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Unpacking Pope Francis’ Letter on Creation, 

Laudato Si’ 
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The Memorial of Saint Clare of Assisi 
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Handouts: 

 Photocopy of the table of contents of the letter 

 First Things article 

 My notes 

 Quotation sheet 

 Speaker Evaluation sheets 

 

Opening Prayer:  (from the last section of the encyclical letter, his concluding prayer) 

 

A Christian prayer in union with creation 

 

Father, we praise you with all your creatures.  

They came forth from your all-powerful hand; 

they are yours, filled with your presence and your tender love. 

Praise be to you! 

Son of God, Jesus, 

through you all things were made. 

You were formed in the womb of Mary our Mother, 

you became part of this earth, 

and you gazed upon this world with human eyes. 

Today you are alive in every creature 

in your risen glory. 

Praise be to you! 

 

Holy Spirit, by your light 

you guide this world towards the Father’s love 

and accompany creation as it groans in travail. 

You also dwell in our hearts  

and you inspire us to do what is good. 

Praise be to you! 

 

Triune Lord, wondrous community of infinite love, 

teach us to contemplate you 

in the beauty of the universe, 

for all things speak of you. 

Awaken our praise and thankfulness 

for every being that you have made.  

Give us the grace to feel profoundly joined 
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to everything that is. 

God of love, show us our place in this world 

as channels of your love 

for all the creatures of this earth, 

for not one of them is forgotten in your sight. 

Enlighten those who possess power and money 

that they may avoid the sin of indifference, 

that they may love the common good, advance the weak,  

and care for this world in which we live. 

The poor and the earth are crying out. 

O Lord, seize us with your power and light,  

help us to protect all life, 

to prepare for a better future, 

for the coming of your Kingdom 

of justice, peace, love and beauty. 

Praise be to you! 

Amen. 

 

Introduction: 

Why I am giving this presentation: 

 This is a major teaching document of the Holy Father and therefore of the 

Catholic Church; it is part of my teaching office 

 The topic of his letter is of supreme importance 

 The mainstream media is an unreliable source about Catholic topics and teachings 

 Because it is so long, that most of you probably will not read it yourselves, but, 

you should read it yourself rather than relying on my interpretation of it.  

 

Outline of the Presentation:  

 Brief explanation of what an encyclical letter is as a category of teaching 

documents 

 From that, the question of how binding on the faithful is it? 

o [some of this will be answered at the end of the talk; consider that in 

halves] 

 A walk thru of the letter itself with its major points- because of its length this will 

not be exhaustive 

 Re-cap/ Summary of major themes 

 Critical analysis and reactions (NYT, First Things, my take) 

 Where to go from here/how apply it? [2nd half of authority question] 

 

Part I:  Understanding the “Category” of the document as an encyclical letter and the 

degree of its authority 

 

 An encyclical letter in recent centuries has come to be used by popes to articulate 

important teachings of the Church in modern circumstances; 
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 Customarily they are addressed to the bishops of the world by the Bishop of 

Rome, clarifying matters of doctrine, or speaking expansively on an important 

topic a pope wishes to emphasize in the Church 

 Their moral teachings are binding on the faithful.  

 

A Catholic Social Teaching Encyclical 

 Social Teaching Encyclicals are a sub-category and their focus is different; they 

tend to focus on applying general Gospel principals to correcting broad-based 

societal injustices or imbalances.  They are therefore overtly political in focus. 

 Pope Francis himself refers to Laudato Si as a social encyclical in section 15 

 Other examples:  Rerum Novarum from 1891 on the plight of workers and the rise 

of Communism;  Pacem in Terris from 1963 on the nuclear arms race and war; 

Laborem Exercens in 1981 on the value of human labor and work.   

 

Unique to Laudato Si:  Pope Francis addresses the letter, in the body itself, to the entire 

world:  “I wish to address every person living on this planet.” And “I would like to enter 

into dialogue with all people about our common home.” 

 

 It’s an official teaching document of the Church and therefore it is authoritative 

for Catholics to the extent that its moral principles are clearly articulated and 

correctly applied as a diagnosis or cure of contemporary social ills.  

 The solutions to problems these types of letters call for tend to be general by 

nature because the Church hesitates to endorse or ‘stamp’ any one political or 

economic system as being full of the Gospel.  

 

Part II:   The letter itself 

 

Begin with a look at the table of contents [handout], which includes all of his major 

subheadings.  

 

The Encyclical’s Introduction 

 Francis lays out his reason for writing, situates it within context of broader social 

encyclical tradition, notes his continuity on the topic with Paul VI, JPII, B16, and 

the Orthodox patriarch Bartholomew .   

 Additionally, he places himself in the context of philosophers, scientists, 

theologians and civic groups who have raised concern about our environment 

 He situates himself in the tradition of Saint Francs of Assisi (hence the title of the 

letter) 

 

Key Themes in the Letter which are pre-viewed in the Introduction:  

 

Need for world-wide dialogue 

A1  I urgently appeal, then, for a new dialogue about how we are shaping the 

future of our planet. We need a conversation which includes everyone, since the 

environmental challenge we are undergoing, and its human roots, concern and 

affect us all.   Section 14 
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Integral Development/Integral Ecology 

A2 [St] Francis [of Assisi] helps us to see that an integral ecology calls for 

openness to categories which transcend the language of mathematics and biology, 

and take us to the heart of what it is to be human.  Section 11 

 

Multifaceted Problem, and a moral problem 

 

A3 Quoting Patriarch Bartholomew: For “to commit a crime against the natural 

world is a sin against ourselves and a sin against God”. 

 

9. At the same time, Bartholomew has drawn attention to the ethical and spiritual 

roots of environmental problems, which require that we look for solutions not 

only in technology but in a change of humanity; otherwise we would be dealing 

merely with symptoms. He asks us to replace consumption with sacrifice, greed 

with generosity, wastefulness with a spirit of sharing, an asceticism which “entails 

learning to give, and not simply to give up. It is a way of loving, of moving 

gradually away from what I want to what God’s world needs. It is liberation from 

fear, greed and compulsion” As Christians, we are also called “to accept the world 

as a sacrament of communion, as a way of sharing with God and our neighbours 

on a global scale. It is our humble conviction that the divine and the human meet 

in the slightest detail in the seamless garment of God’s creation, in the last speck 

of dust of our planet”       Section 9 

 

A4  Although each chapter will have its own subject and specific approach, it will 

also take up and re-examine important questions previously dealt with. This is 

particularly the case with a number of themes which will reappear as the 

Encyclical unfolds. As examples, I will point to the intimate relationship between 

the poor and the fragility of the planet, the conviction that everything in the world 

is connected, the critique of new paradigms and forms of power derived from 

technology, the call to seek other ways of understanding the economy and 

progress, the value proper to each creature, the human meaning of ecology, the 

need for forthright and honest debate, the serious responsibility of international 

and local policy, the throwaway culture and the proposal of a new lifestyle. These 

questions will not be dealt with once and for all, but reframed and enriched again 

and again.            Section 16 

 

Section 16 lays out his conviction that environmental harm is symptomatic of a much 

deeper set of moral and cultural issues; all of his major themes are present here:  

 personal conversion,  

 re-thinking our views of technology and science,  

 our duty to the poor,  

 returning to an understanding of the “end” of creatures and the meaning of 

creation,  

 ending an economics system driven by consumerism that betrays a lack of trust in 

God’s providence 
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Chapter 1:  What is Happening to Our Common Home 

 

In a nutshell: this chapter is the Holy Father’s painted portrait of a flawed world- a dis-

integrated ecology.  It is a mix of three key themes:   

 A listing of abuses of creation leading to damage,  

 His initial identification of some key moral causes behind them,  

 His initial highlighting of how the poor incur the greatest harm because of them.  

 

Some environmental problems he mentions: 

 Garbage, air and water pollution 

 Uses of insecticides, fertilizers, non-biodegradable materials 

 Warming of the climate system that threatens to raise the level of the oceans 

 Over use of fossil fuels 

 Deforestation 

 The destruction of the marine and ocean food chains 

 Depletion of fresh drinking water supplies 

 Extinction of species and the loss of biodiversity 

 

Some moral failures he gives for the environmental ruin: 

 “A throwaway culture.”  He cites a failure to recycle paper as an example-  we do not 

consume or use resources in a way that restores them to the natural cycles around us. 

 A failure at the coordination of an international solution that all nations abide by.  

 Over-consumption as a growing habit: 

In section 55 he mentions the increasing use of air conditioning as an indicator 

that calls to decrease consumption are being ignored.  

 

 A failure to spend time with the poor:  

A5   It needs to be said that, generally speaking, there is little in the way of clear 

awareness of problems which especially affect the excluded. Yet they are the 

majority of the planet’s population, billions of people. These days, they are 

mentioned in international political and economic discussions, but one often has 

the impression that their problems are brought up as an afterthought, a question 

which gets added almost out of duty or in a tangential way, if not treated merely 

as collateral damage. Indeed, when all is said and done, they frequently remain at 

the bottom of the pile. This is due partly to the fact that many professionals, 

opinion makers, communications media and centres of power, being located in 

affluent urban areas, are far removed from the poor, with little direct contact with 

their problems. They live and reason from the comfortable position of a high level 

of development and a quality of life well beyond the reach of the majority of the 

world’s population. This lack of physical contact and encounter, encouraged at 

times by the disintegration of our cities, can lead to a numbing of conscience and 

to tendentious analyses which neglect parts of reality. At times this attitude exists 

side by side with a “green” rhetoric. Today, however, we have to realize that a 

true ecological approach always becomes a social approach; it must integrate 
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questions of justice in debates on the environment, so as to hear both the cry of 

the earth and the cry of the poor.       Section 49 

 

 

Overpopulation Addressed:  

 

 Secular Environmentalists often argue for population control as a solution to 

environmental ruin. 

 In section 50 he speaks very briefly to this; it is the only time he mentions it explicitly 

in the letter.  

Worth quoting in its entirety because it speaks to such a common misconception:  

 

A6   Instead of resolving the problems of the poor and thinking of how the world 

can be different, some can only propose a reduction in the birth rate. At times, 

developing countries face forms of international pressure which make economic 

assistance contingent on certain policies of “reproductive health”. Yet “while it is 

true that an unequal distribution of the population and of available resources 

creates obstacles to development and a sustainable use of the environment, it must 

nonetheless be recognized that demographic growth is fully compatible with an 

integral and shared development”. To blame population growth instead of 

extreme and selective consumerism on the part of some, is one way of refusing to 

face the issues. It is an attempt to legitimize the present model of distribution, 

where a minority believes that it has the right to consume in a way which can 

never be universalized, since the planet could not even contain the waste products 

of such consumption. Besides, we know that approximately a third of all food 

produced is discarded, and “whenever food is thrown out it is as if it were stolen 

from the table of the poor”. Still, attention needs to be paid to imbalances in 

population density, on both national and global levels, since a rise in consumption 

would lead to complex regional situations, as a result of the interplay between 

problems linked to environmental pollution, transport, waste treatment, loss of 

resources and quality of life.       Section 50 

 

He also only mentions abortion once in the whole letter; in chapter 3 where he deals with 

the modern distorted view of human persons and creation. 

 

Chapter two:  The Gospel of Creation 

 

In this chapter he lays out the Christian theology of creation, and of man’s unique role 

within it not only as a part of creation, but also a steward of it.  

He calls on science and religion to enter into dialogue with each other so that each can 

learn from the other.  

 

Some key points in this chapter that are essential for grasping the whole of his argument: 

 Pre-Fall, there was harmony between God, man, and creation 

 Sin disrupted this and shattered communion 
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 The goal of the Christian life is to learn to live in a spirit of awe and intimate 

communion with creation, as a way of reversing the Fall; he cites St Francis of 

Assisi as an example of one who did this, proving it is possible. 

 

Therefore: 

 Without a return to God and an active cultivation of our awareness of him as our 

loving Father, it is not possible to fix the ecological crisis 

 With the eyes of faith, the right understanding comes into focus of ourselves and 

the world 

From faith we learn: 

 Creation itself is NOT divine- we cannot worship it 

 We are not here by mere chance (contra strict secular evolutionists); all is willed. 

 Man is unique in ways that evolution cannot entirely account for; he has a 

stewards role in creation that is different than other creatures 

 

This is a crucial balancing point to the mistaken secular environmentalist notions: 

A7   This is not to put all living beings on the same level nor to deprive human 

beings of their unique worth and the tremendous responsibility it entails. Nor does 

it imply a divinization of the earth which would prevent us from working on it 

and protecting it in its fragility. Such notions would end up creating new 

imbalances which would deflect us from the reality which challenges us.[68] At 

times we see an obsession with denying any pre-eminence to the human person; 

more zeal is shown in protecting other species than in defending the dignity which 

all human beings share in equal measure. Certainly, we should be concerned lest 

other living beings be treated irresponsibly. But we should be particularly 

indignant at the enormous inequalities in our midst, whereby we continue to 

tolerate some considering themselves more worthy than others. We fail to see that 

some are mired in desperate and degrading poverty, with no way out, while others 

have not the faintest idea of what to do with their possessions, vainly showing off 

their supposed superiority and leaving behind them so much waste which, if it 

were the case everywhere, would destroy the planet. In practice, we continue to 

tolerate that some consider themselves more human than others, as if they had 

been born with greater rights.       Section 90 

 

A8   A sense of deep communion with the rest of nature cannot be real if our 

hearts lack tenderness, compassion and concern for our fellow human beings. It is 

clearly inconsistent to combat trafficking in endangered species while remaining 

completely indifferent to human trafficking, unconcerned about the poor, or 

undertaking to destroy another human being deemed unwanted.     Section 91 

 

From faith we learn further:  

 That each component of creation is valued not merely because it is USEFUL to 

Man as steward, but also as an end in itself, a dignity all its own because God 

created it [he will build on this later in his section on technocracy] 
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 That there is a profound sense of interconnectedness between all of creation 

because God sustains it and wills it (this goes beyond the mere scientific 

explanation we often hear today) 

 That private property as a concept is a limited concept/limited good; it is not 

intended to be used in a manner that leads to deprivation of resources for one so 

that another may have more than he needs.  

 The natural environment is therefore a “collective good” belonging equally to all.  

No hoarding allowed.  

 That man is to adopt the “gaze of Christ” who looked on all that his Father had 

made with delight, wonder, and gratitude.  

 

To sum up again: section 75: 

A9   A spirituality which forgets God as all-powerful and Creator is not 

acceptable. That is how we end up worshipping earthly powers, or ourselves 

usurping the place of God, even to the point of claiming an unlimited right to 

trample his creation underfoot. The best way to restore men and women to their 

rightful place, putting an end to their claim to absolute dominion over the earth, is 

to speak once more of the figure of a Father who creates and who alone owns the 

world. Otherwise, human beings will always try to impose their own laws and 

interests on reality.        Section 75 

 

Chapter 3:  the Human Roots of the Ecological Crisis 

 

In the absence of the lens of faith/the tradition as a necessary means to view and 

understand creation, we adopt other distorted views: 

 

To outline what is quoted below [in advance] as an argument:  

 Technology and an exploitive scientific view/approach (unlock nature) 

 “progress” is taken as inevitable- we accept that all “advancements” really are 

advancements on faith rather than actual objective analysis of the results against a 

moral code. 

 convenience reigns supreme (section 122) 

 leads to a relativism wherein all things are evaluated purely for their functional 

use for humans 

 

A10  The basic problem goes even deeper: it is the way that humanity has taken up 

technology and its development according to an undifferentiated and one-dimensional 

paradigm. This paradigm exalts the concept of a subject who, using logical and 

rational procedures, progressively approaches and gains control over an external 

object. This subject makes every effort to establish the scientific and experimental 

method, which in itself is already a technique of possession, mastery and 

transformation. It is as if the subject were to find itself in the presence of something 

formless, completely open to manipulation. Men and women have constantly 

intervened in nature, but for a long time this meant being in tune with and respecting 

the possibilities offered by the things themselves. It was a matter of receiving what 

nature itself allowed, as if from its own hand. Now, by contrast, we are the ones to lay 
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our hands on things, attempting to extract everything possible from them while 

frequently ignoring or forgetting the reality in front of us.     Section 106 

 

A11   It can be said that many problems of today’s world stem from the tendency, at 

times unconscious, to make the method and aims of science and technology an 

epistemological paradigm which shapes the lives of individuals and the workings of 

society. The effects of imposing this model on reality as a whole, human and social, 

are seen in the deterioration of the environment, but this is just one sign of a 

reductionism which affects every aspect of human and social life. We have to accept 

that technological products are not neutral, for they create a framework which ends up 

conditioning lifestyles and shaping social possibilities along the lines dictated by the 

interests of certain powerful groups. Decisions which may seem purely instrumental 

are in reality decisions about the kind of society we want to build.    Section 107 

 

 Technology needs to be evaluated based on objective moral criteria- just because 

we “can” does not mean that we “should.”   

 

A12. The idea of promoting a different cultural paradigm and employing 

technology as a mere instrument is nowadays inconceivable. The technological 

paradigm has become so dominant that it would be difficult to do without its 

resources and even more difficult to utilize them without being dominated by their 

internal logic. It has become countercultural to choose a lifestyle whose goals are 

even partly independent of technology, of its costs and its power to globalize and 

make us all the same. Technology tends to absorb everything into its ironclad 

logic, and those who are surrounded with technology “know full well that it 

moves forward in the final analysis neither for profit nor for the well-being of the 

human race”, that “in the most radical sense of the term power is its motive – a 

lordship over all”. As a result, “man seizes hold of the naked elements of both 

nature and human nature”. Our capacity to make decisions, a more genuine 

freedom and the space for each one’s alternative creativity are diminished.  

        Section 108 

 

A13 A science which would offer solutions to the great issues would necessarily 

have to take into account the data generated by other fields of knowledge, 

including philosophy and social ethics; but this is a difficult habit to acquire 

today. Nor are there genuine ethical horizons to which one can appeal. Life 

gradually becomes a surrender to situations conditioned by technology, itself 

viewed as the principal key to the meaning of existence.   Section 110 

 

One key origin of this flawed mindset:  

A14  An inadequate presentation of Christian anthropology gave rise to a wrong 

understanding of the relationship between human beings and the world. Often, 

what was handed on was a Promethean vision of mastery over the world, which 

gave the impression that the protection of nature was something that only the 

faint-hearted cared about. Instead, our “dominion” over the universe should be 

understood more properly in the sense of responsible stewardship.   Section 116 
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To re-cap, in essence, we approach all of creation with an exploitive lens: evaluating it 

based on what we can get out of it rather than how we can respect it as part of an 

integrated whole 

 

 

Chapter four:  Integral Ecology 

Needed now: 

 A new model of economics and also of social structures that functions to best 

foster a restored harmony between man (rightly understood), and creation 

 These structures should pay attention to the place of beauty in our forms, cities, 

daily routines; they should improve the quality of life for everyone.  

 These structures require an equal attention to the dignity of the individual person, 

as well as the constant consideration for the common good of the whole human 

family- both always held together in tension.  

 The new structures will be most effectively shaped by our continual consideration 

of the world we will leave to the next generation, evaluating our values 

 

 

Chapter Five:  Lines of Approach and Action  

 

My summary of this long chapter:  civic mechanisms and structures he proposes in order 

to bring about the new cultural, economic, political and social behavioral patterns that 

will reverse our destructive course. 

 International dialogue and universally binding treaties 

 National and local politics that are NOT driven by popularity and demands for 

short-term growth; our election and decision-making cycles are too short sighted 

and therefore cannot produce authentic or lasting solutions 

 Technological innovations can be pursued to bring about an improved quality of 

life, but, economic profit cannot be the driver because it does not allow for 

objective evaluation of best social and environmental outcomes.   It’s too rooted 

in self-gain as a lens.  

 We cannot rely purely on market forces to bring us to the best outcome 

 Science alone is not capable of generating new solutions or systems; it must be in 

dialogue with religion.    

 

Chapter Six:  Ecological Education and Spirituality 

 

Pope Francis brings the focus for changes, and all the new “systems,” back to our 

personal, daily choices and conversion of our hearts.  

He realizes that a great task lies ahead of us that will require a long path of renewal.   

 

Major insights of this chapter: 

 Our restless, empty hearts are driving this whole problem 
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 This comes from the isolation of living a life without God; on our own we are not 

capable of constructing the deep meaning of life, of ourselves, and of creation that 

are offered in Faith.  

 

A15  The current global situation engenders a feeling of instability and uncertainty, 

which in turn becomes “a seedbed for collective selfishness”. When people become 

self-centred and self-enclosed, their greed increases. The emptier a person’s heart is, 

the more he or she needs things to buy, own and consume. It becomes almost 

impossible to accept the limits imposed by reality.   Section 204 

 

A16. An awareness of the gravity of today’s cultural and ecological crisis must be 

translated into new habits. Many people know that our current progress and the mere 

amassing of things and pleasures are not enough to give meaning and joy to the 

human heart, yet they feel unable to give up what the market sets before them.  

   Section 209 

 

 Basic dispositions of joy, gratitude, rest, inner freedom and peace lead to new 

behaviors 

 Which slow the vast engine of consumption that is destroying so much 

 The Christian gospel and the sacraments offer a vital pathway forward 

o The sacraments as examples of the harmony of creation and man and God 

restored. 

 Love of poor and neighbor and Gospel calls to simplicity of life/virtue of 

moderation are crucial counterbalances 

 Calls for the recovery of the Sabbath as a day of rest and healing for our 

relationship with God, self, others, the world-  

o My point: do all the stores need to be open on Sunday?? NO. 

 Examination of our sins and change of heart before God’s throne of grace are 

essential 

 

Part III:  Recap of the Major Themes 

 

 Environmental ruin is an indisputable reality 

 It is rooted in a distorted view of the human person and of creation that is 

exploitive in nature 

 It hits the poor of the world the hardest 

 It is a moral problem- a question of sin 

 The solutions are multi-faceted and require an international conversation, and a 

dialogue among varying fields of discipline: faith, science, philosophy, sociology, 

economics, political science 

 This dialogue of dialogues must lead to new policies, structures, and systems.  

 Without an appeal to faith and the truth of revelation, we cannot solve this 

problem on our own. 
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Part IV:  Critical Reaction and Analysis 

 We must be respectful about this because it is a papal encyclical and therefore 

commands an intellectual assent of the faithful in a significant way.   

 And we must trust that the Holy Spirit will use this document in a variety of ways that 

we will not fully grasp at the moment, and the Church/world will move forward 

accordingly.  

 That said, the document is not above criticism. 

 

 For a well-thought, brief, critical review of the document, see the 

August/September 2015 Issue of First Things, R. R. Reno: “On Laudato Si.”   His 

criticisms are largely my own.  

 The New York Times was also critical of it, but, for all the wrong reasons.  See 

the reference sheet for the articles.  

 

My critical analysis:  

 On the points where Pope Francis is consistent with what prior popes and Church 

documents have been saying for several centuries now about conversion, creation, 

human nature rightly understood, simplicity, virtues, and care for the poor, he is 

totally correct.  

 His analysis of technology and consumerism is spot-on 

o However: it is difficult to find a point in human history where our use of 

technology actually stopped being acceptable based on his reasons. 

o Would Pope Francis ever have built something so beautiful at Saint 

Peter’s Basilica?  What of the technology used for that?  

 His links of environmental exploitation to the harm of the poor are very important 

 

 

Potential Problems with the document: 

 It’s long. 

 He’s very reliant in a papal document on potentially shifting scientific realities 

and data – he could have made the same argument by citing more basic examples 

of humans impacting the rest of creation, rather than buying into modern 

scientific doomsday predictions without question. 

o Maybe this was his way of extending a bridge to the secular scientific 

community? 

 It lacks meaningful classical theological principals to guide policy makers and the 

faithful in crafting real solutions-  he’s heavy on rhetoric and short on dogma.  

o Maybe that is his way of waking people up? 

 

 There is an insufficient link to respecting our human natures in the questions of 

sexual identity, marriage, etc.   Modern secular cultures are green and pro-nature 

in so many areas EXCEPT human sexuality which is fundamentally unnatural in 

its modern values. 

 

The Document appears self-contradictory in several ways:  

 He criticizes modern science but uses it to justify his points 
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 He rightly critiques the technocratic paradigm and exploitive one, yet he turns to 

it again and again to find solutions : “new sources of energy needed, etc, etc” 

 He relies heavily on international bodies and political systems as proposed 

solutions rather than hammering personal conversion- his solutions are all 

bureaucratic and data driven, the very mindset he is critical of. 

 There is a lack of any real natural law arguments that would appeal to the reason 

of all people’s; instead he opts for the new common language of institutions and 

science, which he is again critical of in the document.  

 

 It is not evangelical enough in tone… is Christ the answer or not?  The appeals to 

the need for God are too weak throughout the whole document.  

 

 

Part V: Where from here?    

 

 This is always the question of major social encyclicals- the world they are 

describing is something of a utopia.   

 To me the most helpful reaction is to be mindful of our own personal day-to-day 

consumption choices and our vocabulary; these are under-emphasized in the 

document. 

 “Creation” is how we should refer to the world around us, rather than “nature.”  

“Creation Day” not “Earth Day.” 

 Very important to cultivate virtues of gratitude and temperance; fasting and 

abstinence as essential practices 

 Very important to practice the corporal and spiritual works of mercy-  be close to 

the sick and the poor. 

 

Public Policy:  important to advocate for policies that protect creation, but, the same 

policies must never be at odds with our teachings on marriage, family, human dignity, 

and procreation-  humans are not parasites on this planet.    

 

Therefore: it is far too simplistic to claim, in the wake of this letter, that all Catholics 

must be pro-Green movement policies and politics.   

Much of the secular green thinking in our country is anti-God and anti-human and needs 

to be critically evaluated.  
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