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 This is the story, primarily gleaned from 

the community’s annals, of the 

Redemptorists’ apostolate of St. Joseph’s 

Catholic Church in Spartanburg, South 

Carolina. As today’s reality television gives 

us the happenings and interpretations of 

current events, the community annals give us 

a glimpse of the reality of the life and work 

of these missionaries in Spartanburg.1  

 The parish began in 1940 and was served 

by the Redemptorists until 1962. These were 

 
1 The Annals of St. Joseph’s, Spartanburg, SC, in 

Redemptorist Archives, Baltimore Province, 

Philadelphia (hereafter cited SJ Annals, RABP).  

challenging years during World War II, anti-

Catholic prejudice, racial tension, and civil 

rights. One Redemptorist described the 

situation well in saying that the 

Redemptorists laboring in the African-

American apostolate “are like soldiers 

steadfastly defending their position against 

the powerful, numerous forces of the enemy, 

or if you wish, laborers not so much in the 

vineyard, but rather in a quarry or rocky 

field.”2 This essay explores their hard work, 

Most of this essay is based on the Redemptorist 

House Annals.  
2 “The Distinctive Apostolate of the Vice-Province 

Among the Negroes,” Analecta C.SS.R., Annus XX, 

St. Joseph’s of Spartanburg, South Carolina:  

A Redemptorist Ministry with Black Catholics, 1940-1962 
 

By Rev. Peter E. Sousa, C.Ss.R. 

In 2020 the Diocese of Charleston celebrated its 200th anniversary. Established on July 11, 1820, 

it comprised North Carolina, South Carolina, and Georgia. After the establishment of four other 

dioceses from this territory, the Diocese of Charleston currently comprises the State of South 

Carolina. The bicentennial of the diocese also marked 90 years of continuous Redemptorist 

ministry in the Palmetto State. Arriving in 1930 to minister in Orangeburg, the Redemptorists 

have served in various parishes throughout the state.  Three Redemptorists—Fathers Blas 

Caceras, George Rosario, and Peter Sousa—are currently serving at Our Lady of the Hills 

Parish in Columbia and Father Michael Koncik is the Vicar for Prisons for the Diocese. The 

diocese had planned a celebratory conference, which would have included a panel on 

Redemptorist ministry there, but it was canceled due to the COVID pandemic. The papers 

submitted for this conference will be printed in the Bulletin in expanded form. We are pleased to 

have Father Sousa’s paper lead the series. —Ed. 



2 

 

sacrifices, and personal dedication to  

African-Americans in Spartanburg. 

  

How we got here 

 

 While Redemptorists had visited the 

Diocese of Charleston for missions and 

retreats over the years, the discussion of a 

permanent foundation in South Carolina only 

began in the 1920s. The Redemptorist 

Archives possess a few letters in 1924 

between the Redemptorist Provincial, Fr. 

James Barron, C.Ss.R. (below), and Bishop 

William T. Russell, the fifth bishop of 

Charleston, about the possibility of a 

Redemptorist foundation in Aiken. Fr. 

Barron wrote to Bishop Russell that the 

Baltimore Province received approval from 

the Superior General and had a priest ready 

to send to Aiken.3 However, there is no 

further correspondence and the Redemptorist 

 

Fasc. 1 (1949): 14, in RABP. This article was later 

translated and printed in the Southern Redemptorist 

Bulletin, n.d. 

 

Bishop Emmet Walsh of Charleston 

 

foundation in Aiken would only begin 12 

years later.  

 In 1929 the next Bishop of Charleston, 

Bishop Emmet Walsh, called upon the 

Redemptorists to take a group of rural 

parishes with their center at Orangeburg. This 

ministry, which began on May 11, 1930, 

would benefit the small groups of Catholics 

in Allendale, Barnwell, Blackville, Holly 

Hill, and Orangeburg.  The Orangeburg 

ministry would also include evangelization of 

and pastoral care to African-Americans and 

students at the local African-American 

Claflin University and the South Carolina 

State University. 

 At the time, many African-Americans in 

South Carolina were sharecroppers and 

tenant farmers who could barely support 

themselves and their families. They were the 

3 Barron to Bishop William T. Russell, March 7, 

1924. No. 114 R-2, Catholic Diocese of Charleston 

Archives (Hereafter cited CDCA).  
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poor who were oppressed by 

Jim Crow laws, segregation, 

and discrimination. These 

were the poor and abandoned 

of the times to whom the 

Redemptorists were called to 

serve. It fulfilled the vision of 

St. Alphonsus.  

 The Vatican promoted 

this work among African-

Americans. Pope Pius XII on 

November 1, 1939 wrote an 

encyclical letter, Sertum 

Laetitiae, to the United States’ 

Bishops on the 150th 

anniversary of the 

establishment of the Catholic 

church in this country. While commenting on 

the successes of the American church he 

made mention of African-Americans. “We 

confess that We feel a special paternal 

affection, which is certainly inspired of 

Heaven, for the Negro people dwelling 

among you; for in the field of religion and 

education We know that they need special 

care and comfort and are very deserving of it. 

We therefore invoke an abundance of 

heavenly blessing and We pray fruitful 

success for those whose generous zeal is 

devoted to their welfare.”4 

 

The Growing Dixie Missions of the 

Baltimore Province: St. Joseph’s in 

Spartanburg 

 

 In 1940, the Redemptorists of the 

Baltimore Province began another 

missionary endeavor in South Carolina with 

the establishment of St. Joseph’s Church in 

Spartanburg.  The Redemptorists who 

ministered from Spartanburg had what Pope 

 
4 Sertum Laetitiae, Encyclical of Pope Pius XII 

(November 1, 1939), accessed at 

http://www.vatican.va/content/pius-

xii/en/encyclicals/documents/hf_p-

xii_enc_01111939_sertum-laetitiae.html. 

Pius XII wished, namely, 

that generous zeal which 

was devoted to the welfare 

of the African-American 

community in Spartanburg.  

 At the request of Baltimore 

Provincial, Father William 

McCarty, C.Ss.R. (at left), 

Bishop Emmet Walsh, the 

sixth Bishop of Charleston, 

petitioned the Holy See to 

erect St. Joseph’s as an 

ethnic or personal parish for 

African-Americans on 

March 1, 1940.5   

 The parish was formally 

erected on May 16, 1940. In 

Father McCarty’s letter to the bishop 

thanking him for establishing the parish, he 

stated that the Superior General “was very 

pleased that we were going into the Negro 

Work.”6 St. Joseph’s had the same 

boundaries of the diocesan parish of St. 

Paul’s that was established in 1883.  

 Father Francis Bader, C.Ss.R. (below) 

was assigned in 1940 as the first superior of 

the Spartanburg community and first pastor 

of the parish. He came alone to get to know 

the area and lived at St. Paul’s rectory with 

the pastor, 

Father Francis 

Ferri. Bader had 

a terrible 

experience and 

claimed Fr. 

Ferri opened his 

mail and 

intercepted his 

phone calls. In a 

letter of 

October 13, 

5 McCarty to Bishop Walsh (undated); Bishop Walsh 

to McCarty, 1 March 1939 [No. 6 Sup]. CDCA. 
6 McCarty to Walsh, No. 5 Sup 1939 G-10. CDCA. 

http://www.vatican.va/content/pius-xii/en/encyclicals/documents/hf_p-xii_enc_01111939_sertum-laetitiae.html
http://www.vatican.va/content/pius-xii/en/encyclicals/documents/hf_p-xii_enc_01111939_sertum-laetitiae.html
http://www.vatican.va/content/pius-xii/en/encyclicals/documents/hf_p-xii_enc_01111939_sertum-laetitiae.html
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1940, Fr. Bader urged the Provincial not to 

take any more houses in the Charleston 

Diocese. Rather, he suggested that 

Redemptorists go to the Raleigh diocese 

because Bishop McGuinness “is most 

grateful and helpful.”7   

 The following month, even before the 

Redemptorists began their work, Bader wrote 

again to his superior complaining of issues 

that discouraged him. Sadly, his initial 

impression was that “the attitude of the 

diocesan clergy, like that of the people, 

toward the Colored, is that they are not 

worthwhile bothering about, and therefore I 

consider the encyclical of His Holiness a 

severe indictment of the clergy’s lack of 

zeal.”8 He also had the impression, one that 

was shared by the Franciscans, that “the 

secular clergy feel, that the religious are in 

the diocese to do their work, and to be at their 

beck and call, whenever they wish to leave 

their parishes, which is surely not infrequent, 

and in the Charleston Diocese without any 

remuneration, not even travelling expenses.” 

As discouraged as he was at the beginning of 

this new mission, he was able to remain in 

Spartanburg with the support of Father 

Gerard Fien, C.Ss.R., his assistant, until the 

reassignments in 1942.  

 
7 Francis Bader, C.Ss.R., to William McCarty, 

C.Ss.R., November 13, 1940, in Vice-Province of 

Richmond Files: Spartanburg (hereafter VPR: 

Spartanburg), RABP. 

 The two rented a residence on Glendale 

Road and established an outreach chapel in a 

rented store at 131 E. Hampton Avenue, in 

the market area of Spartanburg’s African-

American neighborhood. By the end of 1940, 

the Redemptorists purchased for about 

$5,800 a 17-acre piece of property along 

Alexander Street and Duncan Street, next to 

the African-American cemetery, in what was 

called Maxwell Heights. In 1942, they 

purchased a house at 325 Caulder Avenue, a 

short walk from the property and 

future church.9 

 In an interview Father Bader 

gave to Father Rudolph Reiss, 

C.Ss.R. in 1948 about his 

experiences as the pioneer in 

Spartanburg, he said the house 

they had purchased was in what 

was considered a “twilight zone” 

between the white neighborhood 

and the African-American 

neighborhood. According to 

Father Bader, in Spartanburg it 

was not acceptable for whites to live in 

African-American neighborhoods. 

 In that same interview, Bader stated that 

after he purchased the properties for the 

church and residence, diocesan authorities 

requested the deeds. The pastor of St. Paul’s 

had offered Father Bader $3,000 for the land. 

Father Bader was aware of the diocesan 

dealings with the Franciscans around the 

same time in establishing St. Anthony’s in 

Greenville for African-Americans. The 

Franciscans agreed to pay half the price of the 

land for their mission and the diocese paid the 

other half. The deed was put in the name of 

the Bishop. Not wanting that to happen to the 

Redemptorists, Fr. Bader alerted the 

provincial who wrote to the Superior General 

8 Francis Bader, C.Ss.R., letter to Fr. William 

McCarty, November 19, 1940. VPR: Spartanburg, 

RABP.  
9 Annual Report St. Joseph’s Spartanburg, Box 

606.69. CDCA.   
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about the matter. The Superior General went 

to the Sacred Congregation for Religious. 

Their decision directed Father Bader to let the 

bishop know that it was forbidden to alienate 

religious property without full 

reimbursement to the religious order.10   

 With no money to build a church, they 

continued their ministry from the storefront 

chapel. According to Father Francis Donlan, 

C.Ss.R., “Progress in the apostolate 

proceeded at a snail’s pace.”11  Mass 

attendance in the storefront chapel was about 

25, including some African-American 

soldiers from the Army’s nearby Camp Croft.  

 The priests began weekly instructions 

for children and adults in October of 1942 at 

times in the homes of parishioners.  The 

house annals state that at the end of 

November 1942, the number of adults at 

these classes declined.  There was pressure 

from friends not 

to join the 

Catholic Church 

and possibly the 

length of time 

for the 

instructions was 

too much for 

some.12 At the 

end of 1942, the 

annual report to 

the newly 

established Vice 

Province of 

Richmond only 

listed eleven 

members of the 

parish.  

 
10 Bader, Francis, C.Ss.R.. Interview with Father 

Rudolph Reiss, October 19, 1948. RABP, VP 

Richmond Collection: Spartanburg. 
11 Francis Donlan, C.Ss.R.. A History of the Vice 

Province of Richmond (Privately printed, 1992), 185. 
12 SJ Annals RABP, November 29, 1942. 
13 The Redemptorists had an excellent relationship 

and a similar vision with the sisters whose 

community was established in 1855 by Redemptorist 

 During Holy Week of 1943 there were 

no services at St. Joseph’s storefront chapel 

because their few parishioners had to go to 

work early in the morning. It was very 

discouraging. In the winter months there 

were times they cancelled instructions on 

Sunday because it was so cold, and they had 

no money for fuel. Parishioners would attend 

Mass in the rectory parlor.  

 The priests continued their efforts and 

had a partnership in their ministry with the 

Sisters of the Third Order of St. Francis of 

Glen Riddle, Pennsylvania.13 The sisters 

arrived in 1941 to staff St. Paul’s School. 

Beginning in January 1943, the sisters began 

to teach catechism to the children of St. 

Joseph’s each Sunday. In 1945, Fr. Frank 

Walsh was assigned as the confessor to the 

sisters and very often the Redemptorists 

celebrated Mass for them in their convent. 

Bishop, St. John Neumann. They are currently known 

as the Sisters of St. Francis of Philadelphia. The 

decision to come to St. Paul’s had been worked out 

between the Mother Superior, Fr. Ferri, and the 

Bishop. It was only after the sisters arrived in 1941 

that they were gradually introduced to the work of the 

Redemptorists and began assisting them with the 

catechesis of the children in Spartanburg.  

Photo courtesy of the Sisters of St. Francis of Philadelphia Archives. 
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The sisters also attended Benediction of the 

Blessed Sacrament at St. Joseph’s which was 

rarely held at St. Paul’s. From time to time, 

especially on holidays, they would share a 

meal together at the convent or the 

Redemptorist residence.   

 In May of 1943, Fr. Fein, who had been 

appointed the second superior and pastor, 

began plans to build a church. After receiving 

permits to build in June of 1943, they 

received the Vice Provincial’s permission to 

build a church on the Duncan Street property 

in May of 1944. Even with a shortage of 

building materials because of the military 

construction going on during World War II, 

the small, cinderblock church was completed 

at a cost of $3,530.00. It was dedicated by 

Bishop Walsh on October 22, 1944.  

 

 According to Father Donlan’s history of 

the Vice Province of Richmond, the church 

was so small, “One of the confreres at the 

dedication remarked that the priests could 

reach out from the altar and close the front 

door.”14 This church held 60 people and was 

a tremendous improvement over the rented 

store. They left there in May 1943, “shaking 

the dust off their shoes.”15 They used the 

 
14 Donlan, p. 186. 

rectory chapel until the church was 

completed.  

 

Money and the Military 

 

 Finances were a major problem. With 

the support of the Province of Baltimore and 

the Vice Province of Richmond, 

Redemptorist funds purchased the rectory, 

property, and a new church. They were 

lacking in regular income from their ministry 

to support the priests. From time to time, they 

would have to send “begging” letters to the 

Vice Provincial for more funds to cover their 

expenses.  

 In a letter to Bishop John J. Russell, the 

seventh bishop of Charleston, on June 23, 

1952, the Vice Provincial, Father Joseph 

Driscoll, C.Ss.R., stated 

that the Redemptorists 

working in the parishes for 

African-Americans in the 

Charleston Diocese “are 

laboring for the most part, 

under more serious 

difficulties than are the 

Redemptorists engaged in 

other dioceses in the South 

in the Negro work. To be 

explicit, their financial 

obligations in these Negro 

missions are becoming too 

burdensome.” Fr. Driscoll 

could not continue to 

support this work as in the 

past and requested a share 

in the funds the diocese received from the 

annual collection for the Negro and Indian 

Mission Society. In the other dioceses the 

Redemptorists received a share in this 

disbursement for their African-American 

apostolates. The Richmond and St. Augustine 

Dioceses were very generous in their 

assistance. He told the bishop that up to this 

point, the Redemptorists in South Carolina 

15 SJ Annals RABP, 22 May 1943. 
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“have received no substantial assistance in 

the diocese of Charleston.” Very politely he 

proposed that there was no assistance 

because the bishop was unaware of the needs 

since they had never previously asked for 

help. He realized, too, that the diocese also 

had financial difficulties.16  

 The following year, 1953, the 

Spartanburg Redemptorists began 

negotiating with the Spartanburg school 

board to sell part of the 17 acres they owned, 

possibly to raise funds for their support. The 

deal fell through. Also, that year Father 

James “Leo” Rice, C.Ss.R., an active-duty 

Navy chaplain, was assigned to the 

community. Although he was always away, a 

portion of his salary was sent to the 

community for their support. The community 

also received donations from their family 

members and associates of the Redemptorists 

in parishes up north. Despite the financial 

challenges, the mission continued.  

 During the war years the fathers were 

actively involved in ministry to the military. 

Just southeast of Spartanburg, which is now 

Croft State Park, the War Department built in 

1941, Camp Croft, an 

Army infantry training 

center and POW camp. In 

March of 1942, the 

Redemptorists began 

assisting at the camp. 

They celebrated masses 

and heard confessions of 

the young soldiers, many 

of whom were from the 

North. On Good Friday 

1942, Father Fien 

celebrated the stations of 

the cross with about 2,100 

in attendance.17 Later that 

 
16  Joseph, Driscoll, C.Ss.R. letter to Bishop John J. 

Russell, June 23, 1952.  File: Redemptorist Fathers, 

Box 65, Folders 720.49-51 CDCA. In my research I 

was not able to locate any correspondence or 

financial records that gave the outcome of this 

request. 

year an additional Redemptorist joined the 

community temporarily, to assist with the 

ministry at Camp Croft. In December 1944, 

the soldiers donated money for a Christmas 

party for the children at Saint Joseph's. In 

October 1945, as the camp was preparing for 

decommissioning, the Fathers were 

designated as auxiliary chaplains in the 

absence of active-duty Catholic chaplains. 

During that year they celebrated 116 Masses 

at Croft. As the chapels were closed, the 

Camp Chaplain gave St. Joseph’s church 

supplies, candelabra, bronze items, velvet 

drapes, vigil candles, and sporting goods. 

From 1942 through 1946, celebrating Mass 

and hearing confessions for the military was 

a regular ministry that provided them with 

some income, as well as camaraderie with the 

Catholic chaplains. 

 In addition to helping at Camp Croft, 

there were 21 Prisoner of War camps in South 

Carolina. The Bishop called on superiors of 

religious orders from the north to send 

German- speaking priests to assist him in 

providing Catholic ministry to the German 

detainees.18  Our confreres assisted regularly 

17 SJ Annals RABP, 3 April 1942. 
18 Madden, Richard C. Madden, Catholics in South 

Carolina (Lanham, MD: University Press of 

America, 1985), 272. 
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in this ministry at Camp Croft. In October 

1944 Father Fien was asked to hear 

confessions of 125 German soldiers at a 

POW camp near Bamberg, South Carolina, 

about 150 miles southeast, close to 

Orangeburg. The following year he made five 

trips to another German POW camp in 

Toccoa, Georgia, about 100 miles southwest 

of Spartanburg to celebrated Mass and hear 

confessions in German. In 1945, Fr. Fien 

invited Fr. Ed Koch, C.Ss.R., who had given 

a mission in German to POWs in Newport 

News, VA, to give a mission to the POWs at 

Camp Croft. Father Raymond Boesch, 

C.Ss.R. also ministered to the POWs at Camp 

Croft until February 1946. The house 

chronicler considered Father Boesch an 

unsung hero of the war.19  

 

Other external ministry – retreats, 

missions, and Puerto Ricans 

 

 Throughout their time in Spartanburg the 

Redemptorists conducted several parish  

 

 
19 SJ Annals RABP, February 24, 1946. 

missions, sisters’ retreats at Belmont Abbey 

in North Carolina, a few high school retreats, 

and Forty Hours Eucharistic services in the 

region.  

They were called upon to give talks at 

various parish gatherings at St. Paul’s and 

elsewhere. They also assisted at various 

parishes, filling in when needed. Father 

Thomas Keenan, C.Ss.R. who had joined the 

Spartanburg community in 1947 and who had 

been a chaplain in WWII gave missions at 

military installations. A few times, 

Redemptorists were called on to give the 

priest retreats for the clergy of the Charleston 

Diocese.  

 Then-Father Warren Kullberg, C.Ss.R. 

(later dispensed), who was also a musician, 

tried to establish an orchestra at St. Joseph’s 

which never succeeded. At the end of 

December 1950 while called to help at St. 

Peter’s Church (now the Basilica) in 

Columbia, he celebrated Sunday and New 

Year’s Day Masses, preached, served as sub-

deacon and, played the organ an hour before 

a midnight Mass. He 

received a $30 

stipend.   

Father Anthony 

Kalb, C.Ss.R. who 

had been a 

missionary in Puerto 

Rico in the 1930s, 

was called upon in 

May of 1956 to 

celebrate Mass for 

Puerto Rican migrant 

workers at a camp on 

the property of Louis  

 

 

 

 

 

 

Father Warren Kullberg officiates at a baptism, 

April 2, 1950. 
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Caggiano in Cowpens.  Mr. Caggiano was a 

prominent, Catholic peach grower in the 

state.20 In 1958 Father Kalb noticed Puerto 

Rican farmworkers in the greater 

Spartanburg area and nothing was being done 

for them by the priest at St. Paul’s and so he 

visited them. These migrants were likely 

assisted by another Redemptorist then 

serving in Puerto Rico, Father Thomas 

Gildea, C.Ss.R., who was the head of the 

Catholic Relief Services Migration Affairs 

Bureau. His job was to try to connect migrant 

laborers working on farms on the mainland to 

receptive Catholic communities. 

 Although involved in this external 

ministry, the Redemptorists continued their 

efforts to grow the parish.  Throughout the 

1940s the number of parishioners grew little 

in numbers. In 1948 there were 80 

parishioners. They had seventeen adult 

converts, celebrated eleven infant baptisms, 

and witnessed two marriages that year. They 

had given instructions for 162 individuals.  

They visited non-Catholics in their homes, 

walked the streets, and spoke to people in the 

neighborhood.  In January 1949, they 

celebrated the 100th parishioner, a baby girl 

born to a Catholic family. The records do not 

list how many they may have lost despite 

their efforts. In 1955 in the annual report to 

the Vice Provincial, they listed 90 “souls” as 

members of the parish.21 In 1957 they went 

from two Sunday Masses to one because the 

church was never filled. They only averaged 

about 49 people for the one Mass. In the 1961 

census report of St. Joseph’s, there are listed 

32 households with a total of 125 members.  

Of this number half were under seventeen 

and the other half, adults.  The census reports 

that 48 attended Mass regularly and there 

were only 20 children attending parish 

religious education.  

 
20 His brother, Vincent Caggiano of Gaffney, also a 

prominent peach grower, had donated land and 

money for Sacred Heart Church in Gaffney. Madden, 

p. 317. 

The many facets of their parish ministry 

 

 There were Sunday and holy day Masses 

in the church, but most daily Masse were in 

the fathers’ house chapel. Whites would also 

attend Mass at St. Joseph’s. That was always 

a plus because it increased the collection.  

There are reports of Corpus Christi 

processions and Sunday evening Benediction 

which might have appealed to non-Catholics 

and those previously accustomed to Sunday 

Evening Services at a Protestant Church.  

 The bishop gave permission to celebrate 

Mass at 6:30 p.m. on holy days for the benefit 

of those who worked. They established what 

was called a block rosary. The rosary was 

prayed in someone’s home in the evening. In 

1947 the priests introduced a “dialogue 

Mass” at which the people recited in English 

the Creed, the Our Father, and the Lamb of 

God. In 1959 they introduced some Latin 

responses. There was a report that on October 

25, 1959, the fathers’ two cars brought 

fourteen parishioners to a public, integrated 

Christ the King Mass in Textile Hall in 

Greenville.  It was reported to be “a splendid 

dialogue Mass.”  

 In 1945 the Redemptorists began the 

novena to Our Lady of Perpetual Help. They 

also began a novena to the Peruvian Blessed 

(now saint) Martin de Porres and placed his 

statue in the church sanctuary. They 

organized May processions with the children, 

and for the men, they formed the Holy Name 

Society.  

 They celebrated baptisms, on the 

average of 10 per year. A few times whole 

families would be baptized together. In 1945 

it was noted that there was a record of eight 

baptisms on December 22, 1945 as five 

members of the Robinson family were 

baptized.22 In 1949 there were twelve 

21 Annual report of St. Joseph’s, Spartanburg, 1955, 

VPR: Spartanburg, in RABP.  
22 Harold Robinson, one of the children baptized that 

day was married at St. Joseph’s on February 18, 
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baptisms, six adult converts, and six infants 

in a parish of 110 members made up of 41 

families.  On another occasion in 1950, two 

children were presented for baptism. One was 

an African-American child presented by an 

African-American woman and a white man. 

The other, a white child presented by a white 

couple.  They were fully accepted but the 

chronicler noted, “this was an event in 

Spartanburg.”23 

 In 1952 there were a total of 118 

members and 42 families. There were five 

infant baptisms, and eight adult conditional 

baptisms. There was one each of a 

confirmation, and a marriage and a funeral. 

In 1959 the statistics were similar. There 

were six infant baptisms, no confirmations, 

and no marriages. In 1962, the final year of 

Redemptorist presence, there were thirteen 

baptisms and eighteen confirmations.  

 The first confirmation at St. Joseph’s 

was celebrated on November 3, 1946. Bishop 

Walsh confirmed 21 individuals and there 

were four Redemptorists, two Franciscans, 

two Paulists and four diocesan priests in 

attendance. Bishop Walsh expressed his 

happiness in the small, but firmly established 

St. Joseph’s parish.  

 While 14 marriages (mainly mixed 

marriages) had taken place through 1946, the 

first nuptial Mass was held at St. Joseph’s on 

July 15, 1947. It was classified as “stylish.” 

In 1950, Father Francis Walsh, C.Ss.R. 

officiated at a marriage held at St. Paul’s 

Church of two African-American, St. 

Joseph’s parishioners who were both high 

school teachers. St. Paul’s was filled to its 

220-person capacity. This unprecedented 

celebration was allowed because St. Joseph’s 

was so small for all whom the teachers 

wanted to invite. At other times, when 

African-Americans attended St. Paul’s 

Church they had to sit in the back pew. On 

May 1, 1950 Bishop Russell, on his first visit 

 

1965.  It shows there was some perseverance among 

the faithful.  

to Spartanburg for confirmation, had dinner 

with the priests from the area. At the dinner, 

the Bishop admonished the pastor of Saint 

Paul’s to tell his ushers not to segregate the 

St Joseph’s parishioners in the back pew.    

 In the summer of 1949, there was a two-

week revival with the Redemptorist Trailer 

Chapel from Newton Grove, NC. The priests 

went up and down the streets announcing the 

event from the mounted speakers on the roof 

of their vehicle. They put out chairs and had 

planned presentations, films, and discussion 

periods. The rain hampered the event, but 

they gathered people into the social hall. Each 

night they had between 35 and 85 African-

23 SJ Annals RABP, July 30, 1950. 
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Americans and a few whites. In the summer 

of 1961, the Dominican trailer chapel was at 

St. Joseph’s for a revival. This time the 

numbers were in the hundreds, especially on 

the movie night when 230 attended.  

 In their pastoral care and evangelization 

efforts they visited a tuberculosis sanatorium 

for African-Americans. Although there were 

no Catholic patients the priests were warmly 

accepted, and their visits were appreciated. 

On follow up visits they brought the patients 

magazines and newspapers. They also 

accompanied parishioners to social service 

agencies and helped them to apply for 

emergency financial assistance.   

 On February 11, 1946, the 

Redemptorists received a call from the city 

jail that a Catholic catechumen was arrested 

for assaulting a white man. Father Walsh 

went to the jail and spoke with the young 

man, Clarence Ellis. He was held without 

bond, but the priest said, “no doubt the 

colored boy was right, but this is the South 

and is out of luck.” Clarence was recently 

discharged from the Army and had spent 

three years overseas. He had no previous 

record and the lawyer Father Walsh hired for 

him had him out of jail the next day.24 The 

young man was baptized on February 11, 

1946 in the house chapel with ten others. The 

following year the Redemptorists assisted 

another Army veteran who was in jail at the 

Army Air Base in Greenville.  

 

The Parish Hall 

 

 The Redemptorists tried to minister to 

the whole person and from their earliest days 

expressed a need for a social hall. In 1946 

they got a green light from the Vice 

Provincial, Fr. Cornelius Hoffman, C.Ss.R. to 

go ahead with building a hall. Construction 

began in December and was completed on 

July 7, 1947. In the days before television, the 

hall became a place of entertainment and 

 
24 SJ Annals RABP, February 11, 1946. 

learning. They showed movies from time to 

time, charging a small admission to cover the 

costs.  At a showing of the movie “The 

Perpetual Sacrifice,” a film on the Mass and 

a few travel subjects, they collected $2.69 in 

admissions fees.25 

  The hall was used as a kindergarten for a 

while, but it never flourished. There was no 

stability in the number of youngsters who 

attended. When the enrollment dropped to 

just a few it was called off and later further 

attempts to restart it were made.  

 The hall also was the venue of a Catholic 

information center where Catholics and non-

Catholics could come and listen to talks and 

ask questions about the faith. It served as a 

parish library and meeting place of the 

Women’s Altar Society and the Men’s group.  

It was used for mission services during bad 

weather and, of course, there were Bingo 

parties. The hall made it possible to have a 

place to cook hot dogs and serve food for the 

annual parish picnics on July 4th.  Special 

patriotic programs were held there such as the 

Negro Achievement Program on June 9, 

1950.  

 

25 SJ Annals RABP, May 22, 1949. 
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 The hall was also the classroom for the 

Sunday School and the summer religious 

education “vacation school.” Originally 

religious education was conducted in the 

homes of Catholic families, and the numbers 

were small. Having the Franciscan sisters 

involved in the CCD classes was a help. The 

challenge of the religious education program 

was that there was no regular attendance due 

to the indifference of the parents toward the 

Sunday School.26 And because so many 

families were converts, there were no deep 

roots in Catholicism to pass on the truths of 

the faith to the younger 

generation. In 1955 and in 

1961, it was noted that 

sisters of the Mission 

Helpers of the Sacred Heart 

from St. Joseph’s in 

Anderson assisted with the 

CCD program at St. Joseph’s 

in Spartanburg. These 

sisters, who had been 

founded to minister to 

African-Americans began 

ministering in the diocese in 

1951 in Florence and in 1956 

moved to Anderson.   
 

26 SJ Annals RABP, June 4, 1950. 

 

Youth Ministry 

 

 In the area of youth ministry, the hall 

provided a place for the St. Joseph’s Teen 

Age Club’s meetings, pageants, and 

occasional plays. There was a children’s 

choir. There was also a Boy Scout Troop. The 

priests began by inviting young men to go 

with them to the Boy Scout Camp in 

Roebuck, SC when they celebrated Mass for 

the scouts gathered there in the summer of 

1947. The boys were able to swim and have 

supper with the scouts and began talking 

Scouts gather outside St. 

Joseph’s Parish Hall. 
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about St. Joseph’s having a troop. The troop 

began in March 1949 with eighteen young 

men. Cub Scout Pack #249 was formed in 

December 1951. What seems to have been a 

first was that sixteen Boy Scouts from St. 

Joseph’s marched in the Spartanburg 

Christmas Parade in December 1952.  

 There were also attempts to have a Girls’ 

Club for pre-teen and teenage girls, but not 

much is mentioned of it after a few initial 

meetings. In all they did to promote the 

Catholic faith, there did not seem to be a 

sense of perseverance or long-term 

involvement. In September of 1959, the 

fathers held a marriage forum to instruct 

those preparing for marriage. Only two 

teenage girls showed up. The chronicler 

noted they were “convinced that not even sex 

will draw a crowd here.”  

 

 However, the Redemptorists also 

promoted vocations among the African-

American youth. There is a letter to the 

Bishop about a young man who was 

interested in becoming a priest. Because he 

was only in the 7th grade, the bishop told him 

to wait. Another young man from the parish, 

Patrick Littlejohn, felt the call to be a 

Redemptorist and was accepted in the fall of 

1960 for his first year in high school at the 

Redemptorist’s St. Mary’s College 

 
27 

https://www.facebook.com/patrick.h.littlejohn/about_

work_and_education 

Seminary, in North East, PA. He was the only 

African-American student at that time and on 

his return to Spartanburg on June 29, 1961, 

he told one of the fathers that it was not his 

vocation. He became a jazz musician 

promoting God through his music.27 

 

Trying to build bridges 

 

 The Redemptorists showed interest of 

working together and sharing ideas of other 

communities involved in ministry to African-

Americans. The Redemptorists of Newton 

Grove, NC hosted a meeting in 1944 of those 

priests working in the Raleigh Diocese with 

African-Americans. This type of meeting 

was recommended for the Redemptorists and 

a few times they gathered to share their 

experiences and ideas. In April 1952, eleven 

Redemptorists out of 58 priests and eight 

bishops, participated in the Outdoor 

Apostolate Convention in Columbia. This 

term was used for those evangelizing 

African-Americans, especially by means of 

using a chapel trailer and gathering people 

outside for revivals and missions.    

 In May of 1952, the Redemptorists had 

their own meeting at their mission in 

Southern Pines, NC. They discussed 

strategies and ways to enhance their ministry 

and how to deal with integration. Discussion 

lead by Fr. Francis Donlan, C.Ss.R. centered 

around whether the African-American 

churches served by the Redemptorists should 

continue as personal parishes, or should they 

apply to have them become territorial 

churches open to anyone within the 

boundaries?   

 As a minority in South Carolina, 

Catholics were subject to bias and 

discrimination. When Father Bader was 

looking for property and a house in 1940, he 

found a house that he liked but learned that 
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“the owner resented his roman collar, and he 

was related to a man who was under 

indictment for having flogged Negroes.” 28In 

September of 1945, the Redemptorists had 

trouble with a Railway Express employee 

who refused to take the trunk of Fr. Boesch 

because it was addressed Reverend Raymond 

Boesch. He claimed Reverend was not in the 

Bible and would only take the trunk if it were 

addressed Mister Boesch. The employee 

rewrote the receipt with Mister and accepted 

the trunk for shipment. Father Walsh, the 

superior, went to the Railway Express office 

and spoke to a supervisor. After relating the 

incident, the supervisor rewrote the receipt 

with Reverend and promised the employee 

would be dealt with.  

 In March of 1946, a Baptist preacher was 

condemning the Catholic Church. He 

claimed the Redemptorists were going down 

the alleys paying people to become Catholic. 

Several of his congregation had been 

baptized Catholic.  The chronicler wrote “this 

proves we are being talked about and so must 

be making an impression here.”29   

 There was also some cooperation with 

other churches. Fr. Walsh, in 1949 attended a 

meeting called by a Baptist minister to work 

together to clean up the African-American 

cemetery next to St. Joseph’s on Duncan 

Street. A few of the fathers were involved in 

union meetings and promoting fair labor 

practices.     

 

Promoting justice for all 

 

 On his first visit to Spartanburg on May 

1, 1950, Bishop Russell encouraged Father 

Thomas Egan, C.Ss.R., to use his labor 

background to give appeal to workers at local 

mills and share with them the Church’s 

stance on labor questions. Father Egan had 

given college courses on labor relations in 

 
28 Bader interview with Father Rudolph Reiss, 

October 19, 1948, in VP Richmond: Spartanburg, in 

RABP. 

Buffalo, NY. Egan did not waste much time. 

The following day he attended the colored 

Hygeia Coal and Ice Works meeting 

organized by the International Hod Carriers’, 

Building and Common Laborers’ Union of 

America, American Federation of Labor (AF 

of L).30 The African-American workers were 

informed of their rights according to their 

contract. The white organizer, a Mr. 

McKinney, said how pleased he was with the 

support of the Catholic Church for the 

working man. He said the Redemptorists 

were the only ones helping the African-

Americans and poor people in Spartanburg. 

He wished his minister would imitate the 

priests.  

 Fr. Egan was making a name for himself. 

A few days later, May 5th, he was invited to 

speak to the members of the Carpenters and 

Joiners Unions. On May 8th he presented 

Catholic social teaching on labor and the 

Catholic attitude towards unions to the 

Central Labor Committee of the AF of L. A 

few days later he was invited to the Painters’ 

and Railroad Clerk’s Union, American 

Federation of Labor (AFL) meeting and 

explained once again Catholic attitudes 

towards unions.  

 

The push for integration 

  

  On July 26, 1948, an executive order of 

President Truman integrated the Armed 

Forces, and this was the beginning of the 

official end of Jim Crow laws. The Supreme 

Court decision Brown verses the Board of 

Education, May 17, 1954, declared that 

separate but equal schools were 

unconstitutional. The case opened the doors 

to integration in the public schools.  These 

were signs of the fermentation of ideas and 

actions that had been creating pressure to end 

segregation.   

29 SJ Annals RABP, March 14, 1946. 
30 In 1965 the name was changed to the Laborers’ 

International Union of North America (LIUNA). 



15 

 

  In Spartanburg, the desire for integration 

and equal rights for African-Americans was 

blamed on outside forces. “After 1945 the 

accommodation of race, created and 

controlled by whites, was finally upset by 

outside pressures. Action taken by other 

people in other places made possible some 

progress by the county’s black population. 

The forced integration of both textile mills 

and schools broke barriers which had seemed 

insurmountable a few years before.  The 

quality of education in the county—a matter 

not unrelated to race prejudice-also began to 

eke ahead in the quarter century after 1945, 

with more emphasis on vocational and 

technical education.”31 

 The Redemptorists fall under that 

category of “outside forces.” As priests and 

religious from the north, they saw the dignity 

of all, especially the poor and abandoned 

African-Americans they served.  When they 

had the opportunity, they spoke to white, 

Catholic organizations like the Knights of 

Columbus on their work for African-

Americans and the obligation of white 

Catholics to cooperate in removing obstacles 

created by prejudice. They continually 

promoted integration, charity, respect, and 

justice.  

 For example, they worked to admit the 

St. Joseph’s Woman’s Altar Society into the 

Charleston Diocesan Council of Catholic 

Women (CCW). In May 1949, Father Walsh 

attended the Deanery meeting of the Council 

of Catholic women at Saint Paul’s. He asked 

about the possibility of including the Catholic 

African-American women’s societies in the 

CCW. He was not successful in convincing 

the state president of the CCW who was from 

Charleston.32 It was not until 1958 that the St. 

Joseph’s altar society applied and was 

 
31 Old Timey Spartanburg Live Journal, accessed via 

the Internet at https://spartan-

chang.livejournal.com/1350.html . 
32 SJ Annals RABP, May 17, 1949. 
33 Bishop John J. Russell to Fr. Murphy, January 23, 

1958 Series 124: Folder 4. CDCA. 

accepted to the Diocesan CCW. In January 

1958 Bishop Russell wrote to Father Murphy 

stating they were accepted into the CCW.33  

A Mrs. Dollard from St. Joseph’s went to the 

next Diocesan Convention and was well 

received. Yet, there were still issues. On May 

14, 1958, the Diocesan CCW held their 

meeting at St. Paul’s in Spartanburg. The St. 

Joseph’s women attended the meetings in the 

St. Paul’s hall.  This was a milestone in the 

history of integration in the Catholic Church, 

at least in the Greenville Deanery and the 

Columbia Deanery of the CCW. They 

claimed it had worked well and had hopes 

that integration would take place in the entire 

state. The fly in the ointment was that the 

CCW had their luncheon at the Spartanburg 

Country Club and the ladies from St. 

Joseph’s could not join them because of 

segregation.34  

 Not only were people segregated, but the 

newspapers also segregated notices of church 

services. In March of 1957, outspoken Father 

James D. Murphy, C.Ss.R., went to the 

Spartanburg Herald to see if they would print 

St Joseph’s services in the directory of 

churches. “The church editor said it was not 

their policy to put notices of colored churches 

among the white notices. They said they 

would put it in another section.”35 

 Integration was an uphill battle in all the 

south. Catholics continued to be 

segregationists despite the teachings on the 

Mystical Body of Christ or those of the 

hierarchy from the Pope to the local bishop. 

Mark Newman, the author of Desegregating 

Dixie, presents statistics that show southern, 

Catholic whites, until the mid-1960’s favored 

“overt segregation.36 Strom Thurmond, a 

segregationist Governor of South Carolina 

from 1946 to 1950 and then Senator from 

34 SJ Annals RABP, May 14, 1958. 
35 SJ Annals RABP, March 25, 1957. 
36 Mark Newman, Desegregating Dixie: The Catholic 

Church in the South and Desegregation, 1945-1992 

(Jackson: University Press of Mississippi, 2018), 19. 

https://spartan-chang.livejournal.com/1350.html
https://spartan-chang.livejournal.com/1350.html
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South Carolina in 1954 until 2003, was 

representative of the majority feeling among 

whites in the state. The same was also seen in 

the local clergy. The “diocesan priests 

working with the white community often 

ignored racial issues and the American 

Catholic hierarchy’s teaching about them.”37 

This lack of interest on the part of most of the 

church in the south discouraged African-

Americans from joining and made them feel 

unwelcome. It was also the catalyst for 

African-American Catholics to leave it.38 

 Father James Murphy who was at St. 

Joseph’s from 1956 to 1962 was a strong 

proponent for integration. He was called one 

of the few “overtly integrationist priests in 

the diocese” particularly for his membership 

on the biracial South Carolina Council on 

Human Relations along with his 

Redemptorist confrere James McGonagle 

who was then serving at the African-

American Church of Christ the King in 

Orangeburg.39 Murphy was also deeply 

involved in the National Association for the 

Advancement of Colored People (NAACP). 

On August 10, 1958 he attended their meeting 

in Spartanburg. In October he attended a 

meeting of the Palmetto Voters Association, 

an affiliate of the NAACP at a local Baptist 

church.  He was invited to sit at the dais and 

to read scripture. He read the Magnificat. 

Perhaps he did not have a bible with him but 

would most likely have had his breviary to 

pray this beautiful canticle from evening 

prayer. In March 1959 he attended several 

voter registration meetings along with some 

of the St. Joseph parishioners. Fr. Murphy 

was elected the chairman of the group. As the 

spring progressed so did their success in 

gathering more people from the area 

 
37 Newman, Desegregating Dixie, 34. 
38 Newman, Desegregating Dixie, 35. 
39 Mark Newman, “Desegregation of the Catholic 

Diocese of Charleston, 1950-1974,” South Carolina 

Historical Magazine 112, nos. 1-2 (January -April 

2011): 34.  

surrounding St. Joseph’s to the voter 

registration education programs.  

 In October of 1959 Father Murphy 

attended the statewide convention of the 

NAACP held in Greenville.  He gave the 

invocation at the opening session. The 

following month he attended a NCCAP talk.  

The house chronicler wrote: “Just for the 

record and to show some progress is being 

made to break through, a Catholic priest (the 

only white man there) was publicly 

acknowledged, took a bow, was clapped, 

praised. This was by an all-Protestant 

assembly including many ministers in the 

Protestant churches.”40  

 In March of 1960 Father Murphy was 

elected as a member of the leadership 

committee of the state NAACP.  Before 

accepting he wrote to Bishop Paul Hallinan, 

the eighth Bishop of Charleston, for 

permission to be on the board. The Bishop 

told him he could not be on the executive 

committee with an active vote. The Bishop 

did allow him to attend in a consultative 

capacity at the meetings.  Both sides were 

satisfied and happy about it.41 Father Murphy 

participated in the religious leader conference 

of the NAACP on April 19, 1961 and 

according to the chronicler, he found it to be 

a satisfying experience. He continued his 

participation as an advisor to the NAACP 

until a few months before his departure from 

Spartanburg in October 1962. 

 Father Murphy’s activism and support of 

integration seemed to be based on his faith 

and that all people are sons and daughters of 

God. In a letter he wrote to the editor of the 

Spartanburg Herald that was published on 

October 21, 1957, he responded to a previous 

letter from a white man who apparently wrote 

about his solution to the “racial problem” 

40 SJ Annals RABP, November 13, 1959. 
41 Fr. Murphy to Bishop Hallinan. February 9, 1960 

and Bishop Hallinan to Fr. Murphy.  February 18, 

1960. Parishes, St. Joseph Spartanburg, Admin 

Folder, CDCA. 
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which Father Murphy did not agree with. 

Murphy showed how his faith motivated him 

to help promote integration when he wrote, 

“To my mind the whole solution to the ‘racial 

problem’ is obedience to the great 

Commandment of God, ‘Thou shalt love thy 

neighbor as thyself.’”42 

 School integration was a delicate 

problem for all the bishops of the south. 

While some look back and believe “Catholic 

schools responded quickly to the call to 

integrate schools,”43 this was not the case at 

St. Joseph’s. On February 16, 1961, Bishops 

Thomas McDonough of Savannah, Bishop 

Francis Hyland of Atlanta, and Bishop 

Hallinan of Charleston issued a joint letter on 

racial problems and their intention of 

integrating the Catholic schools in their 

respective dioceses when it is feasible. Father 

Murphy had already challenged the current 

policy of Catholic school segregation the 

previous year. In the spring of 1960, Murphy 

approached Fr. Maurice Daly, the pastor of 

St. Paul’s, to admit in the fall a six-year-old 

African-American Catholic girl, Veronica 

McClintock. Both parents were Catholic and 

were able to pay the tuition. Fr. Daly refused 

out of fear that it would mean financial loss 

due to white parents disenrolling their 

children and he was fearful of being the first 

of the parishes led by diocesan priests to 

integrate his school.44  

 On June 2, 1960, Father Murphy wrote 

to Bishop Hallinan about the issue and asked 

him to intervene. Murphy realistically 

admitted there might be some financial loss, 

but he did not think it would be much.45 On 

 
42Spartanburg Herald, October 21, 1957 from a 

clipping in the SJ Annals, RABP, October 21, 1957.  
43 Pamela Smith, SSCM, A History of the Diocese of 

Charleston: State of Grace (Mt. Pleasant, SC: 

Arcadia Publishing Inc., 2020). 
44 Newman, Desegregating Dixie, 148. In 1954, St. 

Anne School in Rock Hill, staffed by the Oratorians, 

welcomed five African-American students from the 

neighboring St. Mary’s school for African-

Americans. They were the only integrated school in 

June 6th, the Bishop wrote a “confidential” 

letter to Father Daly. He stated that the 

apostolate to the African-Americans was not 

going to progress unless the church kept 

opening avenues of opportunity. He seemed 

open to the admission of Veronica to the 

school, but he did not want this to appear as a 

crusade. He advised Fr. Daly that if the girl is 

admitted, it must be done quietly. He gave Fr. 

Daly a list of considerations, the first of 

which was “the child has a right to a Catholic 

school.” He went on to say that very soon the 

public schools would be integrating, and this 

request is not wholesale integration, a word 

that should be avoided in this case. He does 

not want this to be a test case. Knowing Fr. 

Murphy’s outspokenness, he offered to tell 

Fr. Murphy to avoid any publicity. Taking the 

whole diocese into consideration, he added in 

the letter that if there is a request for an 

African-American child to attend one of the 

other Catholic schools in rural areas where 

there is only one Catholic school, he will 

notify the pastors that the request is to be 

honored.46 

  The bishop responded to Fr. Murphy in a 

letter on June 20, 1960 letting him know that 

this request was still under consideration. He 

expressed caution, and concern for the good 

of the Church. He was concerned for both 

parishes, the young girl, and her parents. He 

seemed to have fears that if she were admitted 

there could be serious consequences.  He was 

willing to get the opinion of Father Daly, the 

pastor of St. Paul’s before deciding, but he 

believed this move could endanger the 

stability of St. Paul’s parish and school as 

the diocese. It would be 10 years later that the 

Charleston Diocese Catholic schools were ordered to 

integrate.  
45 Fr. Murphy to Bishop Hallinan. June 2, 1960. 

DOCA Spartanburg: St. Paul the Apostle File 

2009.02-01-04, CDCA. 
46 Bishop Hallinan to Reverend Maurice R. Daly, 

June 6, 1960.  St. Paul the Apostle File 2009.02-01-

04, CDCA. 
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well as the good done by the Redemptorists. 

If it seems these dangers could be avoided 

and it can be done peacefully, he will 

consider granting the request. His tone in the 

letter indicates he wants to integrate slowly, 

gradually, and with preparation.   

 On July 26th, Fr. Daly wrote to the 

bishop with the understanding there was a 

verbal agreement made on June 17th not to 

accept the child in September of 1960 and 

there would not be an attempt made to 

integrate St. Paul’s school until the fall of 

1961. He added that it would not be 

integrated “until after a diocesan pastor was 

assigned to St. Joseph’s next year.”47 The 

bishop’s final answer was “no” to Father 

Murphy due to the “impending change” of 

the Redemptorists leaving Spartanburg. He 

wrote there are many “factors in admitting a 

Negro into a white school for the first time.” 

While the child cannot enroll this year, the 

bishop said they “are planning for the day 

when Negro children will be admitted—as 

soon as possible.”48 A letter from the Vice 

Provincial, Fr. Hart to the bishop on August 

17, 1960 expressed the Redemptorist 

superior’s understanding. He was grateful for 

the zeal of some of the Redemptorists 

working among African-Americans, but 

sometimes he viewed them getting so 

involved in their “immediate work that they 

fail to see the whole picture. Father Murphy 

of Spartanburg is so inclined.”49 The Vice 

Provincial assured the bishop that Fr. Murphy 

would totally cooperate with the bishop’s 

decision.  

 As early as January 1959 Fr. Hart began 

discussing with Bishop Hallinan the 

 
47 Fr. Daly to Bishop Hallinan July 26, 1960. 

Spartanburg: St. Paul the Apostle File 2009.02-01-04, 

CDCA. 
48 Bishop Hallinan to Fr. Murphy, C.Ss.R. August 10, 

1960 St. Paul the Apostle File 2009.02-01-04, 

CDCA. 
49 Fr. Joseph Hart, C.Ss.R. to Bishop Hallinan, 

August 17,1060 St. Paul the Apostle File 2009.02-01-

04, CDCA. 

Redemptorists’ withdrawal at Aiken and 

Spartanburg.50  It seems the bishop told Fr. 

Daly about this because he had to send a 

correction in a letter of October 14, 1960 to 

Fr. Daly that the discussion with Fr. Hart 

indicated a 1962 departure date rather than 

1961. In that letter he also reflects on the 

integration problem which is a difficult issue 

and wonders what might happen if he 

integrates all the Catholic schools at one time 

in 1961 or 1962. He did let Father Daly know, 

“My personal hope was that, if we had been 

successful in Spartanburg in providing 

Catholic education for some Negro children, 

it could be considered de facto, along with 

Rock Hill.” He truly desired an end of 

segregation so that the diocese would be in 

conformance with the church’s teaching and 

civil law.51 

 

The Beginning of the end 

 

 Despite the efforts of the Redemptorists 

the parish failed to grow. In a decision paper 

from 1960, most likely the work of Fr. 

Murphy, there were lists of reasons to stay 

and reasons to leave. A reason to leave, based 

on community life, was that few 

Redemptorists come to visit. Another reason 

was that “the people are most uncooperative, 

weak in faith, and [in] practice, lax.” He also 

wondered, “What has been done? Everything 

we could think of: kindergarten, adult school, 

CYO, Holy Name Society have been 

attempted and failed. Contacts are sought at 

every opportunity.”52 The parish never 

flourished.  

 

50 Bishop to Fr. Joseph Hart, C.Ss.R.. April 17,1959 

Redemptorist Fathers Box 65, Folders 720.49-5, 

CDCA. 
51 Bishop Hallinan to Fr. Daly October 14, 1960 

Spartanburg: St. Paul the Apostle File 2009.02-01-04, 

CDCA. 
52 Decision Paper, 1960. Spartanburg file, RA. 
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Departure 

 

 In the summer of 1962 after discussions 

with Bishop Francis F. Reh, the ninth bishop 

of Charleston, and his Chancellor, Monsignor 

Joseph Bernardine, the Redemptorists agreed 

to sell the property and church hall at a price 

very agreeable to the diocese. A diocesan 

priest was assigned to St. Joseph’s in August 

and on September 13, 1962 a 

farewell dinner was held for 

the Redemptorists. On 

September 30th, the 

Redemptorists celebrated 

their last Mass at St. Joseph’s.  

 From pictures of St. 

Joseph’s in the 1970s it 

appears the Hall became a 

multi-purpose building and 

was used for the Sunday 

Mass. The church was 

eventually razed and never 

rebuilt. For a few years, the 

parish shared its worship 

space with the Vietnamese 

community. In the early 

1990s, baptismal entries 

begin to reflect the names of 

Vietnamese children who 

were baptized by Rev. 

Vincent The Quang Nguyen. 

On September 1, 1998 St. 

Joseph’s was suppressed and 

merged with St. Paul the 

Apostle parish.  

 It was a difficult moment 

for the members of St. Joseph’s. What made 

it more difficult for the parishioners was that 

a year and a half before the parish was closed 

and the land sold by the diocese, they had 

raised money to fix up the church. Some felt 

betrayed. Some of the former church property 

was sold and houses were built. The area on 

 
53 Newman, Mark. Desegregating Dixie, p. 237. 

Duncan Street near St. Joseph’s hall, which is 

still standing, is now owned by Messiah 

Baptist Church.  

 What happened to St. Joseph’s sadly 

happened to other African-American 

Catholic parishes. Merging them with a white 

church as a means toward desegregation left 

many African-Americans feeling alone and 

unwanted. There was a 

significant exodus of African-

Americans from the church 

during these tumultuous 

times.53 Many African-

Americans felt ignored while 

others held on to their 

Catholic faith despite the 

challenges they faced in 

practicing it.54 On a recent 

visit to Spartanburg a few 

people from St. Paul’s Church 

mentioned that they were 

aware of one elderly woman 

who had been a parishioner at 

St. Joseph’s. The 

Redemptorists at Spartanburg 

(and their other African-

American churches in the 

southeast) did their best to 

bring the message of plentiful 

redemption to the Maxwell 

Heights neighborhood of 

Spartanburg by building 

bridges, showing respect, and 

expressing the Redeemer’s 

love to those they served.   
 

 Outside of the St. Paul’s Parish office is a 

statue of St. Joseph and the child Jesus. 

According to the plaque to the right of the 

statue, “This statue which once stood on the 

grounds of St. Joseph’s Catholic Church, 

Spartanburg, was placed here in honor of those 

Parishioners who were sustained by St. Joseph 

the Worker. September 1, 1998.”   

54 See Cyprian Davis, OSB, The History of Black 

Catholics In the United States (New York: Crossroad 

Publishing Company, 1990), 259. 
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 Between its opening in 1868 and its closure in 1972, Redemptorists had a house of studies 

and novitiate in a sleepy hamlet along the Patapsco River outside of Baltimore—Ilchester, 

Maryland. The studentate was known initially as St. Clement’s College, a name it kept until 1882 

when the new college chapel was dedicated under the patronage of Our Lady of Perpetual Help. 

Thereafter, the entire campus was known simply as St. Mary’s College. The studentate ran from 

1868 to 1907 when it was transferred to Mt. St. Alphonsus Seminary in Esopus, New York. In 

1907, the Ilchester buildings were devoted exclusively to the novitiate.  

 In 1872, the juvenate was added for those intending to study to be Redemptorists. They 

occupied the “Lower House” in Ilchester, at the foot of the hill, in buildings that included the 

original structures purchased from George Ellicott in 1866. When they arrived in October 1872, 

the entire campus housed 115 young men and boys. In four years’ time, the number grew to 208 

St. Mary’s College, Ilchester, Maryland: 
A Photographic Retrospective 
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students. They remained in Ilchester until St. Mary’s College Minor Seminary was constructed in 

North East, Pennsylvania. It opened in July 1881. 

 What follows is a photographic retrospective on this house of formation, which today lies in 

ruins. The descriptions are deliberately minimalistic. They show different vantages of the 

property and its landscape, but also some aspects of the social, educational, and spiritual lives of 

those who attended. All images are drawn from the collections of the Redemptorist Archives, 

save the one below, which was generously shared by Mr. Richard Gafgen and is a detail of a 

graphic print in his possession. It is among the earliest depictions of the studentate and is notably 

brighter than a similar print in the Redemptorist Archives. 

 

 

 A rendering of the 

college showing 

buildings on the 

lower campus—

including the 

printing house, the 

observatory dome at 

center, baldachin, 

and pathways 

leading to the 

cemetery.  
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Construction of the Upper House, c. 1868. 

 

 
Here the College is shown with its graded steps leading down to the train station; the mills line the Patapsco 

River’s opposite shore. 
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The Lower House, which stretched 100 feet long by 50 feet wide, showing the original Ellicot 

Tavern. 

 

 

A modernized and 

renovated St. Mary’s 

College, designed by 

the Baltimore 

architect Lucien E. 

Gaudreau, the 

brother of Father 

General William 

Gaudreau, CSSR. 

Modifications took 

place in the 1960s 

while Father 

Gaudreau was in 

Rome. 
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Aerial view of the property showing the St. Alphonsus oval, upper and lower houses, and rail 

line along the Patapsco. 

 

 

Pathway to the 

cemetery 

showing the 

baldacchino 

and crucifixion 

group. 
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Statues, grottoes, and other ornaments dotted the property. 

 

 
The observatory with Fathers Charles Warren Currier, Loewekamp, and Mullaney. 
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Lourdes grotto. 

 

Corpus Christi shrine—part of the Redemptorists’ devotions to the Eucharistic Heart of Jesus. 
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Student body, including the boys of the Lower House. 

 

Brothers, with their prefect, Father Putzer. 



28 

 

The Faculty in 1886, including Father Rector Eugene Grimm, center. 

 

Jubilee gathering, 1904. Father William Licking is seated, center. 
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Class of 1951 

 

Main chapel, c. 1920s 
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Main chapel c. 1968 

 

Investiture ceremonies with Fathers Maerz, Connors, and Daly, c. 1965. 
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Chapel ceremonies, c. 1971, above, and c. 1965, below 
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Profession ceremony, August 2, 1965. 

 

 
Mission display, c. 1973. 
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Brother Norbert Schreufer in the kitchen working under the watchful eye of Pope Pius X, whom 

Brother Benno Jacubicek promoted for sainthood. 

 

Recreation included laps in the 

swimming pool—a relief on 

hot days. 
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Choir for Fr. Cornelius 
Warren’s jubilee celebration, 
1970. Mike Prosper is 
directing (l-r) Dennis Demko, 
Phil Dabney, and Peter 
Sousa. 
 

 

 

 

 

 

 

 

 

 
 
 
 
 
 
 
A typical student’s 
room—spare in its 
trappings but 
functional and 
conducive to study. 
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