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Week Thirteen: Be Not Afraid 
  

A Mother Hen God 
  

At that very hour some Pharisees came and 
said to [Jesus], “Get away from here, for 
Herod wants to kill you.” He said to them, 
“Go and tell that fox for me, ‘Listen, I am 
casting out demons and performing cures 
today and tomorrow, and on the third day I 
finish my work.’ . . . Jerusalem, Jerusalem, 
the city that kills the prophets and stones 
those who are sent to it! How often have I 
desired to gather your children together as a 
hen gathers her brood under her wings, and 
you were not willing!” —Luke 13:31–32, 
34   
 
Nadia Bolz-Weber is a Lutheran pastor, 
author, and dear friend of Father Richard’s. 
She published this sermon during the first 
COVID shutdown in the United States. She 
describes how Christians might interpret the 
oft-given scriptural command to “Be not 
afraid.”     
 
Never once have I stopped being afraid just 
because someone said that.  
  
I AM afraid. . . . 
 
So maybe our hope for becoming unafraid is 
found in . . . the part where Jesus calls 

Herod a fox and then refers to himself as a 
mother hen.    

A mother hen.    

Maybe that beautiful image of God could 
mean something important for us: and by us 
I mean we fragile, vulnerable human beings 
who face very real danger. I can’t bear to 
say that this scripture is a description of 
what behaviors and attitudes you could 
imitate if you want to be a good, not-afraid 
person. But neither can I tell you that the 
Mother Hen thing means that God will 
protect you from Herod or that God is going 
to keep bad things from happening to you.    

Because honestly, nothing actually keeps 
danger from being dangerous.    

A mother hen cannot actually keep a 
determined fox from killing her chicks. So 
where does that leave us? I mean, if danger 
is real, and a hen can’t actually keep their 
chicks out of danger, then what good is this 
image of God as Mother Hen if faith in her 
can’t make us safe?   

Well, today I started to think that maybe it’s 
not safety that keeps us from being afraid.    

Maybe it’s love.   

Which means that a Mother Hen of a God 
doesn’t keep foxes from being dangerous . . 
. a Mother Hen of a God keeps foxes from 
being what determines how we experience 
the unbelievably beautiful gift of being 
alive.   

God the Mother Hen gathers all of her 
downy feathered, vulnerable little ones 
under God’s protective wings so that we 
know where we belong, because it is there 
that we find warmth and shelter.    



But Faith in God does not bring you 
safety.    

The fox still exists.    

Danger still exists.    

And by that I mean, danger is not optional, 
but fear is.     

Because maybe the opposite of fear isn’t 
bravery.  Maybe the opposite of fear is love. 
So in the response to our own Herods, in 
response to the very real dangers of this 
world we have an invitation as people of 
faith: which is to respond by loving.   
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Week Thirteen: Be Not Afraid 
  

What Do We Do with Our Fear? 
  

 
Father Richard believes that we must learn 
to name and to live with our fears instead of 
merely denying them or projecting them 
onto others:  
 
Our age has been called the age of anxiety, 
and I think that’s probably a good 
description for this time. We no longer know 
where our foundations are. When we’re not 
sure what is certain, when the world and our 
worldview keep being redefined every few 
months, we’re going to be anxious. We want 
to get rid of that anxiety as quickly as we 
can. I know I do. Yet, to be a good leader of 
anything today—a good pastor, manager, 
parent, or teacher—we have to be able to 

contain and hold patiently a certain degree 
of anxiety. Probably the higher the level of 
leadership someone has, the more anxiety 
they must be capable of holding. Leaders 
who cannot hold anxiety will never lead us 
anyplace new.   

That’s probably why the Bible says “Do not 
be afraid” almost 150 times! If we cannot 
calmly hold a certain degree of anxiety, we 
will always look for somewhere to expel it. 
Expelling what we can’t embrace gives us 
an identity, but it’s a negative identity. It’s 
not life energy, it’s death energy. 
Formulating what we are against gives us a 
very quick and clear sense of ourselves. 
Thus, most people fall for it. People more 
easily define themselves by what they are 
against, by whom they hate, by who else is 
wrong, instead of by what they believe in 
and whom they love.   

I hope you recognize from this common 
pattern how different the alternative is. We 
might catch anew the radical and scary 
nature of faith, because faith only builds on 
that totally positive place within, however 
small. It needs an interior “Yes” to begin, 
just as the “Yes” of Mary began the entire 
process of salvation. God needs just a 
mustard-seed-sized place that is in love—not 
fear—that is open to grace, that is thrilled, 
that has found something wonderful.   

CAC teacher James Finley shares how Jesus 
is a model of how to say Yes in the midst of 
our deepest fear:   

In the Garden of Gethsemane, Jesus sweat 
blood because he was afraid [Luke 22:44]. It 
is possible that he was infinitely more afraid 
than we could ever be. But the difference is: 
Jesus was not afraid of being afraid, because 
he knew it was just fear. . . . We are afraid of 
fear because we believe that it has the power 



to name who we are, and it fills us with 
shame. . . .   

Jesus invites us to discover that our fear is 
woven into God’s own life, whose life is 
mysteriously woven into all the scary things 
that can and do happen to us as human 
beings together on this earth. This is 
liberation from fear in the midst of a fearful 
situation. 
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Week Thirteen: Be Not Afraid 
  

Being Tender with Our Fear 
  

 
Cole Arthur Riley is a writer and creator of 
the online prayer space Black Liturgies. She 
views fear as a place to discover God’s 
compassion for us:   
 
I’m told the most frequent command from 
God in the Bible is Do not fear. Some have 
interpreted this as an indictment on those 
who are afraid, as if to say fear signifies a 
less robust faith. This offends me. God is not 
criticizing us for being afraid in a world 
haunted by so many terrors and traumas. I 
hear Don’t be afraid and hope that it is not a 
command not to fear but rather the nurturing 
voice of a God drawing near to our 
trembling. I hear those words and imagine 
God in all tenderness cradling her creation 
against her breast.   

Perhaps it is not the indictment of God we 
are sensing but our own souls turned against 
themselves. I wouldn’t dare criticize Christ 
in the garden—sweating, crying, pleading 
for God to let the cup pass from him [Luke 

22:41–44]. This is a Christ who knew fear 
deeply. And if God himself has been afraid, 
I have to believe he is tender with our own 
fear.  

Riley describes God leading us in our fear to 
the deep rest that the psalmist envisions:   

Whenever my friend’s ma was fed up, she 
used to mumble, I might be limpin through 
the valley of the shadow of death . . . What I 
skipped over in the psalm she was 
referencing time and time again is the sacred 
praxis it begins with. The psalmist says, “He 
makes me lie down in green pastures; he 
leads me beside still waters” [Psalm 23:2].   

I find it beautiful that in the face of terror, 
God doesn’t bid us toward courage as we 
might perceive it. Instead, he draws us 
toward fear’s essential sister, rest—a sister 
who is not meant to replace fear but to exist 
together in tension and harmony with it. For 
fear’s origin is not evil, though evil certainly 
wields it against our souls daily.  

My father . . . pulls my ear into him and 
mumbles, Let the fear in, just don’t let it run 
you. Just as it can be the threatening hand 
that holds you in bondage, it can also protect 
you when the journey toward liberation 
requires perceptive choice and a certain 
instinct in the face of the unknown. No one 
would deny it is a good thing that we are 
terrified to jump from building to building. 
Fear steadies our impulses and warns us of 
danger. You might consider it more akin to a 
watchman than an enemy. . . .  

I believe fear has the holy potential to draw 
out awe in us. To lead us into deeper 
patterns of protection and trust. To mold us 
into people engaged in the unknown, 
capable of making mystery of it instead of 
terror. 
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Week Thirteen: Be Not Afraid 
  

A New Fearlessness 
  

Can any of you, however much you worry, 
add a single cubit to your span of life? If a 
very small thing is beyond your powers, why 
worry about the rest? Think how the flowers 
grow; they never have to spin or weave; yet, 
I assure you, not even Solomon in all his 
royal robes was clothed like one of them. 
Now if that is how God clothes a flower 
which is growing wild today and is thrown 
into the furnace tomorrow, how much more 
will God look after you, who have so little 
faith! –Luke 12:25–28, New Jerusalem 
Bible  

Mystic and theologian Howard Thurman 
(1899–1991) describes the fear experienced 
by those who, as he puts it, have “their 
backs against the wall” [1] through 
oppression and injustice:  

The ever-present fear that besets the vast 
poor, the economically and socially 
insecure, is a fear of still a different breed. It 
is a climate closing in; it is like the fog in 
San Francisco or in London. It is nowhere in 
particular yet everywhere. It is a mood 
which one carries around with oneself, 
distilled from the acrid conflict with which 
one’s days are surrounded. It has its roots 
deep in the heart of the relations between the 
weak and the strong, between the controllers 
of environment and those who are controlled 
by it.  

Thurman makes it clear that Jesus, as a 
member of the Jewish community under 
Roman occupation, would have intimately 
understood this kind of fear and addressed 
it:    

In the great expression of affirmation and 
faith found in the Sermon on the Mount [see 
Matthew 6:25–34] there appears in clearest 
outline the basis of [Jesus’] positive answer 
to the awful fact of fear and its twin sons of 
thunder—anxiety and despair. . . .  

The core of the analysis of Jesus is that 
humans are children of God, the God of life 
that sustains all of nature and guarantees all 
the intricacies of the life-process itself. Jesus 
suggests that it is quite unreasonable to 
assume that God, whose creative activity is 
expressed even in such details as the hairs of 
a person’s head, would exclude from God’s 
concern the life, the vital spirit, of the person 
themselves. This idea—that God is mindful 
of the individual—is of tremendous import 
in dealing with fear as a disease. In this 
world the socially disadvantaged person is 
constantly given a negative answer to the 
most important personal questions upon 
which mental health depends: “Who am I? 
What am I?”   

The first question has to do with a basic self-
estimate, a profound sense of belonging, of 
counting. If a person feels that they do not 
belong in the way in which it is perfectly 
normal for other people to belong, then they 
develop a deep sense of insecurity. . . . [But] 
the awareness of being a child of God tends 
to stabilize the ego and results in a new 
courage, fearlessness, and power. I have 
seen it happen again and again. 
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Week Thirteen: Be Not Afraid 
  

The River of Grace 
  

Father Richard teaches that a practice of 
contemplation carries us into the “Big 
River” of God’s love and enables us to 
release our fears.   

Grace and mercy teach us that we are all 
much larger than the good or bad stories we 
tell about ourselves or one another. Our 
small, fear-based stories are usually less 
than half true, and therefore not really “true” 
at all. They’re usually based on hurts and 
unconscious agendas that persuade us to see 
and judge things in a very selective way. 
They’re not the whole You, not the Great 
You, and therefore not where Life can really 
happen. No wonder the Spirit is described as 
“flowing water” and as “a spring inside you” 
(John 4:10–14) or as a “river of life” 
(Revelation 22:1–2).   

I believe that faith might be precisely that 
ability to trust the Big River of God’s 
providential love, which is to trust its visible 
embodiment (the Christ), the flow (the Holy 
Spirit), and the source itself (the Creator). 
This is a divine process that we don’t have 
to change, coerce, or improve. We just need 
to allow it and enjoy it. That takes immense 
confidence in God, especially when we’re 
hurting. Often, we feel ourselves get panicky 
and quickly want to make things right. We 
lose our ability to be present and go up into 
our heads and start obsessing. At that point 
we’re not really feeling or experiencing 
things in our hearts and bodies. We’re 

oriented toward making things happen, 
trying to push or even create our own river. 
Yet the Big River is already flowing through 
us and each of us is only one small part of 
it.  

Faith does not need to push the river 
precisely because it is able to trust that there 
is a river. The river is flowing; we are 
already in it. This is probably the deepest 
meaning of “divine providence.” So do not 
be afraid. We have been proactively given 
the Spirit by a very proactive God.   

Ask yourself regularly, “What am I afraid 
of? Does it matter? Will it matter in the 
great scheme of things? Is it worth holding 
on to?” We have to ask whether it is fear 
that keeps us from loving. Grace will lead us 
into such fears and emptiness, and grace 
alone can fill them, if we are willing to stay 
in the void. We mustn’t engineer an answer 
too quickly. We mustn’t get settled too fast. 
We all want to manufacture an answer to 
take away our anxiety and settle the dust. To 
stay in God’s hands, to trust, means that we 
usually have to let go of our attachments 
to feelings—which are going to pass 
away anyway. People of deep faith develop 
a high tolerance for ambiguity and come to 
recognize that it is only the small self that 
needs certitude or perfect order all the time. 
The Godself is perfectly at home in the 
River of Mystery. 

At 50th anniversary 
of Vatican II 

lectionary, it's time to 
update texts and 

translations 
28 March 2022 
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Jaharis Byzantine Lectionary, circa 1100 and 
made in Constantinople, open to folio 43 
showing the evangelist Matthew (Metropolitan 
Museum of Art) 
 
On March 10, I attended an online webinar, 
"Reading the Bible in the Lectionary: Gift 
and Challenge," offered by the School of 
Theology and Ministry at Boston College. 
The presenter, Ursuline Sr. Eileen Schuller, 
is professor emerita in the department of 
religious studies at McMaster University in 
Hamilton, Ontario. Her 
impressive resumé includes translation and 
publication of several Dead Sea Scrolls. She 
also worked closely with Canadian bishops 
on the preparation of the Canadian 
Lectionary for Mass, which is widely 
known for its use of more gender inclusive 
language. 

Although Schuller's thoughtful presentation 
touched only tangentially on inclusive 
language, for me, it resurrected painful 
memories of the decadeslong struggle U.S. 
bishops engaged in with then-Cardinal 
Joseph Ratzinger's Congregation for the 
Doctrine of the Faith. Their struggle 
ultimately failed to incorporate the inclusive 
principles originally sought by U.S. bishops 
in 1990. But more on that later. 

Schuller prepared her presentation with the 
50th anniversary of today's Vatican II 

lectionary in mind. She referenced Article 
51 from the Constitution on the Liturgy, 
which in 1964 served as a mandate to the 20 
some scholars working to revise a nearly 
400-year-old lectionary. That article says: 
"The treasures of the bible are to be opened 
up more lavishly, so that richer fare may be 
provided for the faithful at the table of God's 
word. In this way a more representative 
portion of the holy scriptures will be read to 
the people in the course of a prescribed 
number of years." 

After five years of intensive work, the new 
lectionary was promulgated on the first 
Sunday of Advent in 1971. 

A 50th anniversary, Schuller said, provides 
an occasion "for giving thanks and for 
looking to the future, but also for critique 
and evaluation." She then analyzed "how the 
[Sunday] lectionary, has and has not 
fulfilled the mandate that it was given." 

On the plus side, 50 years of hearing more 
Scripture passages read at Sunday Mass 
have given Catholics a greater sense of 
familiarity with the Bible. This is an 
occasion for gratitude. On the problematic 
side, Schuller quoted from the Pontifical 
Biblical Commission's 1993 
publication, The Interpretation of the Bible 
in the Church. After commenting on article 
35 in the Constitution for the Liturgy asking 
that readings to be "more abundant, more 
varied and more suitable," the Biblical 
Commission document concluded: "In its 
present state, the lectionary only partially 
fulfills its goal." 

While many evaluations and critiques of the 
lectionary have been made since 1993, 
Schuller focused on two issues: "omissions 
and what is and what is not included in the 
Sunday lectionary" and "how the Old 
Testament is presented." 
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Foremost among the omissions are passages 
about women, especially women in 
leadership roles. "The rich Biblical 
resources about the role of women in the 
Old Testament, and especially in the early 
Christian communities, are still simply 
unknown," Schuller said. 

Her students frequently ask her, "Why didn’t 
I hear about them in church? Why haven't I 
heard these names Shiphrah and Puah 
(Exodus 1:17-22)?" Or: "Why have I never 
heard of Jesus healing the daughter of 
Abraham, the only Lukan miracle that is not 
included on a Sunday (Luke 13:10-16)? And 
women in the early church, Tabitha, Lydia 
and Priscilla?" 

The second problematic area needing 
attention and revision involves the readings 
from the Old Testament. Schuller notes that 
Old Testament texts are too often "applied 
according to a patristic typological principle 
… by a simplistic prophecy-fulfillment 
relationship that easily slides into a 
supersessionism [the belief that Christianity 
supersedes or replaces Judaism] or, at worse, 
by a paradigm: 'Nice, good Jesus; mean, bad 
Jews.' " 

Schuller offered helpful suggestions, such as 
supplementing the lectionary with good 
preaching, parish Bible study, and using 
omitted passages for parish meetings and 
prayer sessions. 

In 2007, the Vatican approved the Canadian 
Lectionary's use of translations from the 
New Revised Standard Version, or NRSV, 
which according to biblical scholar Jesuit Fr. 
Felix Just are more inclusive and "positively 
disposed toward women, both by omitting 
some negative statements and by adding 
some positive comments." 

Somehow the Canadian bishops were more 
successful in gaining Rome’s approval for 

inclusive liturgical texts than were U.S. 
bishops. On Easter Sunday, for example, 
Canadian Catholics hear Jesus' 
commissioning to Mary of Magdala to "go 
and tell my brothers" that he has risen (John 
20:11-19). Schuller said this inclusion has 
been "very influential" in changing 
perceptions about women's biblical 
leadership in Canada, as has the inclusion of 
the Song of Miriam at the Easter Vigil 
(Exodus 15:1-21). Neither text is proclaimed 
in U.S. Easter celebrations. 

As I listened to this webinar, I couldn't help 
but think of Bishop Donald Trautman of 
Erie, Pennsylvania, who went to a well-
deserved eternal reward Feb. 26. For 30 
years Trautman was an outspoken advocate 
for the use of inclusive language in both 
the U.S. Lectionary and in the Roman 
Missal. In 1997 he gave what was described 
as a "defense" of inclusivity after the 
Vatican insisted on a less inclusive version 
of the U.S. lectionary than the one initially 
proposed by U.S. bishops 10 years earlier 

"It will be a sad day for Catholic biblical 
scholarship and even a sadder day for the 
pastoral life of the church in the United 
States if the new lectionary does not 
incorporate the principles of gender-
inclusive language," Trautman said. “If 
biblical scholars from the fundamentalist 
tradition, who clearly revere the literal 
interpretation of the Bible, employ gender 
inclusive language and Roman Catholics are 
denied that opportunity, there is not just a 
liturgical problem, there is an ecclesiological 
problem of great magnitude." 

In 2018, after the Pennsylvania Attorney 
General David Shapiro accused Trautman of 
covering up clergy sex abuse. Trautman 
staunchly defended himself: “Why would I 
cover up Poulson's sinful behavior when I 
had removed 22 priests from ministry and 
sought their dismissal from the clerical 
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state?" Shapiro’s report was later sharply 
criticized as "grossly misleading, 
irresponsible, inaccurate, and unjust" in an 
exhaustive investigative piece by Peter 
Steinfels, a widely respected Catholic 
commentator and former religion reporter 
for The New York Times. Of Trautman's 
tenure in Erie, Steinfels wrote: "Trautman in 
particular acted with dispatch to remove 
these priests from ministry. He reached out 
personally to victims and did not discourage 
them from going to the police or 
prosecutors." 

I do not wish to dwell on the labyrinthine 
issues underlying the horror of clergy sex 
abuse. Trautman's courageous advocacy on 
behalf of making biblical and liturgical 
resources accessible to the female half of the 
Catholic population should not be lost in the 
mire of mudslinging over clergy sex abuse. 

In 2017 Pope Francis changed canon law 
and essentially returned control of local 
liturgical translations to where they belong 
— the world's bishops' conferences. While it 
is unlikely that the U.S. Lectionary and 
Roman Missal will be revised any time 
soon, Schuller finds a bit of hope 
in Proposition 16 of the 2008 Synod on the 
Word, which recommended an examination 
of the Roman Lectionary "to see if the 
current selection and ordering of the 
readings is truly adequate to the mission of 
the church in this historical moment." While 
Pope Benedict did not directly adopt 
Proposition 16, Schuller pointed to Section 
57 in his post-synod response Verbum 
Domini, where he acknowledged "problems 
and difficulties" that "should be brought to 
the attention of the Sacred Congregation for 
Divine Worship and the Discipline of the 
Sacraments." 

Perhaps advocates could approach their 
bishops, the Congregation for Divine 
Worship and the 2023 Synod on 

Synodality to request a re-examination of 
liturgical texts in light of so many 
contemporary concerns about omitted and 
problematic readings. A reconsideration of 
psalter and lectionary texts 
originally approved by U.S. bishops in 
1991 also seems to be in order. 

 
Christine Schenk 
St. Joseph Sr. Christine Schenk, an NCR 
board member, served urban families for 18 
years as a nurse midwife before co-founding 
FutureChurch, where she served for 23 
years. Her book Crispina and Her Sisters: 
Women and Authority in Early 
Christianity (Fortress, 2017) was awarded 
first place in History by the Catholic Press 
Association. She holds master's degrees in 
nursing and theology. 
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Traditional palms for Palm Sunday and Easter 
are seen in Krakow, Poland. "The Felician 
Sisters originated in Poland, so many of our 
traditions come from our Polish roots," writes 
The Life panelist Sr. Maryann Agnes Mueller. 
(Dreamstime/Thomas Jurkowski) 
 
Panelists were asked to draw on their own 
communities, cultures and customs and to 
share a selection of global insights around 
this question ahead of Easter, celebrated this 
year on April 17: 

Does your congregation or your culture 
have any special customs around Holy Week 
and Easter? 

______ 

Patricia Beairsto is a Sister 
of Mercy from Rochester, New York. Her 
educational background is in history and 
political science, then theology, pastoral 
ministry and liturgy. She served as a high 
school campus minister and as a high school 
theology teacher. Currently, she is teaching 
theology, doing retreat work and liturgical 
planning, and working in mission 

effectiveness and the systemic dimensions 
of the work of justice. 
Many years ago, the mother of a ninth-grade 
student called me, and the minute I heard 
her voice, I knew Mom was upset. She was 
distressed that her daughter did not want to 
enter her parish confirmation preparation 
program. After a few conversations 
including Mom, daughter and the faith 
formation coordinator, they mutually 
decided to embrace a "readiness model." 
Translated: They would wait until ready. 

Fast-forward to senior year. The formerly 
reluctant young lady came to my office and 
said, "I am ready now." Honestly, I had no 
idea what she meant, but soon, I realized she 
was ready for confirmation. "They want me 
to be part of the RCIA process, and I want 
you to be my sponsor." 

Many years later, I recall the grace of her 
readiness, the grace her mother 
demonstrated, and the grace I experienced as 
her sponsor. What remains especially vivid 
is the Easter Vigil where she became a fully 
initiated member of the church. 

Holy Week and Easter invite 
accompaniment and sometimes adaptation. 
There is a rhythm from the triumphal entry 
into Jerusalem, to the shared meal and foot-
washing, to the agony of the cross and the 
joy of light bursting forth from the tomb. 
The temptation for all of us is to gloss over 
the hard parts of the week. But just like the 
young woman mentioned, we — young or 
old — are called to accompany Jesus 
through the entirety of the week. 
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There is the joy of the rich Easter Vigil in 
the parish setting, where many of our sisters 
experience these sacred rituals. Within our 
motherhouse community, there is 
necessarily a spirit of adaptation, given 
physical limitations. Foot-washing has given 
way to hand-washing, and water is brought 
to the women without the mobility to come 
forward. Long processions are now brief-
yet-holy movements around the chapel to 
the tabernacle. A cross to kiss is offered to 
sisters in their pews. The joy of the 
Resurrection still rings out during the 
Gloria, with small handbells shared by all 
gathered in the congregation. 

What matters most is the rhythm of the 
liturgical year. What a gift to start with the 
Advent journey and to enter into ordinary 
time. Ashes mark the start of the Lenten 
days, followed by the palms and the passion. 
The light of the paschal candle bursts 
through the darkness, and we sing 
our Exsultet of praise. The Easter Vigil is a 
holy night, a night of joy, and a night of 
future promise. It is a renewed call to serve 
the risen Christ as we accompany God's 
people even in the "hard parts" of the 
suffering wrought by violence, prejudice, 
greed and the absence of welcome. 

Are we ready? How are we called to adapt? 

Annette Arnold is a 
Sister of St. Joseph of the Sacred Heart 
from Rockhampton, Queensland, 
Australia. She has an academic 
background in education, counseling, 
community development, mission studies, 
professional supervision and spiritual 
direction. She has taught in primary and 
secondary schools and conducted high 
school retreats and counseling. She has 
also worked as the executive office of the 
Brisbane Archdiocese's justice and peace 
commission and as the coordinator of the 
social action office of religious 
congregations. She has worked with First 
Nations women preparing to coordinate a 
safe house for victims of domestic violence 
and has served on her congregation's 
provincial and general councils and as a 
regional leader. She currently works in 
spiritual direction and professional 
supervision. 

Easter in Australia is often at the beginning 
of autumn. After the extreme summer 
weather events of fire, flood, cyclones, and 
high temperatures, people are ready for this 
four-day Easter holiday break. It is often a 
school holiday, as well. People endure 
congested motorways to head to the beach 
and the bush to swim, camp, hike, or go to 
horse-racing carnivals, music festivals and 
yacht racing. 

In a country where about 15% of the 
population regularly attends a church, these 
activities are to be expected. It is interesting, 
though, that each night over the four-day 
Easter holiday, the major broadcasters show 
images of people going to church, always 
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showing images of the pope at the Easter 
services and what is happening in the Holy 
Land! 

 
A holy card used by Sr. Annette Arnold's 
community during Holy Week to meditate on 
the instruments of the Passion. Used with 
permission of the artist, Catherine Siciliano. 
(Courtesy of Annette Arnold) 
 
Given that many people have no interest in 
the religious side of Easter, I ponder why the 
media do this? I wonder how long we will 
hang on to this four-day Christian-named 
holiday and when we will claim holidays for 
the significant events of other faith 
traditions. The call of the sacred is obviously 
still strong — the call of God and mystery 
— drawing people out beyond the harsh first 
quarter of the year into the peace, quiet and 
coolness of the autumn outdoors, a time for 
being and refreshment. 

As sisters, we certainly get out into nature 
and enjoy the break, but it is for us primarily 
a communal time, especially before Easter 
Sunday. During this sacred time, we have 
two particular congregational rituals: our 
communal forgiveness and reconciliation 
ritual on Holy Thursday and the invitation 
on Good Friday to choose an instrument of 

the Passion to reflect upon, in light of the 
suffering and oppression of today's world. 

Holy Thursday provides the unique 
opportunity to seek forgiveness and pardon 
from each other and recommit to live as 
sisters, to be more fully Christ to each other. 
The ritual elements of Scripture, song, 
symbol, prayer and image enable a very real 
expression of sisterly love and forgiveness. 

On Good Friday, we reflect on a 
contemporary image of the cross and the 
instruments of the Passion. This image is 
copied and cut into bookmarks highlighting 
an instrument of the Passion. We randomly 
choose one and reflect on our experience of 
that pain in our own life and in our world. 
We share our reflection and pray together. 
We come, then, ready to celebrate 
Resurrection, stirred again — in the words 
from General Chapter 2019, to be "women 
of Earth grounded in mission, engaging with 
neighbors and ministering with Christ in the 
cosmos." 

Elise Solange Maga is a 
Sister of the Divine Will in Benin. With 
an academic background in bilingual 
letters, pastoral theology for religious, 
and secondary education, she also earned 
diplomas in formation and vocational 
animation in Rome. She has had a variety 
of pastoral experiences and worked in 
justice/peace ministry with Caritas, and 
with children and young people, widows, 
the sick, and young people in vocational 
discernment in Cameroon. Currently, she 
is serving as a parish catechist in the 
Porto Novo Diocese in Benin. 
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"I came so that they might have life and 
have it more abundantly" (John 10:10). 
These words are full of significance for us 
Sisters of the Divine Will (Suore Divina 
Volontà). Our mission to defend life flows 
from our Christological spirituality, and 
celebrating Easter acquires its full 
significance when we are able to generate 
life. We contemplate the mystery of Christ's 
passion, death and resurrection not just as a 
past event, but as a yearly occasion to renew 
ourselves. 

We begin preparing for Easter by entering 
the Lenten season, striving to experience the 
desert as a fertile ground to meet God and 
setting spiritual and charitable goals to 
improve our relationship with God and our 
brothers and sisters. 

The culminating point, the Triduum, is 
celebrated with the Christian community, 
but bearing in mind that charity begins at 
home, on Holy Thursday, we have a special 
meal among ourselves. Recalling our 
fraternity and motivated by Jesus' words, 
"You also ought to wash the feet of one 
another" (John 13:14), we whisper to one 
another, "I care." Then we participate in 
Mass in the parish and adoration (continued 
by some in the community chapel). 

 
A sisters' community chapel in Chad, in the 
diocese of Laï. The altar is made of volcanic 
rock. (Courtesy of Elise Solange Maga) 
 
Every Friday of Lent, we experience the 
fertility of the desert with solitude days. This 

reaches its climax on Good Friday with the 
parish Stations of the Cross procession 
through the streets of our neighborhood. 
Practicing the spirituality inherited from our 
founder, Madre Gaetana Sterni, who often 
embraced the cross as "spouse of the 
crucified," we celebrate our kinship with 
those carrying today's crosses (widows, 
orphans, sick, prisoners) through corporal 
works of mercy, sharing with them the fruits 
of our fasting from a meal every Friday of 
Lent. 

On Holy Saturday, we go deeper into the 
mystery by spending it in recollection with 
the catechumens preparing for entrance into 
the waters of baptism. In the Easter Vigil 
Mass, we experience the passage from 
darkness to light, gathering outside the 
church around the huge fire. As it pierces 
the darkness, we strongly believe that the 
darkness in us is taken away as we receive 
the light of our risen Lord. 

Like Mary Magdalene, we weep for the 
sufferings that dehumanize many around us 
but are renewed by Easter, when we can 
hear Christ calling us by name. As we 
recognize him, we are sent to shout 
"Alleluia, our Lord is risen!" If people can 
see the living God in us, Jesus will never be 
dead again. Through our personal 
commitment in defense of life, Easter is 
every day. 

For my first Easter in West Africa, I'm eager 
to experience the famous celebration of 
"Galilee," a tradition in Benin in which the 
Monday after Easter is spent as a parish, 
singing, dancing and sharing. 

https://bible.usccb.org/bible/john/10
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Eilis Weber is a member 
of the Medical Missionaries of Mary in 
Ireland. She ministered in Angola as a 
nurse/midwife and in nursing education. 
In Boston, she wrote newsletters and 
appeals to benefactors. She currently 
ministers at the motherhouse in 
Drogheda, Ireland, working with elderly 
sisters, staffing the switchboard, and 
writing for the congregational newsletter 
and other newspapers. 

Holy Week and Easter are the pinnacle of 
the church's year. This was obvious to me in 
Angola, West Africa, where I worked for 
many years in a place called Chiulo, a 
remote and semi-desert area in the south of 
the country. We ran a busy general and 
maternity hospital, the only one for miles 
around, as well as a nurse training school. 
The hospital and the church were at the 
center of the local social life. 

Beginning on Palm Sunday, Christ's 
triumphant arrival into Jerusalem was 
commemorated with a procession starting at 
the hospital and ending in the church, a 
distance of about 200 meters. The villagers, 
patients, sisters, and staff participated with 
enthusiasm in the singing and the waving of 
palms. No small branches timidly held tight 
— these were large fronds held high and 
waved with great energy! 

During the week, the main emphasis was on 
the Passion play performed by the student 
nurses on Good Friday. There was great 
activity around rehearsals, making costumes 
and props, and it was performed to great 
acclaim by a "captive audience" after the 
liturgical celebrations. 

 
A view of Chiulo, Angola (Wikimedia 
Commons/Medici con l'Africa Cuamm) 
 
Preparing the paschal fire was also a big 
event. Here, Indigenous traditions held 
sway, with respect for the elements of fire, 
earth, air and water. Wood was gathered for 
the fire and a huge bonfire prepared near the 
entrance of the church. 

On Holy Saturday, the ceremonies began at 
11 p.m. Crowds of people had arrived all 
day on foot. The church was in darkness, 
and the large fire outside was lit with huge 
flames gradually gaining momentum and 
appearing to reach the sky. The celebrant 
began the liturgy beside the fire 
accompanied by his altar servers. One of 
these carried the new unlit Easter candle, 
which the celebrant solemnly lit from the 
new fire. He raised it on high and sang 
"Lumen Christi" ("Christ our light"), and as 
one, the people responded, "Deo gratias" 
("Thanks be to God"). 

Processing into the darkened church, this 
was repeated twice more, with people 
lighting their own candles from the Easter 
candle. When they reached the sanctuary, 
the lights of the church came on, the 
celebrant sang the Exsultet, a psalm of 
praise to the Lord. The atmosphere was 
jubilant, and it was time to celebrate. Christ 
has risen from the dead! 
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A number of adult catechumens would be 
baptized later, adding to the wonder of the 
occasion. 

At the end, the people began to go home, 
singing and chatting and taking a lighted 
branch from the fire to light their way 
through the coming year. 

Maryann Agnes 
Mueller is a Felician Sister of North 
America. Before her entrance into the 
congregation, she worked as a dietician 
and research tech in cholesterol 
metabolism. Later, she worked as a 
certified diabetes educator and taught 
science in high school. Now, she serves as 
the full-time justice and peace 
coordinator for the Felician Sisters of 
North America in Enfield, Connecticut, 
and edits the congregational justice and 
peace newsletter. She serves on several 
boards; among them is U.S. Catholic 
Sisters Against Human Trafficking, for 
whom she publishes the Stop Trafficking 
Newsletter. 

The Felician Sisters (Congregation of the 
Sisters of St. Felix of Cantalice) originated 
in Poland, so many of our traditions come 
from our Polish roots. 

In Palm Sunday (Niedziela Palmowa) 
processions, we carry plants distinctive to 
the area, like willow branches, dried flowers 
and herbs in Poland, and palm branches and 
crosses in other countries where we serve. 

For Maundy Thursday, we have 
the agape meal, commemorating the Last 
Supper. Before the reenactment became part 

of the Mass, we used to have the washing of 
the feet in the dining room before the meal. 
Following the Mass, most communities stay 
for the adoration of the Blessed Sacrament. 
In Poland, adorers use the ciemnica, the 
"Dark Room." There is a ciemnica in every 
Catholic parish in Poland. People congregate 
throughout the night and the next day to 
adore Jesus, praying and sometimes singing 
hymns aloud. 

Our Stations of the Cross processions in the 
United States usually highlight a social 
justice issue, such as abortion, the death 
penalty or war, followed by Good Friday 
services. 

In Poland, the adoration of the cross is 
special: Crowds line up to venerate 
the Święte Drzewo Życia (Holy Tree of 
Life). Afterward, we go again to 
the ciemnica for adoration throughout the 
night. Some will visit a parish representation 
of Jesus' tomb to mourn and pray. The 
tombs are decorated differently, with "focus 
places" like white flowers or a veil. 

On Holy Saturday, sisters in Poland prepare 
a festive Easter basket with lace napkins, 
sprigs of boxwood, painted hard-boiled eggs 
(pisanki), a piece of meat, salt and pepper, 
bread, and other dishes. Throughout the 
world, we preserve the Polish tradition of 
creating a butter lamb (baranek 
wielkanocny) that is prominent in the 
display. (What better way to use up cream 
they gave up for Lent than churning it into a 
way to celebrate the resurrected Jesus?) On 
my first Easter in community, I remember 
how proudly the sisters taught me how to 
make the baranek wielkanocny! 
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The traditional butter lamb (baranek 
wielkanocny) from the Easter table of the 
Felician Sisters (Courtesy of Maryann 
Agnes Mueller) 
 
In Poland, the paschal vigil only begins after 
dawn, so some parishes start the Easter 
celebration at sunset and many people go to 
church that night. 

The traditional święconka (blessing of food) 
is an enduring and beloved Polish custom. 
The food is blessed either at church or by a 
priest or sister in the convent dining room 
and enjoyed as part of the Easter Morning 
meal. The blessing includes prayers for the 
hungry and for those whose labor provides 
us with food. 

Then, we share wedges of a blessed hard-
boiled egg from the Easter basket and wish 
each other happy Easter. Other dishes 
include different meats, pâté (pasztet), eggs, 
horseradish relish, bread, sweet yeast cake 
(babka), and of course, Polish cheesecake 
(sernik). 

On my first Easter Monday in community, I 
was astonished when our kitchen staff, all 
born in Poland, merrily tossed water on us 
as we entered the convent dining 
room. Śmigus-Dyngus is a tradition dating to 
the 14th century that is associated with the 
March equinox and the coming of spring. 
The playful tradition continues in Polish 

communities throughout the world. So wear 
a raincoat or an umbrella for Śmigus-
Dyngus! 

Pope Francis says the 
synod must hear 
'excluded' voices. 

These five dioceses 
are trying. 

29 March 2022 
by Brian Fraga 

  

 
A farmworker attends Mass at the Centro Sin 
Fronteras in El Paso, Texas, Sept. 25, 2019, 
during a pastoral encounter by U.S. bishops with 
migrants at the border. U.S. dioceses are seeking 
the voices of farmworkers and other 
marginalized groups for the synod on synodality. 
(CNS/Tyler Orsburn) 
 
The preparatory documents for the 2021-23 
Synod of Bishops on synodality make it 
clear: Bishops the world over are called to 
make "every effort" to consult and listen to 
those who feel "excluded or marginalized" 
from society and the church. 

"If we believe in the imago Dei, that the 
image of God is in everyone, then if we do 
not hear from those voices, we are not 
hearing from the entire body of Christ. And 
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that's our loss," said Mary O'Meara, the 
executive director of the Office of Deaf and 
Disabilities Ministry for the Archdiocese of 
Washington. 

Diocesan officials, chaplains, social 
workers, lay ministers, parish leaders and 
others are listening to people with 
intellectual and physical disabilities. They 
are reaching out to those in prisons, 
homeless shelters, soup kitchens and mobile 
home communities. Pastors have organized 
parish listening sessions for LGBTQ 
parishioners and seasonal farmworkers near 
the U.S. southern border. 

"I think we need to hear from all kinds of 
people," said Dominican Sr. Donna Ciangio, 
the chancellor for the Archdiocese of 
Newark, New Jersey, who is leading the 
synodal process there. 

Pope Francis and other church leaders have 
framed synodality as a decisive step in the 
church's renewal that the Second Vatican 
Council proposed more than a half century 
ago. As the pope has explained it, a synodal 
church journeys together with all the 
baptized, including those whose voices are 
usually not heard. 

"Pope Francis' main question is critical," 
Ciangio told NCR. "What does the Holy 
Spirit expect of the church in the 21st 
century? We can sit around and look inward, 
but if we're not hearing from everyone, we 
won't know how we can get the Gospel out 
today." 

NCR interviewed diocesan officials, lay 
ministers and pastors in several dioceses to 
see how local churches are seeking out the 
voices of Catholics on the margins. The 
following offers brief snapshots of five of 
those efforts. 

 
Pope Francis speaks as Maltese Cardinal Mario 
Grech, secretary-general of the Synod of 
Bishops, looks on during a meeting with 
representatives of bishops' conferences from 
around the world at the Vatican in this Oct. 9, 
2021, file photo. (CNS/Paul Haring) 
 
Archdiocese of Chicago 
"You can't be any more marginalized than 
an inmate in jail," said Msgr. John Pollard, 
the synod coordinator for the Archdiocese of 
Chicago. 
Pollard told NCR that the archdiocese is 
relying on its Kolbe House Jail Ministry to 
hear from the estimated 700 Catholic pretrial 
detainees at the Cook County Jail, one of the 
largest single-site pre-detention county 
facilities in the United States. 

"It's important to hear from them because 
they are human," said Emily Cortina, the 
coordinator of outreach and formation at 
Kolbe House. Cortina told NCR that society 
at large often makes incarcerated people out 
to be "monsters" who are less deserving of 
mercy. 

"And that's not the case," she said. "We're 
following the model Jesus gave us to listen 
to the voices of those who have stumbled 
and fallen and are still reaching out 
somehow for grace and mercy, because 
that's really where we find God." 

Cortina said Kolbe House is mailing a 
survey to Catholic men and women who are 
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incarcerated at the Cook County Jail and 
other jails and prisons in Illinois. 

"We're also asking them if they would feel 
comfortable with a church community 
outside of jail," Cortina said, adding that 
people with criminal records often 
experience stigma in society. "We want to 
understand what a welcoming inclusive 
community looks like for them, and what 
would help them to feel welcome in a 
church." 

Given the various restrictions in jail settings, 
Cortina said it is often difficult to organize 
group listening sessions for incarcerated 
persons. 

"We will have one in-person listening 
session with our reentry community," 
Cortina said in referencing people who were 
previously incarcerated. Kolbe House also 
offers ministries that support relatives whose 
loved ones are incarcerated, as well as phone 
and letter-writing programs to let those in 
jail know that they are not forgotten. 

"One of our guiding principles is 'one body, 
made whole,' " Cortina said. "We're 
recognizing the church is incomplete 
without them, whoever 'them' is. The body 
of Christ is incomplete without them. They, 
as much as anybody else, they are the 
church." 

 
Chicago Deacon Pablo Perez of Kolbe House 
drops off donations at a halfway house for men 

recently released from jail May 4, 2020. 
(CNS/Chicago Catholic/Karen Callaway) 
 
Diocese of El Paso, Texas 
In the colonias, or unincorporated 
communities, surrounding El Paso, Texas, 
volunteers are knocking on doors, asking 
residents how the COVID-19 pandemic 
impacted them, and how the church can help 
them regroup and get back on their feet. 
"It takes a lot of initiative to meet with 
people who aren't already in your [social and 
church] circles," said Surya Kalra, a lead 
organizer with the El Paso Interreligious 
Sponsoring Organization, which is working 
with the Diocese of El Paso to listen to local 
voices for the synod. 

"If you're doing a consultation with the 
people who are already in the pews, who are 
already coming to church, that's great, and 
helpful," Kalra told NCR. "The difficult part 
is figuring out how to reach out to people we 
don't see [in church], who used to be here, or 
would be here if we were different. That 
requires much more persistence and 
creativity." 

The main strategy that EPISO, an affiliate of 
the Industrial Areas Foundation, a national 
network of faith- and community-based 
organizations, is using to help individual 
parishes reach out to those voices on the 
margins consists of house meetings, which 
are small informal group settings in private 
homes. 

"The house meetings have become a way for 
people to engage others," Kalra said. 
"They're oriented to be very relational. 
People are getting to know each other in a 
different way. You can prompt people and 
ask them who do they know who they'd like 
to engage in a conversation like this, and if 
they would be willing to bring people 
together. The house meeting can be a tool to 



search for people, so it doesn't have to be a 
one-time effort." 

Fr. Iván Montelongo, the synod coordinator 
for the Diocese of El Paso, told NCR that 
the diocese is also leaning on its ministries 
that serve marginalized voices, such as the 
homeless, the imprisoned, clergy sex abuse 
survivors, and those who have drifted away 
from the church. 

"I am enriched if I hear what others have to 
say about their reality and our common 
reality," Montelongo said. "The church is 
enriched as well if we listen to all of the 
baptized." 

Archdiocese of Washington 
At Holy Trinity Church in Georgetown, a 
couple dozen LGBTQ parishioners and their 
families earlier this year attended a special 
listening session. Jesuit Fr. Kevin Gillespie, 
the pastor, said there were tears and some 
anger directed at the Catholic Church. 
"They expressed pain that their relationships 
aren't recognized by the church," Gillespie 
said. "They expressed their desires for 
sacramental marriage. In that group session, 
they expressed how important faith is for 
them, and how important a welcoming 
community is for them." 

Jeannine Marino, the synod coordinator for 
the Archdiocese of Washington, told NCR 
that if people feel distanced or marginalized 
from the church, they can sometimes be 
hesitant to participate in synodal listening 
sessions. 

"I think that is an obstacle, and maybe that's 
where those of us who are still actively 
participating in the church need to remember 
the pain that happens when we have missing 
brothers and sisters," said Marino, who 
referenced Cardinal Wilton 
Gregory's comment to LGBTQ 
Catholics during a 2019 Theology on Tap 

gathering that they "belong to the heart" of 
the church. 

"It's obviously important that we reach out 
to groups that for whatever reason are on the 
margins of the church or feel that they're on 
the margins of the church," Marino said. 
"We're called as baptized Catholics to walk 
with our baptized brothers and sisters in the 
Lord, to be with them, to learn from them, to 
share with them and to love them." 

 
Washington Archbishop Wilton Gregory 
celebrates the White Mass at St. Francis Deaf 
Catholic Church Oct. 18, 2020, in Landover 
Hills, Maryland. Mary O'Meara, executive 
director of the archdiocesan Office of Deaf and 
Disabilities Ministry, interpreted the Mass in 
American Sign Language. (CNS/Screengrab via 
Catholic Standard) 
 
That also includes Catholics who are deaf 
and have intellectual disabilities. For the 
deaf community, the archdiocese has 
organized listening sessions facilitated by 
deaf lay leaders. The sessions were all 
conducted in American Sign Language. 

O'Meara, the executive director of the 
archdiocesan Office of Deaf and Disabilities 
Ministry, told NCR that persons with 
intellectual disabilities, working with 
diocesan staff, have led listening sessions 
for their community. 

"It was all self-led and paced," O'Meara 
said. "The self-advocacy was critical, to 
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have the leaders of those communities 
actually do the facilitation of the listening 
sessions." 

The sentiments that have arisen in the 
listening sessions, O'Meara said, reflect the 
participants' desire to be fully integrated into 
church life. 

"Nobody desires to be in a ghetto," O'Meara 
said. "Everyone desires to be part of the 
universal church. There is one Lord, one 
faith, one baptism, not separate for the deaf, 
separate for those with disabilities, or 
separate for those who are gay. That's not 
who we are; we are one body of Christ." 

Archdiocese of Seattle 

Catholic Community Services of Western 
Washington is planning bilingual in-person 
listening sessions at food banks, homeless 
shelters and rural mobile home communities 
in and around Seattle, Tacoma and Olympia, 
Washington. 

"We know the people who are served in 
those programs, and we feel they'd be 
comfortable with us," said Erin Maguire, a 
regional network builder with Catholic 
Community Services of Western 
Washington. Maguire is planning listening 
sessions throughout the spring. 

"I feel proud to participate in something that 
the global church is doing," Maguire told 
NCR. 

Joe Cotton, the director of pastoral care and 
outreach for the Archdiocese of Seattle, told 
NCR that hearing from marginalized voices 
has been a key topic of conversation among 
the chaplains and lay ministers who 
regularly visit people in prisons and 
hospitals, who minister to the crews of 
visiting ships at the port, and work with 

migrants, refugees and those with 
intellectual and physical disabilities. 

"Everyone who we're in daily relationships 
with, they're precisely the people who the 
Holy Father wants to hear from the most. He 
wants to make sure they're included," Cotton 
said. 

Even with COVID-19 restrictions lessening 
somewhat, Cotton said ministers and 
chaplains still face limited access to 
organizing group sessions in prisons and 
hospitals. The archdiocese has distributed 
surveys that allow people to write out and 
draw their reflections. 

"In our jails and prisons particularly, the 
creativity of the people on the inside is jaw-
droppingly beautiful and amazing," said 
Cotton, who added that the archdiocese 
might even host an exhibit of prisoners' art 
at St. James Cathedral in Seattle. 

Said Cotton: "It could be titled, 'Synod 
responses from the margins.' " 

 
An aerial view of Seattle is seen March 16, 
2020. (CNS/Reuters/Lindsey Wasson) 
 
Diocese of San Diego 
Marioly Galván, chancellor for the Diocese 
of San Diego, told NCR that Catholic 
Charities of San Diego is helping the 
diocese to connect with migrant seasonal 
farmworkers, especially those who work the 
land in Southern California's Imperial 
Valley. 



"We want to remain mindful of those 
communities. We're all brothers and sisters, 
so to hear from their reality and their lived 
experience, I think will be very enlightening 
for everyone else to hear," said Galván, who 
is serving as the diocesan synod coordinator. 

Galván said the diocese is also partnering 
with Father Joe's Villages in San Diego to 
hear from the homeless community and with 
the diocesan Office of Life, Peace and 
Justice to get feedback from incarcerated 
people. 

"Pope Francis has called us to really reflect 
deeply in this discernment on what it means 
for all of us to be together," Galván said, 
adding that the pope's call for the church to 
hear from those on the peripheries "opens up 
our perspective" on what it means to be 
united in one body. 

"And that entails listening to the good and 
the not so good about how the church has 
responded to things," Galván said. "But also 
at the same time, it's not just about listening 
to the voices that come to Mass every week. 
If there's a moment that would resonate and 
be able to allow the church to have an 
introspective look at itself, it's really now." 

Galván said parishes are organizing small-
group listening sessions, and added that the 
diocese will also be following up with 
surveys in the summer. She said the Diocese 
of San Diego intends to draw from the 
synodal experience in the years ahead to 
discern where the Holy Spirit is guiding the 
local church. 

"This moment is an opportunity for renewal 
and reawakening," she said. "It is a moment 
that will lead us to become a more conscious 
church, to perfect and improve our ways in 
which we minister to others, and the ways 
that we listen to one another and journey 
with others." 

 
Brian Fraga 
Brian Fraga is NCR staff reporter. His email 
address is bfraga@ncronline.org. Follow 
him on Twitter at @BrianFragaNCR. 
 

Cardinals, theologians 
gather to plan how US 

church can support 
Pope Francis 

29 March 2022 
by Joshua J. McElwee 

  

 
Cardinal Blase Cupich of Chicago celebrates 
Mass March 25 in Chicago. Cupich was among 
about 70 cardinals, bishops and theologians 
gathered privately March 25-26 for 
conversations focused on how the U.S. church 
can better support Pope Francis. (NCR 
screengrab) 
 
CHICAGO — A group of about 70 
cardinals, bishops and theologians gathered 
privately for two days here from March 25-
26 for conversations focused on how the 
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U.S. Catholic Church can better support the 
agenda of Pope Francis. 

Through a series of keynote presentations 
and panel discussions centered on tracing 
the roots of Francis' papacy to the 1962-65 
Second Vatican Council, invited participants 
also considered the opposition the pope 
continues to face from some quarters of the 
U.S. church, more than nine years after his 
March 2013 election. 

Honduran Cardinal Oscar Rodriguez 
Maradiaga, one of the attendees, told NCR 
that part of the purpose of the event was to 
"understand the spirit of what they call the 
'opposition.' " 

"We have this what they call 'opposition' to 
the pope. It's trying to build walls, going 
backwards — looking to the old liturgy or 
maybe things before Vatican II," said 
Rodriguez, who is also the coordinator of 
the pope's advisory Council of Cardinals. 

 
Cardinal Oscar Rodriguez Maradiaga of 
Tegucigalpa, Honduras, in a 2018 file photo 
(CNS/Paul Haring) 
 
"Vatican II is unknown by many of the 
young generation," said the cardinal. "So, 
it's necessary to come back and to see that 
all the reforms of Pope Francis are rooted in 
Vatican II." 

The event, which carried the title "Pope 
Francis, Vatican II, and the Way Forward," 
was co-organized by Loyola University 
Chicago's Hank Center for the Catholic 
Intellectual Heritage, Boston College's Boisi 
Center for Religion and American Public 
Life, and Fordham University's Center on 
Religion and Culture. Also helping with the 
organization was NCR political columnist 
Michael Sean Winters. 

The conversations were held under the 
"Chatham House Rule," meaning attendees 
agreed they could speak afterwards about 
the contents of the discussions but not reveal 
who had made any particular comment, with 
hopes of fostering a more open and 
forthright atmosphere. 

Christine Firer Hinze, one of about a dozen 
theologians attending the event, said she 
found the conversations between the 
participating academics and bishops 
"heartening and hopeful." Pointing to the 
willingness of the bishops to listen to the 
theologians' viewpoints, Hinze called the 
experience an example of "servant 
leadership." 

"It feels more like collaboration," said 
Hinze, chair of the theology department at 
Fordham and president of the Catholic 
Theological Society of America. "It doesn't 
necessarily change when you go back to 
your own diocese, everything that's going to 
happen. But at least it points in a direction." 

Beyond Rodriguez, other bishops attending 
the conference included Cardinals Blase 
Cupich, Sean O'Malley and Joseph Tobin; 
and Archbishops Mitchell Rozanski, John 
Wester, Charles Thompson and Roberto 
González Nieves. Also present was the 
Vatican's ambassador to the U.S., 
Archbishop Christophe Pierre, and the 
undersecretary of the Vatican's office for the 



Synod of Bishops, Xavière Missionary Sr. 
Nathalie Becquart. 

The three keynote presentations at the 
conference were given by Villanova 
theologian Massimo Faggioli, Loyola 
Chicago theologian M. Therese Lysaught 
and Peruvian Archbishop Héctor Miguel 
Cabrejos Vidarte, who is president of the 
Latin American bishops' council, commonly 
known as CELAM. (Cabrejos was unable to 
attend, so his talk was read by Archbishop 
González.) 

Among topics brought up in the panel 
discussions: the impact of moneyed 
conservative influence in Catholic social 
movements and media companies; 
polarization and division among U.S. 
bishops; the atmosphere of education at 
American seminaries, and the reluctance of 
some U.S. dioceses to implement the 
grassroots consultation process requested by 
Francis for the 2021-23 Synod of Bishops. 

 
Joshua J. McElwee 
Joshua J. McElwee is NCR's news editor. 
His email address 
is jmcelwee@ncronline.org. Follow him on 
Twitter: @joshjmac. 
 

 
 
 
 

Why the 'Economy of 
Francesco' can 
develop a new 

economics and create 
a better world 

29 March 2022 
by Anthony Annett, Jeffrey Sachs 

  
Justice 
Vatican 

 
People participate in the "Economy of 
Francesco" virtual meeting from Assisi, Italy, 
Nov. 21, 2020. The meeting is a project of Pope 
Francis, who has called for a different kind of 
economy that better respects humanity and 
nature. (CNS/Economy of Francesco) 
 
During the past two years we have been 
involved in a remarkable initiative of Pope 
Francis' called the Economy of Francesco, 
an international movement of young 
economists, entrepreneurs and change-
makers engaged in a process of inclusive 
dialogue and global change. 

The Francesco here is the pope's namesake, 
St. Francis of Assisi. The idea is to develop 
a new economics for the 21st century, one 
that responds to the challenges of our time. 
In the pope's inimitable wisdom, he turned 
the task over to young economists around 
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the world, with oldsters such as us serving 
as advisers and sounding boards. 

Why would young people want and need a 
new economics? Isn't the market system 
doing just fine? Not in the pope's view, nor 
that of the world's young people. And we 
agree. 

 
Pope Francis speaks in a video message to 
young adults meeting Oct. 2, 2021, in Assisi, 
Italy. The pope told young economists and 
entrepreneurs that the world needs their 
creativity and boldness to create an economy 
that is better for people and for the environment. 
(CNS/Vatican Media) 
 
Young people today will be around until the 
end of the 21st century. But what kind of 
world will they face? Given that climate 
catastrophes are already hitting us, how 
much worse will these disasters be in 2050 
or 2070? If we have already faced 
innumerable epidemics in the first years of 
this century — the latest being COVID-19 
— how many more will today's young 
people face in their lifetimes? If the 
combination of technological change, 
globalization and plutocratic politics fuels 
inequality and discontent, how will this 
inequality undermine social stability and 
democracy in the decades ahead? If millions 
of people are already forced to migrate due 

to drought, violence and hunger, how many 
more will be uprooted from their homes? 

The Catholic Church has some important 
things to say about all of these questions — 
not as technical specialists, but as the 
bearers of a 2,000-year-old moral message, 
that we should treat others as we would like 
to be treated and love our neighbors as 
ourselves. Not surprisingly, similar wisdom 
has cropped up elsewhere around the world. 
Confucius offered a similar message to the 
state of Lu, and Chinese civilization for 
more than two millennia has benefited from 
Confucian wisdom. 

Our economy today is not based on these 
moral principles. It is based on a very 
different idea: that if we each pursue our 
own objectives, we can achieve the social 
good. Adam Smith was the founder of this 
point of view, which he called the "invisible 
hand" of the market economy. There is some 
wisdom in it: Individual initiative motivated 
by profits can lead to extraordinary 
innovations and economic growth.  

Yet the invisible hand turns out to be a 
deeply flawed concept, one that leads to 
complacency in the face of suffering and to 
the inadvertent destruction of the Earth 
itself. When each person is looking out 
mainly for themselves, expecting that the 
miracle of the market will make things right, 
the result turns out to be a stunning level of 
indifference to the growing range of global 
calamities. Pope Francis has called this 
the globalization of indifference. 

Even though the Catholic Church does not 
specialize in technical economic analysis, it 
has developed a body of thought, called 
Catholic social teaching, which offers 
powerful ethical insights for young people 
engaged in rethinking the world economy. 
These teachings draw upon the cumulative 
wisdom of two millennia of reflections on 
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justice, fairness, reciprocity and 
responsibility by some of the greatest 
thinkers in history. 

The modern Catholic social teachings have 
been developed with powerful insights since 
the end of the 19th century, when the church 
began to grapple with the profound social 
and economic dislocations wrought by 
industrialization. These teachings have 
identified ethical precepts for economic life 
and statecraft, centered on the common good 
and rejecting both suffocating collectivism 
and unfettered free markets. One key 
principle is the universal destination of 
goods, meaning that the economy should 
benefit all people. Contrary to free-market 
ideology, private property is not an absolute 
or unconditional right. Help for the poor and 
protection of the Earth are ethical priorities.  

We've watched up close how these ethical 
principles are applied to the great challenges 
of our time. In addressing issues such as 
climate change, economic exclusion, human 
trafficking or protection of the Amazon 
rainforest and its Indigenous communities, 
the church systematically explores the best 
scientific and ethical knowledge on the 
issues. The Pontifical Academy of Sciences 
and the Pontifical Academy of Social 
Sciences, among other parts of the Holy See, 
reach out to world-leading scholars and 
practitioners from around the world, 
drawing insights from people of all faiths 
and regions. The technical insights are 
studied and discussed, and most importantly 
considered from a moral perspective. The 
first question to be asked is what they mean 
for the poor, the vulnerable, the young and 
future generations. 

These insights inform the pope, who shares 
his ethical reflections with the world in his 
encyclicals and other communications. They 
become the basis for the young people too in 

their deliberations over the Economy of 
Francesco. 

Pope Francis' two recent 
encyclicals Laudato Si' and Fratelli Tutti are 
powerful examples of this unique process. 
In Laudato Si', Pope Francis offered a 
compelling moral vision for overcoming the 
climate change crisis. The encyclical was 
widely read by world leaders in the 
immediate run-up to the 2015 climate 
convention that adopted the Paris climate 
agreement. In Fratelli Tutti, Pope Francis 
advises all of us, world leaders and citizens 
around the world, on how to reach out to 
cooperate with others across national, 
religious, racial and ethnic divides.  

His message is as clear as it is powerful. As 
he puts it, "Interdependence obliges us to 
think of one world with a common plan." 
We need, in short, to overcome our 
indifference, conflicts and excessive 
individualism to work together as one 
human family bonded in common purpose. 

Part of our work together in the Vatican in 
recent years has been to engage with 
religious leaders of many faiths, 
philosophers and technical experts to help 
find the bases for this common plan. That is 
also part of the work of the young people in 
Assisi. The news on this front is good. We 
see every sign that Pope Francis' hope for a 
common plan is within reach. Christians, 
Jews, Muslims, Buddhists, Hindus, 
Confucians, Indigenous leaders and secular 
philosophers have found time and again that 
there are common perspectives on how to 
proceed for the global common interest.  

We strongly recommend the great joy of 
delving into the church's social teachings, 
starting with the pope's recent encyclicals. 
The young people in Assisi and our own 
students around the world heartily agree. It's 
not all that often that one gets to engage 
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intensively with the thoughts of Aristotle, 
Jesus, Thomas Aquinas, Francis of Assisi, 
Ecumenical Patriarch Bartholomew of 
Constantinople, the Grand Imam Sheikh 
Ahmad el-Tayeb of Al-Azhar University 
and Pope Francis. 

The church's social teachings make it 
possible for everybody to join in this 2,000-
year-old conversation. This conversation can 
be a springboard for a better world. That is 
the true goal of the Economy of Francesco. 

 
Anthony Annett 
Anthony M. Annett is a Gabelli Fellow at 
Fordham University and a senior adviser at 
the U.N. Sustainable Development Solutions 
Network. He is the author of Cathonomics: 
How Catholic Tradition Can Create a More 
Just Economy. 
 

 
Jeffrey Sachs 
Jeffrey D. Sachs is a university professor 
and director of the Center for Sustainable 
Development at Columbia University, and 
president of the U.N. Sustainable 
Development Solutions Network. He is also 
an academician of the Pontifical Academy 
of Social Sciences. 
 

 

Borghesi's 'Catholic 
Discordance' revisits 
neoconservatism in 

the church 
28 March 2022 

by Michael Sean Winters 
  

 
Theologian Monika Hellwig, president and 
executive director of the Association of Catholic 
Colleges and Universities, listens to remarks 
from Richard John Neuhaus, editor of the 
journal First Things, during a conference about 
Catholic politicians and church teachings at the 
National Press Club in Washington in this 2004 
file photo. (CNS/Bob Roller) 
 
Neoconservatism. The word itself hearkens 
back to the aughts, complete with images of 
George W. Bush and Dick Cheney, "No 
Country for Old Men" and "Everybody 
Loves Raymond," the wars in Afghanistan 
and Iraq. Neoconservatism was crippled first 
by failures in Iraq, then by the economic 
meltdown in 2008 and the election of 
Barack Obama as president. The coup de 
grace came in 2016 when Donald Trump 
decided to stop acquiring golf courses and 
casinos and, instead, acquired the 
Republican Party. Today, reading about 
neoconservatism feels the same way it felt in 
the 1990s when you were sorting your 
library and came across books about 
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Eurocommunism: The subject was moved 
from the politics shelves to the history 
shelves. 

In the church, however, neoconservativism 
seems to have enjoyed a longer shelf life. 
You would no longer run into George 
Weigel, Fr. Richard Neuhaus or Michael 
Novak at a White House St. Patrick's Day 
party, but you might at a party at the 
nunciature. Weigel's columns still find their 
way into some diocesan newspapers. The 
Catholics who work at the Ethics and Public 
Policy Center still are obsessed with sexual 
morality. And the corporate political power 
that was central to the neocon project still 
prioritizes unbridled capitalism over 
Catholic social doctrine. Theologically, the 
neocons still reduce religion to ethics and 
thence to politics. The neocon Catholic ideal 
has been made more morally coarse by its 
association with a Republican Party 
dominated by Trump, but the essence of 
their vision of the Catholic Church remains 
that of an upper-middle class club for people 
with conservative sexual ethics. 

Even though neoconservatism is so 
yesteryear, Massimo Borghesi's Catholic 
Discordance: Neoconservatism vs. the Field 
Hospital Church of Pope Francis is still a 
must-read for anyone serious about studying 
the estuary where religion and politics 
intersect. Borghesi argues that the lingering 
neoconservative narrative about the 
pontificates of Pope John Paul II and 
Benedict XVI is key to understanding the 
criticism — and the uniqueness — of the 
current pontificate. 

Borghesi opens his book with an 
examination of articles, mostly in the Italian 
press between August and October 2020, in 
which "commentators from opposing 
ideological sides seemed to be in agreement 
that Francis' pontificate had reached its end." 
He argued that "where some see a slavery to 

tradition, others see only a hesitation of a 
progressive who is afraid of losing 
consensus." The fact that the reasons are 
contradictory did not obscure the fact that 
commentators on both the left and the right 
looked at this pontificate as a spent force. 

The premise that made such dire conclusions 
about Francis possible was the 
"unacknowledged certainty of the reelection 
of Donald Trump" according to Borghesi. 
The lavish praise heaped on Trump, both 
before and after the election, by disgraced 
former nuncio Archbishop Carlo Maria 
Viganò, provides a kind of hermeneutic link. 
A figure like Weigel might publicly, even 
ostentatiously, hold his nose at the mention 
of the vulgar Trump, but he praised Vigano 
as the "best nuncio we've had thus far" in the 
pages of First Things, the journal founded 
by Neuhaus. 

While some Catholics saw Trump as a new 
Constantine, the deeper bond that has 
outlasted his exile to Mar-a-Lago is rooted 
in the kind of neoconservatism spouted for 
so long by Weigel, Neuhaus and Novak, and 
exposed by the admiration for Vigano. 
Borghesi writes: 

The attention and respect that [Vigano] has 
received from many American clergy and 
laity can be understood only within the 
ideological framework that permeates so 
much of American Catholicism, one of 
culture wars, end-time struggle – children of 
light versus children of darkness – and 
religious and political Manichaeism. 

I couldn't have said it better myself. 

Borghesi cites a brilliant 2016 
Commonweal article by law professor 
Cathleen Kaveny in which she also sketched 
the legacy of the Catholic neocons: 

Some might say that [Neuhaus's] 
functionalist conception of religious 
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community was motivated by a good end: 
his passionate desire to end abortion and 
restore traditional sexual morality. But 
here's the irony of Neuhaus's project: in 
treating theological belief and commitment 
as mere instruments of political will, 
Neuhaus's view of religion resonated more 
with Feuerbach, Marx and Leo Strauss than 
with the church fathers. 

The ressourcement that was supposed to be 
the fertile soil from which grew the renewal 
of the church as called for by the Second 
Vatican Council was abandoned for political 
calculations and political categories. "The 
Catholic neoconservative movement, which 
since the 1980s has taken the place of the 
Catho-Marxist messianism of the 1970s, is a 
conservative political ideology, a right-wing 
variant of left-wing political theology," 
Borghesi writes. "Like the latter, the former 
also conceives faith as an entirely earthly 
message in its means and its ends. It uses 
faith as a driving force for secularization." 

Borghesi argues that the heyday of Catholic 
neoconservatism was the presidency of 
George W. Bush, and that their power 
dissipated once he left office. Still, 

[Neoconservatism] did not disappear, 
however. It simply transformed. The accents 
remained, the basic motivations that the 
neoconservatives had implanted in the 
Catholic conscience: the moral agenda in 
the foreground, focusing on a small set of 
select values; the relativist opponent; the 
emphasis on Christian-Western identity in 
an anti-Islamic key; a Manichean dualism 
about the forces of good and evil. 

Having established the relevance of a 
detailed examination of Catholic 
neoconservatism, Borghesi proceeds to 
provide precisely that examination, which 
constitutes the body of the book. The most 
important point he makes is the degree to 
which the American Catholic neocons 

"hijacked" the interpretation of the 
pontificate of Pope John Paul II, especially 
in the area of Catholic social doctrine, and to 
a lesser degree, the papacy of Benedict XVI. 
That is where we will pick up this review in 
my next column.  

 
Michael Sean Winters 
Michael Sean Winters covers the nexus of 
religion and politics for NCR. 

New book: Francis' 
'field hospital' is 

answer to 
neoconservative 

culture wars 
Mar 30, 2022 

by Michael Sean Winters 
  

Theology 

 
Pope Francis greets the crowd as he leads the 
Angelus from the window of his studio 
overlooking St. Peter's Square March 27 at the 
Vatican. (CNS/Vatican Media) 
 

https://www.ncronline.org/authors/michael-sean-winters
https://www.ncronline.org/authors/michael-sean-winters
https://www.ncronline.org/channel/theology
https://www.ncronline.org/authors/michael-sean-winters


On Monday, I began my review of Massimo 
Borghesi's vitally important book Catholic 
Discordance: Neoconservatism vs. the Field 
Hospital Church of Pope Francis. Today I 
shall conclude the review. 

During the heyday of neoconservatism, no 
one challenged George Weigel's 
interpretation of the pontificate of John Paul 
II for an American audience. He was sure to 
let us know how chummy he was with the 
Polish pontiff, and Weigel did his best to 
portray his massive hagiographic 
biography, Witness to Hope, as an official 
biography, which it was not. Weigel's 
comrades Michael Novak and Richard John 
Neuhaus similarly inhabited the roles of 
Delphic oracles for the papacy of John Paul 
II, with Novak celebrating the few 
paragraphs of neoliberal economic ideas he 
smuggled into the text of the 
encyclical Centesimus Annus, and Neuhaus 
taking the pope's encyclical Evangelium 
Vitae as a veritable declaration of war on the 
"culture of death," which he more or less 
equated with the Democratic Party. 

Borghesi rightly details the ways the neocon 
hermeneutic was distorting, that John Paul II 
was not, in the end, an American neocon. 
Not only was the pope's opposition to the 
war in Iraq a significant departure from the 
neocon hymnal, but his apostolic 
exhortation Ecclesia in America and his 
encyclical Novo Millennio Ineunte both 
spoke a completely different language from 
that of the neocons, as Borghesi points out. 

 
George Weigel speaks July 25, 2019, at the 
Napa Institute's annual Summer Conference in 
California. (CNS/Courtesy of Napa Institute) 
 
In the pontificate of Benedict XVI, the 
cracks in these claims to be official 
interpreters of Rome for the U.S. church 
became harder to maintain, especially after 
Weigel's embarrassing dissembling of 
Benedict's encyclical Caritas in Veritate. 
Weigel claimed to be able to mark out the 
authentic passages of the document with his 
gold pen, while running a red pen through 
the sections he attributed to the Vatican 
bureaucracy. 

Francis' programmatic apostolic 
exhortation, Evangelii Gaudium, put the 
neocons on notice that their sun had set. 
After several key passages from that text, 
Borghesi observes, "Here Francis rejects the 
central point of the neoconservative 
economic doctrine: the idea that the market 
is capable of self-regulation by an internal 
logic. This is the economic theodicy used by 
Novak, Weigel, and Neuhaus, to legitimize 
the 'ethical' superiority of the capitalist 
system." 

And, let's be honest, it was not just Pope 
Francis. Borghesi does not mention it, but 
after the 2008 economic meltdown, no less a 
cheerleader for the free market than Alan 
Greenspan admitted his rosy view of laissez-
faire economics was wrong. 
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Borghesi roots the opposition to Pope 
Francis in this prior distortion of John Paul 
II's teaching and, even more, of Benedict's: 

The distance that separates Francis from the 
neoconservatives appears truly profound. 
Faced with such a severe rejection of the 
neocapitalist model in the era of 
globalization, the Catholic neoconservative 
attempt to hijack the papal documents, first 
through the distorted reading of Centesimus 
Annus and then through the vivisection 
of Caritas in Veritate, no longer appears 
possible. The neocon world shifted from an 
attempted alliance with Rome to outright 
opposition. 

Borghesi offers this conclusion after pages 
of detailed examination of the distortions 
perpetrated on John Paul II's social 
magisterium. Those pages alone are worth 
the price of the book. They should be read 
by every editor who still chooses to publish 
Weigel's column. 

And he draws the analogous conclusion for 
the neocon ecclesiology. "Having presented 
themselves as apologists for the papacy, the 
neocons had become, at least in part, its 
critics. Catholic Americanism had 
manifested itself for what it was: a form of 
accommodation and legitimation of the 
economic and political power that a 
generation of Catholic intellectuals, veterans 
of the left, had been granted during the 
Reagan era." Bingo. 

One of the most fascinating parts of the 
book is Borghesi's discussion of how the 
American neocons influenced conservatives 
in Italy, especially Cardinal Camillo Ruini 
who served as president of the Italian 
Episcopal Conference from 1991 until 2007. 
That section detailed much information I did 
not know, and it, too, is worth the price of 
the book. 

 
Archbishop Carlo Maria Viganò, then-apostolic 
nuncio to the United States, is seen speaking 
during the episcopal ordination and installation 
of Bishop James Checchio as the head of the 
Diocese of Metuchen, New Jersey, at Sacred 
Heart Church in South Plainfield in 2016. 
(CNS/Gregory A. Shemitz) 
 
Just as political neoconservatism has given 
way to Trumpian populism, Borghesi sees 
disgraced former nuncio Archbishop Carlo 
Maria Viganò, and his followers, as the 
inheritors of the neocon project, even while 
they have introduced new elements and even 
a bit of divergence. Citing the work of 
Italian journalist Aldo Maria Valli, Borghesi 
writes: 

The position of Valli, a supporter of 
Archbishop Carlo Maria Vigano, highlights 
the singular combination of religious 
neotraditionalism and capitalism. Unlike the 
old traditionalists, who were medievalists 
and radically antimodern, the new ones are 
antiliberal in ethics and liberal in 
economics. With this, they differentiate 
themselves form the American and even 
Italian Catholic neoconservatives, who are 
firm supporters of the value of modern 
freedoms and the Second Vatican Council. 
The common elements that remain are the 
celebration of the capitalist model and the 
total aversion to Pope Francis. 

This is mostly right, but Borghesi is wrong 
to think the Viganò followers are not also 
antimodern in certain regards. You can see it 



in the antisemitism that manifests itself at 
their media outlets at times and their 
celebration of the reactionary pontificates of 
Pius IX and Pius X. Earlier in the book, 
Borghesi noted that the great philosopher 
Jacques Maritain had denounced 
"identification of faith with Western 
civilization" and that "elevating the Middle 
Ages as a model of 'Christian civilization' 
lent support to a pro-fascist antimodernism." 
That was 1936. Plus ca change. 

The latter third of the book considers Pope 
Francis' "field hospital" ecclesiology. 
Borghesi rightly notes the many times Pope 
Francis explicitly references the work of 
Pope Paul VI, especially his 1975 apostolic 
exhortation Evangelii Nuntiandi. "Paul VI's 
perspective, with its tension between the 
universality of the church and the particular 
inculturation of the faith, with its antinomy, 
gave rise to the 'tensioning thought' that, for 
Bergoglio, constitutes the distinct mark of 
authentic Catholic thought," Borghesi 
writes. 

Then, in a very astute assessment of the 
post-conciliar theological landscape, he 
adds: 

In the climate of the 1970s and 1980s, this 
polarity [between the particular and the 
universal], theorized and experienced, 
clashed with the rejection of antimony in 
favor of dialectics. The polarity between 
faith and commitment to justice, between 
evangelization and human development, was 
resolved by many with the choice of one pole 
over the other. Social commitment, which 
had become all-encompassing, dominated 
the theological moment. The result was a 
political theology, a theology called upon to 
bless the politics of the moment. 

That indictment, sadly, is still true of large 
swaths of American Catholic opinion, on 
both the left and the right. The desire for a 

political theology, despite the absence of 
any such theology in the New Testament, is 
especially acute in the United States where 
Catholicism lost much of its cultural 
influence when Catholics abandoned their 
urban neighborhoods for the 
nondenominational suburbs. 

This is an excellent book, but it is not 
flawless. In the last section, Borghesi, or the 
translator, repeatedly refers to "Christianity" 
when I think he intends "Christendom." That 
is an important difference. He repeats some 
simplistic understandings of American 
politics. But, by and large, these few 
challenges are dwarfed by the monumental 
achievement Borghesi has offered us. 

He has exposed, definitively, the distortions 
to which the neocons put the ideas and 
reputation of their hero Pope John Paul II. 
He has shown how those distortions paved 
the way for the hostility to Francis we 
witness today. And he has pointed the way 
towards reclaiming Catholic social doctrine 
in all its vigor and profundity. 

This book is a must-read for all serious 
students of Catholicism and for anyone who 
wants to figure out why the U.S. church is 
such an outlier in its refusal to embrace the 
magisterium of Pope Francis. 

 
Michael Sean Winters 
Michael Sean Winters covers the nexus of 
religion and politics for NCR. 
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Vatican archbishop to 
bring Pope Francis’ 
take on being pro-life 
to the United States 
 
The Vatican Czar on life 
issues, Archbishop Vincenzo 
Paglia, is on a mission to 
bring Pope Francis' pro-life 
vision to the United States. 
 

 
Archbishop Vincenzo Paglia during a news 
conference at the Vatican on Feb. 4, 2015. (AP 
Photo/Andrew Medichini) 
28March 2022 
By  
Claire Giangravé 
VATICAN CITY (RNS) — Archbishop 
Vincenzo Paglia, who heads the Vatican’s 
think tank on life issues, arrived in New 
York Monday (March 28) hoping to disarm 
Americans’ well-defended positions on the 
topic by talking about what it means to be 
pro-life in the Catholic Church today. 
 
“Sometimes, in the United States, but not 
only there, the pro-life perspective has been 
narrowed in an ideological way, which 

addresses aspects of life that are certainly 
important, but can’t be disconnected from 
everything else,” Paglia, who heads the 
Pontifical Academy for Life, told Religion 
News Service in a phone interview Friday 
(March 25). 
 
Pro-life issues, and specifically abortion, 
have been among the most divisive 
battlegrounds in the United States, with both 
sides of the debate seemingly entrenched in 
a battle, from courts to elections to dinner 
tables. 
 
But according to Paglia, America’s robust 
debate is exactly why it is important for him 
to visit the “very delicate and sometimes 
polarized laboratory” that is the United 
States. 
 
Paglia will meet with Cardinal Timothy 
Dolan of New York and travel to 
Washington to visit Archbishop Christophe 
Pierre, the Vatican representative to the 
United States, and Cardinal Wilton Gregory 
before returning to Rome April 1. 
 
The archbishop will also meet with the 
Catholic lay movement of St. Egidio, which 
has focused on helping migrants and 
refugees, to build on his efforts to provide 
aid to beleaguered countries in South 
American and Caribbean countries. He will 
speak to representatives of SOMOS, a 
network of 2,500 physicians from the Bronx, 
Queens and Manhattan, to provide health 
care for Medicaid recipients. 
 
In Washington, Paglia will sit down with 
IBM representatives to discuss the ethics of 
AI, following up on the academy’s 2020 
“Call for AI Ethics” in partnership with 
Microsoft, FAO and pioneering tech 
companies. 
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He hopes that a dialogue in the United States 
will help to “get rid of the debris that 
prevent us from seeing eye to eye, or better 
yet to develop and promote dialogue and not 
just accusations,” said the archbishop. 
 
“I am convinced this can happen, and I don’t 
think this will be my last trip to the United 
States. It’s certainly part of a series of 
meetings I will organize for the near future,” 
he added. 

 
Pope Francis delivers his homily as he celebrates 
a Mass for the solemnity of St. Mary at the 
beginning of the new year, in St. Peter’s Basilica 
at the Vatican, Saturday, Jan. 1, 2022. (AP 
Photo/Andrew Medichini) 
 
Abortion has been the primary topic of the 
pro-life conversation for decades, but when 
Francis became the head of the church in 
2013, he began promoting a broader 
interpretation of what being a pro-life 
Catholic actually means. 
 
The consistent life ethic, a concept born in 
the early 1970s and sometimes called the 
“seamless garment philosophy,” suggests 
that Catholics committed to protecting 
human life must do so consistently wherever 
life is threatened — standing up for 
migrants, prisoners on death row and 
indigenous peoples struggling due to climate 
change — with the same passion with which 
they defend the unborn. 
 
Paglia explained that this holistic view could 
provide Americans an alternative to their 

entrenched positions on life issues. “Us 
believers are all against abortion of course, 
but to be credible we must state that we are 
against the killing of children, against the 
death penalty, against war, against 
abandonment and the discarding of the 
elderly,” he said. 
 
For the archbishop, it’s a question of 
consistency and credibility. “You cannot 
defend a foot without defending the entire 
body. You can’t defend a part without 
defending the whole. This is Pope Francis’ 
perspective,” he said. 
 
“If we only look one way, you incur the risk 
of becoming crosseyed,” Paglia said. 
“Instead, we must broaden our view to see 
the entire horizon.” 
 
While the archbishop lamented how being 
pro-life has been shrunk to “a single 
prospective,” he dismissed the possibility 
that the Vatican would get involved in 
ongoing legal and political developments 
concerning human life in the United States. 
 
“The academy does not follow the 
developments at the (U.S. Supreme) Court 
and the possible overturning of Roe v. Wade 
and pro-choice legislation in the United 
States,” Paglia said. 
 
Asked about the proposal by some U.S. 
bishops to ban Catholic pro-choice 
politicians, including President Joe Biden, 
from receiving the Eucharist, Paglia said 
there is not much more to add. “The pope 
has already provided a very clear answer 
and there is no need to add anything else,” 
he said, referring to Francis’ claim that he 
has never denied Communion to anyone at 
Mass. 
 
“I have more important things to think 
about,” Paglia said. 
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While John Paul II and other previous popes 
have expanded the church’s commitment to 
the seamless garment, the Pontifical 
Academy for Life has weathered backlash 
since Francis overhauled its membership in 
2016 to reflect his own broad pro-life vision. 
Recently the academy has stood in favor of 
COVID-19 vaccines, addressed the 
challenges posed by the development of AI 
and spoken on behalf of the poorest. 
 
While his U.S. visit is not aimed at quelling 
criticism for its COVID-19 policies, neither 
is Paglia shy about asserting the Vatican’s 
views. Asked about American prelates, such 
as Texas Bishop Joseph Strickland, who 
have been openly critical of vaccines, Paglia 
called for an examination of conscience. 
 
“Everyone must place themselves before 
God, before the pope, and make their own 
choice. It’s not for me to judge,” he said, but 
added that the Vatican and the academy 
have been clear: Vaccination is a show of 
responsibility toward oneself and toward 
others, and Francis has described getting 
jabbed as “an act of love.” 
 
According to academy spokesperson 
Fabrizio Mastrofini, Paglia is not afraid of 
countering criticism from American 
conservatives. “I think that one must hope, 
even against all hope,” he said, adding that 
“what may seem impossible to people is 
possible to God.” 
 

What are we seeking? 
Old orders or new? Or 

not at all? 
31 March 2022 

by Sr. Joan Chittister 
  

 
The sun is high and sharp today. For the first 
time in months there's not a cloud to be 
seen. On the Irish fields below it, the sheep 
stand like cardboard cutouts. But it's the 
daffodils whipping in the wind that make the 
scene. Their resistance is the kind of lesson 
in endurance we need right now. 

It is Resurrection time in a world at war and 
struggling to choose between democracy, 
autocracy and polarization. Our institutions 
are shaking. All of them. 

In the church, too, a massive shift is 
underway, the sound of which gets more 
muffled every day and the hollowness of 
which, at the same time, is calling to 
something deep in us. What will happen to 
us if this consciousness within us disappears 
completely? 

Not much is being said about either the need 
for or the loss of an entire part of the church, 
let alone its growing effect on us. But the 
gap it leaves is beginning to be very clearly 
there. The problem is that the obvious hardly 
ever demands our attention. But take it away 
and see what happens to your sense of 
security, to your trust in tomorrow. Then the 
question is a loud and demanding one: What 
now? 

For years, there has been a growing concern 
about the diminishing number of priests in 
the church. Everybody talks about it. I, on 
the other hand, have watched it all a bit 
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wryly. After all, the real builders of the 
church, the people who have taken care of 
the church by developing ministries that few 
could yet see, but really needed badly, the 
ones who actually set out to meet the issues 
of the day, and gave their hearts and minds 
and lifetimes to the world have really been 
the orders of sisters. They, too, it seems are 
dwindling in number, if not in spirit. Will 
anyone notice? Will it matter? 

CARA, the Center for Applied Research in 
the Apostolate, tells us that there 
were 160,931 sisters in the United States in 
1970. And today? 

 
People in Farmington Hills, Michigan, browse 
items at an estate sale of the Sisters of Mercy 
March 19, 2021. The religious order can no 
longer support the convent as few sisters remain. 
(CNS/Jim West) 
 
When there is no one left in the church to 
lay their lives down for the strangers of the 
world, the children of the world, the 
foreigners of the world, the lonely of the 
world, the sick of the world, the needy of the 
world, the spiritually bereft of the world, for 
world peace in a nuclear time — what will 
the church become then? A sacramental way 
station only? 
There were sisters in education, in nursing, 
in advocacy positions, in residential care, in 
child care, in soup kitchens and food 
pantries, spiritual direction, liturgy, 
catechetics, home visiting, counseling and 
whatever else they gave their lives to for 

something greater than themselves. They 
were the living memory of the Jesus who 
walked the dusty roads of Israel among us 
simply "doing good." 

And so, for over 1,500 years, they have. 

All the while, you and I and the church have 
largely taken sisters for granted. We simply 
assumed they would be there. But few 
understood the years of administrative 
experience, financial independence, service 
and deep spiritual vision the orders brought 
with them. Creating connections between a 
lifestyle of total immersion in the Scriptures 
and the outpouring of the self for others took 
both courage and risk. Whatever others they 
were. 

Today, however, CARA tells us there are 
41,357 sisters left of the 160,931 of them in 
the United States. What happened? 

First, perhaps, they were women and that 
fact shaded everything about an impending 
precipitous decline, consciously or not. 

Women were meant, the church taught, to be 
"helpmates" not leaders. And so there came 
a day of reckoning, when the world around 
them began to accept the presence and 
professional gifts of women everywhere. It's 
not surprising that young women of our era 
left religious communities in droves at the 
first glance of the regimentation and 
anonymity and dehumanization that 
characterized pre-Vatican II religious life. 
These newly woke women wanted to do 
important things for God themselves. 

And yet it was the presence of these tenders 
of the soul that had kept the church alive and 
the sign of the compassionate touch of God 
present everywhere. 
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Women religious walk with migrants during the 
"Restore Protections for Holy Families: 
Prophetic Action to #SaveAsylum" 
demonstration in Nogales, Mexico, Sept. 25, 
2021. (CNS/Courtesy of Ignatian Solidarity 
Network) 
 
At the same time, it is the loss of these self-
giving women that may well determine the 
rise and fall of the church in our midst. 
These women who have been the beating 
heart of God for the world, once gone, will 
be missed in a church that needs both spirit 
and heart. 

The question, then, is clearly a major one 
and will, indeed, affect us all: Is religious 
life for women over? 

One thing important to remember is this. 
The loss of large numbers of sisters in the 
last 50 years is not unique. In the 19th 
century, in fact, in the early 
1800s, governments declared 
monasteries "useless." In Germany alone, 
700 Benedictine monasteries were closed 
and their monasteries, properties, valuables 
and moneys absorbed by the state. Some 700 
of them in a matter of years. Monasteries of 
Benedictine women were closed down, 
women religious were dispensed from their 
vows, forbidden to take new candidates and 
permitted only to "die in place." 

Yet, as monasteries were eventually 
permitted to reopen, women gathered around 

them again, and began for centuries more to 
give themselves to a life of spiritual depth 
and the social care that Gospel life implied. 

What had died had risen again! And out of 
that death, came another Resurrection. 

It was an entirely new form of religious life 
as women's orders re-formed and relocated 
in great numbers to follow the various 
nationalities and serve the spiritual needs of 
each ethnic kind of emigres to the New 
World. 

So in the shadow of those orders of women 
religious before us, the question, as entrance 
rates have dwindled is presently an 
overwhelming one. Can the church as we 
know it function as widely as it has without 
a body of "sisters" who model the faith and 
give their hearts to the world around them in 
the name of the Scriptures in which they live 
immersed. And if not, what then? 

From where I stand, there are questions to 
be answered and issues to be considered that 
are important to the church, yes, but to us 
all, as well, whether we are in a religious 
community or not. 

We are at a crossroad. Is the Resurrection of 
religious life for women possible here in a 
secular culture where the world is largely 
open to adult women, adult women leaders, 
adult women spiritual leaders, adult women 
in almost every aspect of society? 

Is there any independent value in it at all 
now? If so, what is it? 

In these next few weeks to come, I will look 
at religious life from the outside, as well as 
the inside. My concern is not simply those 
who might themselves be considering life in 
a woman's community. I'm really concerned 
that the church at large understands the heart 
and soul of religious life today. I will review 
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the issues that arise when we ask ourselves 
whether — or even, should — religious life 
for women rise again in this time. Or not. 

In the meantime, don't worry. As I heard a 
consultant say to a friend of mine a couple 
years ago, "Tell me about nuns. Every group 
that calls me in to work with them are, on 
average, in their 70s and working on their 
next five-year-plan." 

 
Joan Chittister 
A Benedictine Sister of Erie, Pennsylvania, 
Joan Chittister is a best-selling author and 
well-known international lecturer on topics 
of justice, peace, human rights, women's 
issues and contemporary spirituality in the 
church and in society.  
 
 
 

Catholic moral 
tradition more 

nuanced than anti-
abortion slogans or 

extreme bills 
31 March  2022 

by John Gehring 
  

Theology 

 
Demonstrators are seen outside the Supreme 
Court Dec. 1, 2021, ahead of oral arguments in 
Dobbs v. Jackson Women's Health, a case 
involving Mississippi's law banning most 
abortions after 15 weeks. (CNS/Reuters/Evelyn 
Hockstein) 
 
As the Supreme Court weighs a case that 
could overturn the 
landmark Roe v. Wade decision that 
legalized abortion in 1973, Republican state 
lawmakers across the country are 
introducing a flurry of legislation that would 
impose punitive measures against women 
and enact some of the most stringent 
restrictions on abortion in the nation's 
history. While several of these bills are 
unlikely to pass, they send an intimidating 
message to women, shift the terms of debate 
over reproductive access further right, and 
raise questions about what it really means to 
be "pro-life." 

As someone who has long been frustrated 
with the abortion culture wars, I was curious 
about how Catholic moral theologians, 
Catholic health care ethicists and Catholic 
women who view themselves as pro-life 
think about these more extreme anti-
abortion restrictions now making headlines. 
Their answers provide a helpful reminder 
that while church teaching clearly opposes 
abortion, the Catholic moral tradition also 
offers a set of sophisticated tools for 
evaluating what laws and policies respect or 
undermine life and dignity in ways that can't 
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be reduced to simple bumper sticker slogans 
or outrage tweets. 

Before I share their perspectives, here are a 
few examples of far-right legislative 
proposals that have been floated at a time 
when most legal analysts predict that a 
conservative majority on the Supreme Court 
is poised to dismantle Roe. 

In Texas, where a bill signed into law in 
September already bans abortions as early as 
six weeks after pregnancy and allows 
anyone to sue clinics, doctors, nurses and 
people who drive a woman to get an 
abortion, a GOP lawmaker is attempting to 
make abortion punishable by the death 
penalty. 

 
A Planned Parenthood escort advises a pro-life 
advocate to not stop cars coming into the 
organization's facility in St. Louis June 4, 2019. 
In Missouri, a current bill allows private citizens 
to sue anyone who helps a person leave the state 
to get an abortion. Another proposal would 
make it illegal to end a pregnancy even in the 
case of an ectopic pregnancy. 
(CNS/Reuters/Lawrence Bryant) 
 
Earlier this month, Tennessee lawmakers 
introduced anti-abortion legislation, 
modeled on the Texas law, that under its 
provisions would permit a rapist's family 
member to sue an abortion provider to stop a 
woman from terminating her pregnancy. 

And in Missouri, a bill allows private 
citizens to sue anyone who helps a person 

leave the state in order to get an abortion. 
Another proposal in the state would make it 
illegal to end a pregnancy even in the case 
of an ectopic pregnancy, when a fertilized 
egg is implanted outside the uterus. Ectopic 
pregnancies are not viable and women are at 
high risk of dying if not addressed. 

When James Bretzke, a Jesuit priest and 
professor of theology at John Carroll 
University in Cleveland, recently tweeted (in 
response to the Missouri bill) that Catholic 
health care ethics has long allowed for an 
ectopic pregnancy to be terminated to save 
the life of the mother, he found that some 
knee-jerk critical responses highlighted what 
he called "the problem of moral absolutism" 
when it comes to life issues. 

"Many of these legislative proposals are 
ultimately going to hurt women," Bretzke 
told me. "We have to go back to Thomas 
Aquinas in his treatment of human life and 
be careful in formulating just laws. Human 
laws are almost always imperfect because 
they are incomplete and deal with 
circumstances that lawmakers don't foresee. 
Aquinas reminds us that human laws should 
be governed by prudence and aimed at the 
common good." 

Bretzke points to the stark language often 
used by Pope John Paul II, who spoke about 
a "culture of life" pitted against a "culture of 
death," as an unhelpfully simplistic way to 
evaluate the range of complex issues that 
always surround pregnancy and abortion. A 
generation of conservative U.S. bishops 
appointed by the late pope, he noted, have 
embraced that apocalyptic framing. 

Bretzke thinks the hierarchy has put a 
disproportionate amount of energy into 
making abortion illegal and launching 
campaigns against pro-choice Catholic 
politicians rather than working to address 
the root causes of why women have 
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abortions, which he views as critical to 
shaping a culture where pregnant women 
and children are supported. 

"I'm against abortion and think it's a tragedy, 
but using the principle of prudence I don't 
think the best approach is criminalizing 
abortion," said Bretzke, the author of A 
Morally Complex World: Engaging 
Contemporary Moral Theology. 

If Roe is overturned, Bretzke hopes that 
more people will see abortion in the wider 
context of poverty and inequality in health 
care rather than a battle in the culture war or 
a wedge issue to divide voters in elections. 

M. Therese Lysaught, a professor at the 
Neiswanger Institute for Bioethics and 
Health Care Leadership and the Institute for 
Pastoral Studies at Loyola University 
Chicago, told me she is frustrated by how 
the most extreme voices dominate public 
debates on abortion. 
 

'It's an idolatry of a particular issue and 
agenda. Once you turn something into an 
idol, you sacrifice everything to it: your 
tradition, your faith, your well-being and 

other people's lives.' 
—M. Therese Lysaught 

 
"My sense is many of the vocal pro-life 
groups supporting these laws and whose 
voices get amplified on Twitter don't really 
understand the science and they don't 
understand the Catholic moral tradition," she 
said. "The culture wars have distorted the 
Catholic tradition. The tradition has been 
weaponized to achieve certain ends." 
"Those who claim to be pro-life are acting in 
ways that are violent and vicious and 
dehumanizing toward women," she added. 
"They are turning neighbor against 
neighbor. This is what happens when one 
issue becomes preeminent. It's an idolatry of 
a particular issue and agenda. Once you turn 

something into an idol, you sacrifice 
everything to it: your tradition, your faith, 
your well-being and other people's lives." 

M.T. Dávila, a visiting associate professor 
of practice at Merrimack College and a past 
president of the Academy of Catholic 
Hispanic Theologians of the United States, 
argues that something fundamental is often 
lost in Catholic discussions of abortion. 

"Human dignity in Catholic social teaching 
often seems not to include respect for the 
autonomy and personhood of women," she 
said. "We have failed to build in the 
Catholic and pro-life tradition a robust 
understanding of the personhood of women. 
It's a failure of thought and imagination." 
 

'You can be pro-life and also highlight the 
way these measures are very clearly anti-

woman.' 
—M.T. Dávila 

 
Dávila, who in our conversation described 
herself as a "pro-life ethicist," was blunt in 
assessing the escalation of severe 
restrictions on abortion in a growing number 
of states. "You can be pro-life and also 
highlight the way these measures are very 
clearly anti-woman," she said. 
Dávila finds it telling that none of the most 
restrictive anti-abortion legislation includes 
social supports for women and children such 
as child care funding or prenatal and 
postnatal health care. 

In fact, conservative legislators in 
Mississippi — a state with a law banning 
abortion after 15 weeks of pregnancy that is 
now being reviewed in the Supreme Court 
case Dobbs v. Jackson Women's Health 
Organization — have for the second year in 
a row ended an extension of 
postpartum Medicaid benefits, making it 
likely that many low-income women will 

https://www.ncronline.org/authors/m-therese-lysaught
https://www.ncronline.org/authors/mt-d-vila
https://www.mississippifreepress.org/21646/house-political-games-kill-medicaid-extension-for-new-mothers-in-mississippi/


lose health insurance benefits only two 
months after giving birth. 

"The life issue goes beyond the womb, and 
especially in Black and Latinx communities 
it's essential to uphold the kinds of 
community support that promote safe and 
healthy families," Dávila said. "None of 
these bills have these accompanying 
measures." 

 
The Jackson Women's Health Organization 
building in Jackson, Mississippi, the state's only 
abortion clinic, is seen Oct. 27, 2021. 
(CNS/Reuters/Rory Doyle) 
 
Cathleen Kaveny, a Boston College scholar 
who focuses on the relationship of law, 
religion and morality, raised a clarifying 
question during our conversation. "How do 
we balance the legitimate autonomy and 
privacy rights of women against the interest 
of the unborn life? There is a lot of 
practicality that goes into making good laws 
and when you do that in a nation with 
different views on abortion, it's hard to 
employ a prophetic approach," Kaveny 
observed. 

Her 2016 book Prophecy Without Contempt: 
An Ethics of Religious Discourse in the 
Public Square examined how the language 
we choose to frame and debate issues 
matters in a pluralistic society. "The people 
who have the loudest voices on abortion 
right now are conservatives," Kaveny said. 
"People who have a more nuanced view 

don't really have a platform to make the case 
without getting shot down by both sides." 

Mollie Wilson O'Reilly, a columnist and 
editor-at-large at Commonweal magazine, 
explores those complexities and nuances 
Kaveny rightly notes are often missing from 
our debates about abortion. In a powerful 
recent piece for the magazine, "When 
Abortion Isn't Abortion," O'Reilly offers a 
personal reflection on her own difficult 
pregnancies and miscarriages, along with a 
broader testimony about why she has grown 
disillusioned with the anti-abortion 
movement. 
 

'When the focus is only on protecting 
innocent babies, the very real risks to 

women that any pregnancy involves get left 
out of the conversation or treated as a 

distraction.' 
—Mollie Wilson O'Reilly 

 
"I have learned over the course of six 
pregnancies and four births how inadequate 
pro-life rhetoric can be, and how lonely it is 
to find yourself in a place beyond the reach 
of slogans like 'Choose life!'," O'Reilly 
wrote. "The awful irony of restrictions on 
abortion is the way they put up barriers to 
basic health care, barriers that can be 
dangerous for women whose experience of 
pregnancy is not a smooth path to 
motherhood." 
I asked O'Reilly why she wrote about such a 
searing personal issue and what she hoped 
people would take away from her essay. Her 
answer provides hard-earned practical 
wisdom for those of us who want to listen 
more, go deeper, and move beyond the "pro-
choice/pro-life" binaries that limit more than 
they illuminate. 

"In the past, I had mostly avoided writing 
about abortion because I despaired of adding 
anything to the conversation, which seems 
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so polarized and so hostile to nuance," 
O'Reilly told me. 

"But my experience of being hospitalized 
after a miscarriage, which happened just as 
the pro-life movement was having 
unprecedented success in restricting access 
to reproductive care, forced me to 
acknowledge how simplistic and inadequate 
the church's view of abortion policy is," she 
said. "When the focus is only on protecting 
innocent babies, the very real risks to 
women that any pregnancy involves get left 
out of the conversation or treated as a 
distraction. I see that single-issue advocacy 
as deeply compromising to the church's 
broader witness." 

"Just because a law restricts abortion doesn't 
mean it's something Catholics must or even 
should support. ... I am mostly hoping that 
Catholics who want to apply their pro-life 
principles in a thoughtful way will be 
encouraged to keep thinking for themselves 
about what that means in terms of politics, 
and feel more comfortable pushing back 
against the expectation that they will fall in 
line and stop asking questions." 

 
John Gehring 
John Gehring is Catholic program director at 
Faith in Public Life and author of The 
Francis Effect: A Radical Pope's Challenge 
to the American Catholic Church. 
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