared 
his life. Saul recognizes David’s devotion to 
God and blesses him. In a significant way, 
Saul’s acknowledgment of David’s 
commitment to God is just as impressive as 
David’s devotion.  

Responsorial Psalm: Psalm 103 
Psalm 103 is an exuberant psalm of praise and 
blessing to God for all of God’s mercy and 
steadfast love. This psalm acknowledges God 
as the giver of life, healer of diseases, and the 
one who forgives all wrongdoing. 

Second Reading: 1 Corinthians 15:46–49 
These verses from Paul, though few, are very 
dense. Here Paul contrasts Jesus with Adam, 
understanding Jesus as a new Adam directly 
imbued with God’s spirit. The key to 
understanding this passage is in Genesis 2. 
There, God creates man (ha-adam) from the 
dust of the ground and breathes into his 
nostrils the “breath of life” (Gen 2:7). 
According to Genesis 1:26–27, humanity is 
created in the image and likeness of God; thus 
the understanding of Adam is that he is the 
template for humanity, and all humans 
subsequently image “the one of dust” (1 Cor 
15:29).  

In this passage Paul asserts that Jesus is “from 
heaven”—that is, though he is physical (1 Cor 
15:46), Jesus is of the “stu ” of heaven 
directly. Here Paul expresses his conviction 
that only one who is fully of God could possibly 
be righteous enough to have been raised from 
the dead. Paul teaches the Corinthian 
community that through their belief in Jesus 
they now “bear the image of the one of 
heaven” (1 Cor 15:49), and he emphasizes the 
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oneness between Jesus and the Spirit (1 Cor 
15:45). The take home message is that belief in 
Jesus entails a new creation, that anchors the 
believer in God’s creative action.  

Gospel: Luke 6:27–38 
This is a very challenging gospel passage. Jesus 
has just finished preaching the Beatitudes and 
now turns to the topic of retaliation. What is 
the appropriate retaliation in the new age of 
the Kingdom of God? For Jesus’ hearers who 
may have been expecting him to overthrow the 
Romans, his message is disappointing: “love 
your enemies” (Luke 6:35) he says, and 
“expect nothing in return” (6:35). All of this is 
anchored in the mercy of God and Jesus’ 
imperative to imitate God’s compassion (6:36). 
As readers in the twenty-first century, it is 
important for us to hear Jesus’ words in his 
own context, lest they be misinterpreted 
dangerously. Jesus is not saying that a person 
should endure violence in an uncomplaining 
manner, or live a lifetime of pain by of not 
seeking justice. On the contrary, justice is very 
important. Instead, Jesus is teaching his 
disciples that one should not seek worldly 
honour or prestige through a transactional 
notion of social behavior. Rather than an “eye 
for an eye” (cf. Exod 21:24–25), Jesus teaches 
his hears to do to others what they would have 
done to them. In this way they are more likely 
to show mercy and break the cycle of 
retaliation and violence.  

Reflection 
The readings today may be very di cult for 
survivors of violence and abuse. It will be 
important to distinguish carefully between 
seeking justice versus seeking dehumanizing 
retaliation. When Jesus instructs his hearers to 
“forgive,” preachers are encouraged to 
acknowledge that this can take time, and that 
survivors need support and accompaniment 
along the journey of healing. 

Reflecting the Word in Song 

Anthem (T. Conry) 
G 494 / GP 13 

Gather Your People (B. Hurd) 
CIS 6.12 

God Our Author and Creator (BEACH SPRING) 
CIS 6.32 

God, Whose Love in Jesus Found Us  
(ERINDALE or QUEM PASTORES) 

CBW 501 

I Send You Out (J. Angotti) 
SS 214 

Love Divine, All Loves Excelling (HYFRYDOL) 
CBW 625 

Love Never Fails (K. Canedo & J. Manibusan) 
SS 132 

No Greater Love (J.M. Joncas) 
CBW 599 / G 444 

The Servant Song (R. Gillard) 
G 476 

Ubi Caritas (J. Berthier) 
CBW 67 / G 301 

We Live to Love (C. Stephan & S. Hart) 
SS 367 

We Will Follow (D. Brennan et al) 
SS 239 

You Have Anointed Me (M. Balho  et al) 
G 483 / GP 81 

February 27, 2022 

8th Sunday in Ordinary Time, C 

Breaking Open the Word 

First Reading: Sirach 27:4–7 
The Book of Sirach is part of the wisdom 
corpus of Old Testament texts. It was originally 
written in Hebrew, but comes to us in Greek 
through a translation by the author’s 
grandson. The text dates to approximately 180 
BC, which means the author was living during 
the time of Greek occupation of the Ancient 
Near East.  

Today’s reading is a brief reflection on the way 
one’s speech reflects one’s wisdom. Sirach’s 
advice is to take care in speaking, as one’s 
speech reveals the whole person. 
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Responsorial Psalm: Psalm 92 
The inscription of this psalm notes that it is a 
psalm for the Sabbath Day. The psalmist 
describes how those who are righteous flourish 
like a palm tree or cedar in Lebanon. These are 
images of a life steadfastly anchored in God. 

Second Reading: 1 Cor 15:54-58 
In the ancient world, as ever, physical death 
was the common fate of all people. However, 
unlike our modern experiences of death, death 
in ancient world was common, gruesome, and 
a source of disgust and fear. Scholars have 
noted the elaborately decorated sarcophagi 
(co ns) from this time period that seem to be 
an attempt to bring some kind of beauty and 
dignity to the process of dying. Nevertheless, 
death was smelly and unavoidable, and the 
dead were believed to be locked in the 
underworld, cut o  from the divine realm. How 
striking, then for Paul to say to the 
Corinthians—a society obsessed with physical 
beauty and stamina—that death has lost its 
sting! Why should he say this?  

Drawing on scriptural theology, Paul explains 
that the sting of death is sin. Paul bases this on 
his understanding of Adam and Eve. Death 
entered human experience because of the 
transgression of the first couple. Since Paul 
believes that Jesus is the New Adam, he 
understands that Jesus breaks the pattern of 
disobedience in humanity, demonstrating that 
it is possible to live a life fully aligned with the 
will of God. As believers in Jesus, the early 
Christians share in a new existence, where 
death is not the end of the story, but rather 
part of the journey to God.   

Gospel: Luke 6:39–45 
Using very concrete images, Jesus teaches his 
disciples about the importance authentic faith. 
It is important to account for the historical 
context of Jesus’ first century life when we 
interpret this passage. In ancient Israelite 
religion and early Judaism, blindness was 
associated with impurity and moral failing (cf. 
John 9:2), and, in general, the Old Testament 
emphasizes the ability to see well as an 
indicator of a faithful life (cf. Gen 16:13; Job 

42:5). Jesus uses these customs regarding sight 
to emphasize the importance of self-reflection 
before judgment. As with the first reading, the 
message is clear: one’s speech—not one’s 
appearance or physical ability—is the indicator 
of one’s righteousness.  

Reflection 
In this last Sunday before Lent the readings 
encourage introspection and self-reflection. 
We are encouraged to examine why we go to 
Mass, say daily prayers, or do good works. Is it 
for our own self-aggrandizement, or are we 
able to give everything over to God? When we 
speak, do we build up ourselves, or point away 
from ourselves to God?  

Reflecting the Word in Song 

All That We Have (G. Ault) 
G 425 

Alleluia! Sing to Jesus (HYFRYDOL) 
CBW 426 

Anthem (T. Conry) 
G 494 / GP 13 

Blest are the Pure in Heart (FRANCONIA) 
CBW 471  

Forth in the Peace of Christ We Go (LLEDROD) 
CBW 514 

God of Day and God of Darkness (BEACH SPRING) 
CBW 477 / G 551 

Here I Am, Lord (D. Schutte) 
CBW 520 / G 492 / GP 82 / SS 250 

Lead Us to Your Table  
(T. Tomaszek & S. Angrisano) 

SS 253 

O God of Past and Present (THAXTED) 
CIS 6.29 

Only This I Want (D. Schutte) 
CBW 516 / G 499 / GP 155 

Open My Eyes (J. Manibusan) 
SS 337 

Prayer of St. Francis (S. Temple) 
G 524 / SS 339 

The Servant Song (R. Gillard) 
G 476 

Table of the World (NETTLETON) 
CIS 6.30
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