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Last week we went over some of the core teachings on the Church’s doctrine of Creation.
Tonight I will offer a few more things to consider in this teaching.
The doctrine on creation frees mankind from the fear of cosmic forces. There is a superior God,
the God who is the creator of everything: He is the One to whom the creative act must refer,
and not the celestial powers that in the various ancient theogonies (or system of gods) and
cosmogonies (theory of the origin of the universe) are often violent forces that crush human
beings with their presence and actions. The doctrine of creation in the Christian sense frees the
world from the influence of these forces, declaring them non-existent. It this sense, such
doctrine is primarily a doctrine of the oneness of God: God is one and there are no others (the
denial of polytheism is the element that distinguishes the biblical recounts of creation from all
other ancient accounts of a similar nature).This doctrine also carries out what is called the
“denumification” of the world: it frees the world from the tutelary (protector, guardian) deities
such as gods of water, air, nymphs, satyrs, elves, and any other kind of invention of the
non-Christian religious mentality (Origen, Contra Celsum. At the birth of Christ, the Magi pass
from divinization of demons to the adoration of Christ). The denumification of the cosmos, a
cosmos that is traced to a single God and Creator, frees man’s approach to nature from the
burden of terror and superstition--which also made possible the birth of science in the modern
sense. If plants, animals, and any other element are not in fact protected by a tutelary god, the
human being can feel free to study them (science) and utilize them for his purposes
(technology). Science and technology--at least as they are understood in the modern
sense--are only able to arise thanks to Christianity [Serious historical studies demonstrate that
the birth of the sciences in the modern sense is due to medieval thought, which, in many fields,
brought Christian intellectual development to a climax. This, among other reasons, is further
confirmation that the Middle Ages cannot justifiably be considered an obscurantist era]. The
fact that they are often placed in opposition to faith, particularly the Christian faith, is due to the
mistaken assumptions of modernity and postmodernity [which has influenced the personal
inclinations of many people of science], and not science as such, which is a daughter and ally
of the Christian faith. God is one, the Creator of nature and the Giver of grace. When science
and faith succeed in carrying out their own tasks in their respective orders, there cannot be any
well-supported opposition between them., but rather a fruitful and enriching collaboration. This
is demonstrated at the historical level by the existence of a large number of scientists, both of
the past and the present, who were also people of faith.
It should also be clarified that the positive denumification of the world does not necessarily
lead to secularization, which is another thing entirely. Secularization is a rupture of the
synthesis between Spirit and matter, because it not only postulates the justified distinction
between nature and grace, natural and supernatural, but it separates them, and ends up
understanding the world without God. Denumification is thus a positive process, a direct
consequence of the doctrine of creation. Secularization, on the other hand, is a denial of
creation, because it conceives of the world as if it were not created by God.
The Natural Law God created each thing with/through His Word, this speaks to the intrinsic
rationality of creation, given that the creative Word is the divine Reason. So it follows that in
created nature there there is an intimate rationality, a logical law, imprinted by the Creator into
the cosmos. This law, called natural law, corresponds to the very being of God, who possesses
Reason in Himself, and creates with/through His own divine Reason, the Logos. Therefore,
there is in the cosmos a logical natural law, which is reflective of the very nature of God, in



which the perfect Logos subsists eternally. Natural law is not a “positive” law, decided on the
basis of authority alone; it is a pallid reflection, and to the being of things, of the nature by God.
[Therefore, humans should not oppose natural law with their own formulations of positive laws.
There is a pretense that democratic regimes can establish, with respect to any matter, however
serious, what is  or is not permissible, on the basis of majority vote].
This is also the reason that each being, even if not a Christian, for the sole fact of being human
and thus possessing reason [the little created logos within us], can know and recognize natural
law, which obliges each human, not only those who know Christ and believe in Him [Roman
statesman Cicero d. 43 BC, De inventione 2.161: “The law of nature is that which is not born of
opinion, but implanted in us by a kind of innate instinct: it includes religion, duty, gratitude,
revenge, reverence and truth.”]
The great Greek tragedy, Antigone by Sophocles  It recounts Antigone, daughter of Oedipus,
harshly rebuked Creon, king of Corinth, because the latter had prohibited the burial of her
brother Polyneices. Antigone, having arranged to give him the honors due to the dead,
defended herself before the unjust sovereign with words that reveal understanding of a
fundamental fact: a moral law exists that is not provided by the gods but is part of the world
itself. And for Antigone, burying the dead is a work of justice commanded by such a law:
I heard it not from Heaven, nor came it forth
From Justice, where she reigns with Gods below.
They too have published to mankind a law.
Nor thought I thy commandment of such might
That one who is mortal thus could overhear
The infallible, unwritten laws of Heaven.
Not now or yesterday they have their being,
But everlastingly, and none can tell
The hour that saw their birth [vv. 450-457]
St. Paul attests to this in his letter to the Romans 2:14-15: “For when the Gentiles who do not
have the law by nature observe the prescriptions of the law, they are a law for themselves even
though they do not have the law. They show that the demands of the law are written in their
hearts, while their conscience also bears witness and their conflicting thoughts accuse or even
defend them.”
For Saint Thomas Aquinas, the first precept of natural law, on which all others are based, is
(“Good is to be done and sought, while evil is to be avoided” Latin: “Bonum est faciendum et
prosequendum, et malum vitandum” ST I-II, q 94, a.2). Human practical reason apprehends in
a natural way the good to be done, observing its own natural inclinations, which is why the
order of precepts of natural law also follows the order that is proper to human inclinations. It
follows from this that the natural law is based on both on the objective order of nature and on
human rationality, and the latter is capable of interpreting this law and drawing precepts from it
(cf. CDF Persona Humana (1975), #4). The rights of human person are rooted in natural law and
not created by human beings, which is why the presumed “rights” that are in place today, if
they oppose the law of nature, should be held as arbitrary whims, and not true and proper
rights. The immutable objectivity of the law of nature does not imply an absolute fixedness.
Indeed, no norm of natural law can be modified by human beings--this is clear. However, there
are also--especially in the sphere of social doctrine--particular judgments about contingent
facts. The natural moral law is not a “closed system” but rather remains constantly open to the



new questions which continually arise (ST. I-II, q. 94, a.5). The immutable law un itself is always
discovered anew and applied to the cases that history presents.
The doctrine of creation does not merely tell us where the world came from. It tells us as well
where the world is going. Creation comes forth from God in order to return to God. The world
did not emanate from God by necessity (as Neoplatonists philosophers thought); it was created
by the free and loving will of God. In God’s will and wisdom, He created the world so that it
might find its perfection in returning to Him. This is the biblical understanding of creation
depicted in such passages as Psalm 19:1, “The heavens are telling the glory of God,” and
Psalm 150:6, “Let everything that breathes praise the Lord!”
God is the perfection of every creature. Both the standard, or the exemplar, by which the thing
was created and the goal toward which the thing is striving exist in God. Not only does God
know the origin and purpose of each created thing, he also directs the process by which each
thing moves from its origin to achieving its purpose. We call this direction divine providence.
Providence is God’s prudence or practical wisdom. Prudence is the knowledge of the right end
as well as the knowledge of the right means to attain that end. Prudence also requires that this
knowledge leads to proper action. More than merely knowing what to do, and even knowing
how to do it, prudence actually does it. As a form of prudence, divine providence thus includes
both the order of all things (knowing what and knowing how) and the execution of that order
(actually doing it). The first exists eternally in God; the second is God’s temporal action in
governing the universe.
Does God’s providence extend to every created thing? Jesus teaches in the affirmative, “Even
the hairs on your head are numbered” (Mt 10:30). The details of human history may sometimes
make it seem that life were merely “a tale told by an idiot, full of sound and fury, signifying
nothing” (Macbeth V, 5).It is very significant, however, that Macbeth speaks these words at the
moment the horrible consequences of his sin are being revealed. Macbeth’s own situation, with
the justice that is being accomplished, is Shakespeare’s eloquent testimony to the reality of
God’s providential order. As we see, God’s providence allows for the misuse of human
freedom, but God’s purpose (the “final cause” of creation) is not thereby thwarted--although
this will become clear fully only at the end of time, when all has been accomplished. For now,
as Ecclesiastes says, “he has made everything beautiful in its time; also he has put eternity into
man’s mind, yet so that he cannot find out what God has done from the beginning to the end”
(Eccles 3:11). But in the Book of Revelation, the saints at the final judgment sing,  “Great and
wonderful are they deeds, O Lord God the Almighty! Just and true are they ways, O King of the
ages! Who shall not fear and glorify thy name, O Lord? For thou alone art holy. All nations shall
come and worship thee, for thy judgements have been revealed” (Rev 15: 3-4).
To grasp the working of divine providence, one needs to distinguish between divine and natural
causality, or between primary and secondary causality. God as Creator is the primary cause,
but because of his goodness, he gives his creatures the power to act as true causes in the
world, albeit secondary causes. St. Thomas writes that “the dignity of causality is imparted
even to creatures” (1, q.22,a.3).  We should attribute any effect or action in the world both to
God as the principle cause and to nature as the instrumental, secondary cause. This does not
mean that the effect comes 50 percent from God and 50 percent from nature. Instead, the
effect is 100 percent from God as the principal agent and 100 percent from nature as the
instrumental agent . Thus, to the question of why did the apple fall onto Newton’s head, we
may answer because of the law of gravity and we may also answer because God, in willing
creation, willed that the apple should fall. The more intricate becomes our knowledge of the



world, the more powerful the demand that we recognize that God must be at work in and
through the world.
In Catholic theology, and our lessons during the past few months, we treat God not simply as
He exists in Himself, but as the beginning and end of all creatures, especially of rational
creatures, including both angels and human beings. We have gone over God as one and three
and to creation as coming forth from him. We will move to the rational creatures to advance
towards God. Christ, Who as man, is our way to God. Through Christ and the sacraments He
instituted, along with actions informed by the virtues, especially charity, human beings can
reach their ultimate purpose in knowing and loving God.
To summarize what has been said up to this point: the doctrine of creation is also a doctrine of
its Author: Creation reveals at least the following attributes of God: He exists, He is one,
rational, transcendent, and good; He creates freely by His will; He has created a good world,
has made it according to Rason (rationality), and for a reason (purpose/finality); He has
impressed a law into the cosmos; the evil that is in the world does not come from Him.
Let us address the first few lines of Genesis, and its use of the word "day."
The Church has declared that the word “day” need not mean a solar day of 24 hours, and that
it can be lawfully interpreted as signifying a long period of time (DS 3519). It has long been
observed that, since the sun itself was not created until the fourth “day”, the word “day” could
not mean the solar day before then. (Don't think yourself clever if you noticed this, before you
were Origen d. 254. De Principiis, IV, 16; Contra Celsum VI, 50 & 60. and St. Augustine d. 430,
[De Genesi ad litteram, V, 1; IV, 33].
Beyond these general directions and a general condemnation of all methods of interpretation
which would impute real error to the Sacred Writings, the Church has decided nothing as to
how the subordinate element (“popular dress”  or “clothing”) in the Scripture narrative is to be
understood.
The account given by scientists and Genesis
The account given by scientists of the development of our world is contributed in part by
astronomers, in part by geologists. Astronomers seek to explain the processes and stages by
which the solar system, planets, satellites and other cosmic bodies and gases came to be as
they are today. Geologists seek to explain the formation of the earth and its levels, the sea,
land masses, and life forms. Scientific accounts do not dispense with the necessity of a
Creator, however. Unless we admit His existence, we leave unexplained: (a) the origin or
matter; (b) the origin of its motion and energy; (c) the origin of vegetable and animal life, and the
spiritual soul of man; (d) the origin of the wonderful order that pervades the universe.
Science cannot be in conflict with the principal element in the Bible account. Physical science,
as we have hopefully learned, deals only with causes whose operation comes under the
observation of the senses. It shows how one lever in the machinery of the world is moved by
another, the second by the third, and so on, but it cannot tell us how the last lever is moved. Its
investigations are entirely confined to an examination of these levers. It deals only with things
that happen within the visible world. As long as it keeps to its proper work, it cannot assert or
deny anything about the existence or acts of God who is a Being distinct from the visible world,
and therefore, outside its scope. Hence, it cannot touch the doctrine of creation, which is the
chief element in the Biblical narrative. It follows therefore  that the authority which man may
have gained in the field of physical science forsakes him the moment he passes beyond the
limits of his subject. If he ventures to discuss questions outside the realm of physics, the value
of his speculations will depend, not on his ability as a  scientist, but on his ability as a



philosopher; but since in philosophy he will be dealing with a type of evidence quite unfamiliar
to him and for which he is not fitted by his previous training, his conclusions will, as a rule, be
amateurish.
The only difficulties which scientists can raise are connected with the order followed by the
sacred writer. I will give two interpretations, both in conformity with the decisions of the
Church, especially the Pontifical Biblical Commission early in the 20th century, and both free
from the charge of conflict with physical science.
First Interpretation: The order followed in Genesis results from grouping together of similar
works. The inspired writer of Genesis opens his narrative with the words: “In the beginning God
created the heavens and the earth. The earth was without form and void, and darkness was
upon the face of the deep.” This primitive world or Chaos consisted, therefore, of three layers:
above was a dark space; beneath the dark space was water, beneath the water was earth. The
rest of the account tells in popular form how the present world was produced from the original
Chaos. This work of development is described as having taken place in six days, the
expressions “first day”, “second day”, etc., being used, not to signify days of twenty-four hours
each, but to indicate the order in which the writer chose to set down the events of creation. St.
Augustine says that God made all things instantaneously, although, for the purposes of
narration, the narrative separates them in time (De Gen. ad litt. I, 15-16; II, 15; IV, 32, 33, 35; V,
5. See St. Thomas, ST., i., q. 74, a. 2).
(I) The sacred writer tells how each layer in turn was divided: on the first day, the dark space
was divided into day and night; on the second, the water was divided into the water below
(sea) and the water above (clouds, air); on the third, the earth was divided into land under water
and land over water (dry land with its concomitant vegetation).
(II) Next, he tells us how, on each of the three following days, each region was peopled with its
proper occupants: on the fourth day, the sun was created to rule the day, and the moon with
the stars, to rule the night; on the fifth, fishes were placed in the sea, and birds in the air (sky);
on the sixth, animals and man appeared on the dry earth.
Day 1. Day & Night
Day 4. Sun (for Day). Moon with stars (for Night)
Day 2. Sea & Sky (Air)
Day 5. Fishes (for Sea) Birds for Sky (Air)
Day 3. Land under water. Land over water, with vegetation
Day 6. [No occupants for Land under water, unknown]. Animals and man (for Land over water)
This interpretation, which is given by St. Thomas [S.T., i., qq. 65-74] has much to recommend
it:
(1) It is suggested by the very words of Sacred Scripture: “So the heavens and the earth were
finished and all the furniture of them” (Gen 2:1 Douay)---the “furniture” being the occupants.
(2) It represents the sacred writer as impressing most strongly on his people that God made
everything in the world and gave each thing the place it occupies.
(3) It arranges events in an order which primitive people could readily understand, and easily
retain.
(4) It will never require re-adjustment to suit the views of scientists.
Second Interpretation: The order followed in Genesis is in its broad lines a chronological order.
Let us note the following points of agreement between the Biblical and the scientific accounts:
(1) both accounts represent the world as gradually developing from chaos to order;



(2) both represent lower forms of life as appearing before higher: vegetation before fishes;
fishes (and monsters of the deep) before the birds and mammals;
(3) both state that man was the last of all to appear. To these we may add the creation of light
on the first day. The inspired writer speaks as though he were an observer on the surface of the
primitive earth. He sees the sunlight penetrate the dense vapour for the first time.; but the sun
itself is not yet visible as a distinct object, and will not be seen until the fourth day. In this
interpretation, as the first, we may take  “first day”, “second day”, etc., to denote the order, in
this case roughly chronological, in which the writer records events.
This interpretation, regarded by many as satisfactory for some, while others may find the first
more so.
The week of seven days. God instituted the Jewish week of seven days  as a memorial of the
successive periods of creation: “Six days shall work be done”, He said, “but the seventh day is
a sabbath of solemn rest, holy to the Lord...It is a sign...that in six days the Lord made heaven
and earth, and on the seventh day He rested (Ex 31:15-17). Through His Church, God has
ordered us to to continue the observance of the week of seven days. In the hymns of the Divine
Office for the Vespers of the days of the week, beginning with Sunday hymn, Lucis Creator, the
Church commemorates the work of Creation, deducing from each a spiritual lesson.  But God
has given us a new Sabbath with a new significance. The new Sabbath
(Sunday) commemorated the Redemption, a work of greater love than the Creation itself. Thus
the Church speaks of God as having wonderfully created us, but as having still more
wonderfully redeemed us (Collect of Christmas Day Mass). Its commemoration has been
fittingly assigned to the first day of the week, for it was on that day that Light came froth from
the tomb, the same day that God created physical light, the image of His Son, who is “the Light
that shines in the darkness” (Jn 1:5), the spiritual Light that pierced the darkness of a sinful
world. The ancient Sabbath paid homage to God as having completed the work of Creation,
while the Christian Sabbath pays Him homage as having begun in the Redemption a new and
more glorious work
Finally, let me end this section of the visible creation of God and led you into next week's topic
The Symbol of Faith points to two different dimensions of the world created by God, the visible
and the invisible. Saint Maximus the Confessor teaches about the union of everything visible
and invisible in creation. Basing himself on the words of Saint Paul that everything was created
by Christ and for Christ (Col 1:16-17), Maximus understands the word everything to mean the
earthly visible and the heavenly invisible, the human visible and the angelic invisible. Having
become incarnate, Christ has inseparably united himself with creation in the “body and blood”
of his human nature (Maximus, Questions to Thalassios, 35). All creation, visible and invisible,
exists not by virtue of its own nature, but by virtue of the action of God’s Son.
Angels, the heavenly incorporeal beings (spirits) “have their being by the will of the Father,
[they] are brought into being by the work of the Son, and are perfected by the presence of the
Spirit” (Basil, On the Holy Spirit, 16). God, as the highest Intelligence, fashioned the angelic
intellects. He made them partakers of his inexpressible glory and formed their incorruptible
essence. The angels are beacons, who reflect the Light of God. SInce they have received
eternal life from the Origin of Life, and because they contemplate the eternal Glory and
Wisdom, they are like mirrors filled with light.
The existence of the invisible angelic realm attest to the wealth and diversity of the world
created by God. Both the visible and invisible belong to one creation, which God looks upon as
good. Human beings and angels, as persons, have the opportunity to build personal and



spiritual relationships with God and with one another: “Today things above keep feast with
things below, and things below commune with things above” (Great Blessing of Water for the
Feast of Theophany).


