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(Dt 6:2-6; Hb 7:23-28; Mk 12:28-34) 

 The Law of Moses established a God-centered society, and while its 
preamble set forth the Ten Commandments of the moral law, many of its precepts 
focused on the Levitical system of worship based on animal sacrifices and priestly 
activity.  The greatest and first commandment of this Law is to love God (Mk 
12:30), and the scribe follows Jesus’ declaration by noting that priestly sacrifices 
have no value apart from the love of God (Mk 12:33).   

 The worship of the New Covenant focuses intensely on the love of God.  
There are no animal sacrifices, and there is no longer a Levitical priesthood.  
Instead, there is the single high priesthood of Christ (Hb 7:23-24), and the single 
unrepeated, eternal sacrifice of his own body and blood (Hb 7:27).  This is the 
sacrifice of perfect love, by which Jesus offers himself on the Cross in payment for 
sin, and accepts death in order to give eternal life.  In his priestly act, Jesus shows 
what it means to “love God with all your heart, soul, mind and strength, and your 
neighbor as yourself” (Mk 12:30-31).  The new sacrifice and priesthood fulfill in 
reality everything the Levitical system could only represent symbolically: actual 
forgiveness of sin, true worship of God, a gift worthy of the Father.   

 It is therefore confusing for some to find in the Church an ongoing human 
priesthood of Catholic clergy, that looks not unlike the Levitical cult of old.  It 
seems to contradict the high priesthood of Christ, or at least be superfluous.   

 But while there are some similarities with the Old Testament, there is a 
profound difference between Catholic and Levitical priests.  A Catholic priest is 
merely a mediator of the priesthood of Christ, making Christ’s headship present in 
the life of the Church.  It is not his own sacrifices which are offered to God by his 
priesthood (any more than the rest of the faithful), nor is it his own will that 
achieves the offering (except indirectly, in that by his intention when celebrating a 
sacrament he is not opposing the will of Christ and the Church).  Rather, by means 
of the Sacrament of Holy Orders, Christ the high priest Himself becomes present 
through the person and ministry of the one ordained.   

 In the exercise of the Catholic priest’s ministry, it is Christ who acts, Christ 
who offers, Christ who is offered.  There is only one priest in the New Testament, 
Christ, and his singular priesthood.  The ordained Catholic priest is not “another” 
priest, but rather a conduit for the priestly activity and sacrifice of Christ to become 
concretely present in the life of the Church community.  This is why a Sacrament 
is necessary for a man to be a priest of Jesus Christ.  There was no such 
understanding of priesthood in the Law of Moses.  Thus, Christ’s priesthood is not 
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repeated or multiplied in the various Catholic priests (just as his Sacrifice of the 
Cross is not repeated or multiplied in the various celebrations of the Mass).  
Instead, Christ’s single priesthood is made manifest in each given priest (just as his 
Sacrifice is made present in each celebration of the Eucharist).   

 When we participate in the Holy Mass, our worship of the Father is truly 
perfect and complete (unlike the Levitical temple worship of the Old Testament), 
because our worship of the Father is entirely that of Christ.  However, we are 
included and incorporated into that act of worship.  And not just the Catholic 
priests who have received the Sacrament of Holy Orders. 

 All the faithful, through Baptism, have a share in Christ’s priesthood.  
Baptism “incorporates” the disciple into the “Body of Christ.”  It makes the 
disciple really and truly a “member of Christ.”  Thus, when Christ offers himself to 
the Father in the Sacrifice of the Cross, which is made really and truly present in 
every Eucharist celebrated by a validly ordained priest, all the faithful are included 
in “himself” which is offered.  All the faithful participate in Christ’s offering, and 
they do this by offering themselves together with his sacrifice.   

 Christ’s sacrifice alone atones for the sins of the world.  But because we 
“share in Christ” as members of his Body, our individual and personal sacrifices 
are united with his, and receive a salvific value from his.  Likewise, our love in 
making the sacrifice, while it may be imperfect and weak on our part, by virtue of 
being united with Christ’s perfect love, becomes purified and acceptable to the 
Father by virtue of that union (much in the same way a small child’s small 
“contribution” to family activity has total value and validity by virtue of the fact 
that the child is one with the parents as a member of that family).   

 Christ’s singular priesthood and offering are not repeated or duplicated in his 
individual followers.  Rather, these eternal realities are made present in time in the 
lives of his followers again and again, every time the Holy Sacraments are 
celebrated.   

 The Mass is not possible without perfect love.  It is the “Agape,” as the early 
church often called it.  Our goal when coming to Mass is to participate as fully as 
possible.  This does not mean simply saying the prayers, singing, contributing to 
the collection, and following the prescribed postures.  It means sharing in the 
priestly activity of Christ, which is to offer one’s body and last drop of blood as a 
pleasing gift to the Father.  It means love, the offering of the gift of self.  
Therefore, unless we have been practicing love, self-giving, and sacrifice during 
the week, we are not able to participate in Mass in Sunday, because we literally 
have nothing to offer.  Our worship will be empty, in vain.  The Eucharist requires 
love, and teaches love.  It is where the Law is fulfilled.   


