
 
1 Liturgy Notes — Holy Week 2022                                                                                          

 
 
In This Issue 
In this third issue of Liturgy Notes we cover the readings and music suggestions for the end of Lent, 
Holy Week, and the Paschal Triduum with a note on the unity of the whole Triduum 

 

Celebrating the Whole Paschal Mystery 
It is often said that the liturgies of the Triduum, rather than being separate liturgies, are one liturgy 
that takes three days. While this way of explaining it isn’t perfect (for example, the “one liturgy” 
includes multiple masses!), this catchphrase is helpful for making an important point. Far from being 
separate celebrations, the Triduum is, from beginning to end, an integral celebration of one mystery: 
the Paschal mystery, the singular death-and-resurrection of Christ. 

The reality is a little more complicated: the original core of the Paschal Triduum is Pascha itself. 
Originally, it really was one liturgy! Arguably, the Easter Vigil remains, all by itself, a complete 
celebration of Jesus’ death-and-resurrection. The rest of the Triduum, and Palm Sunday as well, came 
from stretching out this original single celebration into several discreet days, so that each part of the 
story is celebrated on its “appropriate” day, with the Last Supper commemorated on Thursday 
evening and Jesus’ death on Good Friday. Both of those layers, the single celebration and the three-
day celebration, remain there. 

This means that it’s true: the whole three days are one celebration, celebrating one mystery. 
Liturgically, we should do everything we can to make that clear: it should look and feel like we come 
back on Friday, and again on Saturday evening, to continue the unfinished work we have already 
begun. It also means, however, that we shouldn’t excessively “chronologize” these liturgies, focusing 
so heavily on one part of the mystery that we seem to pretend not to even know about the others.  

The three days of the Triduum, after all, are not Thursday, Friday, and Saturday. They’re Friday 
(which begins on Thursday evening), Saturday, and Sunday. Thursday evening, as we commemorate 
the Last Supper, we are focused on the full meaning of Jesus’ words, that he will be giving up his body 
and his blood on the cross. As we commemorate his washing of feet, as a servant would, we recall that 
the real meaning of this act is that he “emptied himself, taking the form of a slave … and became 
obedient to the point of death—even death on a cross.” (Phil. 2) The opening antiphon for Thursday 
evening, which is actually the opening antiphon for the whole Triduum, tells us “we should glory in 
the cross.” (Gal. 6:14) 

On Good Friday, far from imagining that we mourn Jesus’ death without any awareness of the 
resurrection, we instead happen to read about Jesus’s death from John’s gospel, in which Jesus is in 
control the entire time, putting his accusers on trial, judging the world, and completing the mission 
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for which he was sent. In John’s gospel, the cross itself is the very moment at which he is “lifted up in 
glory.” One of the antiphons for the veneration of the cross includes the Trisagion, in which we praise 
God who is holy, mighty, and immortal. 

At the Easter Vigil, we don’t pretend to wait by the tomb, until, at some point (maybe the Gloria?), we 
pretend to find ourselves joyfully surprised that Jesus is rising from the dead. Rather, at almost the 
very beginning of the liturgy, the Exsultet tells us to “exult,” “be glad,” and “rejoice,” and goes to 
great lengths to proclaim the joy of Christ’s triumph. 

All in all, to get the feel of the Triduum right, we need to avoid any kind of piety that invites us to 
pretend, to imagine that we’re acting out a play of which we don’t know the ending. From the very 
beginning of Thursday evening to the last “Amen” on Sunday, we are glorying in the cross, which is 
the source of our life and our salvation. 

April 3, 2022 
5th Sunday of Lent, C 
(non-RCIA) 

Breaking Open the Word 
First Reading: Isaiah 43:16–21 
This passage from the Book of Isaiah comes 
from the section known as “Second (Deutero-) 
Isaiah,” and stems from the end of the 
Babylonian Exile. In 539 BC, Cyrus of Persia 
gained control of the Babylonian Empire, and 
decreed that captive peoples could return to 
their homelands and rebuild their cities (albeit 
under a new, Persian, regime). Importantly, 
the prophet does not interpret this change of 
fortune as a political event, but rather as a 
theological event. Isaiah asserts that God—not 
Cyrus—has changed the fortunes of the exiled 
people, and that it is God who inspires Cyrus to 
send the people home. This passage hearkens 
back to the Exodus, as an earlier moment of 
God’s salvific action, while also declaring that 
God will now do “a new thing.” A path will 
appear in the wilderness, and the desert will be 
transformed with water so that the returning 
“chosen people” will flourish on their journey 
home. 

Responsorial Psalm: Psalm 126 
Psalm 126 is the counter-part to Psalm 137. In 
Psalm 137, the people weep because they have 
gone into exile, and they protest that they are 
unable to sing songs of praise to entertain their 

captors. Psalm 126 is the exuberant resolution 
of their distress. The psalmist extolls God’s 
greatness, and declares that the people’s 
“mouth is filled with laughter, and our tongue 
with shouts of joy.” 

Second Reading: Philippians 3:8–14 
It is di cult to date Paul’s letter to the 
Philippians with certainty, but it is clear from 
his letter that he writes from prison. Paul and 
the Philippians were dear to one another, and 
so his imprisonment was of concern to them. 
At various points in the letter, Paul reassures 
the community of his well-being and 
continued commitment to his mission. In the 
passage we hear today, Paul powerfully 
expresses his faith in Jesus Christ. In the 
ancient world, as in our own, power and 
prestige was manifested through wealth and 
one’s “honour”—the public recognition of a 
person’s status and prestige in a community. 
In essence, Paul declares that worldly signs of 
success are meaningless to him. The only thing 
that has any meaning for him is his faith in 
Christ Jesus, and his fervent desire to join 
Christ in the resurrection of the dead. 

Gospel: John 8:1–11 
Jesus’s encounter with the woman caught in 
adultery is a richly layered story. At the level of 
the narrative, the scribes and Pharisees engage 
Jesus in matters of interpretation of the law 
(Torah), likely hoping to be able to best him in 
a debate. In fact, the evangelist depicts the 
scribes and Pharisees as the ones with the 
faulty grasp of the Torah. According to 
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Deuteronomy 22:22-24 both the man and the 
woman involved in adultery were to be stoned, 
yet the scribes and Pharisees only present the 
woman.  

However, at a deeper theological level, this 
story resonates with many prophetic texts 
from the Old Testament, in which Israel is 
described metaphorically as God’s wife (e.g. 
Hosea; Isaiah 54). The prophets of the 8th-6th 
centuries BC used marital imagery to articulate 
the depth of devotion the people should have 
for God; just as a wife should be singularly 
devoted to her husband, so should Israel be 
devoted to God. In contrast to the metaphor of 
marriage, the prophets use the metaphor of 
adultery to Israel’s inability to live out their 
covenantal responsibilities. Specifically, Hosea 
and Jeremiah accuse the people of worshipping 
other gods. “Adultery” became a way of 
expressing impure and imperfect devotion to 
God. In Proverbs 7:5-27, an adulterous woman 
is the personification of a lack of wisdom and 
moral corruption leading to death. 

Here in John’s gospel, the nameless woman 
caught in adultery is both a person who has 
made a grievous mistake, and the very 
embodiment of prophetic representations of 
the whole people. Which interpretation takes 
precedence in this pericope? Jesus’ response to 
the scribes and Pharisees directs us to a 
covenantal interpretation of this episode. If it 
were just a matter of interpreting “Moses” 
(e.g. the Torah), the woman’s life would be in 
great danger. However, Jesus uses this as a 
moment to insist upon introspection and self-
examination: have her accusers also been fully 
true to covenantal responsibilities in their own 
lives? Can they claim that their devotion to God 
is pure and untainted with self-interest? 

Beginning with the elders (those who would 
have been most familiar with the Torah), the 
men leave one by one. At the end, Jesus is “left 
alone with the woman standing before him” 
(John 8:9). Yet unlike her earlier private 
moment with a man, which led to a spiritual 
and very nearly physical death, her personal 
encounter with Jesus leads to her conversion 
and renewed life.  

Reflection 
The gospel reading is set in the busy 
environment of the Temple in Jerusalem. The 
evangelist tells us,“all the people came to 
[Jesus] and he sat down and began to teach 
them” (8:2). Next the scribes and Pharisees 
come, bringing the woman. At the end, Jesus 
and the woman are alone. In reflecting on the 
gospel, take a moment to ask, “who am I in 
this story?” Am I the unsuspecting listener, 
there simply to receive Jesus’ teaching? Am I a 
scribe or Pharisee, too often looking for the 
faults of others? Am I the woman, having made 
a mistake and in need of forgiveness? The 
scribes and Pharisees discover, to their 
surprise, that they share more with the woman 
than not, but they leave before they can hear 
Jesus’ words of compassion and the new 
beginning he makes possible in his instruction 
to “Go on your way, and from now on do not 
sin again” (8:11). In this last Sunday before 
Holy Week, how might we renew our own 
commitments to go forward, free from sin? 

Reflecting the Word in Song 

Amazing Grace (NEW BRITAIN) 
CBW 480 / SS 265 

Be Not Afraid (B. Du ord) 
CBW 481 / G 430 / GP 24 / SS 271 

Be With Me, Lord (S. Hart, C. Stephan) 
SS 79 

Blest Be the Lord (D. Schutte) 
G 437 / GP 31 

Come Back to Me / Hosea (G. Norbet) 
G 282 

Come to the Water (J. Foley) 
G 340 / GP 52 / SS 281 

Gracious God (J. Manibusan) 
SS 157 

Grant to Us, O Lord (L Deiss) 
CBW 621A 

Great God of Mercy (ISTE CONFESSOR) 
CBW 361 

Have Mercy, Lord, On Us (SOUTHWELL) 
CBW 358 
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Loving and Forgiving (S. Soper) 
CIS 6.22 

The Master Came to Bring Good News  
(ICH GLAUB AN GOTT) 

CBW 439 

There’s a Wideness in God’s Mercy  
(IN BABILONE) 

CBW 443 

Turn to Me (J. Foley) 
GP 19 

April 3, 2022 
5th Sunday of Lent, A 
(RCIA) 

Breaking Open the Word 
First Reading: Ezekiel 37:12-14 
Ezekiel was a priest living during the 
Babylonian Exile. He was among the first wave 
of Judeans who were exiled to Babylon, and his 
oracles range from admonishment to those 
who were still in Judah, to consolation, and 
finally to hope of restoration in the final 
chapters of the book.  

The brief passage for today is part of the well-
known “valley of dry bones” prophecy (Ezek 
37:1-14). In this passage Ezekiel experiences a 
vision of a valley of dry bones, and when God 
asks him, “Mortal, can these bones live?,” 
Ezekiel wryly responds, “O Lord God, you 
know” (37:3). God then promises to cause the 
skeletal remains to revivify with flesh and skin, 
and finally breath. As gruesome as it might 
sound, it echoes the pattern of creation of the 
first human in Genesis 2:7, indicating that this 
is a new creation.  

Additionally, Ancient Israelite and Judean 
cosmologies speak of Sheol (or the Pit), as the 
realm of the dead, where everyone (rich or 
poor; good or evil) was consigned after death. 
It was believed to be a dark and murky 
underworld, populated by the shades of people 
who had died. Being in Sheol entailed a quasi-
existence that was utterly cut o  from God (see 
Psalm 33). Thus, God’s promise to open the 
graves and bring out the dead is a mighty 

assertion of power. It would have been an 
enormous source of hope for an exiled people. 

Responsorial Psalm: Psalm 130 
In Psalm 130 the voice of the psalmist rises up 
to God from “the depths.” The psalm is an 
expression of confidence in God’s mercy, God’s 
power to forgive, and God’s steadfast love. 

Second Reading: Romans 8:8-11 
This section of Paul’s Letter to the Romans 
comes near the end of the first half of the 
letter, wherein Paul has carefully articulated 
the oneness of faith shared by both Gentiles 
and Jewish believers in Jesus. In this brief 
passage, takes up another area of concern: the 
di erence and relationship between the 
“Spirit” (pneuma) and the “flesh” (sarx). It is 
important to note that Paul does not suggest 
that believers are not flesh and blood human 
beings. Rather, his words are an 
encouragement avoid obsession with earthly, 
fleshly things, and instead to cultivate a life in 
Christ’s Spirit. 

Gospel: John 11:1-45 
Jesus’ stunning act of bringing Lazarus back 
into the realm of the living is the last of the 
seven “signs” in John’s Gospel. Like the other 
signs in the Gospel of John, the raising of 
Lazarus functions to reveal something of Jesus’ 
identity. This episode not only points to Jesus’ 
own death and resurrection, it also reveals 
Jesus as the one who breaches the realm of 
death and can call the dead forth by name. 

When Jesus arrives in Bethany, mourners have 
already gathered to support Martha and Mary. 
It was customary for the relatives of a deceased 
person to receive family and friends in the 
home, who would try to comfort them for the 
seven-day mourning period involving social 
isolation, fasting, and simple clothing. On the 
eighth day, the family of a deceased person was 
expected to “rejoin” the world again, laying 
aside their mourning customs. If Jesus has 
arrived on the fourth day (John 11:39), the 
sisters are already halfway through their 
mourning period.  
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Notice that Jesus himself does not go into the 
house as the other mourners do. Instead, 
Martha meets him while he is still some 
distance away from their home (11:20). Jesus is, 
therefore, somewhere between the house of 
mourning and the tomb of the dead.  

Martha’s honesty is heartfelt and identifiable. 
She states plainly, “Lord, if you had been here, 
my brother would not have died” (11:21). Yet 
then she goes on to say, “But even now I know 
that God will give you whatever you ask of 
him” (11:22). Jesus declares, “I am the 
resurrection and the life. Those who believe in 
me, even though they die, will live, and 
everyone who lives and believes in me will 
never die. Do you believe this?” (11:25-26). 
Without hesitating, Martha expresses her 
faith, “Yes, Lord, I believe that you are the 
Messiah, the Son of God, the one coming into 
the world” (11:27). Martha’s stunning 
expression of faith—reserved for Peter in the 
Synoptic Gospels—is a creedal statement that 
has not depended on first seeing a miracle. In 
other words, Martha is a model of true faith; 
she is a person who has been receptive to Jesus’ 
self-revelation.  

When Mary leaves the house and comes to 
meet Jesus, she also expresses her dismay at 
Jesus’ delay, and we learn that Jesus was 
“greatly disturbed in spirit and deeply moved” 
(11:33). Jesus’ emotion here is the same as in 
John 12:27, when his “soul is troubled” 
following the entry into Jerusalem. It suggests 
that Jesus is deeply aware that there is a very 
real cost to his mission and commitment to 
God’s will. He is not unsympathetic to the 
sisters’ su ering.  

As we noted in the first reading (above), the 
realm of the dead (Sheol, or The Pit), was 
believed to be a place that was completely cut 
o  from communication with God. Jesus’ 
ability to call Lazarus by name and to 
command him to “come out!” points to the 
close relationship between Divine Son and 
Father, and also to the new age Jesus ushers in: 
no part of existence is beyond the reaches of 
God’s love and compassion.  

Reflection 
The raising of Lazarus is a profound, and 
frequently challenging, gospel story. We may 
share the sisters’ admonishment of Jesus, or 
even the skepticism of the bystanders in 11:27. 
We might wonder what Lazarus himself was 
feeling or thinking, although nothing of his 
reaction is described. Perhaps this gospel 
passage is an invitation to bring our most 
honest questions about our faith into prayer. 
We should feel able to say, as Martha and Mary 
e ectively did, “Lord, where are you in my life 
right now?” and “What do I believe?” 

Reflecting the Word in Song 

Be Not Afraid (B. Du ord) 
CBW 481 / G 430 / GP 24 / SS 271 

Eye Has Not Seen (M. Haugen) 
CBW 482 / G 450  

Healer of Our Every Ill ( M. Haugen) 
CBW 363 / G 642 

I Am the Bread of Life (S. Toolan) 
G 597  

I am the Resurrection and the Life (B. Hurd) 
SS 161 

I Know That My Redeemer Lives  
(WINCHESTER NEW) 

CBW 647 

I Know That My Redeemer Lives (S. Soper) 
SS 131 

A Living Hope (M. Guimont) 
CBW 613 

Praise to You, O Christ, Our Savior (B. Farrell) 
CBW 442 / G 360 

Sing With All the Saints in Glory (HYMN TO JOY) 
CBW 406 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

You Are the Way (NICOLAUS) 
CBW 441 
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April 10, 2022 

Passion (Palm) Sunday, C 

Breaking Open the Word 

Entrance Gospel: Luke 19:28-40 
All four evangelists narrate Jesus’ entrance 
into Jerusalem on a colt to the acclamation of a 
gathering of people—likely Jesus’ own 
followers. While some details of the gospels 
may stem from the later reflections by the 
earliest Christians, Jesus’ remarkable entry 
into Jerusalem describes an event that surely 
took place and, coupled with Jesus’ action in 
the Temple (which follows the entry into 
Jerusalem in the synoptic gospels), 
precipitated his arrest and crucifixion. 

As Jesus enters the city, the people shout words 
of praise and blessing. In Matthew, Mark, and 
John, the crowd also shout “Hosanna!”—a 
Hebrew word that means “Help!” or “Save us, 
please!,” but which by came be understood as 
both a petition and an expression of praise. The 
words of the people are drawn from Psalm 118, 
which was one of the Hallel (Praise) psalms 
that was meant to be sung whilst on pilgrimage 
to Jerusalem. In addition to the laudatory 
words of the people, two other details of Jesus’ 
entry stand out for their rich messianic 
symbolism. First, Jesus’ arrival on a colt is the 
embodied fulfillment of Zechariah 9:9, 
“Rejoice greatly, O daughter Zion! Shout aloud, 
O daughter Jerusalem! Lo, your king comes to 
you; triumphant and victorious is he, humble 
and riding on a donkey, on a colt, the foal of a 
donkey.” Zechariah’s prophecy (dating from 
ca. 520 BC), is a messianic oracle that 
proclaims the return of a Davidic king.  

The branches that the people are waving form 
the second important symbolic detail. These 
branches would normally be associated with 
the Festival of Booths (one of the three great 
pilgrimage festivals, which also included 
Passover and Weeks (Pentecost). The Festival 
of Booths was (and is still today) normally 
celebrated in the fall, and it is meant to recall 
God’s providential care for the Israelites while 

they journeyed through the desert (Lev 23:40). 
During the Second Temple Period, the Festival 
of Booths is connected with worship of the 
King, the Lord of Hosts (Zech 14:16), as well as 
with the purification of the Temple after the 
Maccabean revolt (2 Macc 10:6-7). Notably, 
Jesus’ cleansing of the Temple takes place 
immediately after his entry into Jerusalem 
(Luke 19:45-48).  

What do these details (the shouts of praise, the 
donkey, and the branches) mean? 
Cumulatively, these represent many of the 
elements associated with the arrival of the 
messianic successor of David. Although the 
image of Jesus riding on a colt may seem 
humble, it conveys a clear message of the 
arrival of the Day of the Lord and the Messiah 
around whom the nations would gather.  

First Reading: Isaiah 50:4-7 
These few verses come from the portion of 
Isaiah known as “Deutero-Isaiah,” which stem 
from the later Exilic and post-Exilic period in 
Babylon and Judah. Here, the prophet speaks in 
the voice of the Servant of the Lord, who has 
totally aligned his will with that of God. After 
Jesus’ death, his earliest followers began to 
understand these Servant Oracles in a new way, 
associating them with Jesus’ life, ministry, and 
profound commitment to the will of the Father. 
In this oracle, the Servant proclaims his 
willingness to undergo persecution and his 
utter confidence that the Lord God sustains 
and strengthens him. 

Responsorial Psalm: Psalm 22 
In Matthew’s and Mark’s gospel, Jesus’ 
plaintive last words on the cross are drawn 
from the first line of Psalm 22. This is a psalm 
of individual lament, expressing the 
dehumanizing agony of a person who is 
stripped and mangled. However, midway 
through the psalm (Ps 22:21b), the psalmist 
shifts into a soaring expression of confidence 
and praise. Thus, when we associate this prayer 
with Jesus’ dying moments, we might also 
consider how he was simultaneously alluding 
to the psalm’s finale of deep trust in God. 
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Second Reading: Philippians 2:6-11 
Writing from prison, Paul urges the Philippians 
to be of the “same mind” as Christ Jesus (2:5). 
At first it seems as though Paul is simply trying 
to settle a community dispute (2:4), but as he 
continues his letter, he moves into the verses 
we hear as the second reading today. Most 
scholars suggest that 2:6-11 are not original to 
Paul, but rather that these lines circulated as 
an independent hymn about Christ that Paul 
knows and includes. The hymn unfolds in two 
movements, expressing the central paradox of 
Christ: on the one hand, Christ shares the 
“form” of God, but on the other hand, Christ 
has “emptied himself, taking the form of a 
slave, begin born in human likeness” (2:7). The 
first movement describes how, after humbling 
himself, Jesus is “obedient to the point of 
death—even death on a cross” (2.8). Obedient 
to whom? Did God order Jesus to die? Or was 
Jesus obedient to the Romans in acquiescing to 
death? 

Neither option is the correct interpretation. By 
referring to Jesus’ obedience, the hymnist 
expresses a far more theologically profound 
insight: Jesus’ desire and will was fully 
conformed to the will of God the Father. This 
meant that Jesus, in every moment of his life, 
consciously and unconsciously, lived the in the 
knowledge that God is Truth, Love, and Being 
itself. To have begged Pilate for his life would 
have been to acknowledge that Pilate (and 
therefore the Roman empire) was more 
authoritative. Instead, Jesus knew that the 
fullness of his obedience meant that he could 
not waver from his commitment to reveal 
God’s absolute sovereignty—even if it meant 
his refusal to capitulate would result in his 
death.  

The second movement of the hymn provides 
the resolution. Jesus’ steadfast commitment 
God results in his exaltation. Just as the 
Su ering Servant of Isaiah is “exalted” (Isa 
52:13), so too Jesus is “highly exalted.” Jesus’ 
name itself becomes a means of expressing the 
glory of God the Father (Phil 2:11). 

Gospel: Luke 22:14-23:56 
The Lukan passion narrative that we read today 
unfolds in seven major “scenes.” First, Jesus 
celebrates his final meal with his disciples, and 
instructs them in to eat the bread that is his 
Body and drink the wine that is his Blood in 
remembrance of him. The final meal is also 
when Judas’ betrayal is foretold and Peter 
insists that he would not also deny Jesus. From 
an eschatological perspective, the final meal 
enacts the prophetic oracles that envisioned 
the Day of the Lord as including rich banquets 
and fine wines.  

The second scene unfolds in the garden at the 
Mount of Olives where Jesus retreats to pray. 
Here we see Jesus’ vulnerability, as he petitions 
the Father that alignment with his will may not 
lead to death. Nevertheless, Jesus also 
expresses his utter commitment to the path 
ahead. When Judas betrays him, Jesus remains 
calm and heals the servant whose ear is cut o .  

The third scene focusses on Peter and his 
denial. This scene is worthy of prayerful 
contemplation, for it is remarkable to shift the 
narrative away from Jesus at this point. Peter’s 
three-fold denial can be no slip of the tongue 
or accident, and his grief in the aftermath 
indicates that he is aware that his own 
alignment with Jesus’ will had faltered.  

The fourth scene returns to Jesus and we hear 
of his torture and interrogation. Despite the 
pain and humiliation, Jesus refuses to recant, 
to deny God, or to apologize. While Pilate is not 
convinced that he is truly a threat, he senses 
the growing frustration of the crowd and so, 
rather than following his sense of 
righteousness, he sentences Jesus to death.  

The fifth scene unfolds as Jesus carries his 
cross with the assistance of Simon of Cyrene. 
Jesus’ crucifixion itself is narrated 
extraordinarily briefly (Luke 23:33), with far 
more narrative attention given to Jesus’ 
conversation with the women of Jerusalem 
(23:27-30) and the dialogue with the two 
bandits crucified with him (23:39-43). The two 
interactions are very di erent: the women 
weep for Jesus’ fate, but he diverts them to 
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think instead for their own children. His 
reaction is no doubt borne out of his 
commitment to remaining steadfast in his 
recognition of God’s sovereignty. The bandit, 
who recognizes Jesus’ innocence, reacts in the 
opposite manner of Pilate to the same insight. 
Realizing that only a person who was of God 
could have the fortitude to allow events to 
unfold in this manner, he asks Jesus to 
remember him when Jesus comes into his 
kingdom (23:42).  

The shift to the sixth scene takes place when 
darkness obliterates the light of the noon day 
sun. Jesus cries out with a line from Psalm 31 
before breathing his last. The centurion—a 
gentile—also acknowledges Jesus’s innocence, 
and those who gathered grieved deeply, 
beating their breasts.  

Finally, in the seventh scene, Joseph of 
Arimathea, a “member of the council,” 
petitions Pilate to remove Jesus’ body. He 
wraps Jesus in linen and placed him in a new 
tomb. Luke notes that the women who had 
journeyed with Jesus observe where and how 
Jesus’ body was laid. 

In his retelling of the passion narrative, Luke 
depicts Jesus as solemn and intentional in all 
his actions and words. The final lines of the 
first reading aptly describe Jesus’ approach to 
his final moments, “The Lord God helps me; 
therefore I have not been disgraced; therefore I 
have set my face like flint, and I know I shall 
not be put to shame” (Isaiah 50:7). 

 

Reflection 
On Passion (Palm) Sunday we begin Holy Week 
with what might seem like a deluge of 
scripture. There are a great many images and 
themes to contemplate and ponder, and it 
would be very di cult to incorporate all of 
them into a homily or reflection. However, a 
theme running like a thread through today’s 

readings is that of seeking to do the will of God. 
All of the readings we hear today—at some 
point—reflect on Jesus’ utter commitment to 
God’s will. We might well wonder: how do I 
know what the will of God is to conform to it? 
At the risk of introducing yet another passage, 
the prophet Micah has a pocket-sized version 
of the will of God: “He has told you, O Mortal, 
what is good; and what does the Lord require of 
you, but to do justice, and to love kindness, and 
to walk humbly with your God?” (Micah 6:8). 
Jesus, until his very last breath, did all of these 
things. 

Reflecting the Word in Song 

All Glory, Praise and Honor (ST. THEODULPH) 
CBW 62 

At the Name (J. Blakesley, S. Hart) 
SS 268 

Crown Him With Many Crowns (DIADEMATA) 
CBW 437 

Hosanna (J. Berthier/Taizé) 
CBW 59 

Hosanna to the Son of David (T. Booth) 
SS 165 

Jesus, the Lord (R. O’Connor) 
CBW 432 / G 304 

Lift High the Cross (CRUCIFER) 
CBW 435 

No Greater Love (M. Joncas) 
CBW 599 / G 444 

O Sacred Head Surrounded (PASSION CHORALE) 
CBW 378 / SS 172 

Song of the Cross (S. HooKong-Taylor) 
SS 167 

Though in the Form of God (T. Barr) 
CBW 687 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

What Wondrous Love is This (WONDROUS LOVE) 
G 295 / SS 36
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April 14, 2022 

Holy Thursday 
The Mass of the Lord’s Supper  

Breaking Open the Word 

First Reading: Exodus 12:1-8, 11-14 
According to the narrative in the book of 
Exodus, the institution of the Passover 
memorial meal takes place during the 
moments of haste and preparation for the 
Israelites’ flight from Egypt. Exegetical 
analysis suggests that the Passover meal is a 
combination of two di erent spring festivals—
the Festival of Unleavened Bread, and the 
Festival of the Spring Lamb. Both of these 
underlying feasts would have been celebrated 
to thank God for the newness of life in the 
spring. In the context of the Exodus narrative, 
the description of the Passover meal retains 
the connections to life: the blood of the lamb, 
smeared over the doorway of the home, 
provides protection from death during the final 
“sign” (often translated as “plague”). Those 
who partake in the meal are enjoined to 
remember the works of God and to ensure that 
subsequent generations will know of these 
wonders. Thus, the Passover meal is both an 
assurance of life in the immediate moments of 
the events in Egypt, as well as for generations 
to come.    

Responsorial Psalm: Psalm 116 
Psalm 116 is a psalm of thanksgiving and praise 
that has its roots in the rituals of the temple in 
Jerusalem. The psalmist promises to honour 
his vows in the midst of all the people, while 
also acknowledging that God’s steadfast 
goodness to him far exceeds his ability to 
“repay” these benefits. 

Second Reading: 1 Cor 11:23-26 
Paul’s First Letter to the Corinthians was 
written ca. 55 AD, and it predates the earliest 
gospel by 10-20 years. Although Paul does not 
“hand on” many details about Jesus’ teaching 
or healing ministry, he does make sure to 
“hand on” this very early witness to Jesus’ 
final meal with his disciples. While Paul wrote 

in Greek, the phrase “handed on” was 
translated into Latin using the verb 
“tradere”—from where we get our term 
“tradition.” Tradition is that which is handed 
on, and through Paul’s testimony his letter has 
gone on to ensure that centuries of Christians 
receive a glimpse of Jesus’ intimate moment 
with his disciples.  

Gospel: John 13:1-15 
While the First and Second readings describe 
important meals, the gospel reading for this 
evening comes from the Gospel of John, which 
o ers a slightly di erent perspective on Jesus’ 
final evening with his disciples. Rather than 
learning of the specific foods to be eaten or 
words to be spoken, John’s description of the 
last supper “hands on” the memory of Jesus’ 
significant action—the washing of the 
disciples’ feet. Notice that Jesus performs this 
action for all of the disciples—including, 
presumably, Judas, who, despite Jesus’ 
extreme act of humility, remains unmoved. 
Washing the feet of guests was typically a task 
reserved for the lowest ranking servant of the 
household—often a woman. Jesus’ action 
completely disrupts the social conventions of 
the day, and his commandment for the 
disciples to imitate his act of service would 
have given them pause. 

Reflection 
In contrast to the other, busier, liturgical 
moments of the Triduum, the celebration of 
the Lord’s Supper on Holy Thursday has an 
intimate and contemplative aspect to it. All 
three readings take us into the setting of a 
final, momentous meal, but one that is 
celebrated within a household, or between dear 
friends. This weekend is often a time for 
households to gather in celebration; we might 
also encourage families and friends to 
incorporate small gestures of service and love 
to each other—to “wash each other’s feet” in 
new ways.  
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Reflecting the Word in Song 

Bread for the World (B. Farrell) 
CIS 6.1 / G 59 

Glory in the Cross—Holy Thursday text  
(D. Schutte) 

CIS 6.16 / SS 170 

Love Never Fails (K. Canedo & J. Manibusan) 
SS 132 

O Cross of Christ (ST. FLAVIAN) 
CBW 368 

Pange Lingua / Hail Our Savior’s Glorious Body 
(Chant, Mode III) 

CBW 68 / SS 118 

The Servant Song (R. Gillard) 
G 476 

Serving You (M. Guimont) 
G 297 

Song of the Lord’s Supper (M. Joncas) 
G 299 

Ubi Caritas (J. Berthier) 
CBW 67 / G 301 

Ubi Caritas (B. Hurd) 
SS 259 

Vine and Branches (T. Thomson) 
SS 261 

We Live to Love (C. Stephan & S. Hart) 
SS 367 

What Wondrous Love is This (WONDROUS LOVE) 
G 295 / SS 364 

Where True Love and Charity Are Found (UBI 
CARITAS) 

CBW 376  

April 15, 2022 

Good Friday 
Celebration of the Lord’s Passion 

Breaking Open the Word 
First Reading: Isaiah 52:13-53:12 
The First Reading is known as the Song of the 
Su ering Servant. It is the fourth such song in 
the Book of Isaiah. Some interpreters of the 
New Testament suggest that shortly after 
Jesus’ death and resurrection, his early 

followers made recourse to this Song to try to 
understand how Jesus, if he truly were the 
Messiah, could have died such a catastrophic 
death by crucifixion. Messianic hopes typically 
envisioned a triumphant victory of a righteous 
leader—not a dehumanizing death on a cross. 
This song in Isaiah describes the profound 
su ering of an unnamed servant who sacrifices 
himself for the sake of others, and yet is 
“exalted” (Isa 52:13). The Servant, who gives 
himself for his people, helped the earliest 
followers of Jesus make sense of his death.   

Responsorial Psalm: Psalm 31 
In Psalm 31 the psalmist petitions God for 
assistance while simultaneously expressing 
trust and confidence in God’s unwavering 
support. The verses we sing today end with an 
exhortation that all who trust in the Lord will 
have courage.  

Second Reading: Hebrews 4:14-16; 5:7-9 
In the Letter to the Hebrews, the author 
expresses a central Christological insight: 
Jesus’ death on the cross is salvific because he 
is both perfect priest and perfect sacrifice. In 
ancient Mediterranean cultures, sacrifices 
(here referring to the sacrifice of an animal) 
were common among both Jews and Gentiles as 
the way to commune with the divine realm. In 
the rituals at the Temple in Jerusalem, an 
animal sacrifice was an important part of the 
atonement liturgies, which were intended to 
purify the Temple from the deleterious e ects 
of sin. A component of these sacrificial rites at 
the Temple included the priestly personnel 
first atoning for their own sins (rather akin to 
how all Catholics, including Catholic priests, 
attend the sacrament of Reconciliation). The 
author of Hebrews strives to express how 
Jesus’ death on the cross could be e ective and 
not simply tragic. His insight is that Jesus is 
both the mediator of the sacrifice (i.e. the 
priest) and the sacrifice itself, and that this 
self-gift is so perfect and all-encompassing 
that no further sacrifices are needed. The 
author states that Jesus “became eternal 
salvation for all who obey him” (5:9); that is, 
faith in the e ectiveness of Jesus’ self-o ering 
rather than in continuous sacrifices is all that 
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is needed. Furthermore, Jesus’ complete self-
o ering was only possible because of his close 
union with the Father. 

Gospel: John 18:1-19:42 
The reading of the Passion according to John 
occurs every year on Good Friday, forming a 
frame with the reading of Jesus’ Passion and 
death that we heard on Palm Sunday. At the 
heart of John’s Passion lies the question of 
Jesus’ identity, especially as it revolves around 
the concept of “kingship.” Pilate’s questions, 
“Are you the King of the Jews?” (18:33) and “So 
you are a King?” (18:37) voice the perduring 
question about Jesus’ messiahship, since it 
belied all expectations for what a messiah 
should “look” like.  

A small detail provides a clue about what kind 
of king Jesus is. In the garden, Simon Peter cuts 
o  the right ear of the high priest’s servant 
(doulos; NRSV “slave”). The Gospel of John is 
the only gospel that provides the servant’s 
name: Malchus (John 18:10). “Malchus” is the 
hellenized (Greek) version of the Hebrew word 
for “King.” This servant named Malchus—a 
servant-king—bears the wound of Peter’s sin 
on his body. Unlike the Gospel of Luke, Jesus 
does not heal his ear. In this way, Malchus acts 
as a “Christ-figure,” and we can note how 
Jesus’ kingship is expressed in service (recall 
how Jesus washes his disciples’ feet in John 13). 
The glory of Jesus’ kingship is manifested 
through his abiding commitment to the Father, 
and his desire to bring people into close 
relationship with God.  

Reflection 
The readings today might be summarized in a 
question: “what does true power look like?” 
Through his unwavering oneness with God the 
Father, Jesus manifests the fullness of God (see 
John 10:30; 14:6), and he unmasks the arbitrary 
nature of human authority. His commandment 
to love (John 13:34), grounded in service to one 
another and rooted in the wonder of God, 
opposes intimidation and violence by refusing 
to engage in these tactics.  

Reflecting the Word in Song 

Behold the Wood (D. Schutte) 
CBW 379 / G 306 

Crucem Tuam (J. Berthier/Taizé) 
G 303 

Glory in the Cross—Good Friday text  
(D. Schutte) 

CIS 6.16 / SS 170 

Jesus, Remember Me (J. Berthier/Taizé) 
CBW 380 G 293 

Jesus, the Lord (R. O’Connor) 
CBW 432 / G 304 

No Greater Love (M. Joncas) 
CBW 599 / G 444 

O Sacred Head Surrounded (PASSION CHORALE) 
CBW 378 / SS 172 

Only This I Want (D. Schutte) 
CBW 516 / G 499 / GP 155 

Salvator Mundi (J. Berthier/Taizé) 
CBW 370 

Take Up Our Cross  
(C. Stephan, S. Hart, M. Byrd) 

SS 354 

Though in the Form of God (T. Barr) 
CBW 687 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

Vine and Branches (T. Thomson) 
SS 261 

What Wondrous Love is This (WONDROUS LOVE) 
G 295 / SS 364 

 

  



 
12 Liturgy Notes — Holy Week 2022                                                                                          

April 16, 2022 

Easter Vigil 

Breaking Open the Word 

Readings 
With seven Old Testament readings, seven 
psalms, one epistle, the Gospel, and countless 
references to scripture in the prayers, the Vigil 
bursts at the seams with biblical passages. All 
of the readings this evening participate in a 
magnificent gesture that demonstrates the 
sweeping scope of salvation history. Together 
the biblical passages extol God’s greatness and 
steadfast love for creation.  

This evening we read Luke’s account of Easter 
morning. To our ears, the apostles’ assessment 
of the women’s testimony is frustrating: 
“these words seemed to the Apostles and idle 
tale, and they did not believe the women” 
(Luke 24:11). This word, “idle” (leros), has the 
sense of “twaddle” or “utter nonsense,” like 
an old wives’ tale or a bunch of malarkey. 
Although the apostles’ assessment of the 
women’s testimony comes across as 
dismissive, this little word “leros” gives us a 
key for thinking through all of the readings 
we’ve just heard, because, in a way, they are all 
so surprising and preposterous, so utterly 
audacious in their claims. Biblically speaking, 
the opposite of something like “leros” 
(nonsense, twaddle, foolishness) is wisdom, 
and it is through the lens of wisdom that the 
readings this evening flow together.  

In biblical wisdom literature, the wise person is 
the one who perceives the action of God in the 
world and responds to this action by concretely 
changing how they live their lives. God’s 
presence in the world is manifest first in nature 
itself, next in the mighty deeds of salvation, 
and in the words of the prophets calling for 
repentance and radical conversion. The Old 
Testament readings trace exactly this 
trajectory. Beginning in Genesis, we move from 
the rhythmic and ordered account of creation, 
and next to the Exodus and God’s salvific 
action on behalf of Israel in Egypt. In other 

words, we begin with God inexplicably and 
freely creating and entering into the realm of 
human a airs, revealing Godself in a special 
way to a chosen people. This is the God’s action 
in the world.  

The next readings from the prophetic material, 
describe the reaction. People know of God’s 
presence and yearn and thirst for God. God’s 
word is e ective, it nourishes and gives life 
(Isaiah 55). In Baruch we learn that true 
wisdom, personified as a woman, is from God 
and brings a people to God. Wisdom literature 
in general reinforces that the wisdom of God is 
not earthly wisdom, and the scale of success of 
divine wisdom is not measured on the stock 
market or earthly power. Wisdom that is from 
God recognizes that only God is sovereign over 
all things. Ezekiel strives to articulate how a 
relationship with God could still remain when 
it appeared like the terms of the covenant were 
irreparably broken. God promises a “new heart 
of flesh” that can respond and discern. Thus, 
the Old Testament readings describe a dynamic 
relationship of two parties: God and people, 
who are reaching to one another, aware of each 
other’s existence, and in love.  

In the Gospel reading, the women who have 
followed Jesus from the Galilee, who were also 
present at a distance at the crucifixion, and 
who had seen where Jesus had been laid (Luke 
23:49, 55), return to the tomb on Sunday 
morning to prepare the body with ointment 
and spices. They go to the tomb seeking a dead 
body, but discover the stone rolled away. In a 
way that is di cult for us to imagine, they go 
into the tomb itself. They have followed Jesus 
not only from Galilee, to cross, to grave, but 
into the place where he had been laid. 
Naturally, they are perplexed, but the 
encounter two men in dazzling clothes, who 
invite them to remember Jesus’ words. Their 
perplexity turns into remembering, followed 
by proclamation. We are not privy to exactly 
what the women tell the apostles, only that 
their words at first appear foolish. 
Nevertheless, their declaration prompts Peter 
to likewise make the journey to the tomb. 
Looking for life in a tomb is foolishness, and in 
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so doing Peter makes his first step to 
conversion and belief. In other words, a great 
action in creation has taken place, the women, 
like prophets, perceive and declare what they 
have experienced, and the hearts of those who 
hear and believe are changed. 

Reflection 
During the Easter Vigil we will renew our 
baptism promises. Paul’s understanding of 
baptism is that it is a participation in the death 
of Jesus and a rising to new life. But lest this 
“new life” be understood too 
individualistically or self-indulgently, Paul is 
elsewhere quick to instruct that new life means 
conversion, striving in self-giving love, in care 
for each other, and in the recognition that the 
highest honour belongs to Christ Jesus in God 
alone.   

Reflecting the Word in Song 

Alleluia, Alleluia, Give Thanks (D. Fishel) 
CBW 383 / G 317 

Alleluia, the Paschal Lamb (L. Deiss) 
GP 10 

Alleluia! Sing to Jesus (HYFRYDOL) 
CBW 426  

Christ is Alive (TRURO) 
CBW 384 

Glory in the Cross—Easter text (D. Schutte) 
CIS 6.16 / SS 170 

I Know That My Redeemer Lives (S. Soper) 
SS 131 

I Know That My Redeemer Lives  
(WINCHESTER NEW) 

CBW 647 

Jesus Christ is Ris’n Today (EASTER HYMN) 
CBW 389 / SS 182 

Now the Green Blade Rises (NOEL NOUVELET) 
CBW 403 / G 318 

Sing to the Mountains (B. Du ord) 
G 313 / GP 196 

That Easter Day With Joy Was Bright  
(LASST UNS ERFREUEN) 

CBW 392 

What Wondrous Love is This (WONDROUS LOVE) 
G 295 / SS 364  

April 17, 2022 

Easter Sunday 

Breaking Open the Word 

First Reading: Acts 10:34a, 37-43 
As Easter season gets underway we shift into 
reading from the Acts of the Apostles. Acts is 
the companion to the Gospel of Luke, and both 
were written by the same author near the end 
of the first century AD. The Acts of the Apostles 
describes the early moments of the fledgling 
church, and its style is hortatory and 
encouraging. The author depicts Peter as 
emerging as a strong successor to Jesus’ 
ministry, and he also details Paul’s ministry to 
the gentiles. In the brief passage for today, 
Peter testifies to Jesus’ death and resurrection, 
grounding his proclamation in the prophetic 
texts of the Old Testament.  

Responsorial Psalm: Psalm 118 
Psalm 118 is an exuberant psalm of praise and 
thanksgiving for God’s salvation.  

Second Reading: Colossians 3:1-4 
This brief excerpt from Paul’s letter to the 
Colossians encourages the community not to 
get preoccupied with “the things on earth.” 
Throughout his ministry, Paul worked to 
redirect Christians who seemed to regard their 
faith in Jesus as marker of social superiority. 
His letters often o er words of correction for 
communities whose members were engaged in 
spiritual one-upmanship, or too much of a 
focus on material concerns. This excerpt is a 
good example of one such corrective moment, 
with the rationale that believers have found 
new life in Christ.  

Alternative Second Reading:  
1 Corinthians 5:6b-8 
Using the metaphor of yeast and dough, Paul 
urges the Corinthian community to consider 
their faith in Christ as an opportunity for a new 
start. Their baptism is a moment of rebirth, 
and so they are enjoined to be as like 
unleavened dough, with nothing causing them 
to rise (so to speak), except for their faith. That 
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is, Paul wants them to be motivated by Christ 
Jesus, not by petty, everyday a airs.  

Paul’s image of yeast and dough cleverly 
summons traditions surrounding the Passover 
festival. Originally, Passover was a 
combination of two spring festivals—the 
festival of the Spring Lamb, and the Festival of 
Unleavened Bread. In the latter, ancient 
Israelite households would discard the yeast 
“starter” that they had used over the course of 
the year, and would begin a new batch by using 
the freshly harvested spring wheat to cultivate 
new yeast. New yeast is an excellent metaphor 
for a new beginning that will be then used to 
leaven (cause to rise) that which nourishes and 
sustains.  

Gospel: John 20:1-18 
When Mary Magdalene arrives at the tomb, the 
evangelist tells us that it was “still dark” and 
that she sees only that the stone had been 
removed from the front of the tomb. She 
hastens to tell Peter and the Beloved Disciple 
that “They have taken the Lord out of the 
tomb, and we do not know where they have laid 
him,” and her words suggest that she cannot 
imagine something as astounding as the 
resurrection; if Jesus’ body is not in the tomb, 
it is because someone else has removed him. 
Peter and the Beloved Disciple race to the 
tomb, and each take a turn going in to see 
where Jesus’ body had been lying. Notice that 
Mary Magdalene, as yet, has not physically 
gone into the tomb herself. We are told that 
Peter sees the linen wrappings lying in the 
tomb, and that the Beloved Disciple also sees 
and believes (20:8).  

After the two disciples return to their homes, 
Mary Magdalene stands “weeping outside the 
tomb” (20:11). We might recall how Jesus 
himself stood, weeping, outside of Lazarus’ 
tomb (John 11:34). However, whereas Lazarus 
emerged from the tomb still wrapped in cloths 
(John 11:44), Jesus’ shroud wrappings have 
been discarded, and Mary sees “two angels in 
white” who ask why she is weeping. Her 
response again suggests that she is searching 
for a body, and so when she turns and sees 
Jesus, she cannot even fathom that it is him. 

“Supposing him to be the gardener, she said to 
him, “Sir (Lord), if you have carried him away, 
tell me where you have laid him, and I will take 
him away” (20:15). When Jesus calls her by 
name, she turns for a second time, and 
recognizes him, calling him “Rabbouni” 
(Teacher).  

Mary’s gradual movement to recognition of the 
risen Jesus is set within a garden as the light is 
breaking on the first day of the week (Sunday). 
Notice how the angels and Jesus both address 
Mary as “Woman” (20:13, 15). Together these 
elements (the garden, the light, the first day of 
the week, a woman, and a man), evoke the 
creation stories in Genesis 1-3. This evocation 
is quite intentional on the part of the 
evangelist. The narration of Easter morning in 
the Gospel of John, described as an intimate 
and personal encounter between Mary 
Magdalene (Woman) and Jesus (cf. “here is the 
man,” John 19:5), indicates that Jesus’ 
resurrection is an unprecedented healing of 
creation. Whereas Genesis 3 ends with the 
expulsion from Eden, Jesus instructs Mary 
Magdalene to leave the garden in order 
announce the good news. 

Reflection 
“I have seen the Lord!” Mary’s words ring out 
with joy and surprise, and she rejoins her 
community to share what Jesus had said to her. 
Today is a celebration of transformation to new 
life, and we are invited, like Mary, to share our 
joy with others. What words and actions would 
we use to express new life in Christ Jesus? What 
prayers can we o er to accompany them? 

Reflecting the Word in Song 

Alleluia, Alleluia, Give Thanks (D. Fishel) 
CBW 383 / G 317 

Alleluia, the Paschal Lamb (L. Deiss) 
GP 10 

Alleluia! Sing to Jesus (HYFRYDOL) 
CBW 426  

Christ is Alive (TRURO) 
CBW 384 

Glory in the Cross—Easter text (D. Schutte) 
CIS 6.16 / SS 170 
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I Know That My Redeemer Lives (S. Soper) 
SS 131 

I Know That My Redeemer Lives  
(WINCHESTER NEW) 

CBW 647 

Jesus Christ is Ris’n Today (EASTER HYMN) 
CBW 389 / SS 182 

Now the Green Blade Rises (NOEL NOUVELET) 
CBW 403 / G 318 

Sequence for Easter (VICTIMAE PASCHALI LAUDES) 
CBW 690 / SS 176 

Sing to the Mountains (B. Du ord) 
G 313 / GP 196 

That Easter Day With Joy Was Bright  
(LASST UNS ERFREUEN) 

CBW 392 

What Wondrous Love is This (WONDROUS LOVE) 
G 295 / SS 364
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