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Note to readers: This edition of the Redemptorist 

History Bulletin will serve as a double issue for 

Fall 2017 and Spring 2018. In the coming months, 
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Bulletin current. For future article submissions, 

email pjhayesphd@gmail.com. 
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 Nestled on Seventh Street, only two 

blocks from new development surrounding 

the Michigan Avenue side of the Catholic 

University of America (CUA), lays a 

monument to the Redemptorist major 

seminary, Mount St. Alphonsus, in Esopus, 

New York. A smaller replica of the Mount, 

which educated generations of Redemptorist 

seminarians, Washington’s Holy Redeemer 

College (HRC) still stands today in the 

shadow of mature pines and oaks—a unique 

and stalwart edifice in Washington’s 

Brookland neighborhood. 

 A Johnny-come-lately to the already 

large presence of male religious 

communities that had settled in the 

University’s environs, Redemptorists 

broached the possibility of coming to 

Washington for studies in September 1928, 

over four decades after the University was 

founded in 1887. The concern among the 

Congregation of the Most Holy Redeemer 

was that sending students for post-graduate 

work would detract from the ranks of their 

American priests sent to Rome. The Schola 

Major at the Redemptorists’ headquarters in 

Rome was the site of an international 

student body of young fathers who were 

already pursuing courses in several of the 

pontifical Roman universities. By supplying 

students for graduate work in Washington, it 

was feared that the pool of candidates that 

would eventually end up teaching in 

Redemptorist seminaries would be trained 

outside the Roman way. 
 

An Idea Takes Shape 

 

However, at the urging of Redemptorist 

Father Christopher McEnniry, the American 

consultor general at the Redemptorists’ 

 
1  Superior General Patrick Murray, C.Ss.R., to 

Father Provincial James Barron, C.Ss.R., December 

2, 1929, in Redemptorist Archives of the Baltimore 

Province (hereafter RABP), Provincial Files: Barron, 

1929. 

headquarters in Rome, the Baltimore 

Provincial, Father James Barron, consented 

to find lodgings near the University to begin 

an association with it. Even though no parish 

could be secured in the vicinity of the 

University, McEnniry assured Barron that 

the Redemptorists’ Rector Major, Father 

Patrick Murray, favored this link between 

the congregation and the university. 

McEnniry returned to Rome with news of 

the Washington prospects and Murray gave 

a green light to Barron to commence a 

search for a home for student priests.1 

The Redemptorists were not unknown 

in the District. Already in the spring of 

1929, Father Louis Hartman had been taking 

a refresher course on biblical Greek at CUA, 

though he commuted from the Redemptorist 

philosophate at Ilchester, Maryland, outside 

Baltimore.2 In the summer of 1929, five 

fathers attended a medical mission course at 

Georgetown. They lodged in a private 

boarding house.3  

Historically, the first Redemptorist 

presence in the nation’s capital was probably 

Father Mathias Alig, the founding pastor of 

St. Mary Mother of God parish in today’s 

Chinatown section at Fifth Street, North 

West. In 1886, then provincial Father Elias 

Schauer, C.Ss.R., wrote to his confrere, 

Father Joseph Hemming, about a petition for 

the growth of CUA. He asked every rector 

of every Redemptorist church to submit to 

him $100 for the enterprise and to encourage 

those gentlemen or ladies “in comfortable 

circumstances” to send an additional amount 

of $100 or more “for this glorious 

undertaking.”  Schauer was effusive in his 

praise of the idea of an American Catholic 

University. It was “not only a great honor to 

2  On Father Hartman, see Gil Enderle, C.Ss.R., 

and Patrick J. Hayes, “Louis F. Hartman: The 

Contributions of a Redemptorist Biblical Scholar,” 

U.S. Catholic Historian (Fall 2013): 27-46. 
3  See RABP, Provincial Annals, 1924-1931, p. 

230. 
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the Catholic Church, but also a desideration 

of our searching age.”4 

 Progress for a new Redemptorist house 

of studies would be swift, but experimental. 

On October 16, 1929, Barron and the 

visitator, Father McEnniry, who was then on 

a tour of the province, made a special trip to 

Washington to determine whether a house 

might be obtained for junior fathers. “At that 

time, no definite plan was reached. Within a 

week Very Rev. Provincial is to make 

another visit to the University and the 

authorities in an effort to expedite the 

purchase or lease of a suitable house for our 

purpose, as it is the wish of Most Rev. 

Father General that we settle there as soon 

as convenient.”5   

 At the end of 1929, Barron wrote again 

to Rome:   

 

Re: House, Washington University:  

This week I hope to go to Baltimore 

and after a conference with 

Archbishop [Michael] Curley, to visit 

the University in Washington in order 

to go over the situation with 

Monsignor [James H.] Ryan, the 

University’s President. The only step 

that would be considered at present 

would be to rent a house near the 

University to accommodate a very 

limited number of Fathers, and an 

experiment for a year would be 

undertaken. If things prove 

satisfactory and Your Paternity 

endorses the proposition, we could 

look further for securing a permanent 

foundation near the University. As I 

mentioned in a previous letter, there 

can be no question whatever of a 

parish in the neighborhood of the 

University. Whether His Grace would 

endorse having Missionaries in the 

House we would rent there is a matter 

I will have to take up with him in our 

coming interview. I may add that 

Father Visitor [Father C. M. 

McEnniry] is most enthusiastic about 

a house at the University and urged 

me to do all I could about the matter 

before the end of the triennium.6 

 

Redemptorists were familiar to 

Archbishop Michael Curley of Baltimore, 

who had oversight of the University since 

his see covered Washington at the time. 

They served a half dozen parishes in his 

diocese already. In one of his meetings with 

Barron, Curley thought it would be a 

welcome sight to have Redemptorist habits 

on the university’s campus. In order to allay 

concerns about the prospect of a future 

parish, the archbishop held out the 

possibility of taking over St. Cyprian’s and 

wondered aloud whether the Redemptorists 

would “accept a colored parish.”7  Nothing 

came of this offer, however, and Barron had 

to content himself with knowing that 

Redemptorists would be welcomed into that 

corner of the Archdiocese.  

 

On January 1, 1930, Barron began a trip 

to Baltimore, first to meet with Archbishop 

Curley, and then to visit Catholic University, 

where he had an interview with Dr. Edward 

Pace, Dean of Studies, the following day. 

 

 

 
4  See the copy of the letter of Schauer to 

Hemming, April 16, 1886, in ACUA, Rector’s 

Office, Religious Community (1927-1967), Box 93, 

file 66: Redemptorist Fathers. 
5  See entry for November 9, 1929 in RABP, 

Provincial Consultations and Chronicle, 1924-1938, 

p. 236.  

6  Barron to Murray, December 31, 1929, in 

RABP, Provincial Files: Barron, 1929. The triennium 

is the series of priestly appointments made every 

three years. 
7  RABP, Holy Redeemer College House 

Chronicle, 1930-1939, p. 2. 
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The two met the following day about 

enrolling Redemptorist fathers in courses at 

CUA.8  The University would already 

recognize their A.B. degrees and so any 

Redemptorist who enrolled would be 

seeking to obtain advanced degrees (either 

M.A. or Ph.D.). Expectations of the fathers 

would be high. They had to have a reading 

knowledge of French and German.9   

According to the Province annals, the 

courses canvassed a variety of subjects, 

except moral and dogma, which were ably 

taught by Redemptorist professors at the 

major seminary in Esopus. The St. Louis 

and Toronto Provinces were also interested 

in sending young fathers to study. The  

provincial returned to Washington on April 

29 to secure a house. One was found close to  

 
8  RABP, Province Annals, 1924-1931, p. 244. 
9  See Pace’s “Memorandum of Interview with 

Rev. James Barron, C.Ss.R., January 6, 1930,” in 

Archives of the Catholic University of America 

the University at 3512 Ninth Street, North 

East. It had room for a chapel, dining room 

and parlor, four living rooms, and two 

rooms in the attic.10 

 Initially, it was to be known as St. 

Alphonsus College. Barron, accordingly, 

placed a picture of St. Alphonsus over the 

main altar of the chapel. Most people, 

however, referred to it as the Redemptorist 

House of Studies. It wasn’t until a visit in 

1933 by Father Cornelius Warren, C.Ss.R., 

that the formal name of the house came up. 

It was Father Warren’s suggestion that Holy  

Redeemer College (HRC) be the preferred 

name. When a reporter for the Baltimore 

Catholic Review asked Barron the name of 

his new institution, he followed Warren’s 

suggestion. The reporter put the name into 

the newspaper soon thereafter and this has 

(hereafter ACUA), CUA Provost Records (Vice-

Rector), Box 5: Holy Redeemer College, 1929.  
10  RABP, Province Annals, 1924-1931, p. 258. 

The Redemptorist House of Studies on Ninth Street, NE, Washington, D.C., c. 1930 
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continued to be the formal name to the 

present day.  

On August 18, 1930, the provincial and 

his consultors met and determined that 

fathers attending the Catholic University of 

America “should enter with a view to get a 

degree, i.e., Father Schlitzer, a ‘Ph.D.’, Frs. 

McCauley, Boelcke and Meehan, a 

‘M.A.’”11  

 

 
The first Redemptorist Community in residence at 

Holy Redeemer College on Seventh Street, 

Northeast. Very Rev. James Barron is at front and 

center. He is surrounded (l-r) Fathers William 

Smith, Edward Adler, Joseph Driscoll, and 

Michael Curley. Back row: Father John 

McCarthy, Brother Leo Streit, Fathers Arthur 

Finan, Gerard Liebst, Brothers Pius Hofmann 

and Benno Jakubicek. 
 

The first community in the house at 

Ninth Street included Barron as rector, and 

Fathers Robert Boelcke, Raymond Schlitzer, 

Thomas McCauley, and Francis Meehan. In 

November 1930, Kuhn went to Washington 

to consult with Barron about obtaining a 

more permanent site. The two inspected 

 
11  RABP, Provincial Consultations and Chronicle, 

1924-1938, p. 245. 

some properties, including a large one 

owned by the Sulpitians. It seemed suitable, 

but according to the Province annals, the 

Sulps “hesitate to sell.” 

We know from this visit that a record 

was kept of the activities of the house to that 

point. In the Recess Book, a reprise of the 

visitators on their observations, Kuhn made 

the first entry, stating that “regular order and 

the customary exercises have been 

introduced and followed 

since this house was 

opened in Sept. 1930.”  

Nevertheless, he was 

quick to note that “all 

should rise at the first 

sound of the bell.”  

Subsequent years found 

the provincials remarking 

similarly about the fine 

spirit of the community. 

Periodically, 

extraordinary visitation 

from Redemptorists 

outside the province 

would come to examine 

the conditions at HRC. 

Ray Schmitt, C.Ss.R., a 

visitator from the St. Louis Province of the 

Redemptorists, came to HRC to observe and 

report on the community’s life. He noted in 

a detailed memorandum, dated September 

29, 1960, that it had a “very healthy 

religious and apostolic spirit” despite of the 

house’s complex character and mission. He 

also called attention to some deficits that he 

found:  smoking at breakfast was not 

permitted; evening meditation should be 

held regularly; chapters had to be held once 

a month as were monthly retreats, according 

to the prescriptions of the Rule; and that 

according to the Provincial Statutes, rectors 

were permitted to grant one “refreshment” a 

day. 
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At their first house meeting on October 

8, 1931, the fathers unanimously agreed to 

buy white and red vestments to replace the 

ones borrowed from the Mass kits and to 

“hold moral cases and chapter on Friday 

evenings at 7:45.”12   

The next major purchase was four acres 

of land from the Paulists at Jackson and 

Hamlin Streets for $35,000. At the time, if 

the same type of lot were available within 

the District for development, the purchase 

price would likely have risen to $80,000 to 

$90,000. Father Barron negotiated for the 

deed, which was not readily supplied, and 

Father Richard Cartwright, C.S.P., 

consented.13  The documents were turned 

over to Father Barron on April 15, 1932. 

Work on the new house began almost 

immediately. In a letter to a confrere, Barron 

noted that “God has been very kind to us in 

this property deal.”14 

Father Provincial Andrew Kuhn 

recommended that Barron contact an 

architect who had already worked on 

Redemptorist building projects elsewhere in 

the province. He retained Anthony Schmitt 

of 281 East 201st Street in the Bronx. Kuhn 

conveyed his confidence by noting that 

Redemptorists who had worked with him 

previously had “never seen a man who was 

so particular. To me he is a bird in the hand 

and will see that specifications are carried 

out scrupulously.”15 Schmitt was selected, 

and Kuhn vowed to get him a papal blessing 

 
12  RABP, Washington, D.C.: Holy Redeemer 

College, Monthly Consultation Book, p. 17.  
13  Years after the purchase a certain Paulist Father 

Smythe called to see the rector, Father Cornelius 

Hofmann, in order to see the house. Smythe had been 

a consultor at the time of the negotiations with the 

Redemptorists and he indicated he had been the one 

to unblock the deal from going through. Other 

Paulists wished to hold on to the property. See 

RABP, Washington, D.C.: Holy Redeemer College 

House Chronicle, 1939-1955, June 5, 1951, p. 351. 
14  Barron to Father Joe Hild, January 26, 1932, in 

RABP, Foundation files: Holy Redeemer College, 

1932. Approvals for the capital outlay, as well as 

if he made the building leak proof. In 

September, the Parkhill Construction 

Company was brought in. The 

Redemptorists bonded with them at 

$267,000, including grading—a differential 

of $63,000 from the highest bidder, which 

the provincial noted would come in handy in 

the completion of the project.16 Parkhill 

wished to use Stone Mountain Ashlar 

granite, which was more durable than Port 

Deposit granite, which had been used to 

construct Mount St. Alphonsus Seminary. 

By September 26, their steam shovel arrived 

and began turning earth. 

The cornerstone was laid by the 

Provincial on Monday, January 9, 1933, 

with an informal ceremony. Enclosed in the 

stone was a short history of the 

Redemptorists, a list of priests who lived in 

the former house, a picture of the present 

house, and some coins. The Rector of the 

Catholic University of America, Monsignor 

James H. Ryan, represented the university 

while Father Richard C. Cartwright, C.S.P, 

rector of St. Paul’s College, represented the 

Paulist Fathers. Several of the local 

Redemptorist rectors were also in 

attendance—mostly from the parishes in 

Baltimore and Annapolis. Owing to the 

harsh winter, progress on the new building 

was slow and not until the last week of April 

1933, could the contractor chalk up a full 

week’s work. However, the building was 

completed by August 1, 1933 and the fathers 

other correspondence, were issued from Rome. See 

further Archivio Generale Historico Redentoristi, 

0700 Province of Baltimore, Shelf C, Sheaf 2, Folder 

2.  
15  Kuhn to Barron, February 8, 1932, in RABP, 

Foundation files: Holy Redeemer College, 1932. For 

his part, Kuhn wished to have a spacious sacristy and 

refectory, but left it to Barron to work out the details 

with the architect. Kuhn to Barron, May 10, 1932, in 

RABP, Foundation files: Holy Redeemer College, 

1932. 
16  Kuhn to Barron, September 13, 1932, in RABP, 

Foundation files: Holy Redeemer College, 1932. 
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moved in the following month. On the last 

day of 1933, Barron recorded that the 

building was paid for in full. “Deo gratias!” 

he sighed.17 The solemn blessing of the new 

building occurred on January 14, 1934, with 

Bishop John M. McNamara, Auxiliary 

Bishop of Baltimore, presiding. Archbishop 

Curley was, at the time, in the hospital for 

observation and had to cancel his presence 

at the last minute. The festivities were 

marred further by the fact that the architect, 

Anthony F. A. Schmitt, had died barely a 

week earlier, on January 8. Holy Redeemer 

College was his last architectural project, 

capping an enviable career.  

 

HRC’s First Decade 

 

Even before they took up residence in 

their new building, the fathers stationed at 

the house on Ninth Street gave frequent 

assistance at local parishes and preached 

retreats at nearby academies. Their principal 

apostolic effort was to help with  

the Sunday masses at St. Anthony’s Church, 

a few blocks away on 12th and Monroe 

Streets, as well as hearing confessions in the 

afternoon and evening there. In 1932, the 

fathers said two masses for the people and 

preached on 39 Sundays of the year. From 

January to June of that year, they also 

assisted every Sunday at Holy Name Church 

in the District, as well as St. Michael the 

Archangel Church in Silver Spring, 

Maryland.18  As an order known for their 

preaching, Redemptorists were periodically 

invited to take to the pulpit at locations 

around Washington. The Franciscans at the 

nearby monastery of Mt. St. Sepulchre asked 

that a Redemptorist preach on the feast of 

St. Francis of Assisi in October 1934. 

 
17  RABP, Holy Redeemer College House 

Chronicle, 1930-1939, p. 185. 
18  See RABP, “Provincial Chronicles, 

Washington, D.C., 1932,” in Foundation files: Holy 

Redeemer College, 1932. 

Beginning in September 1936, the fathers 

agreed to send a priest every morning to say 

Mass in the Convent of the Sisters of Notre 

Dame on Hamlin Street. Usually this was a 

job for a Viatorian father, but other 

obligations prevented the provision of this 

ministry to the sisters, at least temporarily.19 

Redemptorists continued this practice of 

filling in in a number of adjacent convents, 

or they became regular chaplains who 

celebrated Mass and became the sisters’ 

confessors. Rising for this ritual was 

normally at 5:30 each day; Mass in the 

convents was at 6:30. Among the groups of 

nuns that Redemptorists served were the 

Sisters of the Poor Child Jesus whose co-

foundress, Mother Clare Fey, was blood-

sister to Father Joseph Fey, C.Ss.R., who in 

1841 became the first man to be ordained a 

Redemptorist in the United States. Houses 

of male religious, such as the Augustinians 

or Carmelites, were also supplied with 

Redemptorists as ordinary or extraordinary 

confessors. 

The spiritual lives of the men stationed 

at HRC were aided by well-appointed 

chapels in the lower and upper floors of the 

building.  

Not to be neglected are the people who 

contributed to the basic functioning and 

ornamentation of this religious house. In the 

case of HRC, records show that a woman in 

Rochester, New York, donated two dollars 

for “Redemptorists studying for the 

priesthood”—not realizing that HRC was 

not a seminary—to the gift of $1000 from 

Miss Della Reaney to be used for the 

purchase of the altar in the house’s lower 

chapel (there were, formerly, three altars 

upstairs and one below). Chalices and altar 

linens were also given with the only 

19  See, RABP, Washington, D.C.: Holy Redeemer 

College, Monthly Consultation Book, p. 26. 
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remuneration requested being prayers 

offered for the living and deceased members 

of the donors’ families. Not all donations 

came in the form of cash or material goods. 

A gift of Miss Ann Mattingly left 400 shares 

of stock in Bethlehem Steel. An architect, 

John Walton, directed the redecoration of 

the main chapel and designed the enclosure 

of the porch off the common room without 

leaving a bill. Local doctors supplied 

medical care to the fathers without cost. Paul 

Cuddy, a Washington lawyer, provided tax 

advice for years without expectation of 

payment. This allowed the fathers to 

concentrate on their academic and spiritual 

development.  

 The Redemptorists enjoyed a lavish 

house chapel, with windows by the Franz 

Mayer Studios of Munich, Germany. Eight 

chapel windows were installed in July 

1937.20  A gift of the icon of Our Lady of 

Perpetual Help was installed in May 1933. It 

was secured from Father Joseph 

Loewenkamp, C.Ss.R., a Baltimore native 

who was then stationed at St. Michael the 

Archangel in that city.  

 Holy Redeemer College was, first and 

foremost, an academic setting. In addition to 

the monthly discussion of moral or ascetical 

cases that are prescribed by the 

Congregation’s Rule, the community was 

surrounded with the tools of learning. 

Evening hours were hardly quiet, as the 

clatter of Remington typewriters could be 

heard echoing throughout the building.  

The house also maintained a vital 

library. It began slowly, with a subsidy from 

the province to obtain reference works in 

English, German, and French. A donation of 

seventeen cases of books from the house 

library of St. Boniface, a Redemptorist 

 
20  “The work is very artistic and the windows 

enhance the beauty of the chapel which is admired by 

all who see it.”  See RABP, Washington, D.C.: Holy 

Redeemer College, House Chronicle, 1930-1939, p. 

411. 

parish in Philadelphia, brought in many 

older and rare volumes, particularly on 

history and travel. In addition to 

supplementing Catholic University’s library 

holdings, the library in the house allowed for 

continued study after hours when going out 

after dark would have been for emergencies 

only. Both in the minor and major seminary, 

Redemptorists would have been used to 

access to books and many of the older parish 

rectories had large libraries and an appointed 

house librarian who obtained works current 

in theology, canon law, and the human 

sciences. Many reference works pertaining 

to Redemptorist history were also gifted by 

the fathers to the CUA library.  

Their library work was supplemented 

by evening lectures, mainly at Catholic 

University, such as those given by James 

Rowland Angell, President of Yale 

University, the writer Hillaire Belloc, or 

Shane Leslie, the cousin of Winston 

Churchill and a Catholic convert who 

supported Irish home rule.  

They also attended en masse certain 

liturgical functions at the University, such as 

the Church Unity octave in 1935, when 

Father Paul Francis Wattson, the founder of 

the Friars of the Atonement, came to preach. 

“The fathers appraised it a fair sermon.”21  

Father Paul’s sainthood cause has been 

opened in the Archdiocese of New York.  

The first degrees awarded in 1933 to 

those residing at the new “Redemptorist 

House of Studies” were masters’ degrees 

from the CUA Graduate School of Arts and 

Sciences. They went to Fathers Mark James 

Cleary, John Michael Flick and Joseph 

Eugene Manton. Father Dennis Andrew 

Rush was awarded a Master of Science 

degree.22   

21  Ibid., p. 268. 
22  See RABP, “Forty-fourth Annual 

Commencement and Conferring of Degrees, June 14, 

1933,” Foundation files: Holy Redeemer College, 

1933. 
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The graduates had the pleasure of 

hearing Patrick Cardinal Hayes of New 

York deliver the commencement address 

and watching as President Franklin 

Roosevelt received an honorary doctor of 

laws degree. The number of fathers working 

toward advanced degrees grew, so that in the 

following year there were over a dozen 

Redemptorist priests and brothers in the 

house. In the first decade of its existence, 

Redemptorists were able to secure forty 

graduate degrees in the arts and sciences in 

such subjects as German, French, and 

English, Economics, Sociology, Church 

History, and Canon Law. The first doctoral 

degrees went to Fathers James McManus 

and Elegius Rainer in canon law in 1938. 

The first Ph.D. was awarded to Father 

 
23  RABP, Washington, D.C., Holy Redeemer 

College House Chronicle, v. 2: 1939-1955, p. 56. 

Stephen McKenna in 1938 in 

history. Several of the fathers 

proved superior in their studies, 

such as Father Al Rush, who 

passed his examinations for the 

doctor of theology degree 

magna cum laude.23  The 

fathers regularly attended 

programs in the summer 

school, particularly the 

Preachers Institute, where they 

almost always had a strong 

showing. For instance, in 1939, 

nine Redemptorists participated 

in a class of 30.  

Non-academic relations 

between HRC and the 

University, as well as the 

Shrine of the Immaculate 

Conception, were always 

cordial. The community at 

HRC often contributed 

financially to various fund 

drives at the University. In 

August 1939, the house 

chronicler recorded information about a 

well-received exhibit on Redemptorist 

missionary life that took place in the crypt of 

the Shrine. “The central figure is a relief 

map of the foundations in Puerto Rico. The 

rear walls are covered with maps and 

pictures of Brazil and Paraguay. Side tables 

are filled with pamphlets and booklets.”24   

While these types of events were at least 

partly meant to foster vocations, they also 

provided the general public with an 

awareness of Redemptorist missionary 

activity—something that was actively 

promoted through such publications as 

Perpetual Help magazine. The fathers from 

HRC could often be found saying Mass at 

the Shrine or attending other celebrations, 

such as the visit of Eugenio Cardinal Pacelli 

to CUA in October 1936 or the centennial of 

24  RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, v. 2: 1939-1955, p. 6. 
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the Little Sisters of the Poor in October 

1939. 

Periodically, HRC was visited by 

notable Americans, diplomats, and 

distinguished prelates. In its first year, 

Father Barron’s friend, Rear Admiral James 

Raby (d. January 14, 1934), dined with the 

community. He led the first merchant 

convoy under American escort during World 

War I and was commander of the USS 

Georgia and USS Missouri.25  Nearly every 

year the apostolic delegate to the United 

States would pay a call and nearly always 

Redemptorist bishops in town to attend the 

annual meetings of the hierarchy would stay 

at HRC. Sometimes, non-Redemptorist 

bishops, such as Bishop Aloysius Muench of 

Fargo, were accommodated and many 

became regulars whenever they were in 

town. Lesser visitors also darkened the 

doors, as when on January 17, 1934, “a 

strange priest came here to stay in this house 

while he conducts some business in 

Washington with the Apostolic 

Delegate…and of course not attending our 

community exercises.”26   

Monsignor Fulton Sheen was an 

occasional dinner guest (in addition to being 

a major professor for several of the fathers), 

as when he joined Monsignor Peter Guilday, 

Father Ignatius Smith, O.P., and the French 

ambassador, André Lefebvre de La Boulaye, 

on the occasion of a lecture given at HRC in 

December 1936 by Redemptorist Father 

Edward Wuenschel on the Holy Shroud of 

Turin.    

 
25  Raby was a long-time friend of the 

Redemptorists since his days as a cadet at the Naval 

Academy in Annapolis, where Redemptorists 

conduct the parish of St. Mary’s. On the day of his 

death in 1934 he was in New Smyrna Beach, Florida 

and took communion that very morning at the 

Redemptorist parish there. See RABP, Washington, 

D.C.: Holy Redeemer College, House Chronicle, 

1930-1939, p. 203. 
26  See ibid., p. 201. 

 Redemptorist hospitality helped 

facilitate important gatherings.  One such 

meeting that took place in HRC was called 

in October 1934 by Father Francis A. 

Walsh, OSB, of St. Anselm’s Abbey. Father 

Rector Barron consented to host a meeting 

of a committee formed “for the purpose of 

studying questions affecting the negro 

apostolate.”27   

The significance of the group cannot be 

understated for the pastoral care of Black 

Catholics around the United States. In 

addition to Father Walsh and several 

Redemptorists at HRC, attendees were as 

follows: Father John LaFarge, SJ, 

Monsignor Bernard Quinn (whose 

canonization cause is now underway) of 

Brooklyn, Fathers Vincent Dever of 

Philadelphia, Vincent Warren, SSP, of 

Norfolk, Virginia, Harold Purcell (former 

editor of The Sign magazine), Cornelius 

Ahern of Newark, New Jersey, and Richard 

McKeon of Ridge, Maryland. Two priests 

from Washington, Father Franz 

Schneerweiss and John Montgomery Cooper 

of Catholic University joined five others 

from New York and Brooklyn:  Fathers 

Edward Kramer, Timothy Shanley, Michael 

Mulvey, C.Ss.P., Albert Steffens, and 

Francis Lenehan.  

Missing that day was Father John 

Gillard, a pioneering Josephite in this 

apostolate, though he was apprised of the 

outcomes. According to Gillard’s ground-

breaking study on Black Catholics, by 1941 

about five hundred priests across the country  

27  This was among the earliest meetings focusing 

on ministry to Black Catholics. See further Rory T. 

Conley, “‘All One in Christ’: Patrick Cardinal 

O’Boyle, The Church of Washington, and the 

Struggle for Racial Justice, 1948-73” (M.A. thesis, 

The Catholic University of America, 1992) and 

Albert S. Foley, The Catholic Church and the 

Washington Negro (Ph.D. diss., University of North 

Carolina, 1950). 
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were then dedicated full-time to work in 

“colored missions” and sixteen 

Redemptorists were staffing eleven of them 

in places across the southern tier.28   

 Not all was perfect in the community. 

Occasionally, the serenity of study and the 

zealousness of apostolic life could be 

interrupted by fire, as on November 21, 

1935, when one of the fathers—the house 

chronicler—threw an unextinguished cigar 

into a waste paper basket. It set his desk and 

surrounding wall ablaze. He humbly 

recorded his mea culpa. Though such 

carelessness was infrequent, it was an 

internal problem. External threats loomed on 

the horizon, too. On November 10, 1945, the 

first burglary was recorded in the house 

chronicles. The annalist noted that sometime 

during the night a thief made off with about 

$600 in bills, “gracefully leaving the change 

for car fare!”29  In fact, a series of 

burglaries—especially in the 1960s and 

1970s—prompted the erection of a tall fence 

and other security measures around the back 

of the house.  

During the Second World War, like 

other parts of the nation, gas rationing 

affected daily life. Cut backs in the use of 

the house car (one for twenty or more 

fathers) were registered in the chronicles and 

some interest was expressed by the federal 

authorities in commandeering the college for 

war service. Fortunately, this never 

happened, though many Redemptorists 

served as chaplains in nearby bases. In 

March 1942, the rector, Father Cornelius 

Warren, C.Ss.R., was informed that HRC 

had lost its tax-exempt status as an 

 
28  See John T. Gillard, SSJ, Colored Catholics in 

the United States (Baltimore: The Josephite Press, 

1941), 181-182. 
29  RABP, Washington, D.C.: Holy Redeemer 

College, House Chronicle, v. 2, 1939-1955, p. 178. 
30  RABP, Washington, D.C.: Holy Redeemer 

College, House Chronicle, v. 2, 1939-1955, p. 100. 
31  RABP, Washington, D.C.: Holy Redeemer 

College, House Chronicle, v. 2: 1939-1955, p. 39. 

educational institution. It took an act of 

Congress to rectify the matter. The bill, 

which affected religious houses throughout 

the District, was passed by both branches of 

the legislature in December 1942, saving 

HRC about $5,000 annually.30 

 At the beginning of 1940, there were 

twenty-three fathers and three brothers 

occupying HRC. They were mainly from the 

Baltimore Province, though five others came 

from the former St. Louis Province (today 

known as the Denver Province), and one 

from the Toronto Province in Canada. A 

major change would occur in that year, with 

the inclusion of Father Francis Connell as 

the first Redemptorist faculty member 

attached to the Catholic University of 

America.   

 

HRC in Subsequent Decades 

 

On the morning of August 9, 1940, the 

telephone rang in the phone booth on the 

first floor. Provincial Father William T. 

McCarty called to say that Father General 

Patrick Murray, C.Ss.R., had consented to 

the appointment of Fathers Frankie Connell, 

C.Ss.R., as professor of theology, John H. 

Schultz, C.Ss.R., as professor of sacred 

eloquence (homiletics), and Charles 

Fehrenbach, C.Ss.R., as an instructor for one 

year in German at the Catholic University of 

America.31   

They had been dispensed from the 

Rule’s prohibition against Redemptorists 

serving as faculty outside of their own 

seminaries. While the latter two were the 

subjects of straight forward decisions, the 

See also “Noted Redemptorists Get Catholic U. 

Posts,” NCWC News Service (September 23, 1940), 

in Archives of the Catholic University of America 

(hereafter ACUA), Rector’s Office, Religious 

Community: Box 93, file 66: Redemptorist Fathers. 

Father Schultz eventually left teaching to be a full-

time military chaplain from 194 2 to 1946.  
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provincial had scruples over releasing Father 

Connell for a professorship at CUA. Initially 

called for in a homily of CUA’s Rector, 

Bishop Joseph M. Corrigan in the 

Redemptorists’ parish of Our Lady of 

Perpetual Help in Brooklyn, Connell was 

not an easy get. McCarty resisted sending 

him from his post as professor of dogmatics 

in the Redemptorist seminary at Esopus, 

New York. He left it to the Rector Major to 

decide. 

 Francis Jeremiah 

Connell was born in 

Boston, Massachusetts, on 

January 31, 1888. He 

attended public schools, 

including the prestigious 

Boston Latin School and 

later (despite acceptance 

into Harvard University) 

began undergraduate 

study at Boston College, 

which is administered by 

the Society of Jesus and 

from which he obtained a 

window on religious life. 

Though he considered life 

as a Jesuit, he opted 

instead to join the 

Redemptorist Fathers, 

who have maintained a 

community in the Mission 

Hill section of the city for 

many years. He professed as a Redemptorist 

on October 15, 1908 and was ordained June 

26, 1913. He earned a doctorate in sacred 

theology from the Angelicum (summa cum 

laude) in 1923, though he had been teaching 

dogmatic theology at the Redemptorist 

seminary at Mt. St. Alphonsus in Esopus, 

New York, since 1915. He held that 

position, excepting the two-year break for 

doctoral studies, until 1940, when he was 

 
32  For what follows, see RABP, Washington, 

D.C., Holy Redeemer College Foundation files: 

released to teach moral theology (not the 

subject of his training!) at CUA.  

Connell became the Dean of the School 

of Sacred Theology at the Catholic 

University of America in 1949, remaining in 

that position until 1958, whereupon he 

became dean for religious communities. He 

wrote several books during this time, mostly 

on moral questions. He also was a regular 

author in publications such as The American 

Ecclesiastical Review (a 1958 issue is 

dedicated entirely to him), 

the Boston Pilot, and the 

Brooklyn Eagle. He was a 

frequent guest on “The 

Catholic Hour,” a radio 

program, and widely 

sought after as a 

conference speaker. In 

August 1950, he was 

appointed as an auxiliary 

chaplain for Fort Myer, 

Virginia, by Bishop James 

Griffiths, chancellor for 

the Military Ordinariate. 

In 1956, he became a 

consultor for the Sacred 

Congregation of 

Seminaries and 

Universities. He was also 

the first president, in 

1946, of the Catholic 

Theological Society of 

America (CTSA). Father Connell continued 

to teach or to function as an administrator at 

Catholic University until his death. From 

1946 to 1950 he was rector of HRC. 

 In one of his first duties as rector, 

Connell had to deal with the potential sale of 

a lot, some 200 feet on by 275 feet, on the 

corner of Hamlin and Seventh Streets that 

had been part of the HRC property.32  The 

Jesuit Fathers had expressed an interest in 

buying; it would be the site of the future 

1946, 1947, 1948. See also RABP, Provincial 

Consultation Book, 1938-1947, pp. 264-265. 
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Carroll House which was to be used as a 

house of studies. On March 11, 1946, after a 

meeting with his consultors, Provincial 

Father Michael Gearin notified Connell that 

he should have the land appraised. On 

March 21, Connell expressed his approval of 

the sale, though by mid-April he had not 

heard anything back from the Jesuits. Only 

in July did Father Henri J. Wiesel, S.J., write 

to Gearin expressing his agreement with 

previous appraisals. But Wiesel balked at 

the estimate of 50 cents per square foot. The 

appraisal was measured against any future 

speculation on developing the property for 

sale as house lots, but Wiesel noted that the 

Jesuits had no such speculative intent. 

Therefore, might the price come down to 40 

cents per square foot? At some 55,000 

square feet, the price would then total 

$22,000. Connell hoped that selling off a 

portion of the property, in which they had no 

interest and that they might have to pay 

taxes on, was worth having some of the 

“probabilist” Jesuits as nearby neighbors. 

Gearin did not wish to dicker and told 

Wiesel he would put the matter before the 

superior general in Rome.  Would the Jesuit 

abide his decision? Armed with Wiesel’s 

affirmative answer, a rescript was sought 

from the Holy See—required for alienation 

of property back in those days—and 

permission was granted for the sale, albeit at 

the higher asking price of 50 cents per 

square foot, or $27,500. Gearin and Connell 

hoped the Jesuits would look favorably on 

the prospect. In 1947, a deed and title were 

drawn up according to the initial estimate. 

Many months passed before a reply came. 

Gearin was succeeded as provincial by 

Father John Frawley, C.Ss.R., and Wiesel 

asked him on September 30, 1948 whether 

he would consider splitting the difference of 

the two figures down the middle, viz., 

 
33  For what follows, see RABP, Washington, 

D.C.: Holy Redeemer College, Monthly Consultation 

Book, 139, 145. 

$23,750. In a marginal note on this letter, 

Frawley scrawled that “Father General 

settled. We were not to sell.” 

 The same portion of the property was 

again considered for sale in 1964.33  By then 

the community approved concluding 

negotiations with the “Augustinians for the 

sale of 55,000 square feet of property at $1 a 

square foot with $6,514 to be paid to the 

District of Columbia in back taxes.”  The 

final arrangements would be made through 

the provincial. In March 1967, the 

consultation book also noted that the 

property sold to the Chicago Augustinians in 

1964 was up for sale again. “We don’t want 

to repurchase it, at an advanced price, so we 

agreed to waive the covenant made in 1964 

by which only a male religious order could 

purchase this land. Garden apartments will 

be erected there.” Ground wasn’t broken for 

these until summer 1967; they remain on the 

site to this day. 

 Along Seventh Street there were other 

new additions over the years. In February 

1951, the City’s Trees and Parking Division 

began planting oak trees along the front of 

the house. Most continue to provide shade 

up to the present. 

 

The City and Nation as Mission Field 

 

During Connell’s watch several 

specialized apostolates were spawned from 

HRC. One that was dear to his own heart 

was the locating at HRC of the national 

convention headquarters of the Catholic 

Theological Society of America beginning 

in 1946. The house also played host to the 

annual presentation of the Cardinal Francis 

Spellman awards for distinguished work in 

theology. Each year the Cardinal 

Archbishop of New York—who had 

generously endowed the award—arrived at 
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HRC for a banquet honoring each year’s 

recipient, as in 1949 when the medal was 

presented to Jesuit Father Bernard 

Lonergan.34   

In November 1954, Connell himself 

was selected for the Spellman award, which 

he received from the hands of its 

namesake.35 

Connell’s confreres, Fathers Gerard 

Owens and Al Rush, C.Ss.R., then teaching 

philosophy and patristics respectively at 

CUA, were highly active in the CTSA in the 

early 1950s. Owens served as vice-president 

and president (1950-1951); Rush served as 

convention secretary for several years 

beginning in 1950.36  By 1951, Father 

Cornelius Hoffman had become the rector, 

though the house continued to generate new 

initiatives. Among these was the Catholic 

 
34  RABP, Washington, D.C.:  Holy Redeemer 

College House Chronicle, 1939-1955, December 16, 

1949, p. 309. The previous day, Father Connell had 

been named Dean of the School of Theology at CUA. 
35  Ibid., November 17, 1954, p. 456. See also 

RABP, Washington, D.C.:  Holy Redeemer College 

House Chronicle, 1957-1969, p. 213. 

Information Center, a joint initiative 

between Redemptorists and the Archdiocese 

of Washington.37 

  Over lunch on March 13, 1956, 

Connell’s friend, Archbishop Patrick 

O’Boyle, enlisted him to launch the CIC as a 

tool for evangelization and a resource 

against mis-information. Its clients included 

those in private industry, government, social 

groups and private citizens. It maintained a 

lending library of current theology and other 

subjects—some 4,000 titles—as well as a 

reference library. It also contained a 

devotional chapel where the Blessed 

Sacrament was reserved. Mass was 

celebrated daily, usually for between 15 and 

25 people (double during Lent), and was 

open for walk-in prayer throughout the day.  

Two Redemptorist priests, Fathers Jim 

Kerins and Jim Coen (at 

left), arrived in 

Washington in September 

1956 to work at the CIC. 

It formally opened in the 

Woodward Building’s 

ground floor, in a store 

front at 741 15th (at H 

Street), North West, on 

May 5, 1957. Archbishop 

O’Boyle blessed the 

Center. Kerins served as 

first director until 1966 

when Coen took over. The 

latter served as director 

for over a quarter century. 

He was at the Center until 

1992. A lay receptionist, 

Madelyn Chrisman, and 

manager Geraldine 

36  See the letter of Father Rush to Archbishop 

Patrick O’Boyle, April 5, 1950, in ACUA, Catholic 

Theological Society of America Collection (88), Box 

4, file 16.  
37  For what follows, see RABP, Washington, 

D.C.: Holy Redeemer College Foundation Files: 

Catholic Information Center, “Specialized 

Apostolates Annual Report.” 
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Piccolo, and a battery of volunteers helped 

staff and stock the Center, which had no 

formal organization other than a five-year 

lease with the Woodward Building owners.  

With the ecumenical imperatives 

brought about by the Second Vatican 

Council, as well as the new means of 

communicating the Church’s teachings, the 

Center was thrust into new conversations 

and attitudinal changes which it tried to 

engage and ameliorate. With social unrest 

engulfing the nation, the CIC became a key 

institution in the evangelization apostolate 

since it was in the heart of the nation’s 

capital. It spoke to fellow Catholics—

legislators such as the Kennedy brothers—

Jack, Robert, and Ted—as well as all 

manner of Protestants, Jews, Muslims, and 

those who held no faith. A deliberate 

“existential” method was adopted that met 

people wherever they happened to lie on the 

religious spectrum. In the post-conciliar 

period, it was no longer a “convert 

apostolate” but one engaged with whomever 

walked through the door or called on the 

phone, be it a request for information or 

more formal counseling. It often brokered 

information put out by the bishops’ 

conference news service and welcomed 

tourists visiting the downtown area. 

At first, the provincial assumed total 

responsibility for financing the enterprise 

and staffing the Center. It bore fruit in many 

ways, such as in 1959, when it reported that 

65 converts had been led into the Church 

through twelve “convert courses.”38  Only in 

1970 did the CIC’s control begin to shift 

toward the Archdiocese. By 1984, operating 

costs of the CIC reached $80,000, with 

about $15,000 coming from Archdiocesan 

funding. The bulk of operating costs were 

 
38  See RABP, Washington, D.C.: Holy Redeemer 

College Foundation Files, 1959. 
39  See RABP, Washington, D.C.: Holy Redeemer 

College, House Chronicle, v. 2: 1939-1955, p. 39. On 

Father Adler, see “Three Obituaries,” in 

funded through donations of the clientele. 

Today, the CIC is run by members of the 

Prelature of Opus Dei from offices on K 

Street. 

This type of specialized apostolate 

made membership in the HRC community 

more in line with the order’s missionary 

charism and the obligation to minister to the 

most abandoned.  Several confreres either 

supplemented their studies or teaching in the 

field outside the classroom, or they simply 

used HRC as a center for community life, 

base of operations, or sleeping quarters. 

Some ministries formed quite accidentally. 

On August 9, 1940, the St. Vincent Home a 

few blocks distant from HRC, requested that 

a priest say Mass for the orphans, instruct 

the children, and hear confessions. Father 

Edward Adler, a quiet man who was with 

Father Barron at the beginning of Holy 

Redeemer College when it was in the first 

house on Ninth Street, took up this duty 

immediately. He was a faithful chaplain to 

these homeless girls—for many, the only 

man in their lives—and the Sisters of 

Charity who cared for them. Every morning 

he rose to celebrate the 6 a.m. Mass and then 

stayed for breakfast with the children. He 

was their daily companion for the next 29 

years, ceasing only in April 1969 when the 

home was closed.39 

 Others hardly ever left HRC but still 

had occasion to make their voice heard 

beyond its walls. Among them was Brother 

Benno (Rudolph Jakubicek) who was with 

the community from 1933 to 1949. An 

Austrian by birth, Brother Benno had 

become a Redemptorist in 1926 and began 

leading an unusually ascetical life. During 

his ministry as the HRC house cook and 

sacristan he was also an active and leading 

Redemptorist Chronicle 34:4 (May-June 1983): 6-8, 

and “Fr. Joseph Alder [sic] dies, was chaplain at St. 

Vincent’s,” Washington Catholic Standard (January 

13, 1983): 26, copies of which are in RABP, 

Personnel Files: Edward Joseph Adler, C.Ss.R. 
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proponent for the canonization cause of 

Pope St. Pius X in the United States. He 

composed a prayer for this purpose and got 

Archbishop Michael Curley’s imprimatur. 

More than once a black limousine would 

pull up in the front of HRC and whisk 

Benno off to the Apostolic Delegation, 

where he would advise Archbishop Amleto 

Cicognani on promoting Pope Pius’ cause.40  

This was not the only sainthood cause in 

which Brother Benno took an interest. He 

had once met the Empress Zita of Austria in 

the crypt chapel of the Basilica and, bowing 

low, he told her that even in America she 

had loyal subjects. Thus, began a spiritual 

friendship and found Benno in later years 

advocating for the canonization of her 

husband, Emperor Karl I, among others. The 

Emperor has since been beatified by Pope 

St. John Paul II in 2004; the Empress’ 

canonization cause opened in 2009.  

 Others took up ministries around the 

archdiocese. Father Henry Sattler, C.Ss.R., 

was head of the Archdiocesan Family Life 

Bureau for several years. He later went on to 

become a professor of ethics at the 

University of Scranton. Brother David 

Skarda was involved with the Catholic Deaf 

Center in Washington in the mid-1970s.41  

Others did research projects either for 

government agencies or for the bishops’ 

conference. Father Thomas Harte, C.Ss.R., a 

CUA faculty member in sociology, was 

asked to join a research team for a project 

sponsored by the Department of State and 

administered by the old National Catholic 

Welfare Conference and its Department of 

 
40  Cf. the typed transcript of a conversation with 

Brother Liguori Englert, C.Ss.R., May 8, 1971, 

relating Benno’s trips to the Apostolic Delegation in 

RABP, Personnel Files: Jakubicek, Rudolph (Brother 

Benno) and Brother Benno to Father Joseph Hild, 

May 26, 1940, in RABP, Washington, D.C.: Holy 

Redeemer College Foundation Files, 1940, where 

Benno notes that of the five prayers he was asked to 

compose and lay before both Archbishops Curley and 

Cicognani, a censor had selected one. 

Education. Entitled “The Integration of the 

Church in Community Projects,” it was 

meant to assist church officials in Germany 

as part of that country’s post-war 

reconstruction. Harte was to join Father 

William Hartke of the CUA Speech and 

Drama Department who consulted on 

“Religious Drama,” and a Chicago priest, 

Father William Quinn, who consulted on 

“Young Christian Worker Movements.”42  

The Rector Major at the time had different 

plans and took Harte out of Washington for 

a visiting professorship at the Academia 

Alphonsianum, the Redemptorist graduate 

school in Rome. 

 In 1959, Father John Lerhinan, then-

rector of HRC, was asked by the U.S. 

Department of Defense to undertake a 

survey of conditions in Latin America in 

July and August. This was vigorously 

opposed by the vehemently anti-Catholic 

group Protestants and Other Americans 

United. When the Department replied, they 

indicated Lerhinan’s competence as a 

sociologist but offered to send any similarly 

qualified person from the POAU. They 

declined, indicating they had no agent in 

Latin America.43  Similarly, in that same 

year Father Thomas Harte, also teaching on 

the sociology faculty at CUA, continued his 

work for the National Institutes of Health on 

racial integration and employment practices 

in the Brandywine population in Maryland. 

This was done in collaboration with Harte’s 

colleague, Monsignor Paul Hanley Furfey. 

In that year, Redemptorists had the largest 

numbers of religious represented on the 

41  For Skarda’s activities, see Archivio Generale 

Historico Redentoristi, Rome, 0700, Province of 

Baltimore, Shelf E, Sheaf 6, Folder 2. 
42  See Rev. William McManus to Rev. John 

Frawley, C.Ss.R., May 10, 1950, in RABP, Holy 

Redeemer College Foundation Files, 1950. 
43  See Rev. Daniel Hickey to “Dear Father,” 

September 22, 1959, in RABP, Holy Redeemer 

College Foundation Files, 1959. 
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faculty. Others included Connell, Louis 

Hartmann, Al Rush, and as part-time 

instructors, Henry Sattler and William 

Jenks. For his part, Jenks was the recipient 

of a large award from the Knights of 

Columbus, through its Order of Alhambra, 

which helped ensconce the fraternal order in 

its developing role as patron of the disabled. 

Jenks’ work with the physically and 

mentally handicapped was enhanced 

considerably through the Knights’ largesse. 

He was, at the time, associate secretary of 

the National Catholic Educational 

Association. 

 Ongoing relations with the Basilica of 

the Shrine of the Immaculate Conception 

continued in the 1950s as well, but an 

increased bond was to occur at the end of 

that decade. A major triumph for the 

Congregation’s work on behalf of Our Lady 

of Perpetual Help, whose icon and novena 

Redemptorists had been promoting in the 

United States since the 1870s, came on 

December 1, 1959.44 

It was then that Monsignor Thomas 

Grady, the rector of the Basilica of the 

Shrine of the Immaculate Conception, had 

dinner at HRC. Grady had been part of an 

eventful recent moment in the Shrine’s 

history. Its massive superstructure had just 

been dedicated on November 20 and was the 

object of national wonder by both Catholics 

and non-Catholics alike. The HRC’s rector, 

Father John P. Lerhinan, C.Ss.R., made a 

direct appeal to Grady to obtain a chapel 

space devoted to OLPH in the Shrine’s 

upper church. A large niche was available 

on the Epistle-side near the side entrance 

that faced the CUA campus. Lerhinan hoped 

Grady could be persuaded to guide the 

proposal through the Shrine’s committees. 

 
44  For what follows, see Rev. John P. Lerhinan, 

C.Ss.R., rector, to Very Rev. James T. Connolly, 

Provincial, December 1, 1959, in RABP, Holy 

Redeemer College Foundation Files, 1959. See also 

the write up on the OLPH chapel provided by the 

Basilica of the Shrine of the Immaculate Conception 

By August 1960, a picture of OLPH was 

installed in the crypt which would later be 

brought upstairs to its present location in the 

space identified by Lerhinan.45   

On May 10, 1962, Archbishop O’Boyle 

consecrated the altar and offered Mass on it. 

On the following day, a Sunday afternoon 

(Mother’s Day), he led a procession of about 

200 Redemptorist priests to formally 

dedicate the chapel. Mass was celebrated at 

the high altar and Bishop James McManus, 

C.Ss.R., the bishop of Ponce, Puerto Rico 

and CUA alumnus (J.C.D., ’37) solemnly 

blessed the icon. Also present was Bishop 

Edward Harper, C.Ss.R., of the U.S. Virgin 

Islands. Father Joseph Manton, the famous 

radio preacher from Boston’s Mission 

Church, delivered the sermon. Today the 

icon is the first Marian image and chapel to 

greet pilgrims who come through the side 

entrance. 

Archives. I thank the archivist, Dr. Geraldine 

Rohling, for information pertaining to the chapel’s 

donors, decoration, and altar relics. 
45  See RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, 1957-1969, September 10-

11, 1960, p. 99. 

Fr. Hartman pours over an ancient text. 
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Of course, priest-faculty members at 

CUA were leaders in their respective fields 

in the 1950s. Throughout that decade and 

into the 1960s, Fathers Francis Connell, 

Louis Hartman, Thomas Harte and Al Rush 

were the Redemptorist standard-bearers on 

campus. By November 1960, each had been 

assigned to work in various capacities on the 

New Catholic Encyclopedia, a project that 

arose after some wrangling at the 

University.46  Father Connell served as a 

general consultant for theology, while 

Fathers Hartman and Harte were area editors 

for Semitics and sociology, respectively.  

Father Rush assisted Father Johannes 

Quasten in preparing the overall 

encyclopedia, which continues to have 

significant value and is widely consulted. 

These new duties were in addition to all of 

their regular teaching and scholarship—and 

in the case of Father Rush, his appointment 

as Dean of the School of Theology in  

1961—as well as weekend assignments at 

parishes as far as Philadelphia and New 

York. The apostolic work of all the fathers 

of the house was supplemented by “helping 

out” at parishes along the eastern seaboard. 

Spiritual care was a commonplace and the 

door swung both ways. For instance, 

military chaplains working at the Pentagon 

or nearby bases, would often come 

periodically to HRC for “Days of 

Recollection.”     

 

The 1960s 

 

 
46  For the story of the development of The New 

Catholic Encyclopedia, see Patrick J. Hayes, A 

Catholic Brain Trust: The History of the Catholic 

Commission on Intellectual and Cultural Affairs, 

1945-1965 (Notre Dame:  University of Notre Dame 

Press, 2011), 191-223. 
47  See RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, 1957-1969, March 7, 1961, 

p. 133. 

In March 1961, the chronicler for HRC 

recorded that after months of work,  

the house chapel had finally been 

renovated.47  Little did anyone realize that 

the chapel would require further changes in 

the aftermath of the Second Vatican 

Council, especially the Constitution on the 

Sacred Liturgy (Sacrosanctum Concilium). 

The altar had to be pulled off the back wall, 

side altars removed, and some of the art 

work pushed forward into the sanctuary. It 

would not be until June 1969, however, that 

a new “facing-the-people altar” would be 

installed—a gift of the Catholic Information 

Center, which had replaced its own altar.48  

The community was particularly slow to 

change its built environment for worship 

perhaps owing to the resistance of the 

Archbishop of Washington to liturgical 

change, but eventually HRC was affected, 

both in the chapel and other parts of the 

building.49  In the wake of a tragic fall down 

the central staircase by 49 year-old Father 

James Malley (he died a week later at 

Providence Hospital), there was a discussion 

to request the provincial’s permission to 

install an elevator, though none was ever 

approved.50   

If the physical plan was changing, the 

community life of the men also underwent 

new developments. The days of the rising 

bell ringing at 5:45 a.m. were left behind in 

favor of a more liberal 6:30. Whenever 

dignitaries or bishops visited, the house 

rules were all but suspended and no bell was 

ever rung. Gradually the house grew less 

48  See RABP, Washington, D.C.:  Holy Redeemer 

College House Chronicle, 1969-1985, June 13, 1969, 

p. 18. 
49  For Archbishop O’Boyle’s reactions to 

liturgical innovation, see Morris J. MacGregor, 

Steadfast in Faith: The Life of Patrick Cardinal 

O’Boyle (Washington, D.C.: Catholic University of 

America Press, 2006), 273-303. 
50  See RABP, Washington, D.C.: Holy Redeemer 

College, Monthly Consultation Book, p. 134. 
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and less monastic. In the 1960s, Sunday 

movie nights were introduced and residents 

could be found watching James Cagney star 

in “Gallant Hours” (1960) along with “Ask 

Any Girl” starring David Niven and Shirley 

McLain, or “Holiday for Lovers,” another 

1959 film with Clifton Webb and Jane 

Wyman.  

 Other rituals did not change. Devotions 

proper to Redemptorists were kept up. 

Meditation was still mandatory. And each 

year at the beginning of the term, the priest-

professors at CUA dutifully went to the 

Basilica and publicly professed the Oath 

against Modernism. But a new development 

was on the horizon. On September 20, 1962, 

Father Francis Connell left HRC for New 

York to board the Italian liner Leonardo da 

Vinci for Naples and eventually to Rome for 

the opening of the Second Vatican Council. 

He was selected as a peritus for Bishop 

James McManus of Ponce, but Connell 

would often consult broadly for the 

American bishops attending the Council. In 

fact, aboard the da Vinci, Connell gave 

lectures to about 30 American bishops at the 

request of the Apostolic Delegate, 

Archbishop Egidio Vagnozzi. Connell was 

asked specially to address the bishops on the 

rules of the Council.51   

 Connell’s presence in Rome naturally 

drew the attention of the members of HRC 

and Connell did not neglect his home in 

Washington. Each person stationed there 

would occasionally receive a hand-written 

post card from “Father Frankie.”  The larger 

 
51  See RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, 1957-1969, September 20, 

1962, p. 157. 
52  These files, comprising nearly five file cabinets 

of material, form part of the RABP collections. They 

are still unprocessed. 
53  Häring was otherwise well received in 

Washington and was the guest of honor at a reception 

at HRC at which Bishops McDonald and Spence 

attended. Before he departed on June 22, 

Archbishops Patrick O’Boyle of Washington and 

Lawrence Sheehan of Baltimore paid a call on him. 

significance of the conciliar proceedings, 

however, was a matter of considerable 

discussion, too.  

The table talk of the fathers was also 

afforded special insight from Father Edward 

Droesch, who was not only the house 

chronicler during the Vatican II years, he 

was also Father Connell’s assistant. It is 

Droesch that assembled the hundreds of 

topical and correspondence files, many of 

which are filled with clippings related to 

Connell’s activities.52  

 Connell was not the only peritus to 

darken the HRC doors. The noted moral 

theologian, Father Bernard Häring, C.Ss.R., 

often passed through Washington to give 

talks on the Council’s progress and later as 

one of its key interpreters. He had been part 

of several committees, most notably 

working on the Constitution on the Church 

in the Modern World (Gaudium et spes). In 

the summer of 1964, during one of the 

intercessions, he stayed at HRC for ten days 

while giving a workshop at CUA. Days 

earlier, Connell had left Washington for 

Boston, where his sister Grace had been 

ailing (she died in September while Connell 

was in Rome). The two confreres did not see 

eye to eye on the Church’s embrace of 

contemporary culture and Connell made a 

point of absenting himself from the house 

during Häring’s stay.53   

 Father William Coyle, C.Ss.R., a 

member of the St. Louis Province and 

former resident of HRC also served as a 

theological expert at Vatican II.54  In later 

See RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, 1957-1969, June 10-22, 

1964, pp. 220-221. 
54  Coyle’s papers are still unprocessed and are 

located at the Denver Provincial Archives. After 

Vatican II, in addition to his work in the Office for 

Priestly Formation of the National Catholic Welfare 

Conference, he was interim director for the 

Secretariate for Pastoral Practices and associate 

director of the National Catholic Educational 

Association. He was, along with Father Carl Peter, 
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years he was a periodic visitor, in part 

connected to his duties as president of the 

CTSA in 1960, and later as a permanent 

member of the community in September 

1969 when he began work as the first 

executive director of the Bishops’ 

Conference Office for Priestly Formation.  

Perhaps the most famous peritus, 

however, was Father Francis X. Murphy, 

C.Ss.R., alias Xavier Rynne, whose articles 

in The New Yorker magazine on the 

Council’s proceedings were the stuff of 

legend.55  Probably more than any other 

person, Murphy brought home to ordinary 

American Catholics the excitement and 

deeper import of the Council’s proceedings. 

After a few years of teaching at the 

Alphonsianum in Rome, he was assigned to 

be the theological expert for Bishop 

Aloysius Willinger, C.Ss.R., of Monterey, 

which gained for him access to all of the 

conciliar texts and the privilege of attending 

the sessions in St. Peter’s Basilica. Murphy 

took up residence at HRC beginning in 

February 1963, during one of the conciliar 

intercessions. Ostensibly for the next six 

months he was at work on the articles 

related to early Church history and 

Byzantine theology for The New Catholic 

Encyclopedia project, which was based at 

CUA. Murphy managed to churn out dozens 

of entries and edit several hundred thousand 

words, but he also collected information 

from States-side bishops and others for his 

covert journalism. With the death of Pope 

John and the election of Pope Paul VI in 

June 1963, Murphy was well-positioned to 

field questions from the media in 

Washington and appeared frequently on 

television. He returned to Rome in 

September for the opening of the Council’s 

 

one of the theological consultants for the American 

delegation to the 1971 World Synod of Bishops. 
55  For more on Murphy’s journalism during the 

Council, see Patrick J. Hayes, “‘Bless Me Father, For 

I Have Rynned’: The Vatican II Journalism on 

Francis X. Murphy, C.Ss.R.,” U.S. Catholic 

second session and the next round of 

“Letters from Vatican City” in the pages of 

The New Yorker. Connell joined him in 

Rome a couple of weeks later.  

It was during the second session that 

Blessed Bishop John Neumann, C.Ss.R., the 

fourth bishop of Philadelphia, was beatified. 

All the American bishops and hundreds of 

Redemptorists came for the services led by 

Pope Paul. Murphy, for his part, was part of 

the team of Redemptorists who worked to 

assemble the final positio for Neumann’s 

sainthood cause. The books were presented 

to the pope in the midst of the beatification 

ceremonies and the event was celebrated by 

the confreres in Washington, as in other 

Redemptorist houses. In their parish in 

Philadelphia, St. Peter the Apostle, where St. 

John Neumann now reposes, some 55,000 

people rejoiced at his shrine. Just as quickly, 

it seemed, the nation was plunged into 

despair at the assassination of President John 

Kennedy on November 22, 1963. 

Redemptorists mourned his passing for the 

next year and when the novices came to 

Washington for their summer visit, they 

rode to Arlington Cemetery to pay their 

respects at the president’s grave side.  

Apart from Vatican II, the social unrest 

of the day was inescapable, but the house 

chronicler noted that perfect order prevailed 

during the March on Washington on August 

28, 1963. By 1965, however, HRC was 

attending to growing divides in the social 

and ecclesial fabric. It played host to a 

conference on inner-city parishes. Led by 

Father Tom Harte and the head of CUA’s 

Department of Sociology, C. Joseph Nuesse, 

the sessions focused not only on the role of 

the priest, but ways in which parishes were 

key vehicles for neighborhood organization 

Historian 30:2 (Spring 2012): 55-75. The New 

Yorker articles eventually emerged as books. See 

Xavier Rynne, Letters from Vatican City (New York: 

Farrar, Straus, and Giroux, 1963-1966). Murphy’s 

papers, all of which have been processed, are located 

in RABP.  
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and poverty-reduction.56  Special Masses for 

peace were celebrated by the fathers as 

American involvement in Vietnam 

escalated. A student-led strike to have 

Father Charles Curran re-instated in the 

School of Theology broke a running 

commentary on the condition of Father 

Francis Connell, C.Ss.R., who was laid up in 

Providence Hospital. He died there on May 

12, 1967.57  In many ways, the Catholics of 

the nation lost their moral barometer and the 

confreres at HRC lost a genial and 

gentlemanly brother. Despite the 

Redemptorists’ best efforts, the Capital grew 

tenser, especially after the murder of the 

Rev. Dr. Martin Luther King, Jr., on April 4, 

1968. The following day, the two priests 

assigned to the Catholic Information Center 

closed the office due to the violence, fires, 

and looting in downtown Washington. 

Robberies afflicted the house, too.  

Even a car battery was stolen from the house 

Buick.58  This paled in comparison to two 

gun shots fired through the upper chapel’s 

stained glass windows in broad day light.59  

This did not deter the community and they 

continued in their efforts to bring systemic 

but peaceful social change. Thus by 1974 

they renewed their adherence to a boycott on 

wine and lettuce in solidarity with farm 

workers in California. HRC had passed its 

fourth decade in Brookland. 

 
56  The conference, which took place January 24-

25, 1966, built on the two scholars’ earlier work. See 

Thomas J. Harte and C. Joseph Nuesse, The 

Sociology of the Parish (Milwaukee: Bruce, 1951). 
57  The record of Father Connell’s last month in 

Providence Hospital and funeral obsequies may be 

found in RABP, Holy Redeemer College House 

Chronicles, 1957-1969, April 11-May 13, 1967, pp. 

386-398. For his obituary, “Very Rev. Francis 

Connell Dies; Former Dean at Catholic U., 79,” The 

New York Times (May 13, 1967); “Rev. Francis J. 

Connell Dies at 79; Professor of Theology at Catholic 

U.,” Washington Post (May 13, 1967); “Famed 

Theologian Dies: Father Connell ‘Inspired’ Priests,” 

Washington Catholic Standard (May 18, 197).  

Shifting Priorities in the 1970s and 1980s 

 

By the mid-1970s there was no longer a 

Redemptorist teaching on any faculty of the 

Catholic University and while students were 

still sent for graduate study, over two thirds 

of the members of the house were there for 

that purpose. Several of these were aging 

and spending as much time visiting hospitals 

and doctors’ offices as they were 

ministering. Days of recollection for area 

military chaplains, as well as the number of 

religious houses which either enjoyed 

Redemptorist retreats or had them as 

ordinary or extraordinary confessors, 

declined sharply. Signs were pointing to a 

diminished role of the house in the life of 

the Baltimore Province, too. Graduate work 

could be accomplished almost anywhere, 

especially as programs of study became 

more specialized.60  HRC was becoming 

increasingly like a center for specialized 

apostolates—but it was difficult to sustain 

these endeavors without substantial 

subsidies. In 1977, then-Rector Father 

Francis Salmon, C.Ss.R., died after heart 

surgery. He was 69.  

 Salmon’s burial occurred on August 9, 

1977. Eleven days later, Father Francis X. 

Murphy, C.Ss.R., took the oath as the 

community’s new rector. His celebrity had 

preceded him. His publications on Vatican 

58  See RABP, Holy Redeemer College House 

Chronicles, 1957-1969, November 5, 1968, p. 475. 
59  See RABP, Holy Redeemer College House 

Chronicles, 1969-1985, September 15, 1969, p. 28. 

The crime spree continued unabated, with cars 

stripped or rooms burgled. In a home invasion in 

1981, thieves entered the house and tied up Father 

Edward Adler, who was recuperating from eye 

surgery. They then went into Father Al Rush’s room, 

put a knife to his throat, and threatened him for 

money. They left with $12. See the entry for April 

29, 1981, pp. 378-379. 
60  See Philip Gleason, Contending with 

Modernity: Catholic Higher Education in the 

Twentieth Century (New York: Oxford University 

Press, 1995), 86, 220-222. 
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II, and later on Humanae Vitae—Pope Paul 

VI’s encyclical on birth control—among 

other subjects, made him a widely known 

figure who was frequently called upon for 

comment by local and national media. Like 

a bolt of lightning, Murphy took control of 

HRC and once again raised its profile. 

Following his installation, he planned his 

own reception. William Cardinal Baum and 

other luminaries came and showered the 

new rector with adulation. Everyone 

understood that Murphy could hardly be tied 

down. In October of that year, he left for 

Europe to cover the Synod of Bishops for 

The Tablet of London, among other outlets, 

and returned a month later. Changes in the 

prayer lives of the men were on the horizon, 

with community masses held just twice 

 
61  Four-star General Richard Stilwell was 

commander-in-chief of the United Nations and 

American Forces in Korea. On the ambassador, see 

Jean M. Wilkowski, Abroad for Her Country: Tales 

weekly and evening prayer left 

indeterminate. That Christmas, however, 

Murphy had the midnight Mass for the 

community sung in Gregorian chant. About 

65 guests attended, including General Dick 

Stilwell and Ambassador Wilkowski, after 

which there was champagne and caviar.61  

Gone were the days of Father James Barron, 

who scrimped to save every penny. 

Murphy’s abilities as a rector were not 

well-suited to the job and community life at 

HRC suffered as a consequence. 

Compounding the shake ups in liturgy and 

prayer, his frequent absence from the house 

often bypassed traditional celebrations, such 

as birthdays of the men. He also began to 

have frequent hospitalizations for 

progressive heart disease. A proposed “St. 

of a Pioneer Woman Ambassador in the U.S. Foreign 

Service (Notre Dame:  University of Notre Dame 

Press, 2008). 
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John Neumann 

Fund” was 

developed under 

his watch. Its 

purpose was to help 

underwrite a Center 

for Latin and 

Liturgy, an Institute 

for Applied Ethics, 

and a Pastoral 

Center for 

Redemptorist 

Missionary 

Activities—all of 

which would be 

located at HRC. 

These initiatives were not thoroughly 

embraced by the fathers. It hardly got off the 

ground, in part because Murphy spent so 

much time (nine weeks in 1978) traveling to 

and from Rome to cover the deaths of Popes 

Paul VI and John Paul I and the election of 

Pope John Paul II. Though he had the 

responsibility to care for the men of the 

house, Murphy was fortunate to have many 

who were well-occupied and independent. 

Among these was a member of the old St. 

Louis Province (now Denver Province), 

Father Frank Novak, who was Director of 

the National Catholic Stewardship Council, 

a body that promotes collaborative measures 

and best practices among diocesan 

development offices. His provincial 

confrere, Father David Walsh, served as 

National Director for the Apostolate for the 

Deaf. Additionally, Father John Waterman, 

was the deputy director of chaplain services 

for the Veterans Administration and later 

appointed to the Advisory Council of the 

Archdiocese for Military Services. 

Waterman was a military chaplain himself, 

with the rank of Major. Additionally, 

members of a mission team were stationed 

at HRC, but were frequently on the road. 

These included Fathers Ed Rosa, James  

 

HRC community, 1991 

 

Geiger, and Patrick McGarrity. Yet with so 

many on duty outside of academia, the 

identity of the house was becoming a 

question. Father Murphy was replaced as 

rector after only one term, though he 

remained a member of the community for 

several years. New educational initiatives in 

the post-Murphy era would re-establish 

HRC as having a greater focus on the role of 

graduate study. 
 

Redemptorists & Washington Theological 

Union  

 

Two days following the 250th anniversary 

of the founding of the Congregation on 

November 7th, 1982, during which 

Archbishop James Hickey of Washington 

presided over a vespers service at HRC, the 

community brought the celebration to the 

National Shrine to recall both the founding 

of the order and the 150th anniversary of the 

Redemptorists’ arrival in the United States. 

The moment looked backward on a glorious 

past but held out for future prospects. The 

key was an educated clergy. What would the 

Redemptorists do in the coming decades?  

Like other religious orders that experience 

sharp declines in personnel, the large 
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seminaries that once served to educate their 

men were becoming obsolete. Mount St. 

Alphonsus ceased being a theologate in 

1985. With fewer men opting for graduate 

course work at Catholic University, and with 

a viable program near to their house of 

studies in Washington, Redemptorists 

decided to make a short-term experiment 

with the Washington Theological Union 

(WTU). Two men—Fathers Ed Faliskie and 

Kevin MacDonald—were sent to finish their 

studies for ordination to the priesthood. 

They were the first to enroll at WTU, an 

institutional cluster of several religious 

orders who combined to teach future clergy 

and laity for ministry.  

The attraction of WTU was mainly due 

to its character as a graduate-level institution 

run by religious and principally for students 

from religious houses. The academic piece 

would take place at WTU while the 

formation and spirituality would be 

cultivated at HRC; pastoral education would 

be coordinated jointly, especially in the 

diaconal year. According to the HRC 

Handbook, the college had a twofold 

purpose: “to give the student an opportunity 

to acquire the habit of theological reflection, 

and to provide a setting in which he will 

grow personally into a mature minister of 

the Word of God.”62   

 For proponents of the link with WTU, it 

was an ideal setting for Redemptorist 

students, but a vocal minority within the 

ranks of the Baltimore Province expressed 

concerns over the liberal reputation of some 

WTU faculty. When doctrinal concerns did 

come up, the rector of HRC, Father J. Frank 

Jones, C.Ss.R., simply met with the WTU 

administration or held colloquies between 

faculty and formators at HRC so that all 

issues were ironed out satisfactorily. Yet full 

corporate membership was not immediately 

in the offing. In the background was the 

 
62  See RABP, Washington, D.C.: Holy Redeemer 

College House Chronicle, 1990-1991, addendum. 

apostolic visitation of all-American houses 

of formation and theologates initiated by the 

Congregation for Catholic Education. It was 

a process launched about the same time 

when Redemptorists were considering their 

relationship to WTU. It presented special 

challenges because it was not, in a strict 

sense, a seminary or a university. 

Redemptorists hoped the WTU would iron 

out any residual concerns expressed by the 

Holy See’s Congregation before committing 

fully to a relationship with WTU.   

 With all the points raised by the 

Congregation seemingly addressed, 

Redemptorists became full covenant 

partners, contributing significant financial 

resources, in 1991 when the Provincial, 

Very Rev. Edward Gilbert, joined the Board 

of Trustees. Along with its commitments to 

educating its own clergy, it paid significant 

sums to enhance the library and helped 

create a preaching and worship studio.  

In a few short years, the WTU was 

forced to move from its former location in 

Silver Spring to a larger structure in Tacoma 

Park. With capital contributions made 

toward the purchase and retrofitting of the 

old headquarters of the Seventh Day 

Adventists in Tacoma Park, the WTU board 

welcomed their new partner with open arms. 

Redemptorists had already sent two faculty 

members in 1990:  Fathers James Wallace 

(Homiletics) and Kevin O’Neil (Moral 

Theology). Both men continued to teach in 

their respective disciplines until the closure 

of WTU in 2012. HRC’s prefects of students 

were also affiliated as WTU faculty as well. 

Meanwhile, Redemptorists who 

attended came away with their M.Div. 

degrees and many of these went on to 

receive holy orders. Of the over eight 

hundred degree recipients who persevered 

and went on to the presbyterate in the 

history of WTU, approximately one in ten 
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have been Redemptorists. In 2010, then 

Provincial Father Patrick Woods, C.Ss.R., 

resigned from the Board of Trustees because 

Redemptorists were no longer attending the 

WTU. His resignation brought to a close a 

chapter in the Baltimore Province’s 

educational history. 
 

Not a Conclusion 
 

 With mixed emotion and a bit of 

uncertainty, Redemptorists left Holy 

Redeemer College in June 2015. Father 

Gerry Chylko was the rector at the time and 

turned the building over to student residents 

who were caretakers of the building during 

the Redemptorists’ hiatus. As the 

community departed, in 2016 a new plan 

unfolded to sell parcels to the property’s 

south. Developers have been building 

townhouses in keeping with other recent 

construction in what was once known as 

“Little Rome.” In August 2019, after 

extensive refurbishments, the provincial 

headquarters that had been in Brooklyn was 

transferred to Holy Redeemer College.  For 

the first time, the provincial government, 

development staff, vocations team, and 

province missionaries were all under one 

roof. Additionally, with the inclusion of 

Father Charlie Wehrley of the Denver 

Province, the North American Conference  

has established its communications office in 

the building as well. Together the future 

looks bright and the Redemptorist presence 

in Brookland is assured for the foreseeable 

future.

A previous version of this essay appeared under the same title in  

Potomac Catholic Heritage (Spring 2015): 1-25. 
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 Five days before the Christmas of 2014, 

in my New York City Borough of Brooklyn, 

two officers were sitting in their patrol car in 

the Bedford-Stuyvesant neighborhood when 

they were both shot to death by Ismaaiyl 

Abdullah Brinsley, 28. Ostensibly, the act 

was revenge for the death of Eric Garner in 

Staten Island and the shooting of Michael 

Brown in Ferguson, Missouri. Brinsley then 

ran to the nearest subway, where he took his 

own life. 

 To say that the city and nation were 

shocked and saddened by this event would 

be an understatement. Social media went 

berserk. In neighborhoods with a police 

station, as in the Ninth Precinct on the 

Lower East Side, makeshift shrines soon 

popped up. People decorated the trees 

outside their homes with blue ribbons, and 

slogans reading “Blue Lives Matter” could 

be seen in bars and shop windows 

throughout Brooklyn and beyond. With our 

trust in the police to keep the peace, we 

recoil when we find that it is they 

themselves who can destroy trust within 

their own communities through their 

misconduct. The high-profile cases of police 

shootings of unarmed people have not been 

helpful.  

 The root problems of gun violence, 

poverty, mental illness, intolerance, and 

racism degrade the mythic attitudes white 

America has constructed to keep these 

things at bay. Part of this, of course, 

includes a military-style response to 

community policing and a mammoth and 

largely unchecked system of incarceration. 

The high-profile cases of police shootings of 

unarmed people have not been helpful. 

These things have to be acknowledged. But  

 

 

 

 

 

 

 

somehow the shooting of a police officer 

goes beyond the pale. Killing a cop crosses 

the threshold of decency; it’s the epitome of 

villainy.  

  

 
Makeshift shine, 9th Precinct, Manhattan 

 

 In this essay, I examine how 

communities mourn policemen killed in the 

line of duty and suggest that Catholic 

traditions of mourning in such instances 

have helped communities cope in the wake 

of great violence and loss. They set 

themselves apart with black arm bands, 

rosettes and mourning clothes—implements 

of sadness that drape like a pall on a casket. 

These things also have a history, as Drew 

Gilpin Faust made clear in her reflective 

study on national suffering in the wake of 

the Civil War.1  Mourning has both emotive 

and ritualistic elements. Grieving is as 

multicultural as it is multi-layered. 

Mourning is highly communal.  

 Cop deaths generate what may be called 

long memory—a prolonged consciousness 

of lives that grip the imagination even after 

considerable time has passed. For instance, 

the March 5, 2015 death of Officer Robert 

 

Cops and Robbers on the Lower East Side: 

A Crime Scene at the Church of the Most Holy Redeemer, 1897 

By Patrick J. Hayes, Ph.D. 
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Wilson, III, who intervened in a 

Philadelphia convenience store robbery, so 

transformed that city that the medal of valor 

issued for such heroic acts has been renamed 

in his honor.2 The dead do not belong just to 

family or close friends, but to wider 

communities whose sympathies they garner.    

 To illustrate this, I will examine an 

episode from 1897 which took place in the 

Redemptorists’ former church of the Most 

Holy Redeemer on Manhattan’s Lower East 

Side. It involves a policeman killed in the 

line of duty, Patrolman Frederick Smith. I’ll 

set the stage with a highly condensed picture 

of life as a rank and file patrolman at the 

time of Smith’s death. 

 

Being one of NYC’s finest 

 

 Policing in New York City changed 

radically two months after Smith’s death on 

January 1, 1898, when the five boroughs 

were consolidated and uniformity in the 

force was mandated. The annual salary for a 

patrolman upon entering the police 

department was $1,400. The 6,400 officers 

then in uniform could be expected to work a 

minimum of 292, sixteen-hour workdays. 

This included 64 hours on foot patrol or as 

reservists in the precinct house for special 

emergencies. Duties and compensation of 

many patrolmen prior to consolidation were 

hardly uniform or even fair, and this invited 

corruption and bribes. Consequently, the 

public’s perception of the police was not 

what one would call rosy. For the last three 

decades of the nineteenth century, police in 

New York had an image problem and they 

sought to combat it with visual renderings of 

the heroism the public had come to expect.  

 Still, cartoonists like Thomas Nast 

found ample source material to jab at. Police 

commissioners set the tone for the rank and 

file and when Nast and his colleagues took 

aim at the so-called “Mulberry Ring” it 

undermined the department’s credibility.  

 

 
 
In 1892, Thomas Nast took aim at police corruption, 

calling out police commissioners Martin, Sheehan, and 

Maclean - the 'Mulberry Ring' - whose offices were at 

the headquarters on Mulberry Street. 

 

 By 1896, Commissioner Teddy 

Roosevelt had tried to quash police 

corruption and knew that his actions would 

be scrutinized by a disgruntled public. 

Before leaving office in April 1897 he was 

known for going out at odd hours of the 

night on patrol with policemen on their beat. 

This was hardly the remedy required, but it 

eased the public’s conscience.  
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Roosevelt quits his term as Police Commissioner in 

April 1897, leaving the Department rudderless. 

 

 When Roosevelt departed for 

Washington the vacuum of power created an 

opportunity for machine politicians to raid  

civil service jobs for their constituents, 

especially in the police department. Yet 

popular opinion was more opposed to 

machine politics than they were to corrupt 

policemen who were, after all, usually 

trustworthy. A neighborhood patrolman was 

usually very familiar to everyone. And he 

knew them as well. When  

strangers came into the 

neighborhood, he took note 

and made his presence 

known to would-be 

criminals. Decent citizens 

knew the officer’s name and 

reputation. For honorable 

policemen, diligent in their 

duties, they had the support 

of the local community.  

 Smith was a well-

known beat cop who carried 

out his responsibilities well. 

His death at the hands of an 

unscrupulous assailant 

therefore was not a singular 

homicide but the erasure of 

a community asset.  

 There are three sources of data on the 

events leading to Smith’s death on October 

26, 1897: news accounts, the New York 

Supreme Court opinion that upheld the 

assailant’s conviction and the house 

chronicle of the Church of the Most Holy 

Redeemer, run by Redemptorists since 1844. 

Situated in the Kleindeutschland section of 

the Lower East Side, Most Holy Redeemer 

is within three blocks of both the precinct 

house and Officer Smith’s own home. Every 

member of the parish house could converse 

easily in every German dialect.  

 The community included the pastor, 

Father William Tewes, pictured here in the 

middle, and a former provincial, Elias 

Schauer—that dower-looking fellow on the 

left in front.  

 

 These are the facts as taken directly 

from the house chronicles at Most Holy 

Redeemer, written by Father Aloysius 

Engelhardt. 
 

October 26, 1897 

Burglary in the Church, Murder in the 

School Room3 
 

The Redemptorists at MHR, 1898.  

Father Aloysius Engelhardt is standing, second from left. Brother William 

Kirchhoff is standing far right. 
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 Approximately 10 minutes to 12 on the 

night of Tuesday October 26, 1897, the 

electric alarm bell rang in the room of 

Brother William Kirchoff.  

 It was the alarm connected with the 

poor boxes in the rear of the Church. Rev. 

Father Rector also heard the alarm bell, 

hastened first to Brother William’s room 

and then called Father Engelhardt.4  A few 

minutes later Brother William hurried out to 

the street – Avenue A and 3rd Street – and by 

means of our burglar whistle called for 

police assistance. Policemen Smith and 

Conklin appeared at once. With them was 

Mr. Dengler of Avenue A, a private citizen. 

Brother William told them of the alarm and 

then they all hurried to the priests’ house. 

Here they took a lantern and tapers and all 

four proceeded slowly and cautiously 

through the door leading through the 

parlors into the rear of the church.  

 After opening the heavy iron door 

between the church and the rectory they 

found that the gallery door leading into the 

church was open. Most likely the burglar 

and as he later confessed had hid himself in 

the gallery during the entire evening. They 

examined the various poor boxes and 

noticed that the one nearest Father 

Zimmer’s confessional on the gospel side of 

the church was broken open. They then 

examined the church, looking under the 

benches, etc., but could not find the intruder. 

Finally, they came to the communion 

railing. Conklin and Mr. Dengler were 

looking around the first benches yet while 

Brother William went into the sanctuary to 

turn on the electric lights in the back of the 

High Altar.  

 Meanwhile Policeman Smith walked 

over to the Blessed Virgin altar and here he 

noticed that the two doors leading into the 

little passage way to the school were not 

locked. I guess he is in here said Smith and 

lantern in one hand and his club in the other 

he disappeared in the passage way.  

 He passed through the school room (6th 

class of the boys) and heard that the burglar 

was trying to escape by the large door in the 

hallway just outside of the classroom and 

then followed him up. The burglar then 

turned on him, fired two shots at him in the 

hallway between the two classrooms just 

behind the high altar of the church. The first 

shot went into the side of the mouth and was 

fired at a close range; the second shot as 

was afterwards found out pierced his neck 

just below the collar of his coat. This shot 

was fired close upon the first and is 

supposed when Smith turned to get out of his 

reach. Smith staggered a few feet and with 

the lantern and club still in hand he fell on 

the first two little benches just opposite the 

door leading into the classroom.  

 
 It is doubtful that Smith could have 

availed himself of ordinary protections. At 

about the time of his death, the Police 

Department was changing its policies on 

defensive weapons, including pistols, which 

were only beginning to be issued. By 1901 

the Department’s Manual noted that “in 

addition to the ordinary baton of a patrolman 

each member of the police force shall be 

armed, while on duty, with a revolving 

pistol of 38 caliber, double action, four-inch 

barrel, with ammunition, the pistol to be of 

the same standard as the Colt or the Smith & 

Wesson improved revolver.”5  No account 

that is extant indicates that Smith was 

carrying a revolver on the night of his 

murder.  

 Then the burglar made a dash for the 

other door at the other end of the classroom. 

This door one half of which is glass opens 

into 4th Street. He smashed the glass and, 

taking with him cash and all, he managed to 

escape through the window. As soon as 

Conklin and Brother William heard the two 

shots fired in rapid succession, they knew 

what was the matter. Conklin dashed into 

the passage way leading to the classroom 
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calling Fred, Fred (meaning Smith) but no 

answer. The room was dark for Smith’s 

lantern was extinguished but Conklin and 

Brother William saw a man just crawling 

through the window. This was the murderer. 

Conklin dashed right after him shouting; 

murder, thief, hold him. Brother William 

with his taper lit the gas light and saw that 

Smith was lying on the two little benches, 

unconscious and bleeding. Brother William 

and Mr. Dengler then hastened through the 

passage way to the church thence to the 

priest house and told Father Rector and 

Engelhardt who had heard the two shots and 

were waiting in the lower corridor leading 

to the sacristy of the murder and that Smith 

was the victim. Father Engelhardt hurried 

up to the oratory to get the holy oils.  

Meanwhile Reverend Father Rector, Brother 

William and Mr. Dengler opened the doors 

leading through the sacristy to the school 

rooms and lit the gas 

lights. A moment later 

Reverend Father 

Engelhardt arrived and 

hastened to the dying 

man. Smith seemed to 

have a little life in him 

but could not speak nor 

move. Rev. Father 

Englehardt quickly 

administered the last 

rites to the victim still 

lying on the benches. He 

had scarcely finished 

when a crowd of police 

and citizens came 

running through the 

church from 3rd Street. 

They were allowed in by Father Rector and 

hastening through the passage way at the 

Blessed Virgin altar to the class room they 

lifted Smith off the benches, loosened the 

clothing about his neck and tried to 

resuscitate him. Meanwhile, the ambulance 

from Bellevue Hospital was called. It came 

at once. The doctor upon examination 

declared that Smith was dead.  

No sooner had the burglar shot Smith and 

dashed through the window, was he 

followed by Conklin, shouting murder, thief, 

hold him, and then followed by a crowd as 

well.  

 Some young men living nearby heard 

the shooting and noticed the man escaping 

through the window. They rushed on him 

and brought him to the ground not far from 

the school house. The murderer, a 32-

caliber revolver in one hand and jimmy in 

the other, resisted, but he was soon 

overpowered by a blow from a police club 

on the head. Revolver and jimmy were taken 

from him. A large crowd of men soon 

gathered shouting, lynch him, hang him, kill 

him, but a squad of police from 5th Street 

station prevented any violence. Yet with all 

this he was handled very roughly.  

The police took him to 5th 

Street station. Here Captain 

Herlihy asked him a few 

questions and not yet knowing 

that Smith was dead, he sent 

him to the scene of the murder 

to see if Smith could identify 

him. The police then brought 

the murderer to the school 

room and placed him before 

his victim. On being asked 

whether he shot the man he 

replied no. Then he was 

brought back to 5th Street 

station, followed by an angry 

mob who threatened to kill 

him. Captain Herlihy 

questioned him about the 

crime he had committed—inquired about his 

name, etc., and holding before him the 

revolver and jimmy and asked if they were 

his. To this he replied, yes. Then Meyer, for 

such is the name he gave at the police 

station, said that he had not intended to kill 

the policeman, that he would rather have 

Illustration of Fritz Meyer 
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shot down three priests and that he was 

sorry he did not kill himself after shooting 

the policeman. Meyer was then locked in a 

prison cell. Police were keeping watch all 

night lest he should kill himself. Later in the 

morning he was taken to the Tombs. 

 Mrs. Smith, the wife of the victim, was 

not notified of the crime at once and with 

her two daughters she came down to the 

school house almost frantic with grief. It 

was a heart-rending sight to see the wife 

falling on her murdered husband. 

 The coroner was sent for and as he did 

not appear the police patrol of 5th Street 

station came and took the corpse to the 

police station at First Avenue and 5th Street. 

This was about 2 a.m. Wednesday. The 

school house was then locked and the people 

dispersed. 

 At the request 

of Reverend Father 

Rector, four 

policemen 

examined the 

church just after 

the crime had been 

committed to see 

whether the 

burglar had a 

companion. But 

none could be 

found. About 2 a.m. 

the fathers and 

brothers retired to 

their rooms but 

there was little 

thought of sleep or 

rest. 

 

October 27, 1897 

 

 Wednesday 

morning. the 

papers were full of 

the news. Extra 

editions were sold 

around our neighborhood as early as 5 a.m. 

Reporters came pouring in at an early hour 

to see the place where the crime was 

committed. Hundreds of people passed 

through the church during the day to see the 

poor box, etc. 

 Policeman Smith was not a practical 

Catholic, in fact no Catholic at all. But he 

intended to become such. His wife and 

children are Catholic; one boy attends our 

school and is at present in the 3rd class. 

Besides this he was always friendly to the 

priests and to the church and was always 

anxious to be on guard at our processions 

and entertainments.  

 Reverend Father Rector inquired of the 

Most Reverend Archbishop what to do in 

regard to the funeral and he said we could 
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consider Smith a neophyte and bury him 

from the church. Mrs. Smith called on 

Father Rector Wednesday p.m. and the 

funeral was arranged for Saturday at 1 p.m.  

October 28, 1897 

 

Thursday. The excitement of yesterday still 

continues. The newspapers are full of 

pictures and illustrations of the murder. 

Reverend Father Rector sent Father 

Engelhardt to the house of the murdered 

man, 97 Avenue A to express to the widow 

and children the sympathy and regret of the 

fathers and brothers. 

 

October 29, 1897  

 

Friday. The District Attorney Olcott’s 

assistant, Mr. Carpenter, was here this a.m. 

to list to particulars about the murder from 

Brother William. In the afternoon the 

brother had to appear at court. 

 

October 30, 1897 

 

Saturday. Feast of St. Datian. The relics of 

the Saint were exposed for veneration to the 

faithful.  

 At 1 p.m. was the solemn funeral of the 

last Fred Smith who was murdered Tuesday 

at midnight. As early as 10 a.m. the people 

began to fill the church. About 10:30 a.m. a 

large squad of police arrived at the church 

to keep order. At 12:45 p.m. the funeral 

procession came moving up 3rd Street from 

Avenue B. The tower bell was tolling. As the 

corpse was carried up the middle aisle 

Fuchs’ orchestra played a funeral march. 

After this followed a violin solo by the 

famous Nathan Franko who had offered 

himself to play for the occasion.6   Then 

followed the Solemn Libera sung by our 

choir accompanied by Fuchs’ orchestra. 

Spothi Benedictus in four voices was sung 

during the Libera. After the Libera the 

clergy and altar boys returned to the 

sacristy. The orchestra meanwhile played 

another piece and this was followed by 

“Nearer My God to Thee.”  Eight police 

then carried the corpse down the middle 

aisle to the entrance of the church. The 

funeral procession then wound its way up 

3rd Street to 1st Avenue, thence to 7th Street 

to Avenue A passing thereby the police 

station and the house of Smith, thence down 

Avenue A to 4th Street passing the school 

building in which he was murdered, thence 

to 10th Street ferry.  

 

 

Smith's home on Avenue A today. 

At the funeral services celebrant, Reverend 

Father Rector, assisted by Fathers 

Engelhardt and Jung. Four Reverend 

Fathers of the community were present in 

the sanctuary with lighted candles, also 10 

altar boys. The whole ceremony was quite 

simple but very impressive. The church was 

simply crowded. The people behaved well. 

Never before did 3rd Street witness such a 

scene and see such a mob of people as 

gathered around the church on 3rd Street 

before or after the funeral services. RIP. 

 

October 31, 1897 

 

Solemn High Mass at 10 a.m. in honor of St. 

Datian whose feast was celebrated on the 

30th.  

 

 Meanwhile, the legal proceedings 

against Meyer were well underway. The 

newspapers covering the murder trial 
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reported various facts incorrectly or 

sensationalized the story. The Chicago 

Tribune, for instance, stated that Meyer was 

“the most remarkable and desperate criminal 

in the police history of the metropolis.”7  

The most important aspect of the case 

against Meyer was that he was also fingered 

for a capital crime in Brooklyn. A week 

after the murder took place, Meyer was 

identified as the chief suspect in the slaying 

of George Stelz, an elderly bell-ringer at the 

Roman Catholic Church of the Holy Trinity 

on August 29, 1897.8  

 The principal piece of evidence in that 

case was the missing part of the index finger 

in a bloody hand-print. Meyer’s own left 

hand was missing the top half of his index 

finger.  

 The Most Holy Redeemer house 

chronicle has one more entry on Fritz 

Meyer. It comes on Monday, May 21, 1900. 

The chronicler states that Meyer was 

executed at Sing Sing and “died without 

repentance.”  Smith’s memory is enshrined 

in granite and bronze at his grave site and at 

One Police Plaza. The Patrolman’s name 

resurfaced in the press when in 1911 the 

New York City Police Department erected a 

bronze tablet in 

commemoration of 

its fallen officers.  

 A web site called 

the Officer Down 

Memorial Page 

collects data on 

police killed in the 

line of duty and 

Smith’s family have 

been posting their 

own testimonials for 

their heroic relative 

on a dedicated page. 

But no one prays for 

the soul of Meyer. He 

was buried in 

quicklime by prison 

authorities without any ceremony. 

 There has been a curious knitting 

together of this officer’s death and the body 

of St. Datian that lies interred at Most Holy 

Redeemer. About five years prior to Smith’s 

burial, a shrine to St. Datian was ensconced 

in a side altar in the Purgatorian Chapel, 

surrounded by the reliquaries of 150 saints. 

The body of St. Datian was formerly in the 

private chapel of a noble woman in Rome 

but was released to the Fathers at Third 

Street, where it arrived on August 12, 1892. 

On January 21, 1894, St. Datian was put in 

place and the relic chapel was completed. 

Apart from the fact that his funeral took 

place on the feast day of St. Datian, 

evidence of Smith’s association with this 

martyr is now a part of urban lore.  

 Many who were unfamiliar with the full 

story conflated the feast, the shrine, and the 

burial of Officer Smith so that it came to be 

believed that the body of the fallen 

policeman was instead reposing at this side 

altar, surrounded by his fellow saints. 

Datian, dressed in military garb and lying 

with a sword by his side, was one of a group 

of martyrs who died in the Diocletian 

persecutions and so evokes heroism and 
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civil defense. The Redemptorists’ house  

chronicles give some indication that the 

feast of St. Datian was continuously 

memorialized on the anniversary of 

Smith’s funeral, but there is no  

indication that the two heroes were 

formally united. Today, however, the 

pastoral staff at Most Holy Redeemer 

routinely gets several inquiring passers-

by each year asking whether it is 

possible to see the altar with the cop in 

it.  

 

Conclusion 

 

 What do we want to take away from the tragic death of Officer Smith— “Schmiddy de 

Cop?”  Do the memorials of his sacrifice bind us to him and to his era in some way?  The story 

of this policeman reflects a little of Henry James’ short story “The Altar of the Dead” (1894), 

which explores how his character George Stransom obtains a side altar in a Catholic church to 

memorialize his deceased relatives.9 James takes the power of memory to an extreme (most of us 

do not have the means for such a dedicated altar), but attempts to show that there were definite 

cultural changes afoot in the way the dead were being treated at the end of the nineteenth 

century. No longer were families enjoined to bury the dead. Funeral homes and medical science 

were taking corpses away from families who had traditionally borne responsibility for preparing 

their lost friends and relatives for burial. James makes the point that the bygone era of grand 

processions to church and grave yard were supplanted by quick and almost sterile funerary 

rituals. Perhaps that is one reason why Smith’s own obsequies stood out as a moment of special 

concern for the neighborhood and city; the spectacle once ordinary had become unique. 
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