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“Hear this, you who trample upon the needy!”

Two weeks ago, Deacon Dave made clear for us what Jesus meant 

when he said that we must hate the members of our own family and 

renounce all of our possessions.  To “hate and renounce” family and 

belongings means to radically re-prioritize.  In Luke’s Gospel two weeks 

ago, Jesus insisted that he must be our highest priority—not merely the 

most important thing in our lives among many other things, but rather 

the one through whom everything else in our lives has meaning.  If he is 

not, then we cannot be his disciples.

Renouncing all and putting the Lord ahead of everyone and 

everything is such an important principle that Jesus makes the very 

same point just two chapters later.  In today’s Gospel passage from 

Luke, he says, “No servant can serve two masters…You cannot serve 

both God and mammon.”  In other words, it is impossible to serve God 

if we simultaneously strive to serve something else.  

What could that something else be?  The term used here is 

mammon, an Aramaic word usually translated as wealth, money, or 

property.  More specifically, however, mammon means “that in which 

you trust.”  So, Jesus declares that you can’t ultimately trust in both 

God and something else.  That something else might be money, but it 

might also be power, fame, accomplishments, a romantic relationship, 

social media, a political party or candidate, or even yourself—trusting 

in anything at all that draws us away from God and his Word, anything 

that seduces us into putting our ultimate trust into something other than 

God.  So, we have a stark choice to make; it’s either/or.  Jesus insists 



that we be undivided in our fidelity to God, fully committed to trusting 

in him and him alone.  

In our Old Testament passage today, the fiery prophet, Amos, 

explains how we become lost when we fail to trust God completely.  

Specifically, Amos reveals how greed separates us from God and 

corrupts our relationships.  To better understand Amos’ passionate 

denunciation of the greedy, let’s go through our passage verse by 

verse—and feel free to follow along on page 213 in your missalettes 

because some of the images may be a bit obscure.

Amos’s opening line, however, is anything but obscure as he 

boldly chastises his audience: “Hear this, you who trample upon the 

needy and destroy the poor of the land.”  Amos calls out those who have 

made money their god—those whose wealth has been obtained at the 

expense of others.  Amos then describes how greed has corrupted many 

of their relationships: how they resent praising God, how they cheat 

their neighbors, and how they exploit the poor.  

Amos exposes the first of these sins by declaring “‘When will the 

new moon be over,’ you ask, ‘that we may sell our grain, and the 

Sabbath, that we may display the wheat?’”  Amos refers here to two 

celebrations: the festival of the new moon at the start of each month and 

the celebration of the Sabbath at the end of each week.  During both 

celebrations, all commerce was forbidden, and this loss of business 

opportunity irritated the greedy merchants.  They longed for the end of 

festivals dedicated to God so that they could get back to what they were 

dedicated to—which was making money.

Amos next reveals several of their cheating tactics.  “We will 

diminish the ephah, add to the shekel, and fix our scales for cheating.”  



Let’s take those one at a time.  The ephah was an ancient Hebrew 

measure of dry weight, roughly equivalent to a bushel.  An ephah was 

also the container merchants used to measure out an ephah of grain for 

their customers, just as an 8-oz cup is both an amount and the container 

used for measuring that amount.  By secretly using a slightly smaller 

container, a “diminished ephah,” a dishonest merchant would actually 

sell his customer less grain than the customer paid for.  “Adding to the 

shekel” was similar.  The shekel was both a measure of weight and 

currency.  If a certain item cost a shekel of silver, the merchant would 

place a shekel weight on one side of the balance scale, and the customer 

would then add sufficient silver on the other side to balance the scale for 

the purchase.  If the shekel used by a dishonest merchant had been 

“added to,” that is, made heavier than a true shekel, the customer 

would be duped into adding more silver to balance the scale than he 

actually owed.  Some merchants took a third approach, adjusting the 

scales themselves to give a false weight, analogous to using loaded dice 

in gambling.  In all three cases, the goal was to cheat, to steal—to trick 

the customers into paying more or accepting less than what was fair.

Amos then reveals the wealthy people’s attitude toward the poor.   

“We will buy the lowly for silver and the poor for a pair of sandals.” So, 

to the wealthy, poor people were just another product, an item to be 

bought or sold, a commodity to be exploited. To the rich, the poor had 

no inherent dignity and were worth no more than a pair of sandals.  

Finally, the merchants declare, “even the refuse of the wheat we 

will sell.”  Here, Amos may be speaking of the Book of Leviticus which 

teaches, “When you reap the harvest of your land, you shall not reap to 

the very corners of your field, nor shall you gather the gleanings of your 



harvest…you shall leave them for the poor and the stranger” (Lv 19:9-

10).  So, Amos may be rebuking land-owners who went back to their 

fields a second time to harvest “the refuse of the wheat” instead of 

leaving those left-overs to be gathered by the poor, as God commanded. 

  Significantly, in the verses which immediately follow today’s 

passage, Amos describes the consequences of such greed.  Perhaps the 

most devastating result of the sin of greed is also the most surprising: 

“Behold, days are coming, says the Lord God, when I will send famine 

upon the land.  Not a famine of bread, or thirst for water, but for 

hearing the word of God.  Then shall they wander from sea to sea and 

rove from the north to the east in search of the word of the Lord, but 

they shall not find it” (Amos 8:11-12).

In other words, Amos insists that if you prize wealth, security and 

comfort above God and his little ones, you will become spiritually deaf, 

unable to hear the Word of God.  As a result, because our Lord is the 

Word of God, a life lived in pursuit of material gain will become a life 

lived without Jesus Christ, a life in which God’s very Word is lost, a life 

in which the one who has lost Christ has, in fact, become lost.  That’s 

actually a pretty good definition of hell—that state, that place, where 

lost souls have, by their own choices, lost touch with God.

In his medieval classic, The Imitation of Christ, Thomas à Kempis 

wrote about the paradox of sinners who can no longer hear God: “Many 

hear the world more easily than they hear God; they follow the desires 

of the flesh more readily than the pleasure of God. The world promises 

rewards that are temporal and insignificant, and these are pursued with 

great longing; [The Lord] promise[s] rewards that are eternal and 

unsurpassable, yet the hearts of mortals respond sluggishly.”



So, how do we avoid a sluggish response to the God who blesses 

us?  In light of Amos’ warning, how do we resist the deadly sin of greed 

so that we can always hear God’s word?  One approach is by adopting 

the Ignatian virtue of agere contra—which means “fighting against.” 

We can promote loving relationships and the virtue of generosity by 

fighting against those attitudes and actions which promote greed and 

corrupt our relationships.  We can fight against greed by doing exactly 

the opposite of the wealthy sinners called out by Amos.  First, rather 

than resenting opportunities to praise God in community, let’s be 

generous with our time in our communal praise of God, not because he 

needs it, but because we need it in order to recognize our dependence 

upon him, and to recall with gratitude all of the gifts he has so 

generously blessed us with.  Second, let’s strive to be fair, just, and even 

generous to all of our clients and customers, our neighbors and fellow 

parishioners—anyone we serve as we live out our various vocations.  

And third, let’s love the poor as generously and unconditionally as 

God does.  Indeed, the Catechism (CCC 2448) calls us as Catholics to 

exercise a “preferential love” for the poor and vulnerable—protecting 

the unborn, supporting pregnant mothers (particularly those in crisis), 

providing safety for women and children at risk of violence, feeding the 

hungry, sheltering the homeless, welcoming immigrants and the 

marginalized, serving the disabled, and working to eliminate racial, 

economic, environmental, and educational discrimination.  Such efforts 

are not an optional add-on to our faith, something to be practiced if and 

when we find the time and resources.  No, serving the poor and seeking 

social justice spring directly from both the Old and New Testaments, 

and they reflect Jesus’ own love for the most vulnerable.  



If we focus on agere contra, fighting against greed by generously 

fostering our relationships with God, our neighbors and the poor, then 

we will avoid the deadly famine prophesied by Amos.  We won’t search 

fruitlessly for the Word of God and become deaf to his word.  We will 

not lose touch with the Word of God and become lost ourselves.  Rather, 

through loving generosity, we will not only continue to hear the word of 

God, but we will live in and become one with the Word of God—that 

Word who is Jesus Christ, the One who came to heal our broken hearts  

and broken relationships by allowing himself to be broken on the Cross.  

To a world corrupted by greed and pride, Jesus came to restore 

our fellowship with one another and, more importantly, with the 

Trinity.  Each one of us has been invited into the surging river of divine 

Love which flows among the Father, Son, and Spirit, and they long for 

us to dive into that rushing current of eternal, unfathomable love.  Their 

infinite love calls us to go “all in.”  Tragically, however, greed for the 

things of this world can hold us back, distract us, blind us, and makes us 

deaf to their invitation.  So let’s pray to be set free from the deafness of 

greed and ego, and to be open to the great blessings God has prepared 

for us.  In fact, when we wholeheartedly accept the Lord’s invitation, 

we’ll have no more need for greed, no more desire to waste our time and 

energy on what is merely temporary and insignificant.  Instead, we will 

recognize the Lord’s offer for the eternal and unsurpassable 

opportunity it truly is, but only if we seek the time and the silence to 

hear him.  May our ears always be attuned to his generous Word and 

his infinitely generous invitation to us.  Then in turn, may others hear 

his invitation from our own lips as we pour out God’s generous love 

upon everyone whose lives we touch.


