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Week Fifteen: A Surrendering Love 
  

Allowing Life to Wax and Wane 
  

Jesus’ state was divine, yet he did not cling 
to equality with God, but he emptied 
himself. —Philippians 2:6–7 
 
This week’s meditations focus on a 
surrendering love, particularly as modeled 
by Jesus. Father Richard Rohr reflects on 
Jesus’ intentional path of descent: 
 
In the overflow of rich themes on Palm 
Sunday, I am going to direct us toward the 
great parabolic movement described in 
Philippians 2. Most consider that this was 
originally a hymn sung in the early Christian 
community. To give us an honest 
entranceway, let me offer a life-changing 
quote from C. G. Jung’s (1875–
1961) Psychological Reflections: 
In the secret hour of life’s midday the 
parabola is reversed, death is born. The 
second half of life does not signify ascent, 
unfolding, increase, exuberance, but death, 
since the end is its goal. The negation of 
life’s fulfilment is synonymous with the 
refusal to accept its ending. Both mean not 
wanting to live, and not wanting to live is 
identical with not wanting to die. Waxing 
and waning make one curve. [1] 

The hymn from Philippians artistically, 
honestly, yet boldly describes that “secret 
hour” Jung refers to, when God in Christ 
reversed the parabola, when the waxing 
became waning. It says it starts with the 
great self-emptying or kenosis that we call 
the Incarnation and ends with the 
Crucifixion. It brilliantly connects the two 
mysteries as one movement, down, down, 
down into the enfleshment of creation, into 
humanity’s depths and sadness, and into a 
final identification with those at the very 
bottom (“took the form of a slave,” 
Philippians 2:7). Jesus represents God’s total 
solidarity with, and even love of, the human 
situation, as if to say, “nothing human is 
abhorrent to me.” God, if Jesus is right, has 
chosen to descend—in almost total 
counterpoint with our humanity that is 
always trying to climb, achieve, perform, 
and prove itself.   

This hymn says that Jesus leaves the ascent 
to God, in God’s way, and in God’s 
time. Most of us understandably start the 
journey assuming that God is “up there,” 
and our job is to transcend this world to find 
“him.” We spend so much time trying to get 
“up there,” we miss that God’s big leap in 
Jesus was to come “down here.” What 
freedom! And it happens better than any 
could have expected. “Because of this, God 
lifted him up” (Philippians 2:9). We call the 
“lifting up” resurrection or ascension. Jesus 
is set as the human blueprint, the standard in 
the sky, the oh-so-hopeful pattern of divine 
transformation.   

Trust the down, and God will take care of 
the up. This leaves humanity in solidarity 
with the life cycle, but also with one 
another, with no need to create success 
stories for ourselves or to create failure 
stories for others. Humanity in Jesus is free 
to be human and soulful instead of any false 



climbing into “Spirit.” This was supposed to 
change everything, and I trust it still will. 
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Week Fifteen: A Surrendering Love 
  

Expanding Circles of Love 
  

Father Richard describes how we can grow 
in our love for God:  
 
The God Jesus incarnates and embodies is 
not a distant God that must be placated. 
Jesus’ God is not sitting on some throne 
demanding worship and throwing down 
thunderbolts like Zeus. Jesus never said, 
“Worship me”; he said, “Follow me.” He 
asks us to imitate him in his own journey of 
full incarnation. To do so, he gives us the 
two great commandments: (1) Love God 
with your whole heart, soul, mind, and 
strength and (2) Love your neighbor as 
yourself (Mark 12:28–31; Luke 10:25–28). 
In the parable of the Good Samaritan (Luke 
10:29–37), Jesus shows us that our 
“neighbor” even includes our “enemy.”  

So how do we love God? Most of us seem to 
have concluded we love God by attending 
church services. For some reason, we think 
that makes God happy. I’m not sure why. 
Jesus never talked about attending services, 
although church can be a good container to 
start with. I believe our inability to 
recognize and love God in what is right in 
front of us has allowed us to separate 
religion from our actual lives. There is 
Sunday morning, and then there is real life.  

The only way I know how to teach anyone 
to love God, and how I myself seek to love 
God, is to love what God loves, which is 
everything and everyone, including you and 
including me! “We love because God first 
loved us” (1 John 4:19). “If we love one 
another, God remains in us, and God’s love 
is brought to perfection in us” (1 John 4:12). 
Then we love with God’s infinite love that 
can always flow through us. We are able to 
love things for themselves and in 
themselves—and not for what they do for 
us. That takes both work and surrender. As 
we get ourselves out of the way, there is a 
slow but real expansion of consciousness. 
We are not the central reference point 
anymore. We love in greater and greater 
circles until we can finally do what Jesus 
did: love and forgive even our enemies. 

Most of us were given the impression that 
we had to be totally selfless, and when we 
couldn’t achieve that, many of us gave up 
altogether. One of John Duns Scotus’ (c. 
1266–1308) most helpful teachings is 
that Christian morality at its best seeks “a 
harmony of goodness.” We harmonize and 
balance necessary self-care with a constant 
expansion beyond ourselves to loving 
others. This for me is brilliant! It is both 
simple and elegant, showing us how to love 
our neighbor as our self. Imagining and 
working toward this harmony keeps us 
from seeking impossible, private, and heroic 
ideals. Now the possibility of love 
is potentially right in front of us and always 
concrete; love is no longer a theory, a heroic 
ideal, or a mere textbook answer. Love is 
seeking the good of as many subjects as 
possible. 
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Week Fifteen: A Surrendering Love 
  

Love of Others Begins with Love 
of Self 

  

The Rev. Dr. Jacqui Lewis reflects on the 
universal wisdom that proclaims the 
mutuality of love:  
 
No matter who we are or where we come 
from, no matter who we love and how we 
earn a living, the admonition to love your 
neighbor as you love yourself, when lived 
out, expresses the interdependence humans 
need in order to survive and thrive. And the 
first step, the starting place, is self-love. In 
the Greek language, the phrases “love 
neighbor” and “love yourself” are connected 
by the word os, which is like an equal sign. 
This suggests we are called to love the 
self and the neighbor in exactly the same 
way. When we don’t love ourselves, it is 
impossible to love our neighbor. . . .   

The connection between self-love and the 
love of others is as old as time. From the 
moment we stood up and walked out of 
lonely caves and into the light of tribal 
togetherness, humans understood the 
inextricable connection, that our lives are 
woven together in love. Almost all the 
world’s great religions encourage us to love 
our neighbor as ourselves. Sometimes called 
the Golden Rule, this beautiful teaching 
invites humans to treat one another—and in 
some traditions all creatures—the way we 
want to be treated. . . . The story embedded 
in these teachings across faiths and religions 

is: We belong to a mutually beneficial web 
of connection, well-being, and love. At the 
root of this connection is empathy; the result 
is kindness, compassion, respect, and 
understanding. When religion doesn’t center 
on this mutuality, it can become one of the 
toxic narratives that, in the end, dismantles 
self-love.   

Lewis honors what she has learned about 
love from others:  

I learned more about this connection among 
humans while visiting Robben Island, the 
South African prison where Nelson Mandela 
[1918–2013] was confined in a tiny cell for 
eighteen of the twenty-seven years he was 
behind bars. I found it miraculous that 
Mandela could see his inextricable 
connection to the humanity of his captors, 
the ones who took away his liberty and 
humiliated him daily. He observed that no 
one is born hating another because of race, 
religion, or background. Mandela 
understood that just as hate is taught, love 
must be taught.   

For some folks, talk about love sounds 
weak, but from my point of view love is the 
strongest force on the planet. I learned my 
favorite definition of love from one of my 
seminary professors, the late Dr. James E. 
Loder [1931–2001]. He defined love as a 
“non-possessive delight in the particularity 
of the other.” All these years later, I am still 
so moved by this sentiment. Non-possessive 
delight sounds like devotion to me. Rather 
than trying to change, manipulate, or devour 
the object of our affection, fierce love 
delights in the particularities of who they 
are. So, when you love yourself, you take 
delight in the unique particularities that add 
up to you, without judgment. 
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Week Fifteen: A Surrendering Love 
  

Love Poured Out 
  

For Cynthia Bourgeault, the heart of Jesus’ 
ministry is summed up in the way he 
radically surrenders himself for the sake of 
love:   
 
[Jesus’] idea of “dying to self” was not 
through inner renunciation and guarding the 
purity of his being, but through radically 
squandering everything he had and was. In 
life he horrified the prim and proper by 
dining with tax collectors and prostitutes, by 
telling parables about extravagant 
generosity, by giving his approval to acts of 
costly and apparently pointless sacrifice 
such as the woman who broke open the 
alabaster jar to anoint him with precious oil; 
by teaching always and everywhere, “Lay 
not up for yourselves treasures on earth.” 
John’s disciples disapproved of him for 
drinking and banqueting; the Pharisees 
disapproved of him for healing on the 
sabbath. But he went his way, giving 
himself fully into life and death, losing 
himself, squandering himself, “gambling 
away every gift God bestows.” It is . . . love 
utterly poured out, “consum’d with that 
which it was noursh’d by,” in the words of 
Shakespeare’s sonnet—that opens the gate 
to the Kingdom of Heaven. This is what 
Jesus taught and this is what he walked.   

And he left us a method for practicing this 
path ourselves, the method he himself 
modeled to perfection in the garden of 

Gethsemane. When surrounded by fear, 
contradiction, betrayal; when the “fight or 
flight” alarm bells are going off in your head 
and everything inside you wants to brace 
and defend itself, the infallible way to 
extricate yourself and reclaim your home in 
that sheltering kingdom is simply to freely 
release whatever you are holding onto—
including, if it comes to this, life itself. The 
method of full, voluntary self-donation 
reconnects you instantly to the wellspring; in 
fact, it is the wellspring. The most daring 
gamble of Jesus’ trajectory of pure love may 
just be to show us that self-emptying is not 
the means to something else; the act is itself 
the full expression of its meaning and 
instantly brings into being “a new creation”: 
the integral wholeness of Love manifested in 
the particularity of a human heart. [1] 

Howard Thurman (1900–1981) likewise 
understood the heart of Christian 
spirituality as surrender to God, which 
paradoxically opens our lives up to a 
greater freedom that we could not otherwise 
have imagined:   

I surrender myself to God without any 
conditions or reservations. I shall not 
bargain with [God]. I shall not make my 
surrender piecemeal but I shall lay bare the 
very center of me, that all of my very being 
shall be charged with the creative energy of 
God. Little by little, or vast area by vast 
area, my life must be transmuted in the life 
of God. As this happens, I come into the 
meaning of true freedom and the burdens 
that I seemed unable to bear are floated in 
the current of the life and love of God. 

The central element in communion with 
God is the act of self-surrender. [2] 
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Week Fifteen: A Surrendering Love 
  

God Surrenders to Us in Love 
  

Franciscan teacher Ilia Delio sees the 
Incarnation as God surrendering to us in 
humble, human form:  
 
Surrender [to God] expresses one’s belief 
that God is love and love never fails. We 
would be remiss to think, however, that 
surrender is a movement in trust and love 
only on our part, as if God might be waiting 
for us to hand over the reins of control. Such 
an idea misses out on the tremendous 
mystery of God as love, for our surrender to 
God is based on God’s surrender to us. . . .  

The surrender of God in the person of Jesus 
Christ is the great mystery of God. God does 
not hold back and wait until we get things 
right; rather, God loves us where we are and 
as we are. In the Incarnation, divine love has 
found us and has surrendered to us. It has 
handed itself over to us to do as we please.  

What do we do with this tremendous gift of 
divine love so freely given to us? Some of 
us are blind to this love, so we ignore it. 
Others do not believe that God surrenders—
completely in love with us—and therefore 
reject it. Still others fear that a God of self-
giving love could be weak, and so they 
question the divine love. But for those who 
breathe in the Spirit of God, the surrender of 
God in love is the greatest act of humility, 
and one can only receive this love in poverty 

and humility. Receptivity marks the person 
of surrender. [1] 

For Father Richard, Saints Francis (1182–
1226) and Clare of Assisi (1194–1253) are 
powerful examples of people who 
surrendered their lives to God, and 
discovered who they really were in God:   

God is the only one we can surrender to 
without losing ourselves. It’s a paradox. I 
can’t prove it to you, and it sure 
doesn’t always feel like that, but I promise 
it’s true. Francis and Clare lost and let go of 
all fear of suffering; all need for power, 
prestige, and possessions; and all need for 
their small self to be important—and they 
came out on the other side knowing 
something essential: who they really were in 
God and thus who they really were. Their 
house was then built on “bedrock,” as Jesus 
says (Matthew 7:24). Such an ability to 
really change is often the fruit of suffering, 
and various forms of poverty, since the false 
self does not surrender without a fight to its 
death. If suffering is “whenever we are not 
in control” (my definition), then we can 
understand why some form of suffering is 
absolutely necessary to teach us how to live 
beyond the illusion of control and to give 
that control back to God. 

Francis and Clare voluntarily leapt into the 
very fire from which most of us are trying to 
escape, with total trust that Jesus’ way of the 
cross could not, and would not, be wrong.  

 

 

 

 

 



Holy Week pain, 
Easter hope in 

Ukraine 
11 April 2022 

by Thomas Reese, Religion News 
Service 

  

 
Ukrainian faithful hold their national flag as 
Pope Francis delivers the Angelus noon prayer 
from his studio window overlooking St. Peter's 
Square, at the Vatican, Feb. 20. (AP/Gregorio 
Borgia) 
 
At the invitation of my brother Jesuit, Fr. 
Chris Smith, I recently attended Mass at the 
Ukrainian Catholic National Shrine of the 
Holy Family in Washington, D.C. Chris is a 
young, multitalented science teacher at 
Gonzaga High School who developed a love 
for Ukrainians and their liturgy while in 
college. He spent a year teaching English in 
Ukraine. 

He knew of my interest in Ukraine because I 
had shared with him my experience of 
helping run a seminar for Ukrainian bishops 
shortly after the fall of the Iron Curtain and 
my visit to Ukraine as chair of the U.S. 
Commission on International Religious 
Freedom. His invitation was my chance to 
express solidarity with the Ukrainian people 
accompanied by someone who could help 
me understand what was going on. 

In our black clerical clothes, the pair of us 
stood out in the church: me a short, old 
white guy struggling to know what page we 
were on, and Chris a tall, young Black man 
effortlessly singing the Ukrainian responses. 

Two things struck me about the liturgy. 

First, the constant involvement of the 
congregation in sung responses during the 
liturgy. I wish the Roman liturgy involved 
the congregation as much. 

Second, the music, which seemed to be an 
uncanny mix of pain and hope. It beautifully 
expressed the situation of the Ukrainian 
people at this moment, though it came out of 
centuries of experience and prayer. It was 
the music and prayer of people who had 
suffered persecution, war, sickness and 
death, but still gathered to pray and hope for 
a better life, here or in the world to come. 

That persecution, war and famine still exist 
in the 21st century is a tragedy beyond tears. 
Pope Francis recently condemned the war in 
Ukraine as "infantile and destructive 
aggression," the work of "some autocrat, 
sadly caught up in anachronistic claims of 
nationalist interests." 

Ordinary people, on the other hand, "sense 
the need to build a future that will be either 
shared or will not be at all," the pope said. 

The 20th century developed the technology 
to end poverty, famine and limit the impact 
of disease, but it also developed technology 
to destroy and kill on a massive scale. Too 
often, the world has chosen the technology 
of death rather than life. War and famine 
have continued; treatable diseases still kill. 
Our technology is poisoning the Earth and 
heating it to the point of no return. 

Like the Ukrainian liturgy, the world needs 
to sing a song of pain and hope. 

https://www.ncronline.org/authors/thomas-reese
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This is especially true as we approach Holy 
Week and Easter. 

Holy Week is a time when the Christian 
community shares Christ's pain on the cross, 
his betrayal and abandonment. Christ is 
being crucified again in Ukraine. 

The Scriptures do not give us words to 
explain away pain and death; rather, they 
give us the Son of God who is willing to 
descend into the trenches and suffer and die 
with us. Rather than encouraging us from 
the sidelines, he gets in the game and takes 
punches along with us. 

The culmination of these days ahead is not 
the cross; it is the Resurrection. Beyond the 
pain there is hope. Hope in Christ; hope in 
the Spirit that can change hearts and inspire 
works of peace, justice and love. 

Mir vcim. Peace be with all. 

 
Thomas Reese 
Jesuit Fr. Thomas Reese's column for 
Religion News Service, "Signs of the 
Times," appears regularly at National 
Catholic Reporter. 
 
 
 
 
 
 
 
 
 

Archdiocese, 
cathedral sell 

properties for carbon-
neutral development 

11 April 2022 
by Catholic News Service 

  

 
An aerial view of Seattle is seen March 16, 
2020. (CNS/Reuters/Lindsey Wasson) 
 
SEATTLE — Four properties owned by the 
Archdiocese of Seattle and St. James 
Cathedral, including chancery offices, are 
being sold to developer Westbank to create a 
carbon-neutral community in Seattle's First 
Hill district. 

"Creatively thinking about how we can 
better use our properties to achieve the 
mission of the church is exactly what we 
need to do as good stewards of God's gifts," 
Archbishop Paul D. Etienne said in a March 
29 statement announcing the sale. 

"This significant project is an investment in 
the First Hill community and in our future, 
ensuring we can continue the good work of 
the Catholic Church," he said. 
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The sales are an example of the 
archdiocese's Catholic Real Estate Initiative, 
announced last November, which is focused 
on redeveloping underused church buildings 
and land so resources and energy can be 
directed toward the church's mission. 

The four properties being sold to Westbank 
are the St. James Cathedral Pastoral 
Outreach Center — but not the cathedral 
itself; two buildings that house chancery 
offices; and the Connolly House, once home 
to Seattle's archbishops. 

 
This illustration shows the district energy system 
proposal for Seattle’s First Hill neighborhood 
announced march 29, 2022. (CNS/First Hill 
Seattle, courtesy Northwest Catholic) 
 
Westbank, a global developer based in 
Vancouver, British Columbia, is recognized 
for its long-term commitment to sustainable 
building. It plans to redevelop these 
properties over the next decade, creating a 
series of high-rise residential buildings with 
more than 1,300 dwellings to be connected 
to a new, environmentally friendly district 
energy system that greatly reduces 
greenhouse gas emissions. 

As part of the agreement with Westbank, the 
historic Connolly House will be preserved, 
with development occurring around it. 

The district energy system, using excess 
waste heat from the Swedish Health 
Services' First Hill campus, is being 
developed by Westbank affiliate Creative 
Energy. 

"We believe this project not only 
demonstrates the environmental values 
outlined in Pope Francis' encyclical Laudato 
Si', but also represents a strong commitment 
to the future of the First Hill neighborhood," 
said a letter to archdiocesan Catholics signed 
by Archbishop Etienne; Fr. Michael G. 
Ryan, pastor of St. James Cathedral; and Joe 
Schick, the archdiocese's chief financial 
officer. 

The proceeds from selling the four aging 
buildings, which are costly to maintain, will 
provide increased stability for the local 
church "so that we may continue to share 
Christ with others through outreach, 
evangelization and key ministries," the letter 
stated. 

The archdiocese didn't release a sales price 
for its properties, noting that market 
appraisals determined the initial sales price, 
while the final price is subject to change, 
based on approved project plans. 

Westbank founder Ian Gillespie said the 
company's initiative "will create low-carbon 
housing, infrastructure and amenities that 
will serve Seattle for generations to come." 

 



 
The St. James Cathedral Pastoral Outreach 
Center and the Paul Pigott Building, seen in the 
background, are among four properties the 
Archdiocese of Seattle and St. James Cathedral 
are selling to Westbank. The Vancouver, British 
Columbia, developer plans to create a carbon-
neutral residential community in Seattle's First 
Hill neighborhood. (CNS/Northwest 
Catholic/Jean Parietti) 
 
The project also will generate approximately 
$25 million for a Seattle municipal housing 
fund earmarked for organizations such as 
Catholic Housing Services that build low-
income and workforce housing, the 
archdiocese said. 

The archdiocese is exploring several options 
— including staying on First Hill — for a 
location where it can consolidate its 125 
employees, who are now spread among four 
buildings. A decision is expected by early 
2023, but a move isn't anticipated until at 
least 2025, the archdiocese said. 

The archdiocese also will sell two properties 
to St. James Cathedral: one that now houses 
the Office of Catholic Schools and other 
archdiocesan offices, and the top two floors 
of Cathedral Place; St. James already uses 
the first two floors. 

In a letter to parishioners, Ryan said a 
portion of the proceeds from the sale of the 
quarter block where the Pastoral Outreach 
Center is located will be used to purchase 
the two archdiocesan properties — an 
acquisition of offices, gathering spaces and 

parking that "will more than make up for the 
loss of the Pastoral Outreach Center," he 
said. 

Besides providing space for the parish to 
expand its offerings, the sale and acquisition 
will "secure a much-needed 'nest egg' to 
ensure that our ministries of outreach, faith 
formation, music and the arts continue," 
Ryan said. The sale also will provide funds 
to maintain and preserve the parish's historic 
buildings — the cathedral, the rectory and 
Cathedral Place, he said. 

The district energy plan began in 2021, 
when it was announced that Westbank and 
Creative Energy are partnering with 
Swedish Health Services, an affiliate of the 
Catholic Providence Health organization, to 
modernize the infrastructure on its First Hill 
campus. 

As part of the project, Swedish will be able 
to divert excess heat from its campus to an 
energy-sharing platform that will become a 
source of heating for other buildings 
connected to the platform. 

The project, which Westbank's Gillespie 
said will significantly reduce the carbon 
footprint of the First Hill neighborhood, is 
part of the commitment Swedish and 
Providence have made to be carbon negative 
by 2030. 

Besides the environmental benefits of the 
project, Ryan noted in his letter that 
Westbank also values the importance of the 
cathedral, seeing it "not just as the crowning 
glory of the First Hill of bygone days, but as 
the heart of the First Hill of the future. I like 
the thought that the development of the 
neighborhood will not detract from the 
cathedral's presence, but will point to and 
enhance it," Ryan added. 



In their joint letter, the archbishop, Ryan and 
Schick thanked all those involved in 
"bringing the Catholic Real Estate Initiative 
to life on First Hill. ... We feel very blessed 
to be part of this exciting development and 
very grateful for the hope it brings for the 
future of First Hill and for the Catholic 
presence in our city." 

What I've learned 
from a Lenten 

practice of listening to 
people who disagree 

with me 
12 April 2022 

by Simone Campbell 
  

Spirituality 
 

 
I am worried about the polarization that is 
rife in our nation and in families. The 
tension is heightened as many people dread 
holiday dinners. Polarization on television is 
one thing, but at the dinner table it is often 
anguish that cannot be masked. Politicians 
leverage the division to attract more votes 
and get the endorsement of their party. This 
tension is making me weep for the people of 
our nation. 

It is not just a family concern. The tension 
between urban and rural communities of our 
nation is extreme. When I was still at 
Network, the lobby for Catholic social 
justice, we did a series of rural roundtable 
conversations. I would usually start a 
session with the question: "What do city folk 
like me get wrong about living in the 
country?" 

At almost every session, someone would say 
that city folks think that country people are 
dumb and uneducated, and it is not true. 
When I checked with my city friends, many 
thought that people in rural communities 
were uneducated. People are living in 
different geographical areas and in different 
political realities. This division is tearing our 
nation apart. 

It breaks my heart. My brokenhearted prayer 
led me to commit to work to heal this divide. 

As a result, I have been collaborating with 
three others to create an opportunity for 
people to talk across the vast divides and 
find a common care — if not a common 
ground. It is challenging to get such a 
movement going. We have a design for a 
program but in order to be effective we need 
to have a couple of people who identify as 
more conservative to join our group. 
Recruiting such a person is proving to be 
very difficult. 
 
This effort at healing the heart of our nation 

has taught me that the judgments on both 
sides build walls of division and rancor. The 

call of Jesus in the Gospel to love one 
another is very difficult. 

 
In the process, I have learned a lot about the 
great divides among us. It has been a Lenten 
journey of challenges and resistances. To 
date, we have not found anyone who is 
willing to join our effort. Many are willing 
to talk with us, but not join an effort to make 
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a difference. So I am led to try to share what 
I have learned so far in my Lenten 
asceticism of talking to people who think 
differently. 

The first thing I learned is that conservatives 
do not believe me when I say that I want to 
listen and learn from them. 

All the conservatives that I have talked to 
about joining our effort beg off because they 
say that progressives only want to talk to 
them until the conservative changes his or 
her mind. Conservatives see that 
progressives are not interested in listening to 
the conservative perspective. The 
conservative folks I have talked to feel 
judged and demeaned by the progressives 
and respond in anger to protect themselves. 
They say they find resonance with the anger 
of politically conservative media. 

One pastor told me that he believes that in 
the 1970s the United States shared a moral 
foundation. He says that this is no longer 
true. He says that he and the right find their 
foundation in biblical morality. He 
explained that this meant, for example, that 
there is no biblical moral acceptance of 
those who identify with the LGBTQ 
community. He also added that he does not 
believe that the civil law should extend 
beyond the biblical boundaries because this 
is using civil law to impose ideas of the few. 

This perspective made me want to weep! 
But my prayer has taught me to keep 
listening. 
 
I tried to stay open and ask a follow-up 
question. I asked how he reconciles Jesus' 
command to love and this "biblical 
morality." He responded that "biblical 
conservatives" have been too easygoing and 
trusting. This has resulted in problems in our 
society that need to be stopped. As a result, 
many are angry and tired of the immorality, 

and have drawn a line they will no longer 
cross. 
 
I asked: How do "biblical conservatives" see 
Donald Trump? His first response was that 
Trump is really a Democrat, since he only 
joined the Republicans three years before 
running for president. I repeated my 
question. How can "biblical conservatives" 
support Trump? 
 
What he said was that the important thing 
about Trump is that he is a "disrupter of the 
establishment." It is not that conservatives 
support his behavior; it is that they like his 
disruption of the status quo and the "deep 
state." This pastor's view is that Trump 
really is shaping a third party by going 
through the Republicans. And anything that 
disrupts the growth of government is good 
for the country. 
 
The pastor went on to say that what 
conservatives want is a "society," not a 
"state." What they are pursuing is a way of 
living together in harmony at the local level 
and without federal programs and 
legislation. It was chilling to hear that the 
federal policies we work so hard for are, for 
him, seen as a kind of fascism based on 
"crony capitalism." 

 
A person in New York City is seen during a 
candlelight vigil outside St. Patrick's Cathedral 
Jan. 6, 2022, the first anniversary of the attack 
on the U.S. Capitol by supporters of former 



President Donald Trump. (CNS/Reuters/David 
Dee Delgado) 
 
At the end of our conversation, I asked what 
we can do to change the divisiveness in our 
society. This pastor responded that we need 
to see how we are inspired and motivated by 
different things. He says that the 
conservative is inspired by loyalty to family, 
faith and country. This includes "keeping 
your word." He saw this as different from 
the progressive community. He thought that 
the progressive community was trying to use 
government to promote their "secular" 
agenda. 

So in my Lenten practice of trying to listen 
beyond the divisions, I have learned that I 
can barely absorb the conservative reality 
and find a common care. When I feel 
judged, I am tempted to react with 
judgment. When I am told by one pastor that 
"liberals" have "lost their moral footing," I 
want to call back, "So have you." 

This effort at healing the heart of our nation 
has taught me that the judgments on both 
sides build walls of division and rancor. The 
call of Jesus in the Gospel to love one 
another is very difficult. My prayer leads me 
to know that we must start if we are going to 
change the trajectory of our nation and our 
world. We each have a part to play. My part 
in this moment is to connect with those who 
think differently in the hope of building a 
bridge toward understanding. Can we move 
toward each other for the sake of peace? 

I was encouraged by the writing of Rabbi 
Mike Moskowitz, who says that proximity is 
how we are challenged to see the world in 
new ways. Dare we be so bold as to follow 
Jesus into proximity with those who so 
disagree with us that we might see the world 
anew? 

As we approach Holy Week, let us risk a 
journey into care that might touch the pain 
of our nation and liberate the Spirit of hope. 

 
Simone Campbell 
Social Service Sr. Simone Campbell is the 
former executive director of Network Lobby 
for Catholic Social Justice. 
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A life-size station in the Stations of the 
Cross is seen on the grounds of the National 
Shrine of the Divine Mercy in Stockbridge, 
Mass., in this Jan. 30, 2020, file photo. 
(CNS/Octavio Duran) 
 
Tonight, the church celebrates Tenebrae. It 
is an ancient service that serves as a kind of 
vigil to the paschal triduum, with the 
extinguishing of the candles on the hearse 
— a mirror image of the lighting of candles 
that accompanies the Gloria at the great 
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Easter Vigil. The Tenebrae service ends in 
silence, appropriately, as the events we are 
about to commemorate transcend our 
vocabularies. In this triduum, we celebrate 
the paschal mystery that is the very heart 
and center of the Christian faith. 

Last week, a thoughtful reader asked about 
my use of the word "mystery" in my 
column about the atrocities in Ukraine. 
There, I wrote: 

Suffering is, ultimately, a mystery just like 
love, which is the other side of the coin of 
human fragility. No, that is not right. There 
is no simile. Suffering and love are the same 
mystery because only those who love suffer. 
Suffering, whether in Ukraine today or on 
Golgotha 2,000 years ago, is the face of love 
in the midst of evil. 

For Christians, the word "mystery" is more 
complex than our common usage. A mystery 
is something before which we are silent, 
something that inspires such awe that our 
usual, quotidian intellectual and verbal 
reflexes are insufficient. A mystery inspires 
the fear of the Lord but it also attracts, 
the mysterium tremendum et fascinans. 

The early church translated the Greek word 
"mysterion" into Latin as "sacramentum." It 
transcends our understanding, to be sure, 
because it involves the divine, but volumes 
have been written about each and every 
mystery of the Christian faith from the 
Trinity to the eschaton, from the paschal 
mystery to the mysteries of the rosary. 

The scriptures have Jesus referring to "the 
mystery of the kingdom of God" (Mark 
4:11) and Paul uses the term to refer to 
God's plan of salvation. (Ephesians 1:9: "He 
made known to us the mystery of his will 
according to his good pleasure, which he 
purposed in Christ"). The kingdom and the 
plan are hidden from plain sight, revealed to 

the apostles but, for the rest, Jesus spoke in 
parables, and Paul undertook some of the 
most dense and complicated theology ever 
to be written by a Christian. 

The one thing that is not at all mysterious 
about the paschal mystery is its decisive 
quality. "But we preach Christ crucified," St. 
Paul writes to the Corinthians, "a stumbling 
block to Jews and folly to Gentiles" (1 
Corinthians 1:23). Or, as Pope Benedict XVI 
wrote in the opening of his encyclical Deus 
Caritas Est: 

"We have come to believe in God's love: in 
these words the Christian can express the 
fundamental decision of his life. Being 
Christian is not the result of an ethical 
choice or a lofty idea, but the encounter with 
an event, a person, which gives life a new 
horizon and a decisive direction. Saint 
John's Gospel describes that event in these 
words: 'God so loved the world that he gave 
his only Son, that whoever believes in him 
should... have eternal life' (3:16)." (emphasis 
in original) 

This decisive quality is obscured when 
people say that, while they entertain doubts 
about Jesus' divinity, they consider him an 
outstanding ethical guide. This makes no 
sense. In the first place, there were many 
Jewish leaders crucified in the first century 
of the common era: Do these followers of 
the ethical Jesus find any of their teachings 
persuasive? Do they know any of these other 
crucified Jewish teachers by name? 

No, it is this Jesus, whose teachings and 
actions convinced the authorities of his time 
to crucify him; he is the one whose 
teachings we still know. We still embrace 
those teachings precisely because there were 
those who encountered that crucified person 
as newly alive after his ignominious death. 
The paschal mystery is the turning point. It 
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was that first Easter morning and it remains 
so today. 

When I was a young man, and I was first 
wrestling with such questions about our 
Catholic faith, a wise pastor put in my hands 
Hans Kung's magnificent book On Being a 
Christian. For many years, I reread his 
account of the events of these three days as 
my Holy Week meditation. I regrettably lent 
the book to someone who never returned it 
but the gist was this: Jesus had it coming. He 
had challenged the religious authorities and 
observances of his day, healing on the 
Sabbath, disturbing the temple, forgiving 
sins. These deeds and teachings, in turn, 
challenged the political stability of the 
realm. 

In the rock opera "Jesus Christ Superstar," 
the fictional Caiaphas sings: 

So like John before him, this Jesus must die. 

For the sake of the nation, this Jesus must 
die. 

Jesus threatened the established order just as 
much as Barrabas' revolutionary efforts. 
Jesus undermined the norms of society just 
as much as the two thieves who were 
crucified with him, perhaps more so. That 
was Kung's approach and it has always been 
persuasive to me, and more spiritually 
challenging, than any other I have read. 

Despite the unfortunate effort by John the 
Evangelist to pin the blame for Christ's 
crucifixion on the Jews, it was the Romans 
who put him to death. Crucifixion was a 
Roman, not a Jewish, punishment. The early 
Christian community was keen to make 
converts among the Romans and they may 
have wanted to diminish the role of Pilate in 
the death of Jesus. The tragic and ugly 
history of Christian persecution of the Jews 
is rooted in the Gospel narrative, especially 
John's. Darkness and light comingle in the 

life of the church, in the life of humanity, 
even here, in these most critical texts of our 
Christian bible. 

The church has developed a profound 
theology around all three days of this 
liturgical commemoration. We root our 
theology of the priesthood in the liturgy of 
the Lord's Supper. Good Friday and Easter 
provide the historical basis for our theology 
of baptism and our doctrine of justification. 
Our theology of the Eucharist and our 
ecclesiology are inexplicable without 
reference to all three days. 

Theology, however, is only an explication of 
faith. The triduum requires our faith itself to 
make its stand, to announce itself to our 
conscience and, hopefully, to bear fruit in 
our lives. These days, the goal is not to 
understand but to weep. 

If there was no Last Supper, no agony in the 
garden, no betrayal, no crucifixion and no 
empty tomb, we would be the most 
miserable of people. Whatever our thoughts 
about any and all the ethical issues that 
present themselves to us today, none of them 
has a distinctive Christian quality if that 
tomb is not empty. 

We may create a more just and inclusive 
society or we may fall back into old forms 
of oppression. We may confront the 
environmental challenges of our time, or 
not. We may build more peaceful relations 
in our families and among nations or lapse 
back into enmity and war. But only in the 
mystery of the paschal triduum do we 
discern the origin of the Christian claim 
(Luke 24:5,6): "Why do you seek the living 
among the dead? He is not here, but is 
Risen!" 
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I grew up praying the Stations of the Cross 
every Friday in Lent through 12 years of 
Catholic school. Visual reminders of the 
suffering and death of Jesus were imprinted 
early on my mind, and then, in the Gospel of 
Mark, Jesus dies and is buried. Mark says 
nothing of the resurrection appearances. We 
hear that Jesus has gone before them into 
Galilee, and they would see Him just as He 
told them. 

From age 6, I had to believe that He had 
risen, as we would, but there was no 
15th Station in my parish church. Small 
wonder that some more modern churches 

add a 15th Station, perhaps because 
Christians did not want to be left at a stone-
barricaded tomb. 

These images came back to me last fall 
when we learned that my beloved niece 
Kelly, 50, died in her sleep of a heart 
condition the physician had said was "not 
life-threatening." When my sister called me, 
sobbing, early on Oct. 28, I could make out 
only two words: "Kelly died." Everything 
after that for the next few days was a blur. 

We retrieved her body, brought her from 
Massachusetts to Pittsburgh and prepared 
the liturgy for the funeral. But seeing the 
grief-stricken face of my sister — who had 
lost her husband just three years ago on 
Thanksgiving, from the same heart defect — 
recalled to me the 13th Station, at which 
Jesus is taken down from the cross and 
placed in the arms of His Mother. 

Death comes to us all. November began with 
two feasts of those who have gone before us, 
but I was not ready for this death. Kelly was 
a vibrant, funny, accomplished 
environmental engineer who loved the arts 
and was passionate about the environment. 
She spent her career fighting for clean water 
in her city. She was an advocate for justice, 
who collected friends the way some collect 
coins or stamps. I was angry with God for 
taking her from us when we had not yet 
come to terms with the sudden death of her 
father. 

The Saturday of her burial, my family stood 
next to the grave and watched the workers 
lower the vault and blessed casket into the 
space provided. And we walked away. The 
day was perfect, warm for November. A 
brilliant blue sky, rare in our city, tried to 
lighten the mood, but it was futile. 

The next day I noticed the box of spring 
bulbs I had purchased but had not yet 
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planted. Since the day was still warm, I 
began to move back the leaves covering the 
garden, and set each bulb deep in the soil, 
pointed to the sky. Nothing I could have 
read or done that day would have had the 
same healing effect. Gardening has always 
reminded me of the life cycle. In spring, we 
plant and nurture, water and fertilize, and 
finally in summer we enjoy flowers and 
vegetables until fall. Watching the garden 
die is always melancholy, as is the first deep 
frost that turns my flowers to a gelatinous 
mess, and marks the end of the season. 

Planting those bulbs reminded me of the 
Stations of the Cross and Mark's Gospel. We 
cannot see what will become of the bulbs we 
plant. They may freeze. Animals may feast 
on them before they have a chance to 
blossom. Yet we have faith that they will 
rise through the soil and break through the 
leaves that still cover the garden. They will 
be beautiful and — like us — they will die. 

Some months have passed since Kelly's 
death. Today five inches of new snow cover 
the bulbs I planted in the fall. After heavy 
snow, a calm comes over the city. Traffic 
sounds are muffled. Sidewalks hold few 
pedestrians. Schools and offices are closed. 
We turn inward and yearn for spring. I think 
of my new bulbs. I remember Kelly. 

Nature and gardening have made the 15th 
Station unnecessary for me. Like the early 
Apostles, I am asked to believe, even in the 
loss of a loved one, that Jesus has gone 
before me (and Kelly), and that we will one 
day see Him, "just as He told us." Living in 
that hope brings solace, but death will still 
break our hearts. 

 
Rita M. Yeasted 
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If we truly embrace the mystery of 
incarnation, that God is not off in some 
distant heaven but waiting to be discovered 
and encountered in the very heart of 
creation, it changes our view of the world. 
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There is no longer a chasm between what is 
"secular" and "sacred" because everything is 
immersed in God, everything and everyone 
is holy. Divisions no longer exist because 
everything is united in God. Our separations 
according to race, color, gender, sexuality, 
social status, age, education, success or 
religious affiliation, no longer matter. 
Everyone and everything is already one in 
Christ who is the beginning and the end. As 
St. Paul in the letter to the Romans writes, 
"All creation as we know it groans in one 
great act of giving birth." All that we know 
and love will be caught up in the fulness of 
God the Christ. That's what "resurrection" 
means. 

I remember learning from the nuns in 
elementary school about the Communion of 
Saints, all those holy men and women 
who've gone before us — St. Francis, St. 
Mary Magdalene, St. Peter, St. Ignatius, St. 
Theresa. But it was a somewhat abstract 
notion to me. As I've grown older, however, 
the Communion of Saints has become much 
more a real part of my faith. This 
communion is no longer just the union of 
people I've heard about, but now includes 
my own loved ones — my own family 
members, my mother and father, my brother, 
relatives and dear friends. The Communion 
of Saints is very real to me as I understand 
that all my loved ones, along with all the 
beloved of God, are united in the eternal 
heart of God. And they're there to be my 
companions though life, to guide me and 
encourage me, to comfort me and 
accompany me. I talk to my mom and dad 
all the time, often every night as I fall 
asleep. 

We don't make our journey of faith alone. 
We make it in communion with all the 
saints, those who've gone before us, both 
those canonized by the Christian community 
and those who have not, those who travel 
with us in the present, who stand beside us, 

who inspire us to be more Christ-like, and 
those who come after us, because in the 
eternity of Christ's love there is only the 
present. 

So as we make the journey of these days, we 
reach out to the saints, our sisters and 
brothers, to accompany us and encourage us. 
With them, we are all the beloved of the 
God whose love knows no boundaries. 

Dan Schutte 
Dan Schutte, an NCR board member, is the 
composer-in-residence at the University of 
San Francisco. 

Holy Thursday is a 
Christian Passover, 
when we remember 

who we are 
14 April 2022 

by Thomas Reese,  
Religion News Service 

  

 
"The Last Supper" mural painting by Leonardo 
da Vinci (RNS/Creative Commons/Wikipedia) 
 
On Passover, the youngest Jewish person at 
the Seder table traditionally asks, "Why is 
this night different from any other night?" 
It's a question that every Christian child 
should ask on Holy Thursday, which comes 
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midway through Holy Week's 
commemorations of Jesus' trial, death and 
resurrection. 

An adult Christian might answer this 
question by saying that this is the night that 
we remember the Last Supper that Jesus had 
with his disciples before he died. 

"So," the children might reply, "why was 
this meal so important? Why do we go to 
church to remember it?" 

For the early Christians, the death and 
resurrection of Jesus were experienced and 
explained through the symbols, ceremonies 
and history of the Jewish Passover. After all, 
the first Christians were Jews. Christians 
cannot understand the Eucharist unless they 
understand the Jewish Passover. 

When the Hebrew people were enslaved in 
Egypt, God freed them and made a covenant 
with them whereby he would be their God 
and they would be his people. 

This liberation from slavery and the 
establishment of the covenant is 
remembered and renewed in the annual 
celebration of Passover in the Seder. At this 
meal, Jews remember their history as a 
people and retell the stories of their 
ancestors. Not only do they remember, they 
give thanks and praise to God for his actions 
on behalf of his people. Not only do they 
remember and give thanks, they also commit 
themselves once again to God's covenant 
with his people. 

We Christians also have a meal where we 
remember, give thanks and praise to God 
and renew God's covenant with us. We call 
that meal the Eucharist. 

It is a meal where we remember, where we 
tell stories from the past, most especially we 
tell stories about the life of Jesus and about 

the impact of his death and resurrection on 
the first Christians. We call these stories and 
remembrances the Gospels, which the early 
Christians added to the existing Jewish 
Scriptures. 

We not only remember, we also give thanks 
and praise to God in the Eucharistic prayer, 
the great prayer of thanks and praise that 
begins after the presentation of the bread 
and the wine. At the beginning of this 
prayer, the presider says, "Let us give thanks 
to the Lord our God," and we answer, "It is 
right and just." 

We not only remember and give thanks and 
praise, we also renew God's covenant with 
us. The bread we eat is the body of Christ, 
and the cup we drink is the new covenant in 
his blood, as St. Paul tells us. Every time we 
eat this bread and drink this cup, we 
proclaim the death of the Lord until he 
comes again. Through the Eucharist, we 
enter into the death and resurrection of 
Christ and renew his covenant. 

On Holy Thursday, we especially remember 
the Last Supper that Jesus had with his 
disciples. At that last meal, although he 
knew that death was on the horizon, 
although he knew that Judas was to betray 
him, although he knew that the disciples 
would desert him, his concern was not for 
himself, but for his friends. 

 
Pope Francis washes the feet of inmates on 
March 29, 2018, during his visit to the Regina 
Coeli detention center in Rome, where he 
celebrated the Missa in Coena Domini. Francis' 



visit to a prison on Holy Thursday to wash the 
feet of some inmates stresses in a pre-Easter 
ritual that a pope must serve society’s 
marginalized and give them hope. (AP/Vatican 
Media) 
 
The covenant that he was establishing was a 
covenant of love. In this covenant, God first 
loves us and then asks for our love in return 
and asks that we love one another. Jesus not 
only taught this covenant of love, he lived it. 
In his love, we are able to see God's love for 
us. In his love, we are able to see how we 
should love one another. 

In John's account of the Last Supper, which 
is read during the Holy Thursday liturgy, the 
teacher, the Messiah, the Son of God, 
washes the feet of his disciples. He takes on 
the role of a servant or slave. He does this 
not to embarrass the disciples, but to show 
them his love, just as he will continue to 
show his love as he journeys toward 
Calvary. 

But what he does, he also does as an 
example. "If I washed your feet — I who am 
teacher and Lord — then you must wash 
each other's feet." He shows us how to live 
the covenant. 

On Holy Thursday, we remember, we give 
thanks and praise, and we renew the 
covenant of love. The ceremony of the 
washing of feet symbolically expresses our 
willingness to imitate the loving service of 
Jesus, to imitate his willingness to forget his 
own fears and pain and to love and to 
forgive those who will desert him in his hour 
of need. 

As we celebrate the Eucharist on Holy 
Thursday, we will give thanks and praise to 
God for sending Jesus, we will give thanks 
and praise for the last meal he had with his 
disciples, we will give thanks and praise to 

God for the Eucharist that Jesus gave us to 
do in remembrance of him. 

In this Eucharist, we renew the covenant of 
love. We do this with confidence because 
God has loved us first and has promised his 
Spirit, the Spirit of love, who will empower 
us to live lives of love as we proclaim the 
death of the Lord until he comes. 

On Holy Thursday and at every Eucharist, 
we Christians, like our Jewish brothers and 
sisters at Passover, celebrate who we are. 
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