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From the Cathedral Rector 

 As of the publication of this Lumen Christi newsletter, the State of 
California has extended the shelter-in-place order through the month of 
May. We are once again faced with the prospect of no public Masses 
until then. This means that most Catholics in California may go the entire 
Easter Season without receiving the Holy Eucharist. As a priest, this is a 
painful and difficult reality that requires us to rethink how we minister to 
the faithful in this time of crisis. We are realizing more and more that 
livestreamed Masses are not enough—the people want the Lord Himself! 
 After much discussion and much more prayer, the Cathedral Staff and I have decided to 
undertake a bold, creative, yet prudent and safe way to minister to the people who hunger for Christ 
so much. On Sunday, May 10 (Mother’s Day) and Sunday, May 17 (Sixth Sunday of Easter), we will be 
offering Holy Communion to all those who come to the Cathedral Parking Garage between 9:30 AM 
and 10:45 AM. Simply drive with your families into the Garage through the 21st Street entrance, going 
straight toward the exit. At the Loading Dock, the priests and deacons of the Cathedral will be 
available to administer the Holy Eucharist. We ask you to get out of your cars while wearing your face 
masks, approach the priests and deacons with sufficient social distancing between you and other 
communicants, and then return to your vehicles after reverently consuming the Host. The priest or 
deacon will give you a blessing, and then you can drive out the exit onto Grant Avenue.  
 If you are sick or are at risk of become sick, please stay at home! 

 If you have a donation or offering to leave for the Cathedral, we will be happy to accept it 
when you come for Communion. We also invite those who cannot come to the Cathedral to 
participate in our ministry by donating online at ctlcathedral.org/online-giving. Thank you all for your 
support at prayers.  Whether you drive in for Holy Communion or wait until the end of shelter-in-
place, we look forward to seeing you all! 
 
  The Very Rev. Brandon E. Macadaeg 
  Rector 
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From the Cathedral 

Communications Manager 
 

Dear Friends, 
 As we have posted on our social media 
accounts and our website, and as you may have 
heard in Fr. Brandon’s homily on Sunday, May 3, 
the Cathedral of Christ the Light will offer Holy 
Communion to those who come through our 
Parking Garage on Sunday, May 10 and Sunday, 
May 17 between 9:30am and 10:45am. Details 
about how to prepare for these events will be 
found on the following pages.  
 While most people have expressed joy and 
thanks for this opportunity to receive Holy 
Communion during the Easter Season, a few 
isolated people have raised some concern about 
whether what we have planned is unsafe or 
otherwise lacking in the respect and adoration 
which we owe to the Body and Blood of Christ. A 
careful reading of our Official Bilingual Guide to 
Drive-in Holy Communion (which is reproduced 
in this issue of Lumen Christi) should dispel any 
fears. Nevertheless, I’d like to make a few helpful 
clarifications.   
 (1)  Holy Communion is NOT being 

administered as through a drive-thru window.  
We are not treating the Eucharist like a simple 
takeout meal. This is why we ask those who wish 

to receive Holy Communion to get out of their 

vehicles and approach the priest/deacon as they 

would during  Mass.  With rare exceptions for the 
infirm or disabled, Holy Communion will not be 
administered to those who remain in vehicles. 
 (2)  The priests and deacons will wear face 

masks as they distribute Holy Communion.  We 
also ask that those receiving Communion should 
wear face masks, removing it only to consume the 
host.  
 (3)   Ritual prescriptions will still be 

observed. We ask you to prepare yourselves at 
home before coming to the Cathedral by reading 
and meditating on the Mass readings of the day. 
We also suggest that you pray the Lord’s Prayer 
while waiting in your cars for Holy Communion. 
 (4)  When you exit your vehicle and begin 

to line up for Holy Communion, a priest or 

deacon will still announce, “Behold the Lamb of 

God, behold him who takes away the sins of the 

world,” etc. Respond with the usual, “O Lord, I 
am not worthy,” etc., before approaching the 
priest or deacon. 
 (5)  When you return to your vehicles, the 

priest or deacon will impart a blessing to you and 

your passengers. Receive the blessing and 
participate by making the Sign of the Cross as at 
Mass. 
 All these details should show that, while 
our procedures of distributing Communion is an 
unusual method for an unusual time, we are still 
taking care to ensure that the distribution of the 
Most Holy Sacrament is marked by as much 
dignity and solemnity as possible.  I hope that 
these clarifications might help address the 
concerns of those who are wary of this 
extraordinary measure. 
 We all thank the Rector, Fr. Brandon, for 
deciding on this course of action. As he says, the 
core purpose of the Cathedral of Christ the Light is 
to unite people around the Lord Jesus Christ, who 
is the reason for our hope. I can think of no better 
way of uniting the faithful around Christ than by 
offering his true, substantial, sacramental presence 
in Holy Communion.  
 
 Joey Belleza 
 Cathedral Communications Manager 
 Editor, Lumen Christi 

 Staff Voices 
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        Mass Intentions & Sacramental Records 
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Liturgical Participation at Home 
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Rooted in Prayer 

meditations, musings,  
 & miscellanea for the month 

featuring reflections on: 

“...Erat lux vera quae inluminat omnem  

hominem venientem in  

mundum.” (Ioan. I, ix-x) 

“...He was the true light which  

enlightens all who come into this world.”  

(John 1:9-10) 

Saint John Nepomuk • The Ascension of the Lord • Mexican Martyrs • Pentecost  

Saint John Nepomuk (May 16) 
In the heart of Catholic Bavaria, where I lived some years ago, 

its little towns and villages, separated by acres of farmland and 

patches of forest, are connected by small, two-lane roads which 

wind and curve according to the path of least resistance. 

Although these roads are now paved and painted according to 

modern convention, the paths they tread are in fact as old as the 

farms and villages themselves, once dusty country routes carved 

into the earth by the feet of beast and man alike. I often 

wondered of the plight of these rural folk, deprived of GPS and 

the internal combustion engine, who either never left their little 

piece of the earth, or, for those who dared to migrate or embark 

on pilgrimage, the unfathomable uncertainty which lay beyond 

the horizon as they walked along these ancient paths, hoping 

that, after cresting the umpteenth hill, a glimpse of a church 

spire– and thus, another town– might pierce the rolling 

landscape. 

 

Here, in this wild and vast terrain, human borders were for centuries an exercise in futility. The Bavarians and the neighboring Bohemians 

traversed to and fro across the countryside (in true “Bohemian” fashion), and, in the days of the Holy Roman Empire, the land  between 

Prague and Regensburg constituted a melting pot of Czech-speaking Bohemians and the Bayerisch-speaking peoples. What in one 

generation was a German town might become Bohemian in the next. That status quo was a far cry from the artificial separation wrought 

by barbed fences and guardposts which later marked the Iron Curtain; and yet, even today, in towns on both sides the Czech-German 

border, bilingual road signs and restaurant menus indicate the historical interpenetration of two cultures which have always been bound 

together by the same Roman Catholic faith. 

 

As I often drove or walked or jogged along these Bavarian-Bohemian country roads, similar sights appeared. Chapels-of-ease with 

outdoor viae crucis in the smallest farming villages and wooden crucifixes in far-flung sections of the route are common. Small statues of 

the Blessed Virgin, or of St. Christopher, or of St. Michael–ostensibly to aid those on journey– likewise overlook many of these roads.  
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         Flocknote 
The very Catholic iconography which surrounded me was all too 

familiar, so these images inspired no particular curiosity in me– 

except for one. 

 

 Invariably, on any road trip I took in Bavaria, I would pass 

by a small statue of a priest, usually in choir dress (cassock, surplice, 

mozzetta, stole). Sometimes his cassock was red, sometimes black, 

but I figured he wasn’t a Cardinal, for he wore the biretta, not the 

galero, as was the custom in centuries past. In one hand he held a 

crucufix; in the other he held a palm branch. Around his head was a 

halo of five stars. Obviously, for the locals, the saint depicted was 

so important and needed no explanation; the caption for such 

displays were often simple and abbreviated, such as: Hl. Ioh. Nep. 

P.M. or, as on the statue built by Czechs in on the outskirts of my 

German town, Jan Nepom. P.M.  

 

 After months of driving or running past such statues, 

curiosity got the best of me. A quick internet search finally revealed 

the saint’s identity. Outside central Europe, he is one of the lesser 

known saints celebrated today, thus, in the Martyrology, three saints 

precede him in the entry for 16 May, which reads (my translation), 

 

At Prague, in Bohemia, [the feast of] Saint John Nepomuk, a 

canon of the metropolitan Church: who, having been tempted 

to break the the faith of the sacramental seal in vain, was 

thrown into the Vlatva River and earned the palm of the 

martyr. 

 

 John, born in 1345 in the town of Nepomuk in the 

modern day Czech Republic, was a canon of the Cathedral of 

Prague (St. Vitus). He enjoyed an elite education, studying first at 

Prague, then earning a doctorate in canon law at Padua, returning to 

Bohemia as diocesan vicar-general and pastor of St. Aegidius, a 

beautiful parish in Prague, under Archbishop John Jenstejn. As the 

story goes, he became a popular confessor and preacher and earned 

the respect of commoner and noble alike. It seems that he was even 

confessor to Joan of Bavaria, a daughter of the mighty Wittelsbach 

family and first wife of Wenceslaus IV, King of Bohemia. 

 

 This was not the good Wenceslaus who “looked out on 

the Feast of Stephen,” but an unscrupulous successor who, like 

many tyrants before and after him, tried to muscle the Church into 

conformity with his sex-driven desires. Father John ran afoul of the 

king, and posterity has received two stories– one well-attested, the 

other more hagiographical– concerning his ultimate demise. 

 

 The first and better-attested story concerns the 

Benedictines at Kladruby, an abbey quasi-nullius whose territorial 

jurisdiction boasted many resources which Wenceslaus sought to 

control without ecclesiastical interference. The abbacy’s vacancy led 

to a disagreement between Archbishop Jenstejn and King 

Wenceslaus concerning appointment of the successor, and each 

claimed the right to select the new abbot. Consequently, two 

candidates emerged and Wenceslaus faced a crisis. Nepomuk, 

Jenstejn’s popular and much-beloved vicar-general, stood against 

secular encroachments on ecclesial matters and threw himself 

behind Jenstejn’s choice. As Nepomuk went, so followed the 

Bohemians, thus precipitating the despot’s ire. 

 

 The second story, far more popular but less attested in 

historical sources (although not improbable), concerns Joan, the 

king’s wife, to whom John was confessor and confidant. Although 

Wenceslaus was abusive to his wife and careless in his extramarital 

affairs, he held a paranoid suspicion that his wife conducted her 

own dalliances with other men. The king, enraged with jealousy at 

this mere thought, ordered the priest to reveal her confessions. 

John adamantly refused to violate the confessional seal; 

courageously he defied the king, and, “like a lamb led to slaughter 

or a sheep before shearers, he remained silent and opened not his 

mouth”. 

 

 The story of martyrdom is largely consistent across all 

chronicles. The king’s men, having tortured the priest to no effect, 

dragged him to the Charles Bridge, and tossed him over the side; 

John fell in body to the bottom of the Vlatva, but rose in spirit to 

the heights of heaven. Czech nobles and commoners alike, 

scandalized at the murder of a beloved priest, arose in violent 

protest. Archbishop Jenstejn traveled to Rome, denouncing 

Wenceslaus to Boniface IX, and hailed his murdered vicar-general 

as a martyr. 

 

 John Nepomuk’s body was later recovered and interred in 

St. Vitus Cathedral, where today it lies in magnificent splendor. The 

tale of its recovery returns to haigiography, one that nonetheless 

explains some of the iconography surrounding his depictions. As it 

goes, on the night he was murdered, five stars hovered over the 

spot on the water where his body entered, assisting those who 

searched for the corpse, thus his halo of five stars in paintings and 

statues. 

 

 In both Bohemia and Bavaria, John Nepomuk remains 

among the most revered saints, hence his ubiquitous portraits and 

statues along roads, on bridges, in churches, and in remote rural 

chapels of those regions. Along Prague’s picturesque Charles 

Bridge, the parapet from which his body was thrown is marked with 

an inlaid metal cross and an ornate grate adorned with five golden 

stars, while from another parapet, his statue looks over his beloved 

city, a city that throughout its tumultuous history has seen its fair 

share of tyrants who whished to stamp out the Catholic faith. Saint 

John reminds the Czechs, as he reminds us all, that despite the 

torments unleashed upon us by this world, eternal memory belongs 

to those who hold fast to the Truth and suffer for it. In many other 

parts of the Czech Republic and Germany, John Nepomuk watches 

over bridges and roads great and small, always reminding the 

nervous traveler (as he often reminded me) that, despite the 

treacherous winding roads and dark woods of earthly life– in which 

we are all humble viatores— there is indeed a “beyond,” a final 

destination, a welcoming City where neither sin nor brutal tyrant 

can harm the souls of the just.  •  J.B. 
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         Lux Vera 

The Ascension of  the Lord 
 We find the Ascension narrative in the first part of 

the Acts of the Apostles (1:6-12). As we also know, Acts is 

not a singular “book” standing its own right; rather, it is the 

second part of a greater account whose first part is the 

Gospel of Luke. The Luke-Acts text was meant to be a 

coherent whole, and if we read the first chapter of Acts 

immediately after reading the last of Luke, we notice the 

apparent link between the two. The end of Luke (24:50-53) 

offers a brief mention of Jesus being taken from the sight of 

the Apostles near Bethany on the Mount of Olives, blessing 

them as he ascended. In Acts, Luke offers a more detailed 

description of the events, Christ's promise to send the Holy 

Spirit as well as the appearance of angels. 

  

 Thus, Luke ends with the Ascension as as Acts 

begins with it; the transition from the Gospel era to the 

Apostolic age is marked by Christ’s ascent into heavenly 

glory. 

 

 Luke himself alludes to the fullness of this heavenly 

glory in his second narrative; Christ is “taken up in a cloud.” 

For Jews, the word “cloud” signifies the presence (shekinah) of God himself. This is the same cloud which guided the Jews by day across 

the desert of Egypt to the Red Sea, the cloud which hovered over the summit of Sinai to which Moses ascended, and the cloud which 

rested first in the Tent during the 40-year wandering and later in the Temple of Jerusalem. The fact that Jesus himself is taken up into a 

cloud manifests his intimacy and identity of God himself. The words of the angel to the astounded Apostles (“as you saw him go, so shall 

you see him come”) are a celestial confirmation of the prophetic words which the Lord spoke to his Apostles while he walked with them: 

“And then they will see the Son of Man coming in a cloud with power and great glory” (Luke 21:27; cf. Mark 14:62, Matthew 26:64). 

 

 The readings from Luke-Acts, at face value, might appear to be a simple chronicle of a historical event--that on the 40th day 

after Easter, Christ ascended in glory to the Father. But what does this fact mean for us today? 

 

 Often, a great source of spiritual insight on great feasts can be found in the collect of the day's Mass. The collect, or the priest's 

prayer after the Penitential Rite (or after the Gloria on Sundays and Solemnities), is technically not only the opening prayer of the Mass 

proper, but also the Mass prayer of the day. The collect for the Ascension is an especially loaded prayer worth examining: 

Fac nos, omnipotens Deus, sanctis exsultare gaudiis,  

et pia gratiarum actione laetari,  

quia Christi Filii tui ascensio est nostra provectio,  

et quo processit gloria capitis, eo spes vocatur et corporis.  

Per Dominum nostrum, etc. 

Gladden us with holy joys, Almighty God,  

and make us rejoice with devout thanksgiving,  

for the Ascension of Christ your Son is our exsultation,  

and, where the Head has gone before in glory,  

the Body is called to follow in hope.  

Through our Lord Jesus Christ, etc.  

(2011 ICEL translation) 

 Astute students of theology or Church history should immediately recognize the source of this collect.  

Quia igitur Christi ascensio, nostra provectio est, et quo praecessit gloria 

capitis, eo spes vocatur et corporis, dignis, dilectissimi exsultemus gaudiis  

et pia gratiarum actione laetemur.  

(Pope Saint Leo I, Sermon LXXIII) 

Therefore, dearly beloved, since the ascension of Christ is our raising 

up, and where the glory of the Head has gone before, there too is the 

hope of the Body summoned, let us exult with fitting joy and rejoice 

with dutiful thanksgiving.  

(JB translation) 
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         Lux Vera 
 Saint Leo I (+460 AD), one of the holy popes given the epithet “the Great,” beautifully shows us why the Ascension is 

important even today. Indeed, the mystery of the Ascension is nothing but the completion of God's wondrous action begun in the 

Incarnation. Just as God descended to become one with humankind, even to the point of death, the Resurrection and Ascension of Christ 

create for all people the possibility of rising with him into heaven. The notion of the Church as "the Body of Christ" with Christ himself 

as the Head, as Saint Paul says, is also in Pope Leo's mind. Because Christ lives and has ascended into heaven, the Head and the Body are 

not separate but united in a single, living form. Today, Christ's earthly body, which is the Church, continues to sanctify the world and all 

people precisely because it is united with the Head which is in heaven. Christ's Ascension does not mean that he has “gone away.” In fact, 

it means quite the opposite.  

 

 Precisely because Christ is not corporeally visible in the form which he took on earth, he is now truly present, unencumbered by 

place or measurements, wherever two or three are gathered in his Name to offer the Mass in his memory. To borrow St. Thomas Aquinas' 

language on the doctrine of transubstantiation, Christ is now sacramentally present “through the mode of substance and not of 

[dimensive] quantity” (ST III, q. 76, a. 1, ad 3). In this way, the Ascension also manifests a distinctly Eucharistic dimension. When, in the 

Roman Canon (Eucharistic Prayer I) the priest says “may these gifts be borne by your holy angel to your altar on high in the sight of your 

divine majesty,” he prays that the elements of the earth might ascend to the presence of God and become one with the eternal heavenly 

liturgy, just as Christ took the corruptible elements of his own human flesh and blood and brought into heaven by his own power. The 

Ascension of Christ, body and soul, into the presence of the Father opens that same possibility of ascension for us—that we, who 

constitute Christ’s body on earth in the Church, might one day ascend to unity with the Head in the Kingdom of God. Christ, the reason 

for our hope, has entered “the sanctuary not made of human hands,” according to the Letter to the Hebrews; let us therefore persevere 

with his Body on earth, that we may one day see the Head in the eternal sanctuary.  •  J.B. 

Saint Cristobal Magallanes & 
Saint Agustin Coloca Cortes (May 21) 

 The people of Mexico have overwhelmingly held fast to 
the faith of the Church ever since la Virgen de Guadalupe appeared 
to Juan Diego on Tepeyac hill. And while various European powers 
and secular governments have come and gone in Mexico, the 
devotion of the Mexican people to Christ, his Mother, and his 
Church have survived even the bitterest of persecutions. On May 
21st, the Church celebrates the optional memorial of Saints 
Cristobal Magallanes & Agustin Caloca Cortes, two priests who 
were martyred by the atheist government of President Plutarco 
Elias Calles (in office 1924-1928), who specifically sought to reduce 
the influence of the Church throughout Mexico with all the power 
of military force. 
 
 In the midst of the Mexican Revolution (1910-1920), the 
Church in many Mexican states fell under direct attack by pro-
secular forces, resulting in the closure or destruction of many 
Catholic apostolates and institutions. In 1914, one institution forced 
to close was the Archdiocesan Seminary of Guadalajara. 
Recognizing the need to continue the formation of men for the 
priesthood, Cristobal Magallanes volunteered to host a clandestine 
seminary in his parish in Totiache, Jalisco. For the rest of his 
priesthood, Fr. Cristobal ministered in secret to the Catholics of the 
area, encouraging their steadfastness in the faith, preaching non-
violence, and nourishing the people with the sacraments. In 1926, 
he received a young old priest named Agustin Caloca Cortes at 
Totiache who was assigned as prefect of the clandestine seminary. 
Together, two priests lived a life of exemplary apostolic service. 
 

 By this time, the Mexican Revolution had given way to the 
Cristero War (1920-1929). While Fr. Cristobal publicly advocated, 
in both speech and writing, against violent action, his enemies 
falsely accused him of supporting the armed Catholic 
resistance  (the Cristeros) against government forces (the Federales). 
In May 1927, as government forces approached Totiache, Fr. 
Agustin ordered the seminarians to disperse into the local 
population.  On the 21st of the same month, Fr. Cristobal was 
arrested by government forces while on his way to celebrate a 
clandestine Mass at a local farm.  
 
 Cristobal spent four days in custody in Colotlan without 
the benefit of a trial or legal counsel. Nevertheless, he relinquished 
all his belongings to his executioners. Meanwhile, Agustin, who had 
helped many seminarians escape the persecutors, was likewise 
arrested. The two priests met again in the prison of Colotlan on 
May 24. On account of Agustin’s youth (only 29 years old at the 
time), the Mexican officer in charge offered to let Agustin go free; 
the young priest replied that he would only accept the offer if his 
mentor Fr. Cristobal was freed as well. But this was an impossible 
request, and both priests understood what fate had fallen to them. 
 
 On May 25, 1927, the Federales brought the two priests to 
an adobe wall near the municipal hall of Colotlan. Knowing that 
their hour to glorify the Lord had arrived, Agustin granted 
sacramental absolution to Cristobal, who returned the act of pardon 
to his young confrere. The elder priest then announced to all 
present: 
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         Lux Vera 
Soy y muero inocente; perdono de corazón a los autores de mi muerte y 
pido a Dios que mi sangre sirva para la paz de los mexicanos desunidos. 
— I am innocent and I die innocent; I forgive with all my heart 
those responsible for my death, and I ask God that my blood 
might be offered for the peace of warring Mexicans. 

 
 Agustin then exclaimed, 
 

Por Dios vivimos y en él morimos. — F or God we live and in Him 
we die. 

 
 Then, as the firing squad took aim at the priests, Agustin 
suffered a nervous shock at the sight of the rifles and began to 
convulse. In a fit of anger, the squad leader struck the young priest 
across the face with his pistol. Fr. Cristobal, moved with pity for his 
confrere’s distress, offered words of comfort: “Be calm! Soon we 
will be in heaven, for God seeks martyrs!” Immediately, a 
remarkable stillness fell on Agustin, and both priests fell gloriously 
for the sake of the Son of Man.  
 
 Let there be no mistake that the persecution of the 
Church in Mexico was among the worst in history. The commander 
of government forces, General Francisco Goñi, knowing that the 
two priests played no part in the Cristero War, was nevertheless hell
-bent on eliminating the Church. “They may have had no part in 
the Cristero movement,” he admitted, “but they were priests, and 
this is enough to make them guilty of rebellion.” It was only 
through the mediation of the United States government on behalf 
of the Holy See that, in 1929, the Cristero War ended and rights 
accorded to the Church in Mexico were restored.  
 
 In 1933, well after the persecutions had ceased, veneration 
for the two priests had already grown in the local community. In 
that year, the remains were exhumed, revealing a remarkable sight: 
the heart of Agustin Coloca Cortes was incorrupt. Both bodies were 
translated, amidst great fanfare, back to the parish of Totiache 
where the priests carried out their final pastoral ministry. In 1953, 
the body of Fr. Agustin was returned to his hometown, San Juan 
Bautista del Teul.  
 
 On March 21, 2000, Saint John Paul II enrolled Cristobal 
Magallanes, Agustin Coloca Cortes, and 23 other martyrs of the 
Cristero War into the catalogue of saints, saying that these priests, 
along with the laypeople who assisted them, “did not stop 
courageously exercising their ministry when religious persecution 

intensified in the beloved land of Mexico, which unleashed hatred 
of the Catholic religion. They all freely and calmly accepted 
martyrdom as a witness to their faith, explicitly forgiving their 
persecutors. Faithful to God and to the Catholic faith so deeply 
rooted in the ecclesial communities which they served by also 
promoting their material well-being, today they are an example to 
the whole Church and to Mexican society in particular.”  
 
 Thanks be to God that we do not live in a time or place 
where the Catholic faith is persecuted so vehemently as it was in 
Mexico in the time of the Cristero War. Nevertheless, the steadfast 
witness of the Mexican martyrs still offers us some important and, 
dare we say, inspiring lessons. The current restrictions on public 
gatherings, including religious services, which are currently in place 
may lead many of us to experience a hunger for the sacraments not 
unlike the longing felt by many Mexican Catholics in the 1920s. 
Priests must take extra care to not run afoul of local regulations if 
they do decide to offer some type of access to churches. Our 
leaders in the Church must balance the people’s desire for God’s 
grace in the sacraments, on one hand, with an attention to 
protecting public health, on the other.  
 
 There is no easy solution to such dilemmas, but these 
difficult situations compel our leaders and pastors to find creative 
solutions to these complex problems. For Saints Cristobal and 
Agustin, this meant running a clandestine seminary for the 
Archbishop and celebrating secret Masses for the people in their 
homes and farms. For us today, our solutions need not entail the 
great secret dangers which the Mexican saints faced, but it 
nevertheless requires us to be courageous in reaching out to those 
who want nothing more than to feel the presence of God in the 
sacraments. 
 

 As the Cathedral looks to offer Holy Communion to the 

public this month, may we all look to the saintly example of 

Mexican Catholics for inspiration. May the faithful people of God 

continue to seek his love, a love that comes most concretely 

through the Eucharist. May pastors and priests be strengthened 

with a martyr’s fortitude, that they might bring Christ to the people, 

despite the difficulties and obstacles. And may we all seek the 

intercession of these Mexican saints so that in the midst of our 

deepest sufferings and trials, we might take comfort in the words of 

Saint Agustin Caloca Cortes: “In God we live, and in Him we die,” 

knowing that if we die in Him, we shall also rise with Him.  •  J.B. 
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         Lux Vera 

Pentecost: A Baptism, not a Birthday 
 In English, we are accustomed to hearing the phrase 
“tongues of fire” when referring to the descent of the Holy 
Spirit on Pentecost. Though it may seem strange at first, the 
meaning is quite clear. The original Greek text of Acts gives uses 
the real word for the bodily organ “tongue” (γλῶσσαι, toungues)
– Luke is not using some metaphor or allegorical description. Of 
course, the word in Greek (as in English and most modern 
languages) also denotes the concepts of language and speech. 
 Especially in the Old Testament, however, diversity of 
language is the punishment for the pride of man, and from 
disparity of tongue comes the division of mankind. In the 
original sense of Scripture, the languages are a curse, a barrier, a 
separation of peoples from the primordial solidarity intended by 
God. Pentecost is the Lord’s reversal of Babel, and he manifests 
his supreme power in that logic-defying manner which befits his 
divinity; just as in Christ he did not abolish physical death but 
transformed it into a passage to victory, in the Spirit he takes up 
the plurality of tongues and makes of it a means to reach the 
furthest edges of the world.  
 Language– communication– ought to be like fire. The 
seed of Christian faith was first planted not by armies but by 
Apostles. Through their kerygmatic preaching, inspired by the 
Spirit, they carried the fulfilled hope of Israel from Jerusalem 
and brought it as far west as Spain (Saint James the Greater) and 
as far east as India (Saint Thomas), and the spark of faith lit by 
the Apostles in these places grew into ardent, courageous 
communities of faith who survived generations of persecution. 
 The image of fiery tounges dividing (διαμεριζόμεναι 
γλῶσσαι ὡσεὶ πυρός) and coming to rest on each of the Apostles 
points to the innate connection between Pentecost and Easter. 
Though the fire was divided, the Apostles “were all filled with 
the Holy Spirit” (ἐπλήσθησαν πάντες πνεύματος ἁγίου). The 
splitting of fire does not diminish its power but confirms it; 
precisely through the division of that holy flame, each of the 
Apostles received the fullness of the sacrum septenarium, the 
sevenfold gifts of the Spirit. As we conclude the Easter season, 
we recall the celebration of fire which commenced this same 
season. In the dark of Holy Saturday night, the already-
victorious Church, tantis irradiata fulgoribus, sang of the many 
lights ignited by the single Easter candle: qui licet sit divisus in 
partes, mutuati tamen luminis detrimenta non novit (“this fire, though 
divided into parts, by such change still knows no loss”). 
 There is a Catholic colloquialism which calls Pentecost 
“the birthday of the Church”. I never liked this appellation. 
Calling “Pentecost” the “birthday of the Church” does an 
injustice to Holy Thursday, the night in which Christ established 
the Priesthood and the Eucharist. By instituting the Priesthood 
and Eucharist in the context of the holiest Jewish feast, Christ 
himself firmly established the continuity between the Old and 
New Covenants while bestowing upon his disciples a nascent 
liturgical form proper to the new reality which he ordained in 

the Upper Room. 
 To use sacramental analogies: if the Church was “born” 
at Holy Thursday, then Pentecost was her baptism/confirmation 
(recall that the ancient Church had not clearly distinguished the 
two). In a homily for Pentecost, Pope Francis once said: 
 

The day of Pentecost, in which the disciples were “filled 
with the Holy Spirit”, was the baptism of the Church, which 
was born “going forth,” in “voyage,” to announce the 
Good News to all. 
 

 A few weeks before that Pentecost, during a Mass in 
the Upper Room in Jerusalem, the Pope said of that sacred 
place, da qui è nata la Chiesa, e da qui è partita (“from here, the 
Church was born, and from here, it went forth”). In that short 
phrase, Francis referred to both Holy Thursday and Pentecost. 
At Pentecost, the Church was already a living reality. The 
Apostles had joyfully witnessed the risen Christ and had seen 
him ascend to the Father. But they had not yet the wisdom, 
understanding, counsel, knowledge, fortitude, piety, and fear of 
the Lord which would lead them to fulfill the Great 
Commission, to “preach the Gospel to all nations, baptizing 
them in the name of the Father, and of the Son, and of the Holy 
Spirit” (Matthew 28:16-20). 
 Just as at baptism a Christian emerges from the waters 
of death to bring the light of Christ into the world, the Church 
at Pentecost unlocks the doors of the Upper Room to go into 
the world “speaking of the mighty acts of God.” No longer is 
she afraid and uncertain, but, filled with the Holy Spirit, she goes 
resolutely to the peripheries, proclaiming Christ to hostile men 
and claiming for God the future of the world. At Pentecost, she 
receives her missionary character, the stamp on her soul which 
transforms her from a closed-off Jewish sect into the company 
of intrepid Gospel messengers. The same Spirit which 
emboldened the primitive Church to unabashedly preach Christ 
to those who killed him is the same Spirit which now drives us 
to go into the world and preach to all peoples of all languages so 
that “every tongue confess that Jesus Christ is Lord to the glory 

of God the Father” (Philippians 2:11).  •  J.B. 
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Give to the Cathedral 

• 

• 

• 
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         Flocknote 

is now on 
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Sacraments of Initiation 
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Cathedral Operations During Shelter-in-Place 

 

Got any burning questions about Catholic life?  
Send us your queries on anything from 
philosophy & theology, liturgy & sacraments, 
scripture & tradition, Church history & current 
events, or anything else having to do with the 
Church! Email Joey Belleza at jbelleza@oakdiocese.org with the subject heading “CTL 

Q&A” and we’ll do our best to answer your question!  
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Cathedral Information 

EXPOSITION OF THE 

BLESSED SACRAMENT 

SUSPENDED UNTIL 
FURTHER NOTICE 

RECONCILIATION 

Tuesday & Thursday 

11:00 AM - 12:00 Noon 
 

Saturday 

4:30 PM - 5:20 PM 

WEEKDAY MASSES 
 

CLOSED TO PUBLIC 
UNTIL FURTHER NOTICE 

SUNDAYS  

 

CLOSED TO PUBLIC UNTIL 
FURTHER NOTICE 

CATHEDRAL PARISH 

OFFICE HOURS 

CLOSED TO PUBLIC UNTIL 
FURTHER NOTICE 
 
(510) 496-7201 
cathedral@oakdiocese.org 
ctlcathedral.org 

LITURGY &  
SACRAMENTS AT 

THE CATHEDRAL OF 
CHRIST THE LIGHT 

 
CHRIST THE LIGHT 
CATHEDRAL PARISH  
2121 HARRISON STREET 

OAKLAND, CA 94612 


