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Old/New Law, Salvation, Priest, Prophet and King (plus Transfiguration) 

Looking at pictures around the world, you can see positive images of the divine--sleek, 

voluptuous statues of male and female gods and goddesses, now, this is certainly a stark 

contrast of a man hanging from a cross. From the moment of his baptism by John and the 

inauguration of his public ministry, Jesus knowingly and willingly journeyed toward his 

crucifixion.  As Jesus tells Pilate, “For this I was born, and for this I have come into the world, 

to bear witness to the truth” (Jn 18:37). Nonetheless, all of us have sometimes wondered why 

God chose a cross--the bloody death of his incarnate Son--to bring about the salvation of the 

world. Why did God humble himself so radically, in Jesus Christ, as to die a criminal in the 

most humiliating form of death? 

When the risen Jesus explains why his cross is the light of salvation, rather than an absurd 

death, he reminds his followers to search the Old Testament which prepared for him: “Then he 

said to them, ‘O foolish men, and slow of heart to believe all that the prophets have spoken! 

Was it not necessary that the Christ should suffer those things and enter into his glory?’ And 

beginning with Moses and all the prophets, he interpreted to them in all the Scriptures the 

things concerning himself” (Lk 24:25-27). Imitating Christ, the theology of salvation can be 

formulated in the context of biblical Israel’s Mosaic Law and Temple, both of which are fulfilled 

by Christ and his Mystical Body. 

One Law, Old and New 

The old law and the new law are connected intimately as two stages of one process of divine 

instruction. The term “old law” covers the whole of the Old Testament, referring specifically to 

the Mosaic Law as contained and expanded in the covenant under King David. The Mosaic 

Law--the Ten Commandments and associated particular laws--was good since it came from 

God. As St. Paul writes of the Mosaic Law, “the law is holy and the commandment is holy and 

good” (Rom 7:12). As a covenant between God and man, the Mosaic Law brought Israel into 

relationship with God and began the process of restoring the unity of man with God that had 

been lost through sin. 

The Mosaic Law structured the life of Israel in three main ways: the moral law, the ceremonial 

law, and the judicial law. The moral law  as summarized in the Ten Commandments taught 

Israel how to live rightly.  Although in principle these commandments could be known from the 

natural law, human beings needed God to reveal the commandments to them so they could 

know them without error and with confidence. The Ten Commandments therefore reveal the 

natural law to man. These commandments are rules that permanently govern human life. The 

ceremonial law orders Israel to the right worship of the true God. The animal sacrifices thus are 

both the renunciation of idolatry--since the pagan nations often worshipped gods in the form of 

animals--and the recognition that all things are received from God and are to be offered back 

to him. The judicial law structured the life of the political kingdom of Israel. This threefold 

division of the Mosaic Law provides the Christian Church, which fulfills rather than negates the 

Mosaic Law, with a clear rationale for retaining some of the commandments of the Old 

Testament while eschewing others. The moral law is retained, though now within the context of 

Christ’s love. In contrast,  the ceremonial law is fulfilled and elevated in the greater ceremonies 

of the new covenant, and the political law is fulfilled and elevated in the Church’s nature as the 

universal kingdom of God. This explains why there is no contradiction between upholding the 

book of Leviticus’s prohibition of homosexual actions, as contray to human nature, and 

dismissing the prohibition of eating pork, which related exclusively to ceremonial purity.  



Although the Mosaic Law was good and initiated the people of Israel into a covenantal 

relationship with God, it remained incomplete or imperfect. It ordered people to God, but it did 

not instill within them the power to reach God. The people continually violate the covenant with 

God makes with them. Immediately after Israel enters into covenant with God at Mt. Sinai to 

become “a kingdom of priests and a holy nation” (Ex 19:6), Israel’s first act of priesthood is to 

commit idolatry by worshiping the golden calf. King David commits adultery with Bathsheba 

and has her husband killed in battle immediately after receiving the promise from God that one 

of David’s heirs will remain on the throne forever (2 Sam 7-11). This cycle of blessing and sin 

repeats itself throughout human history. Even today, although in Jesus Christ God’s definitive 

blessing has been revealed, each of us continues stubborn;ly to reject God’s blessing and 

suffer the wounds of sin (as witnessed by our continuing need for the sacrament of penance). 

 In the Old Testament, the history of human violation of God’s covenants was used by God to 

show the depth of human sin. The prophets of Israel foretold that God would establish a new 

covenant that would finally overcome sin. We see this in Jeremiah 31:31-33): “Behold, the days 

are coming says the Lord, when I will make a new covenant with the house of Israel and the 

house of Judah...I will put my law within them, and I will write it upon their hearts”.; and in 

Ezekiel 36:26: “ A new heart I will give you, and a new spirit I will put within you; and I will take 

out your flesh the heart of stone and give you a heart of flesh. And I will put my spirit within 

you, and cause you to walk in my statutes and be careful to observe my ordinances.” The 

Mosaic Law was good, but it was incomplete. Israel awaited a new covenant in which God’s 

law would be written on their hearts, new hearts of flesh, hearts capable of full obedience.  

This new covenant is inaugurated in Jesus Christ, who is God made man. In the new covenant, 

we can be incorporated into Christ--and this be made into friends of God--through faith and 

baptism. St. Paul teaches, “The law was our custodian until Christ came, that we might be 

justified by faith. But now that faith has come, we are no longer under a custodian; for in Christ 

Jeus you are all sons of God, thorough faith. For as many of you as were baptized into Christ 

have put on Christ” (Gal 3:24-27). Faith and baptism enable us to enter into the new law by 

which we are restored in right relation to God. As St. John writes, “For the law was given 

through Moses; grace and truth come through Jesus Christ” (Jn 1:17). 

Yet an astute reader may question why we speak of a new law. Does not the quote from John 

1:17 suggest that the law is associated with the Old Testament and grace with the New? The 

New Testament, however, discusses the new law of grace in the two books most dedicated to 

showing that in Christ we are freed from observing the law of Moses: Galatians and Romans. 

Galatians 6:2 tells us, “Bear one another’s burden, and so fulfill the law of Christ.” Christ has 

fulfilled the law not so that we are excused from the law, but that we become capable of 

fulfilling it. This is Ezekiel’s prophecy of the new heart of flesh capable of keeping God’s 

commandments. Romans 13:8 says the same: “He who loves his neighbor has fulfilled the 

law.” 

Both of these passages speak of loving one’s neighbor and this fulfilling the law. But how is 

such fulfillment possible? St. Paul explains, “For the law law of the Spirit of life in Christ Jesus 

has set me free from the law of sin and death” (Rom 8:2). A new law--the law of the Spirit of 

life--has freed man from sin. St. Paul continues, “For God has done what the law, weakened by 

the flesh, could not do: sending his own Son in the likeness of sinful flesh and as a sin offering, 

he condemned sin in the flesh, in order that the just requirement of the law might be “fulfilled in 

us.” The law of the Spirit is called a law because it is meant to be the new principle of our lives: 

we should “walk according to the Spirit.” 



The new law, the law of the Spirit, and the law of Christ all signify this new reality of divine 

grace acting in the believer. St. Thomas states that the new law first of all signifies the grace of 

the Holy Spirit. SInce the new law is the grace of the Holy Spirit, the new law can do what the 

natural law could not. It can lead us to our supernatural end of life with God both through the 

forgiveness of our sins the through Jesus Christ (Lk 24:47) and through the elevation of our 

nature to become children of God (Jn 1:12). 

In a secondary sense, the new law refers to something tangible. It is both the gift of the 

sacraments and the entire inspired text of the New Testament. The sacraments communicate 

the grace of God to us and the New Testament instructs us how to use well his grace. The new 

law forms the oral and written apostolic tradition, instructing the faithful what to believe and 

how to live. The greatest and most concise written expression of the new law is Jesus’ Sermon 

on the Mount. Jesus simultaneously intensifies the law and fulfills it: “Think not that I have 

come to abolish the law and the prophets; I have come not to abolish them but to fulfill them” 

(Mt 5:17). 

The Sermon of the Mount, however, should be read not as a list of imperatives but rather as a 

light for giving glory to God through good works. As Jesus teaches, “Let your light so shine 

before men, that they may see your good works and give glory to your Father who is in 

heaven” (Mt 5:16). St. Augustine describes the Sermon as a “perfect pattern of the Christian 

life” (On the Lord’s Sermon on the Mount). Yet the written expression of the new law should 

not obscure the deeper spiritual reality of the new life as the grace of the Holy Spirit. No longer 

is the good life summarized in the Greek dictum “Know thyself.” Christ now expresses the 

moral life in the invitation to “be perfect, as your heavenly Father is perfect” (Mt 5:48). The new 

law  constitutes a new horizon of the moral life as the graced life of children of God. According 

to St. Thomas, the new law is the most perfect state of life possible in this present life (S.T. i-ii, 

q.106, a.4). As the Mosaic Law prefigures the new law, so the new law prefigures the final state 

of glory in heaven. 

Fulfillment of the Mosaic Law 

It is impossible to understand why God chose the cross as the means of our salvation unless 

we first have a keen sense of what it means to be burdened by our own injustice and to live in 

a world marked by injustice. When we recognize the horror of injustice in the world, we are 

prepared to understand wheat Christ was teaching and doing for us. Our first parents lost their 

relationship with God by an act of contempt for their creator. As St. Augustine puts it, the result 

was that “two cities were created by two kinds of love: the earthly city was created by self-love 

reaching the point of contempt for God, the Heavenly City by the love of God carried as far as 

contempt of self” (City of God, book 14, chap 28).  

Since the first human beings fell through disobedience, and this disobedience--with its 

violence, greed, envy, lust, and domination--has marked human history ever since, Christ’s 

salvific action must be an act of supreme self-giving obedience. Christ's supreme act of 

obedience--his cross or “passion”--fulfills the Mosaic Law given by God on Mt. Sinai. In the 

Gospel of Matthew, Jesus teaches, “Think not that I have come to abolish the law and the 

prophets; I have come not to abolish them but to fulfil them. For truly, I say to you, till heaven 

and earth pass away, not an iota, not a dot, will pass from the law until all is accomplished” 

(5:17-18). In the Gospel of John, his final words from the cross are “It is finished” (19:30). He 

can be understood to mean that the Mosaic Law has been consummated or fulfilled in him, 

thereby inaugurating the new law of grace. In St. Paul’s words, “as one man’s trespass led to 



condemnation for all men, so one man’s act of righteousness leads to acquittal and life for all 

men” (Rom 5:18). 

Why would Jesus’ cross be able to accomplish so great a thing as to fulfill all justice and 

restore the relationship with God that was lost by sin? Why would death on a cross, even the 

death of the incarnate Son of God bring this about? 

The answer relies upon understanding the Mosaic Law we just went over. Jesus’ cross 

simultaneously fulfills the three aspects of the Mosaic Law: its moral, ceremonial, and judicial 

precepts or laws. We can therefore examine the cross from three different perspectives, each 

of which illumines how it accomplishes our salvation. First, Jesus’ perfect charity on the cross 

perfectly fulfilled the moral precepts of the Law, as embodied by the Ten Commandments. As 

Jesus says in the Gospel of John, “Greater love has no man than this, that a man lay down his 

life for his friends” (Jn 15:13). 

Second, in the self-sacrifice that he offered upon the cross, Jesus perfectly fulfilled the 

ceremonial precepts, which prescribed the manner in which the Israelites were to render just 

worship to God. The author of the Epistle to the Hebrews put it this way: “every priest [of the 

temple] stands daily at his service, offering repeatedly the same sacrifices, which can never 

take away sins. But when Christ had offered for all time a single sacrifice for sins, he sat down 

at the right hand of God” (Heb 10:11-12).  

Third, when Christ, though innocent, took upon himself the suffering due to all others, he 

perfectly fulfilled the judicial precepts. As Isaiah prophesied, comparing the Messiah to a sin 

offering (such as would have been offered at Israel’s Temple), “Surely he has borne our griefs 

and carried our sorrows; yet we esteemed him stricken, smitten by God, and afflicted. But he 

was wounded for our transgressions, he was bruised for our iniquities; upon him was the 

chastisement that made us whole, and with his stripes we are healed. All we like sheep have 

gone astray; we have turned every one to his own way; and the Lord has laid on him the 

iniquity of us all” (Isa 53:4-6). 

Since the divine law is one, this fulfillment is not a revocation. In Christ, as we will see, 

believers participate in his fulfillment of the Mosaic Law. Meditating upon the three kinds of 

precepts in the old law draws us into the mystery of the new. Employing traditional terms for 

describing what Christ has accomplished for us--such as redemption, satisfaction, merit, and 

sacrifice--we gain a deeper understanding of what the Mosaic Law prefigured and how Jesus 

saved mankind.  

The Ceremonial Precepts: Christ as Priest 

It is helpful to begin with the ceremonial precepts since they stand at the heart of the meaning 

of the cross. As we have seen, the ceremonial precepts of the Mosaic Law were primarily those 

precepts instituting the sacrificial system for worship. In contrast to the modern view of 

sacrificial offerings. Here we can attribute sacrifice to a positive symbolic force. Christ’s 

sacrifice is prefigured in the Mosaic Law by three kinds of sacrifices: burnt offerings, peace 

offerings, and sin offerings. Christ’s sacrifice is total (as prefigured by burnt offerings) and is, as 

an act of love, an act of praise and thanksgiving (as prefigured by peace offerings). As a sin 

offering, Christ’s sacrifice operates--accomplishes its purpose--according to the modes of 

redemption and satisfaction. The concepts of redemption and satisfaction help us understand 

the numerous New Testament passages, such as: 

1 John 2:2--And he is the propitiation for our sins: and not for ours only, but also for those of 

the whole world. 



Ephesians 5:2--And walk in love, as Christ also hath loved us, and hath delivered himself for 

us, an oblation and a sacrifice to God for an odour of sweetness. 

Romans 3:25--Whom God hath proposed to be a propitiation, through faith in his blood, to the 

shewing of his justice, for the remission of former sins, 

1 Peter 1:18--Knowing that you were not redeemed with corruptible things as gold or silver, 

from your vain conversation of the tradition of your fathers: 

Galatians 3:13--Christ hath redeemed us from the curse of the law, being made a curse for us: 

for it is written: Cursed is every one that hangeth on a tree 

John 8:36--If therefore the son shall make you free, you shall be free indeed 

Revelation 1:5--And from Jesus Christ, who is the faithful witness, the first begotten of the 

dead, and the prince of the kings of the earth, who hath loved us, and washed us from our sins 

in his own blood 

That attributes to Christ’s cross an effect that restored mankind to its intended position vis-a 

vis God. 

To grasp the meaning of redemption requires an understanding of sin as a violation of the 

order of justice. To be in relation to God, who is perfect love, human beings must love. As we 

have seen, when the first parents broke off this relationship by an act of contempt, the order of 

justice and love that united mankind to God was broken. With the exception of Jesus and the 

Virgin Mary, all human beings since the Fall have been marked by this brokenness. This 

brokenness is a debt or wound in our relationship with God. The debt is “mortal” or deadly: 

eternal punishment consists in bearing theis wound forever, knowing that, as children of Adam, 

we freely chose to separate ourselves from the one who alone can make us happy. 

Clearly, if we could just turn around and love God perfectly again, we would be restored. The 

problem is that our wound or dept lies in our wills, which are disordered. Our choices lead us 

away from God, not toward him. As a sinless man, however, Christ did not owe the debt. Since 

Christ is God and man, the debt is more than redeemed by his sacrifice of his bodily life, as the 

life of the Son of God. Christ’s cross accomplishes redemption because he shows perfect love 

in freely bearing the deadly punishment that sinners deserve. He redeems or pays the debt by 

restoring the order of justice between mankind and God. The order of justice is revealed as an 

order of God’s gracious love. 

Put another way, Christ makes satisfaction for what was lost by mankind’s sins. St. Anselm 

concept of satisfaction that, “He properly satisfies for an offense who offers something which 

the offended one loves equally, or even more than he detested the offence.” The just penalty 

(or result) of the interior disorder caused by original sin is sensible pain and suffering, 

culminating in death: “For the wages of sin is death, but the free gift of God is eternal life in 

Christ Jesus our Lord” (Rom 6:23). In order to restore souls to justice, a human being would 

need freely to undergo suffering and death as the just penalty of sin, so that the disorder might 

be healed interiorly by obedience (the opposite of the sinful disobedience). By freely embracing 

the penalty as it embodies God’s order of justice, Christ satisfied for all sins. His act 

accomplishes the salvation of all because of the unity of mankind before God that results not 

only from membership in the same species, but also from Christ’s all-embracing charity. 

Christ’s sacrifice restores intrinsically the just relationship between all of mankind and God. Yet 

this universal reconciliation has to be appropriated by each of us through membership in 

Christ’s Mystical Body by faith and charity. St. Paul opens our eyes to the deepest meaning of 

Christ’s satisfaction: “Therefore, if anyone is in Christ, he is a new creation; the old has passed 

away, behold, the new has come. All this is from God, who through Christ reconciled us to 



himself and gave us the ministry of reconciliation; that iuis, God was in Christ reconciling the 

world to Himself, not counting their trespasses against them, and entrusting to us the message 

of reconciliation….We beseech you on behalf of Christ, be reconciled to God. For our sake he 
made him to be sin who knew no sin, so that in him we might become the righteousness of 

God” (2 Cor 5:17-21). Reconciliation is the heart of the good news.  

The Moral Precepts: Christ as Prophet 

Like the prophets of the Old Testament , who recognized love as the primary element of 

sacrifice and indeed of worship, we should not separate Christ’s cross from Christ’s love. 

Christ’s charity is what enables his cross to reconcile us to God and to each other. By teaching 

the new law of grace on the cross, Christ shows himself to be the true prophet. Even though 

the moral precepts of the Mosaic Law concern natural rather than supernatural virtues, it is 

impossible completely to fulfill the Mosaic Law without the supernatural virtue of charity. St. 

Thomas states, “Man cannot fulfil all the precepts of the law, unless he fulfil the precept of 

charity” (S.T. i-ii, q.100, a.10, ad 3). Although the Ten Commandments do not include the 

command to love God, this law is found in Deuteronomy: “You shall therefore love the Lord 

your God, and keep his charge, his statutes, his ordinances, and his commandments always” 

(Deut 11:1). By his cross, Christ perfectly teaches this charity and enables us to share in it. 

Why was Christ’s charity so beneficial? The answer lies in his relationship with his heavenly 

Father. Although it might seem that charity is the same in every person who possesses charity, 

in fact there are various degrees of charity, corresponding to the degree of the person’s 

participation in the Holy Spirit. To love God fully, one must know God fully. On earth, only 

Christ, because of his enjoyment of the vision of God, displayed this most perfect charity. Even 

the Virgin Mary, whose mind was not united to God by vision but only by faith, did not 

approach the degree of charity possessed by Christ. 

As the fruit of his grace, therefore, Christ’s charity merits a reward. Christ's Sacrificial love is 

rewarded by the resurrection and glorification of his body. This reward is nothing else than God 

crowning his own gifts, since it gives glory to divine justice. However, the merits of Christ’s 

cross also bring about our salvation. In suffering for justice’s sake out of supernatural charity. 

Christ merits not only for himself, but also for his members. His habitual grace is the same as 

his grace of Headship: the Holy Spirit perfects his human soul not only for him, but for us. 

Christ is the source of a mystical communion in which his resources overflow ino all who are 

united to him by faith. So Christ’s Mystical Body forms, as it were, one individual: “Christ’s 

works are referred to Himself and to His members in the same way as the works of any other 

man in a state of grace are referred to himself (cf. S.T. q.48, a.1). When, full of grace, he merits 

by his sacrificial charity--his complete gift of self--the resurrection and glorification of his body, 

he merits the same for all his members. 

The Judicial precepts: Christ as King 

How do the Mosaic Law’s judicial precepts teach us about Christ’s cross? On first glance, the 

ceremonial and moral precepts might seem more fitted to illumining salvation. When asked to 

offer an explanation for the mystery of the crucifixion, it helps to view it in light of the laws for 

behavior and sacrificial worship that we find in the Mosaic Law, since this pattern helps make 

sense of why God chooses to reconcile human beings through Christ’s cross. But how do the 

judicial precepts, having to do with  punishment, familial relations, and exchange, shed light on 

Christ’s action? 

The judicial precepts prefigured Christ’s work, but not in the same way that the ceremonial 

precepts did. By shaping the government of Israel, they suggested the right order that should 



exist between human beings, but in practice, like any human politics, they were unable to 

produce this right order. Although God could have restored this right order simply by 

command, God chose to restore the order of justice not by command, but by Christ’s supreme 

act of self-giving. He imposes nothing arbitrarily; rather he heals us from within.  

The task of the king in Israel was to establish justice among his people. Christ, true king, 

establishes justice for all mankind by his suffering, Christ fulfilled the judicial precepts by 

undergoing the greatest suffering. Only the incarnate Son who, filled with the Holy Spirit, 

knows fully the divine glory--the infinite wisdom and love of the Father, who loves us infinitely--

could know fully what it means to oppose and reject this love. Therefore the depth of Christ’s 

sorrow, in suffering for our sins, is beyond anything we could imagine. Moreover, in contrast to 

the limited scope of the actions of a mere man, Christ’s suffering fulfills the judicial precepts 

because he could his intense suffering to the case of each human being, while suffering our 

penalty, he willed that his suffering would serve the end of our being united with God. He freely 

suffered for our sins, and the Father freely gave him over to suffering, so that we might be 

blessed.  

As St. Paul teaches, “Christ redeemed us from the curse of the law, having become a curse for 

us -- for it is written, ‘Cursed be every one who hangs on a tree’ -- that in Christ Jesus the 

blessing of Abraham might come upon the Gentiles, that we might receive the promise of the 

Spirit through faith” (Gal 3:13-14). Because Christ has suffered for us,our suffering is not 

meaningless, but actually draws us closer to Christ in charity. Carrying our own crosses, we 

are united with the God who has gone to the length of suffering for and with us, and share in 

his fulfillment of the Mosaic Law. “Now I rejoice in my sufferings for your sake, and in my flesh I 

complete what is lacking in Christ’s afflictions for the sake of his body, that is , the church” (Col 

1:24). 

By recognizing that Christ’s cross fulfills the three kinds of precepts of the Mosaic Law, St. 

Thomas develops a theology of salvation that profoundly balances Christ’s sacrifice, Christ’s 

charity, and Christ’s suffering for others. He also shows why God gave such a prominent place 

in ancient Israel to the roles of priest, prophet, and king. In fulfilling the ceremonial precepts, 

Jesus is supremely priest; in fulfilling the moral precepts, he is supremely prophet or lawgiver 

(giving the law of love); and in fulfilling the judicial precepts, he is supremely king, losing his 

own life to establish justice among his people. Sometimes we hear it said that Christ’s suffering 

and death were random violence. In God’s plan, far from being random, they were the 

fulfillment of all justice -- the righteousness of God -- that the people of the Old Testament had 

been awaiting. 

Christ’s Fulfillment of Israel’s Temple 

Understanding of salvation does not stop with the cross. It is necessary to grasp the power of 

the cross, but we would never understand salvation from this alone. After all, Christ rises from 

the dead and ascends to heavenly glory! The other mysteries of Christ's life take their bearings 

from the cross, but they also cause our salvation in their own ways. 

We can illumine this relationship by once again turning to the Old Testament. Christ’s cross 

fulfills all justice, and thereby fulfills the Mosaic Law and reconciles everything on earth and in 

Heaven (Col 1:20). The other mysteries of Chrit’s life--preeminently his Incarnation, 

transfiguration, resurrection, and ascension--indicate the ways that we are united with the life 

of the trinity. These mysteries reveal how human beings become temples of the triune God. 

They reveal how Christ’s perfect worship on the cross fulfills Israel’s Temple. 



1 Kings 8 is the key biblical passage for understanding Israel’s Temple. The chapter describes 

the dedication of the new Temple by King Solomon., who in a dedicatory speech sets for the 

the spiritual significance of the Temple. In his speech, Solomon asks,  

“But will God indeed dwell in the earth? Behold, heaven and the highest heaven cannot contain 

thee, how much less this house which I have built! Yet have regard to the prayer of they 

servant and to his supplication, O Lord my God, hearkening to the cry and to the prayer which 

they servant prays before thee this day; that thy eyes may be open night and day before thee 

this day; that thy eyes may be open night and day toward this house, the place of which thou 

hast said, “‘My name shall be there,’ that thou mayest hearken to the prayer which thy servant 

offers toward this place. And hearken thou to the supplication of thy servant and thy people 

Israel, when they pray toward this place; yea, hear thou in heaven thy dwelling place; and when 

thou hearest, forgive.” (1 Kings 8:27-30) 

This passage contains two key elements: first, God infinitely transcends the Temple (8:27); and 

second, God has nonetheless chosen to place his “name” there (8:29). 

The promise that God’s “name” would dwell in the Temple meant that the liturgy of the 

Temple, that is, the prayers of the people who participate in the Temple worship, would 

express God’s true identity. The Book of Revelation takes up this these as characteristic of the 

true Temple: “He who conquers, I will make him a pillar in the temple of my God, and the name 

of the city of my God, the new Jerusalem which comes down from my God out of heaven, and 

my own new name” (Rev 3:12). We are made into the true Temple, the Mystical Body of Christ, 

by sharing in God’s “name” or identity--by our graced sharing in “He who is,” the divine life of 

blessedness. Thus, the emphasis in the Old Testament on the Temple as the place of true 

worship is connected by the New Testament with Christ’s perfect worship (on the cross) and 

human beings’ participation in Christ’s perfect worship as members of his Mystical  Body. 

Once we realize that believers are a “temple” of the Holy Spirit, we can never think about life 

the same way again. “Do you not know,” ask St. Paul, “that you are God’s temple and that 

God’s Spirit dwells in you? (1 Cor 3:16). This is the salvation that God, in Christ, is offering us--

to rejoice inexhaustibly in the mysteries of God’s love and wisdom. 

Summary of the three offices of Christ: Priest, Prophet, King. 

Christ the one mediator. By His Incarnation, God the Son is constituted the one Mediator 

between God and man (1 Tim 2:5). As Mediator, He holds a threefold office: that of High Priest, 

Prophet, and King. Our Divine Redeemer Himself declared His threefold mission: “I am the Way 

(King), and the Truth (Prophet), and the Life (Priest)” (Jn 14:6). 

Supreme Prophet. 

Unlike the Prophets, who announced the word of God, Christ Himself is the Word of God in 

Person. Endowed with fulness of knowledge, powers of miracle and prophecy, and impeccable 

holiness, He stands unique among teachers of the human race. He taught by discourses, 

parables, precept, miracles and example. The Apostles called Him “Master” and “Teacher”, 

and He declared Himself to be “the light of the world” (Jn 8:12; 12:46). He completed the 

Revelation made by God to the Jews and ordered it to be propagated to all mankind. He 

announced that certain practices given to the Jews were now over. He abolished abuses that 

had been tolerated, and taught a New Law that perfected the Old. He revealed the inner life of 

God the Holy Trinity and the means to become sharers in it. He gave a definitive Revelation 

that can never be superseded. 

High Priest. As High Priest and Victim, the Lord Jesus offers prayer and sacrifice, atones for 

sin, reconciles God and man, institutes sacraments, and communicates the divine life of grace. 



The exercise of Christ’s priesthood is seen chiefly in the Redemption, and shown in the New 

Testament the excellence of His priesthood, especially the Epistle to the Hebrews. 

Universal King. As King or Shepherd, He rules and guides His people by laws and example. His 

Kingship is prophesied in the Old Testament (2 Sam 7:12-13; Ps 45(44):6; Is 9:6-7; Dan 7:13-

14), and proclaimed in the New: the angel Gabriel says, “He will reign over the house of Jacob 

for ever; and of His kingdom there will be no end.” Jesus tells Pilate, “My kingship is not of this 

world. … You say [rightly] that I am a King” (Lk 1:33; Jn 18: 36-7). As a Creator, and eternal 

Son of God, He is King by natural right. As our Redeemer, He is King by acquired right, for 

“you were bought with a price”, “ransomed … with the precious blood of Christ” (1 Cor 6:20; 1 

Pet 1:18-9). He holds the threefold power: legislative, executive and judicial. He promulgates 

laws and demands obedience; He executes His decrees, imposes sanctioned, and judges all 

men. His sovereignty is unlimited: “All authority in heaven and on earth has been given to me” 

(Mt 28:18). But His Kingdom is spiritual, “not of this world” (Jn 18:36). One enters it by faith and 

Baptism, lives in it by charity and penance, spreads it by word and example. His Kingdom is a 

“Kingdom of truth and life; a Kingdom of holiness and of grace; a Kingdom of justice, love and 

peace” (Roman Missal, Christ the King).  He is King over our minds, for He is Truth itself and 

we must subject our thoughts to His doctrine and supreme knowledge. He is King over our 

wills, for by grace and inspiration, He subjects our free wills to the will of God. He is King in our 

hearts by reason of His love, kindness and mercy, which surpass all that we can ever imagine 

(Quas Primas, Pius XI, 1925). 

In His Public Ministry, as He taught the disciples and the crowds, Our Lord mainly showed 

Himself as the supreme Prophet and Teacher. In Holy Week, He mainly exercised His High 

Priestly office, instituting the Holy Eurcharist and the New Covenant, and undergoing the 

Passion to save mankind. In His Resurrection and Ascension, He especially manifests His 

glorious Kingship. Although we may separate them for the purposes of analysis, the three 

offices are closely connected. All three were, and are, exercised by Our Lord both on earth and 

in Heaven. 

Roles of the People of God--Priest, Prophet, and King. 

The people of God share in Christ’s roles of priest, prophet, and king and have responsibilities 

for mission and service in the Church: 

Those who are baptized are consecrated to be a spiritual house and a holy priesthood by 

regeneration and the anointing of the Holy Spirit. In this priestly role given in Baptism, we offer 

our spiritual sacrifices. The priesthood of all the baptized is distinct from the ordained 

priesthood which (along with spiritual sacrifices) offers the Body and Blood of Christ; 

-Those who are baptized and confirmed exhibit the graces of those sacraments in their 

personal, family, social, and spiritual lives;  

-As prophets we are to gain the knowledge necessary to enable our lives to speak for God to 

others through our witness to his truth; 

-We share in Christ’s royal role as king through our service to those in need, particularly the 

poor and suffering, in whom the Church recognizes her founder. As the Catechism states: “The 

sign of the cross makes kings of all those reborn in Christ, and the anointing of the Holy Spirit 

consecrates them as priests, so that, apart from the particular service of our ministry, all 

spiritual and rational Christians are recognized as members of this royal race and sharers in 

Christ’s priestly office. What, indeed, is as royal for a soul as to govern the body in obedience 

to God? And what is as priestly as to dedicate a pure conscience to the Lord and to offer the 

spotless offerings of devotion on the altar of the heart (CCC 786). 



The Transfiguration 

Jesus Christ himself is the most perfect fulfillment of Israel's Temple. He is the ultimate source 

for understanding God’s indwelling in us, since he mediates this indwelling to all other human 

beings.. The transfiguration begins to reveal how human beings, united to Christ, will share 

eternally in the divine life. St. Matthew’s Gospel tells us that “after six days Jesus took with him 

Peter and James and John his brother, and led them up a high mountain apart. And he was 

transfigured before them, and his face shone like the sun, and his garments became white as 

light. And behold, there appeared to them Moses and Elijah, talking with him” (Mt 17:1-3). In 

light of Genesis, the “after six days” is significant: the seventh day symbolizes the completion 

of creation, which is now about to occur in the fulfilled Temple. 

If suffering (dying on a cross) were all that we knew of Christ, who would follow him? The 

transfiguration thus prepares us for his resurrection and ascension. In Christ’s transfigured 

body, we see that God will transform us into persons who can rejoice spiritually and bodily in 

eternal life. The transfiguration shows members of Christ;s  Mystical Body that their suffering 

leads to glory. St. Thomas teaches, “Our Lord, after foretelling His Passion to His disciples, 

had exhorted them to follow the path of His sufferings (Mt 16:21, 24). Now in order that anyone 

go straight along a road, he must have some knowledge of the end. ...Above all is this 

necessary when hard and rough is the road, heavy the going, but delightful the end” (S.T. iii, 

q.45, a.1). The transfiguration is about the “end”--the fulfilled Temple, the perfect presence of 

God.  

Why did Christ chose “shining” (clarity) to manifest, in his body, the glory of the fulfilled 

Temple? Clarity is the spiritual glory (holiness) of the soul overflowing into the body. The 

miracle occurred when Christ’s face “shone like the sun.” We have all seen people who seem 

to glow with happiness or with love. The outward glow indicates an inward peace. Clarity then 

was a way to manifest the “end” of the fulfilled Temple, in which all will be united by perfect 

holiness and love. This application to the Mystical Body by distinguishing between the 

resplendence of Christ’s face and his garments. “Just as the clarity which was in Christ’s body 

was a representation of His body’s future clarity, so the clarity which  which was in His 

garments signified the future clarity of the saints, which will be surpassed by that of Christ, just 

as the brightness of the snow is surpassed by that of the sun” (S.T. iii, q.45, a.2, ad 3). Christ’s 

whole Mystical Body will shine, but the source of its shining will always be Christ himself. 

The transfiguration reveals the coming of Israel’s Temple in two other ways. First, Moses and 

Elijah, along with the three chief disciples, were chosen to appear with Christ, This reveals the 

unity of the divine law; salvation includes not one those after Christ, but also those before him, 

and for both Christ is the source of salvation. As “men are brought to the glory of eternal 

beatitude by Christ,--not only those who lived after Him, but also those who preceded Him” 

(S.T. iii, q.45,a.3).  

Second, at the transfiguration, God the Father, speaking out of the “cloud” (symbolic of the 

Holy Spirit), says, “This is my beloved Son, with whom I am well pleased; listen to him” (Mt 

17:5). A similar manifestation of the Trinity had occurred at Christ’s baptism. Baptism takes 

away sin and confers innocence; the transfiguration prefigures the “end” or goal of baptism, 

namely, the conferring of heavenly glory in the fulfilled Temple. The event of the transfiguration 

reveals that Christ is about to bring Israel’s Temple to its fulfillment in his Mystical Body. 


