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The Catholic Church and Indian Schools in the Upper Peninsula of Michigan: 
A Preliminary Examination of the Historical Archive of the Diocese of Marquette 

The Upper Peninsula of Michigan has been home to different American Indian 
communities since well before Europeans reached the continent. The first contact 
between Indians in the Upper Peninsula and Catholic missionaries occurred in the 
seventeenth century, and, especially in the mid-1800s, many Indians became Catholics 
themselves. Additionally, at the institutional level, local tribes have had longstanding 
relationships with Catholics and Catholic institutions. This report is an initial attempt to 
synthesize relevant information from the historical archive of the Diocese of Marquette to 
better understand the experience of Indian children who were involved with its schools 
and orphanages. 

In 2021, allegations of negligence, misconduct, and abuse at Canadian Indian Residential 
Schools raised serious concerns about the historical relationship between the Catholic 
Church and Indian communities in Canada. These allegations have been an invitation to 
the Catholic Church in the United States to examine its own history more closely. This 
report is only preliminary and limited in scope, but it is hoped that it can provide a starting 
point for understanding the shared history between the Catholic Church and Indian tribes 
in the Upper Peninsula. Additionally, this report may provide a useful basis for future, 
more comprehensive studies. 

Methodology 

The Diocese of Marquette maintains a historical archive, which contains documents of 
historical value or interest.1 Within the last several years, diocesan staff and volunteers 
began the process of indexing and organizing these files, some of which date back to the 
mid-nineteenth century. The purpose of this report is to summarize what these 
documents can tell us about the experience of Indian children at diocesan schools and 

1 Historical Archive of the Diocese of Marquette, Marquette, MI. Hereafter abbreviated DOM Archive. 
See Code of Canon Law, c. 491 §2. 



2 

orphanages. While these archival materials form the basis of this report, other historical 
works have been consulted to provide additional context where necessary. 

The archives are indexed topically by folder, but individual items within each folder are 
not catalogued unless they have particular historical value. A search was done of the 
archive for folders that could be relevant to understanding the operation and history of 
the schools and orphanages for Indian students in the Diocese of Marquette. The 
applicable folders contained items such as clippings of news articles, correspondence 
between priests and chancery staff, student records, reports of the diocese to the Bureau 
of Catholic Indian Missions, and an assortment of other documents. Many of the 
documents identified were not immediately relevant for answering the questions at hand. 
Diocesan staff examined each folder and flagged items that were pertinent. 

Along with diocesan files, published books and online sources were searched for relevant 
correspondence by early missionaries, and applicable documents were identified. A 
diocesan staff member examined orphanage records for any irregularities, especially 
those related to the death of children. The most relevant of these documents are 
synthesized in this report to give some sense of life at these institutions. The primary focus 
of this report concerns the school and orphanage in Assinins because they were the only 
orphanage and school operated by the diocese which were especially designated for 
housing and educating Indian children.2 Even though they were designated as such, it is 
important to keep in mind that they also served children of other national origins. 

This research has certain limitations. Most of the documents examined were generated 
by church officials during the course of their day-to-day administration of these 
institutions. Firsthand accounts of Indian children and their parents are largely not 
present. Additionally, the diocesan archives only house a fraction of the documents that 
would have been generated during the operation of these institutions. Moreover, it is 
sometimes difficult to identify the context of statements made in these documents, 

2 Throughout the report, the site is referred to as “Assinins,” although much of the historical 
documentation refers to the site as Baraga or L’Anse. 
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especially those that are over one hundred years old. For these reasons, it is necessary to 
keep in mind that this report only reflects part of the broader story. 

Indian Schools in the United States and the Catholic Church 

Before presenting information related to Indian schools in the Diocese of Marquette, it 
will be useful to consider the broader reality of Indian schools during the time period in 
question. The Catholic Church’s involvement in Indian schools took many forms, and the 
schools run by the Church cannot be simply identified with other schools run by 
Protestant denominations or the federal government. 

The Catholic Church’s approach to Indian schools and orphanages is probably best seen 
in the broader context of the Church’s emphasis on education. One historian explains the 
function of Catholic schools before the Civil War in this way: 

The Catholic school became a primary institutional symbol of the immigrant 
church, reflecting a symbiotic relationship between Catholicism and American 
values, simultaneously incorporating purposes of both. It was the Church’s 
response to the fundamental need for education in the nation, a defense against 
the pan-Protestantism of the public schools, an attempt to unite communication 
of knowledge with the cultivation of piety, and the means of preserving cultural 
and religious solidarity.3 

After the Civil War, Catholic schools received new impetus for growth. In 1884, the Third 
Plenary Council of Baltimore required that parochial schools be established where they 
did not yet exist within two years unless the bishop judged there were grave reasons for 
a delay. It additionally required Catholic parents to send their children to Catholic schools 
unless the bishop judged there was sufficient cause to send them elsewhere.4 Given this 
emphasis on education, it is unsurprising that building schools was a primary goal of 
missionaries. The Third Council of Baltimore also gave official recognition to the Bureau 

 
3 Patrick W. Casey, Catholics in America: A History (Lanham, MD: Rowman and Littlefield, 2004), 35. 
4 Third Plenary Council of Baltimore, Acta et decreta Concilii plenarii Baltimorensis tertii (Baltimore: 

Joannis Murphy et sociorum, 1886), 104. 
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of Catholic Indian Missions which had been established in 1874 to coordinate Catholic 
mission work among Indian communities. 

In the 1870s, the US federal government began making contracts with already-existing 
mission schools, including Catholic schools, to provide for the education of Indian 
children. In 1894, President Grover Cleveland presented a plan to reduce contract schools 
and replace them with government-run schools. As a result, many Protestant groups 
withdrew from the contract school system to make way for these new government 
schools.5 Payments to the mission contract schools continued until the program was 
phased out during the 1890s and definitively ended in 1900. It seems that anti-Catholic 
sentiment was, at least in part, a cause for the discontinuation of the contract schools.6 

After the discontinuation of government contracts, Catholic Indian mission schools relied 
more heavily on charitable contributions to continue their work. To help offset costs, 
around 1904, the Catholic Bureau of Indian Missions asked President Theodore Roosevelt 
to allow the use of tribal funds so that Indian parents could choose to send their children 
to Catholic schools. These funds were owed by the federal government to the Indians as 
compensation for land or other treaty obligations.7 These payments were permitted by 
the government and later upheld as constitutional by the Supreme Court, but not all 
students or tribes were eligible for these funds.8 

Meanwhile, government Indian schools continued to grow, and Catholic leaders 
expressed concerns about the “sectarian” education Catholic pupils received therein. 
Similar to Catholic critiques of the public school system more generally, there was, at the 

 
5 Francis Paul Prucha, The Churches and the Indian Schools: 1888–1912 (Lincoln, NE: University of 

Nebraska Press, 1979), 30–31. 
6 A history can be found in ibid., 3, 26–40. Many of the teachers and priests were themselves immigrants, 

and this reality contributed to a general suspicion of Catholic schools. Fr. Gerhard Terhorst, a priest assigned 
to Assinins, was specifically named (among others) in an anti-Catholic speech given by congressman William 
S. Linton to highlight the “euphonious names” that “have not been heretofore called to the attention of the 
American people.” Ibid., 29. 

7 Ibid., 46, 84. 
8 “Bureau of Catholic Indian Missions,” Marquette University, Raynor Memorial Libraries, Special 

Collections and University Archives, accessed February 16, 2022, https://www.marquette.edu/library/
archives/Mss/BCIM/BCIM-SC1.php. See Quick Bear v. Leupp, 210 U.S. 50 (1908). 
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time, a perception that the government schools undermined the Catholic faith of students 
by promoting Protestant forms of Christianity. Accommodations were made at many 
institutions (at the urging of the Church) for Catholic students to receive a separate 
religious education and transportation to Sunday Mass. As a result, on the broader 
institutional level, there was some cooperation between the Catholic Church and 
government Indian schools.9 

A lamentable feature of the policy debates about Indian schools is the lack of agency 
which was generally given to the Indians themselves to formulate policy on these matters. 
One historian concludes that, in many of these discussions, “the Indians were on the 
outside, the ones in whose name the religious groups fought but with little direct part in 
the events. In some cases . . . they were but pawns in the hands of the managers of the 
campaigns.”10 

An Overview of Indian Ministry in the Diocese of Marquette 

Catholic Missionary activity among Indians in the Upper Peninsula dates back to the 
seventeenth century. In the nineteenth century, there was a significant uptick in activity 
due to the labors of Fr. (later Bishop) Frederic Baraga and other immigrant missionaries. 
Accompanying this influx of missionary activity was the building up of infrastructure 
designed to serve the Indians who converted to the Catholic faith. 

Helpful snapshots of Indian ministry conducted by the diocese can be found in its annual 
“Application for Aid” addressed to the “Commission for the Catholic Missions among the 
Colored People and the Indians.”11 By the early twentieth century, the diocese consistently 
listed four parishes (Sugar Island, Indian Point, Hessel, Assinins) and two chapels (Bay Mills 
and Cedarville) that were specially dedicated to Indian ministry. There were only two 
“special schools for Indians" listed, both of which were located in Assinins: Holy Name 

 
9 See Prucha, The Churches and the Indian Schools, 161–88. 
10 Ibid., xii. 
11 It should be noted that the diocesan archives do not contain a copy of the report from every year. It 

is unclear as to why these gaps in the record exist, but similar gaps in reporting exist for all missions in the 
official archives of the Bureau for Catholic Indian Missions. See “Bureau of Catholic Indian Missions.” 
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School and St. Joseph’s Orphanage.12 While often listed as distinct entities, they shared 
much in their overall operation. The same priest missionary took care of both institutions, 
and the same religious order staffed both. It is, therefore, sometimes difficult to 
understand the similarities and differences between the two institutions. Additionally, it is 
important to keep in mind that the orphanage in Assinins often housed children from 
diverse racial groups; it did not exclusively house Indian children. 

The other orphanage run by the diocese that occasionally housed Indian children was 
Holy Family Orphan Home in Marquette. Holy Family was never primarily dedicated to 
this purpose, and it was opened much later. The remainder of this report will focus on 
Holy Name School and St. Joseph’s Orphanage, although some aspects of Holy Family’s 
operation will be considered. No government Indian schools were operated in the Diocese 
of Marquette. 

Holy Name School and St. Joseph’s Orphanage, Assinins 

General History 
It is believed that the first contact between a Catholic missionary and Indian tribes near 
Assinins took place in 1660 when Fr. Rene Menard, a French Jesuit missionary arrived.13 
Following Menard’s departure, new Catholic missionaries did not reach the area until Fr. 
Frederic Baraga came in 1843. Before Baraga arrived, a Catholic layman named Pierre 
Crebassa, an employee of the American Fur Company, had been reading a French Bible 
to an Indian chief named Penaushi who eventually asked for a priest to visit. Crebassa 
reached out to Baraga in 1840, and he finally came in 1843.14 Many Indians from the area 
became Catholic, and Baraga dedicated Holy Name of Jesus Church on September 29, 
1844.15 In order to protect the Indians of the mission from relocation efforts of the federal 

 
12 Note that the name of the orphanage varied throughout history. “St. Joseph’s Orphanage” is used 

throughout this report for the convenience of the reader. 
13 Antoine Ivan Rezek, History of the Diocese of Sault Ste. Marie and Marquette, 2 vols. (Dexter, MI: 

Thomson-Shore, 2006), 2:234. 
14 Ibid., 1:77–78. 
15 Ibid., 1:80. 
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government, in 1863, Baraga conveyed 486.7 acres of land to Chief Edward Assinins and 
other members of the mission so they would not be forced to move.16 

Baraga founded a school in 1843, and he supported it with his own funds until he later 
secured government funding to provide for one teacher.17 In 1860, Fr. Gerhard Terhorst 
erected a new school building.18 Government funding continued until about 1900 when 
the federal government discontinued contract schools.19 

The origins of St. Joseph’s Orphanage in Assinins are somewhat obscure, but an 1876 
letter by Fr. Edward Jacker indicated there were already some orphans being cared for at 
that time.20 In 1877, the convent was renovated to make room for female boarding 
students.21 In 1881, an orphanage building in Assinins was opened for boys, and those 
who were being housed at an early Marquette orphanage were sent to Assinins.22 An 1895 
description of the orphanage and school explains, that the school had “sixty to seventy 
white orphans and forty-eight Indian boarding scholars and forty day scholars. All the 
buildings are large and solidly built of stone.”23 By 1902, the girl orphans from Marquette 
were also moved to the Assinins convent.24 The school and orphanage were maintained 
by the Sisters of St. Joseph who arrived in August 1866. They left in 1906 and were 
replaced by the Sisters of St. Agnes. 

In 1903, Bishop Frederick Eis wrote a circular letter announcing a fundraising effort to 
build a new orphanage in Marquette. His letter suggested a plan to move all of the 

 
16 Ibid., 2:242–43. 
17 Ibid., 2:245; see also ibid., 1:80. 
18 Ibid., 2:243. 
19 Ibid., 2:245. 
20 Transcription of Fr. Edward Jacker to Fr. Finotti, July 3, 1876, folder 052502, DOM Archive. 
21 Rezek, History of the Diocese of Sault Ste. Marie and Marquette, 2:244. 
22 An orphanage was opened in Marquette in the 1870s, but its residents were eventually all transferred 

to Assinins. 
23 Chrysostomus Verwyst, Life and Labors of Rt. Rev. Frederic Baraga (Milwaukee: M. H. Wiltzius & Co., 

1900), 354. 
24 Rezek, History of the Diocese of Sault Ste. Marie and Marquette, 2:244. 
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orphans from Assinins to Marquette, and he reasoned that the move would allow the 
students to find employment more easily after graduation. Holy Family Orphan Home in 
Marquette opened on October 10, 1915, and sixty students from Assinins were transferred 
to Marquette at that time. St. Joseph’s Orphanage in Assinins remained open, however, 
and in 1927 a new orphanage building was constructed there. The orphanage in Assinins 
continued to operate until the summer of 1956 when it was closed, and the property was 
given to the Capuchin Province of St. Joseph to use as a novitiate. The Capuchins left in 
1969, and in 1970 some land was transferred to the Diocese of Marquette and the 
Keweenaw Bay Indian Community (KBIC). The KBIC used the old orphanage building as a 
tribal center until a new location was designated for this purpose in 1993. Holy Family 
Orphan Home in Marquette was officially closed in 1965, although it continued to provide 
some services until 1969. The Holy Family Orphan Home property was sold by the diocese 
in 1986. 

The reasons that children were placed in orphanages during this period varied widely. In 
the late nineteenth and early twentieth centuries, there was not much of a government-
run social safety net, and care for the poor and orphans was often provided by charitable 
(often church-run) institutions. A preliminary review of orphanage records suggests a 
variety of reasons that children would have been placed at St. Joseph’s Orphanage. Some 
children were “full” orphans—both parents had passed away and other family members 
were unable to care for them. In other cases, one parent was ill or had passed away and 
the other was not able to raise the children alone. Sometimes in these cases, the living 
parent would contribute to the cost of housing and educating the child. Some children 
came to the orphanage through juvenile or probate court or via other agencies (county 
welfare agents, poor commissioners, etc.) due to abuse or neglect.25 Additionally, some 
residents were boarding students who were sent to the orphanage by their parents to 
receive an education. A 1997 newspaper article describes the situation of a woman who 
belonged to the Assinins parish which was about eight miles from her home. Because of 
the distance, she and her siblings stayed at the orphanage to receive catechesis.26 Some 

 
25 A 1950 newspaper article gives a snapshot of life at Holy Family Orphan Home in Marquette, 

explaining that all of these scenarios could have resulted in a child being placed there. See “Holy Family 
Orphanage Cares for 171 Children,” Mining Journal, October 21, 1950, folder 057680, DOM Archive. 

26 Vanessa Dietz, “Assinins safe haven for Native Americans,” Copper Country 1997, 43. 
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students came from even farther away. Fr. Paul Prud’homme, SJ, explained in a 1949 report 
that, while the majority of the Indians at Lac Vieux Désert were not Catholic, “once they 
have become Catholics, they should have the opportunity for a Catholic training.” At the 
time, about five students from that area went to the school in Assinins, and he reported 
that “some parents are still asking to have their children go to that school, but apparently 
there is no room for them.”27 

While St. Joseph’s Orphanage housed Indian children, residents were a racially diverse 
group of children. An examination of the St. Joseph’s Orphanage records from 1894 to 
1921 shows that of the 505 children housed there during that time, 9 were listed as 
“American,” 1 as Arabian, 32 as Austrian, 5 as Belgian, 5 as Bohemian, 5 as Croatian, 1 as 
Finnish, 96 as French, 33 as German, 220 as Indian, 37 as Irish, 33 as Italian, 9 as Polish, 7 
as Scottish, 11 as Slovenian and 1 as Swedish.28 A more comprehensive review of 
orphanage records would yield more precise information regarding the racial 
composition of the orphanage over time. The volume of records along with 
inconsistencies in recording and incomplete and duplicate entries present challenges for 
providing a more complete analysis here.29 

Conditions in Assinins 
The conditions at the orphanage in Assinins were austere before the new orphanage 
building was constructed in 1927. A recurring theme in annual requests for aid concerned 
the need for a new facility in the years leading up to 1927. The 1923/1924 report explains, 

A number of years ago a porch, rotten from age on the side of the boy’s play-
ground came down suddenly with a crash. We considered ourselves fortunate that 
none of the boys were killed or injured. All the window frames in the building have 
gone to pieces, panes cannot be fitted any more and consequently frost and snow 
come through the cracks and crevices, making it [impossible] to heat the rooms 

 
27 Fr. Paul Prud’homme, SJ, 1949 Report on activities in Lac Vieux Désert, Watersmeet, MI, May 1950, 

folder 057396, DOM Archive. 
28 “Orphanage Records: Register of the Indian Orphans, 1882–1928,” Register 3, DOM Archive. 
29 See Appendix 3 for a snapshot view of some of the data from one of the St. Joseph’s Orphanage 

registers. 
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sufficiently in cold weather. Add to this that there are no toilets in the building—
so called out-houses being used for that purpose—and anyone can realize what 
hardship children have to contend with in a temperature often 30 degrees below 
zero.30 

The situation was obviously of great concern to both the bishop and the pastor at the 
time, and the debt arising from the renovation was an ongoing problem in the years after 
the new building was constructed. 

Newspaper articles and interviews of former orphanage residents give us a glimpse of the 
day-to-day life in the orphanage. It can be assumed that the children had chores and a 
regular schedule. A garden was maintained on the property, and the orphanage residents 
had a role in maintaining it. The Knights of Columbus organized annual Christmas parties 
for the children at which they received gifts donated by people both from communities 
across the Upper Peninsula and from outside of the diocese.31 

Those in charge of the orphanage seemed to have been concerned about the children’s 
overall health and well-being. For example, in a 1926 letter, one of the Sisters of St. Agnes 
wrote, “Thank God only one of our children was seriously sick during the past year and 
we had no deaths.”32 St. Joseph’s Orphanage records indicate that 29 children died during 
the years it was operating. Some deaths were attributable to medical issues that were 
common at the time (tuberculosis, pneumonia, spinal meningitis, etc.). For some deaths, 
the cause was not recorded.33 

Language and Culture 
The diocesan archives only provide sporadic historical details concerning how the priests 
and religious at the school and orphanage responded to the cultural differences between 

 
30 Diocese of Marquette, 1923/1924 Application for Aid Presented to the Commission for Catholic 

Missions, [August 1924?], folder 052325, DOM Archive. 
31 “Annual Visit by Santa Claus Is Greatly Enjoyed,” Northern Michigan Edition of Our Sunday Visitor, 

January 1, 1950. 
32 Sr. M. Corona, CSA, to Bishop Paul Joseph Nussbaum, July 20, 1926, folder 052325, DOM Archive. 
33 See appendix 2. 
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them and their students. Early missionaries in the diocese made learning the Ojibwe 
language a priority, and Bishop Baraga produced some of the first written works in the 
language including a grammar book, dictionary, and a prayer book. 

The writings of Fr. Edward Jacker, an early missionary priest who became the 
schoolteacher in Assinins, provide a glimpse into the early educational philosophy 
employed by the school and the role of the Indians themselves in the school’s operation. 
In a letter to Andrew M. Fitch, the government Indian agent, he writes that the Indians 
“unanimously declared that they desired by all means the school to be continued and the 
school house to be built, that they were perfectly well aware of the great advantage arising 
for their children from a good english [sic] education and that, when they of late has [sic] 
been remiss in sustaining the school, this was principally on account of the little progress 
they saw their children making under the direction of the present school-teacher.”34 

In 1859, Fr. Jacker wrote another letter to Fitch indicating that he had discontinued 
teaching English reading and thought that it was better to first teach the students to read 
and write in their own language. The decision drew some controversy, and he reported 
that “one Canadian and one Indian . . . who consider it perhaps as a degradation for their 
children to learn to read their own native language, have even discontinued sending their 
children to school,”35 partially for this reason. He intended to resume the English lessons 
when the students had a base proficiency in their native language, but he obviously had 
no antipathy towards the children learning Ojibwe. The worldwide multicultural reality of 
the Church likely influenced his views on the matter. He writes, 

A teacher who is only master of the English language cannot impart to his pupils 
any other acquirement but why should he who possesses the advantage of 
understanding the children’s own language, not make use of this knowledge? The 
same is done in those parts of France and Belgium where the population speaks 
an idiom different from the national and official language; the teacher lays the 

 
34 Transcription of Fr. Edward Jacker to Andrew M. Fitch, May 27, 1858, folder 053080, DOM Archive. 

The instructional abilities of the teacher before Fr. Jacker were not well regarded, and Fr. Jacker took over 
the school at Bishop Baraga’s request. 

35 Fr. Edward Jacker to Andrew M. Fitch, July 5, 1859, folder 012217, DOM Archive. 
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foundation in the native idiom (German, Flemish, etc.) and then teaches French by 
means of aforesaid languages.36 

The extent to which the Ojibwe language was used in instructional settings in subsequent 
decades is unclear. It seems reasonable to assume that teachers who did not know the 
language did not use it and that the use of Ojibwe in instruction became less common as 
succeeding generations grew up speaking English.37 

As was already mentioned, the education of youth was a primary concern of the Catholic 
Church in the United States from the earliest days of its existence, and education efforts 
by the Church were primarily aimed at providing instruction for Catholic students in the 
faith. One report mentions that there was some hope that educating children might be 
effective in providing catechesis to parents: “The children undoubtedly tell their parents 
what they are told and taught in school. The Indians love their children.”38 

There is some evidence of priests not having sufficient appreciation of Indian culture. In 
his 1940 annual report, Fr. Anthony Waechter in Assinins says, “The Indian children love 
their own school. The Catholic faith civilizes them.”39 He likely made these comments with 
religious practice particularly in mind, but it gives some evidence of a failure to understand 
and appreciate certain aspects of Indian culture. In the early 1900s, there was a large 
amount of pressure on immigrant groups to assimilate to the broader “American” culture. 
This phenomenon was typical for many European immigrants, and the loss of native 
European languages became common as succeeding generations grew up in the United 
States. While not immigrants, similar pressures were likely felt by Indian communities. In 

 
36 Ibid. 
37 See, for example a report about the situation at Lac Vieux Désert: “In this settlement, more than in 

any other in the Upper Peninsula of Michigan, the Indians have retained the use of their native tongue. The 
children themselves are still able to converse in it, but they are gradually losing it—sad to say—when they 
begin to attend school regularly.” “Lac Vieux Désert ** Gete-Kitiganing,” [1948?], folder 051811, DOM 
Archive. 

38 Fr. Anthony Waechter quoted in Diocese of Marquette, 1939 Application for Aid Presented to the 
Commission for Catholic Missions, October 12, 1939, folder 052327, DOM Archive. 

39 Fr. Anthony Waechter quoted in Diocese of Marquette, 1945 Application for Aid Presented to the 
Commission for Catholic Missions, October 1, 1945, folder 052327, DOM Archive. 
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a 1936 report, Fr. Waechter explains that some Indians “would not admit it and feel 
insulted to be called Indians.”40 

Relationship with Other Schools 
Occasionally, Indian children were educated in schools outside the diocese. Of the 505 
children who arrived at St. Joseph’s Orphanage between 1894 and 1921, two were sent to 
the Mt. Pleasant Indian Industrial Boarding School in 1926.41 A circa 1945 letter by Fr. 
Casimir Adasiewicz states that five students from St. Joseph’s Orphanage went on to other 
high schools (primarily Haskell and Flandreau).42 Once St. Joseph’s Orphanage closed in 
1956, this practice seems to have become more common. A 1964 letter by Fr. Christopher 
Hafner, OFM, speaking of the conditions in Watersmeet, explains that 

Indians there (some) are very destitute. Every year we are taking ten or twelve 
children of grade-school age to the Notre Dame Sisters’ Holy Childhood Indian 
Boarding School at Harbor Springs, Michigan. I am doing 700 miles a day (round 
trip) whenever I take them to the school, or return them to their homes in June.43 

He goes on to explain the funding arrangement for some students in other schools: 

Secondly, four of the Indian boys from Watersmeet are in attendance at Boysville 
of Michigan (below Detroit)—an excellent Catholic High School conducted by the 
Holy Cross Brothers. The expenses of three of these lads are paid by an 
arrangement of a civil court. The Knights of Columbus pay the boys’ tuition. But I 
had to furnish all clothing and shoes and the incidentals for the fourth boy plus all 
his fares of transportation. 44 

 
40 He made these comments in the context of expressing the challenges involved in providing an 

accurate census. Fr. Anthony Waechter to [Msgr. Joseph L. Zryd?], September 30, 1936, folder 052326, DOM 
Archive; cf. Fr. George Laforest to Msgr. Joseph L. Zryd, September 17, 1941, folder 052327, DOM Archive. 

41 See appendix 3. 
42 Fr. Casimir Adasiewicz to Fr. O’Callaghan, [1945?], folder 052327, DOM Archive. 
43 Fr. Christopher Hafner, OFM Cap., to Eileen J. Rogers, November 3, 1964, folder 061016, DOM Archive. 
44 Ibid. 
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As the school and orphanage in Assinins closed, many students went to Sacred Heart 
School in L’Anse. A 1982 letter by Bishop Mark Schmitt appeals to the Catholic Extension 
Society for a grant to support Indian children enrolled there. He explains that the poverty 
of many Indian families makes them unable to make tuition payments and that the parish 
could not afford to continue to subsidize the cost of their education.45 

Conclusions 

Understanding the history of Indian schools and orphanages in the United States is 
complicated by the different groups involved in providing infrastructure, personnel, and 
funding for these institutions. To date, our research shows that the orphanage and school 
in Assinins do not fit the Department of Interior's definition of an Indian boarding school. 
The Department of Interior explains that “the purpose of Indian boarding schools was to 
culturally assimilate Indigenous children by forcibly relocating them from their families 
and communities to distant residential facilities where their American Indian, Alaska 
Native and Native Hawaiian identities, languages and beliefs were to be forcibly 
suppressed.”46 

Early missionaries in the Diocese of Marquette, often immigrants themselves, were 
comfortable working in a multicultural environment. Several had an obvious appreciation 
for the Ojibwe language because they both spoke and taught in it. In fact, the school in 
Assinins was a melting pot of nationalities with Indian children learning alongside those 
of European descent. 

It does not appear that the orphanage at Assinins was founded for the purpose of forced 
assimilation; rather, it served as a social safety net. Children were brought to the 
orphanage because of dire family circumstances such as illness or death of a parent, lack 
of resources, or child abandonment. In fact, they were well cared for according to the 
Michigan Children's Fund which conducted lab tests and physicals on the children from 
the two orphanages in Assinins and Marquette. They concluded, "the nutritional status of 

 
45 Bishop Mark F. Schmitt to Very Rev. Edward J. Slattery, February 4, 1982, folder 061017, DOM Archive. 
46 US Department of the Interior, “Interior Department Announces Collaborative Effort to Support 

Federal Indian Boarding School Initiative,” December 7, 2021, https://www.doi.gov/pressreleases/interior-
department-announces-collaborative-effort-support-federal-indian-boarding. 
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the children . . . was comparable to that of groups of healthy children living in their 
homes."47 The priests and sisters who ran the orphanage tried to provide a family 
experience with limited financial resources and staff. News reports explain that the 
children received gifts from the community for birthdays and Christmas and learned 
valuable vocational skills. 

The conditions at St. Joseph's Orphanage in the 1920s were austere, and as the building 
deteriorated, both the pastor and bishop pled for funds to construct a new facility. Its lack 
of insulation and utilization of an outhouse, as described in an annual report, were 
common to the area and period of time. A significant investment and upgrade were 
commenced in 1927 with the construction of a new building. 

The teaching and practice of the faith was and still is vital to the mission of schools 
operated by Catholics. Faith can only be embraced freely. It cannot be imposed; thus, 
teaching the faith is better understood as an invitation to believe. Evangelization’s goal is 
not to convert other cultures or nations to a single cultural expression but rather to allow 
cultures to develop their own unique expressions of Christ and his Gospel. In Redemptoris 
missio, St. John Paul II wrote, 

All forms of missionary activity are marked by an awareness that one is furthering 
human freedom by proclaiming Jesus Christ. . . . Religious freedom, which is still at 
times limited or restricted, remains the premise and guarantee of all the freedoms 
that ensure the common good of individuals and peoples. . . . 
 On her part, the Church addresses people with full respect for their freedom. 
Her mission does not restrict freedom but rather promotes it. The Church proposes; 
she imposes nothing. She respects individuals and cultures, and she honors the 
sanctuary of conscience.48 

Unfortunately, despite these good intentions, respect for Indigenous cultures and 
spiritualities has not always been observed. 

 
47 “Nutritional Study Brings Praise to Orphanages,” Northern Michigan Edition of Our Sunday Visitor, 

March 16, 1947. 
48 John Paul II, Redemptoris missio, no. 39. 
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Fr. Rene Menard, a Jesuit missionary, reached the shores of the Keweenaw Bay over 360 
years ago and began a friendship with the Ottawa people. The Diocese of Marquette 
desires to continue and deepen this friendship with the tribes in the Upper Peninsula who 
were the first people of faith to reside on these lands. The United States Catholic 
Conference of Bishops Subcommittee on Native American Affairs reminded us in 2019 
that 

the most important attitude in working with Native American communities is 
having an attitude of respect. The Holy Spirit has been working in Native American 
communities since the beginning of time, and certainly before Columbus and other 
settlers arrived in this land. Evangelization must be a two-way process. Missionary 
disciples need to be ready to find a deeper relationship with Christ by developing 
relationships with the people they encounter. An attitude of encounter is the first 
stage that leads to incorporation into the Church.49 

 
49 United States Conference of Catholic Bishops Subcommittee on Native American Affairs, Two Rivers: 

A Report on Catholic Native American Culture and Ministry (Washington, DC: USCCB, 2019), 26. 
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Appendix 1: Timeline 

 

1660 Fr. Rene Menard, SJ, is the first Catholic 
missionary to reach current-day Assinins. 

May 24, 1843 Fr. Frederic Baraga comes to Assinins for the first 
time. 

September 29, 1844 Holy Name of Jesus Church in Assinins is 
dedicated. 

July 29, 1853 Vicariate Apostolic of Upper Michigan is 
established by Pope Pius IX and Fr. Frederic 
Baraga is appointed vicar apostolic. 

January 9, 1857 The Vicariate Apostolic of Upper Michigan is 
made a diocese by Pope Pius IX; Frederic Baraga 
is named first bishop. 

1860 Fr. Gerhard Terhorst erects building for Indian 
School in Assinins. 

August 1866 Sisters of St. Joseph arrive to work at Assinins 
School. 

1870s First orphanage opened in Marquette. 

1877 Convent in Assinins renovated to make room for 
female boarding students. 

1881 St. Joseph’s Orphanage in Assinins opens for 
boys, and orphans housed in Marquette sent to 
Assinins. 

1902 Girl orphans are housed in Assinins Convent. 
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1906 Sisters of St. Joseph leave Assinins, and Sisters 
of St. Agnes arrive. 

October 10, 1915 Holy Family Orphan Home in Marquette opens. 

1922 Expansion of Holy Family orphanage building in 
Marquette. 

1927 New St. Joseph orphanage building is 
constructed. 

1956 St. Joseph’s Orphanage and Holy Name School 
are closed. Capuchin Province of St. Joseph buys 
St. Joseph orphanage building and surrounding 
property to use as novitiate. 

1965 Holy Family Orphan Home in Marquette closes. 

1969 Capuchins leave St. Joseph orphanage building. 

1970s Capuchins transfer some land to Diocese of 
Marquette and Keweenaw Bay Indian 
Community (KBIC). St. Joseph Orphanage 
building is used as Tribal Center. 

1986 Diocese sells Holy Family orphanage building in 
Marquette. 

1993 KBIC Tribal Center moves to a new location and 
old St. Joseph orphanage building is torn down 
by the tribe. 
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Appendix 2: Preliminary Data from Orphanage Records 

This appendix contains sample data from the registers from both St. Joseph’s Orphanage 
in Assinins and Holy Family Orphan Home in Marquette.50 The information presented here 
is meant to give a wide overview of the kinds of data preserved in the orphanage registers. 
Ten thousand thirty-one individual records have been reviewed. Note that the same child 
frequently appears on multiple records. This was especially the case when a child left the 
orphanage and returned at a later date. For this reason, the number of children housed 
in the orphanages was less than the total number of entries made in the registers. The 
following observations are based on the records that have been reviewed to date. 

Custody of children, how obtained: 

Children were brought to the orphanages by their mother, father, aunts, uncles, siblings, 
grandparents, priests or guardians. In addition, children were sent to the orphanages by 
probate courts, county agents, county welfare agents, poor commission agents, juvenile 
court, Good Will Farm, Michigan Children’s Aid Society, St. Mary’s Home (Green Bay, WI). 

Custody of children, returned to: 

It was recorded that children were returned to their mother, father, parents, guardian, 
aunts, uncles, grandparents, some children were taken by probate court, child welfare 
agent, sent to Michigan Children’s Aid Society, Michigan Children’s Institute, Michigan 
Home and Training School, State Hospital (Newberry), sent to convent for boarding or 
work, left to work on their own, aged out, transferred to another orphanage, placed on a 
trial basis with a family for possibility of adoption, adopted by a family. 

Cities where children were from: 

The children came from at least 144 different cities in the Upper Peninsula of Michigan, 
some from downstate, a few from Minnesota or Wisconsin. 

 
50 This summary is from Registers 1–22, DOM Archive. 
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National/ethnic descent (as noted in registers): 

American, Arabian, Austrian, Belgian, Bohemian, Croatian, Croatian-American, Finnish, 
French, French-German, French-Irish, German, Hungarian, Irish, Italian, Lithuanian, Indian 
(Native American), Polish, Scottish, Slovenian, Swede. For some children, this information 
was not recorded. 

Family situations: 

Records indicate for some children that one or both parents were deceased, some children 
were abandoned by one or both parents, in some cases parents were separated or 
divorced, in other instances a parent was ill. For some children, the parents were unable 
to care for the children or provide for their medical or nutritional needs. Some parents 
needed someone to look after the children while they worked, but contributed a weekly 
amount towards their boarding and school. Other family situations were not described 
clearly, but there were indications that the children came through probate court or 
juvenile court as noted above under “Custody of Children, how obtained.” 

Deaths:51 

Total deaths recorded from 1882–1969 show that twenty-nine occurred at Assinins and 
seventeen at Marquette. 

Causes of death: 

Children died from pneumonia, heart trouble, tuberculosis, colitis, ilio-colitis, 
undernourishment, rickets, streptococcal laryngitis, sepsis/meningitis/convulsions/large 
boils. One child died as a result of a burn, four children drowned. For some children, it 
was noted a parent had tuberculosis. Some records contained notes on the doctor or 
nurse who cared for the child. Some records indicated the child was sent to the sanitarium 
(tuberculosis) or hospital and died. For some records, cause of death was not indicated. 
Some records indicated where the child was buried. 

 
51 See Appendix 4. 
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Longevity: 

The shortest duration that a child stayed at the orphanage was one day, others were there 
for years. There were many instances of children being brought by parents, who later 
picked the children up and returned them on one or more occasions. 
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Appendix 3: Sample Orphanage Records Data52 

52 This appendix contains summary data of 505 St. Joseph’s Orphanage Records from 1894–1921. See “Orphanage Records: Register of the Indian Orphans, 1882–
1928,” Register 3, DOM Archive. 

National/Ethnic 
Descent

Number Year
Number 
Arrivals

Year
Number 
Departures

Reason for departure/Person 
who received custody

Number

American 9 1894 1 1903 1 Aunt 11
Arabian 1 1896 1 1906 20 Brother 4
Austrian 32 1897 1 1907 7 Father 162
Belgian 5 1899 2 1908 20 Grandfather 8
Bohemian 5 1902 18 1909 38 Grandmother 15
Croatian 5 1903 6 1910 21 Mother 76
Finnish 1 1904 9 1911 33 Parents 48
French 96 1905 22 1912 23 Sent home 1
German 33 1906 29 1913 26 Sent to parents 2
Indian 220 1907 29 1914 50 Sister 10
Irish 37 1908 14 1915 96 Stepmother 2
Italian 33 1909 13 1916 39 Uncle 12
Polish 9 1910 44 1917 15 Went home 1
Scotch 7 1911 42 1918 6 Stayed 1 day 3
Slovenian 11 1912 22 1919 17 Died 11
Swede 1 1913 32 1920 22 Left 5
Blank 1914 64 1921 20 Left to work 5
Grand Total 505 1915 44 1922 8 Marquette Orphanage 60

1916 25 1923 5 Mt. Pleasant Government School 2
1917 7 1924 6 Placed with Religious Order 33
1918 7 1925 3 Placement 19
1919 9 1926 8 Priest 2
1920 31 1927 1 Ran away 1
1921 23 1928 1 School 2

Blank 10 Blank 19 Blank 10
Grand Total 505 Grand Total 505 Grand Total 505



Appendix 4:  Notations of Deaths

Row Labels
Count of Cause of 
death, if noted Row Labels

Count of 
Other 
information

Accidentally struck on the head by a baseball bat playing outside. 1 Copper Country Sanitarium, Houghton 1
Blue Baby 1 Died at St. Luke's Hospital 1
Both died, no cause noted 1 Funeral at orphanage chapel 1
Consumption 1 Had been discharged to parents December 8, 1962 1
Convulsions 1 Left orphanage June 30, 1938, drowned on July 19, 1938 1
Died at Children's clinic, Mqt. 1 No information noted. 3
Died at Morgan Heights Sanatarium 1 Not formal admission, child court ward, went to boarding home 2/6/1969 1
Died at St. Luke's Hospital 2 Remains taken by father to Hubbell, St. Cecilia 1
Died at St. Mary's Hospital 1 Remains taken by father. 1
Died in sanitarium, houghton 1 Remains taken by mother 1

Drowned 1
She had been taken to St. Luke's for clinic treatment. This record is on a page that shows tose who left in 
1934 (or died). 1

Drowned after he left orphange 1 Was at St. Mary's Hospital. 1
Drowned at quarry pool, south Mqt. 2 Was born July 24, 1895 1
Heart trouble 1 Was placed in a boarding home, 2/21/1957,  Copper City, returned to orphanage 5/16/1957, died at St. Mary's Hospital. 1
No cause noted 22 Was sent to Ann Arbor, died. 1
Pneumonia 4 Was with a family until Jan 10, 1937, returned to orphanage sick. 1
Results of a burn 1 Grand Total 18
Spinal Meningitis 1
Tuberculosis 2
Grand Total 46

Row Labels
Count of Location 
at death Row Labels

Count of 
Nationality

holy family 17 american 14
st. joseph 29 Belgian 1
Grand Total 46 french 2

German 1
indian 10
Indian & French 1
italian 3
Not listed 13
polish 1
Grand Total 46

This summary is from Registers 1–22, DOM Archive.

23



Appendix 5:  Institution Names, Numbers of Orphans, Pupils Women Religious (Sisters)

Year City Assinins/Baraga Location Name Orphans Pupils
Sisters-At St. 

Joseph's

1873 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian)

1874 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian)

1875 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian)

1877 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian)
1880 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian) 7
1881 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian) 7
1883 Baraga Convent of Sisters of St. Joseph, Boarding and Day School (Indian) 11
1886 Baraga St. Joseph's Home (for boys) 15 8
1887 Baraga St. Joseph's Home Orphan Asylum 15 7
1888 Baraga St. Joseph's Home Orphan Asylum 15 8
1889 Baraga St. Joseph's Home Orphan Asylum 15 8
1890 Baraga St. Joseph's Home Orphan Asylum 15 8
1892 Baraga St. Joseph's Home Orphan Asylum for boys and school for Indians 10 200 8
1893 Baraga St. Joseph's Home Orphan Asylum for boys and school for Indians 10 200 8
1894 Baraga St. Joseph's Home Orphan Asylum for boys and school for Indians 10 200 8
1895 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 20 160 10
1896 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 20 160 8
1897 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 30 160 9
1898 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 30 160 9
1900 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 30 112 9
1901 Baraga St. Joseph's Orphan Asylum (for boys) and School for Indians 30 112 9
1902 Assinins St. Joseph's Orphan Asylum (for boys) and School for Indians 30 112 6
1903 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 160 10
1904 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 160 10
1905 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 160 10
1906 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 160 10
1907 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 160 10

Taken from the Official Catholic Directory publication and Catholic Almanacs, 1873-1965.
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Appendix 5:  Institution Names, Numbers of Orphans, Pupils Women Religious (Sisters)

Year City Assinins/Baraga Location Name Orphans Pupils
Sisters-At St. 

Joseph's
1908 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 100 10
1909 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 100 10
1910 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 100 10
1911 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 100 100 10
1912 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 111 146 10
1913 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 117 157 10
1914 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 117 159 10
1915 Assinins St. Joseph's Orphan House (for boys and girls) and School for Indians 117 159 10
1916 Assinins Assinins, Indian Boarding and Day School 110 7
1917 Assinins Assinins, Indian Boarding and Day School 110 7
1918 Assinins Assinins, Indian Boarding and Day School 140 7
1919 Assinins Assinins, Indian Boarding and Day School 140 9
1920 Assinins Assinins, Indian Boarding and Day School 140 9
1921 Assinins Assinins, Indian Boarding and Day School 140 9
1923 Assinins Assinins, Indian Boarding and Day School 105 9

1924 Assinins Assinins, Indian Boarding and Day School 55
7, plus 1 lay 
teacher

1925 Assinins Assinins, Indian Boarding and Day School 55 7, plus 1 lay teacher
1926 Assinins Assinins, Indian Boarding and Day School 82 7
1927 Assinins Assinins, Indian Boarding and Day School 87 7
1928 Assinins Assinins, Indian Boarding and Day School 56 7
1929 Assinins Assinins, Indian Boarding and Day School 51 7
1930 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 56 52
1931 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 56 52
1932 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 80 65
1933 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 64 59
1934 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 65 59
1935 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 72 62
1936 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 72 62
1937 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 62
1938 Assinins St. Joseph's Orphanage (Indian Boarding and Day School) 44

Taken from the Official Catholic Directory publication and Catholic Almanacs, 1873-1965.
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Appendix 5:  Institution Names, Numbers of Orphans, Pupils Women Religious (Sisters)

Year City Assinins/Baraga Location Name Orphans Pupils
Sisters-At St. 

Joseph's
1939 Assinins St. Joseph's Orphanage (Indian Boarding School) 44
1940 Assinins St. Joseph's Orphanage (Indian Boarding School) 57 9
1941 Assinins St. Joseph's Orphanage (Indian Boarding School) 60 9
1942 Assinins St. Joseph's Orphanage (Indian Boarding School) 81 10
1943 Assinins St. Joseph's Orphanage (Indian Boarding School) 60 8
1944 Assinins St. Joseph's Orphanage (Indian Boarding School) 60 8
1945 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 48 8
1947 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 61 9
1948 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 55 9
1949 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 50 9
1950 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 60 10
1951 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 58 10
1952 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 58 10
1953 Assinins St. Joseph's Home of Baraga (Indian Boarding School and Orphanage) 49 10
1954 Assinins St. Joseph's Home of Baraga (Home for homeless Indian Children) 53 11
1955 Assinins St. Joseph's Home of Baraga (Home for homeless Indian Children) 54 57 11
1956 Assinins St. Joseph's Home of Baraga (Home for homeless Indian Children) 54 60 10

Taken from the Official Catholic Directory publication and Catholic Almanacs, 1873-1965.
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Appendix 5:  Institution Names, Numbers of Orphans, Pupils Women Religious (Sisters)

Year Name
Orphans-

Marquette

Sisters-
Holy 

Family

1873

1874

1875

1877
1880
1881 Orphan Asylum Marquette 43
1883 Orphan Asylum Marquette 65
1886 Aemilianum Orphan Asylum for girls 45
1887 Aemilianum Orphan Asylum for girls 45
1888 Aemilianum Orphan Asylum for girls 45
1889 Aemilianum Orphan Asylum for girls 45
1890 Aemilianum Orphan Asylum for girls 45
1892 Aemilianum Orphan Asylum for girls 53
1893 Aemilianum Orphan Asylum for girls 53
1894 Aemilianum Orphan Asylum for girls 53
1895 Aemilianum Orphan Asylum for girls 50
1896 Aemilianum Orphan Asylum for girls 60
1897 Aemilianum Orphan Asylum for girls 60
1898 Aemilianum Orphan Asylum for girls 50
1900 Aemilianum Orphan Asylum for girls 50
1901 Aemilianum Orphan Asylum for girls 50
1902 Aemilianum Orphan Asylum for girls 50
1903 Aemilianum Orphan Asylum for girls Missing #
1904
1905
1906
1907
1908
1909
1910
1911
1912
1913
1914
1915 Holy Family Orphan's Home (Building)
1916 Holy Family Orphan's Home 100 7
1917 Holy Family Orphan's Home 100 8
1918 Holy Family Orphan's Home 96 8
1919 Holy Family Orphan's Home 100 8
1920 Holy Family Orphan's Home 100 8

Taken from the Official Catholic Directory publication and Catholic Almanacs, 1873-1965.
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Appendix 5:  Institution Names, Numbers of Orphans, Pupils Women Religious (Sisters)

Year Name
Orphans-

Marquette

Sisters-
Holy 

Family
1921 Holy Family Orphan's Home 100 8
1923 Holy Family Orphan's Home 152 10

1924 Holy Family Orphan's Home 157 13
1925 Holy Family Orphan's Home 157 13
1926 Holy Family Orphan's Home 190 14
1927 Holy Family Orphan's Home 168 15
1928 Holy Family Orphan's Home 170 15
1929 Holy Family Orphan's Home 162 15
1930 Holy Family Orphan's Home 159 15
1931 Holy Family Orphan's Home 159 15
1932 Holy Family Orphan's Home 185 15
1933 Holy Family Orphan's Home 176 15
1934 Holy Family Orphan's Home 150 14
1935 Holy Family Orphan's Home 250 14
1936 Holy Family Orphan's Home 250 14
1937 Holy Family Orphan's Home 150 14
1938 Holy Family Orphan's Home 200 14
1939 Holy Family Orphan's Home 200 15
1940 Holy Family Orphan's Home 200 15
1941 Holy Family Orphan's Home 200 15
1942 Holy Family Orphan's Home 165 15
1943 Holy Family Orphan's Home 95 15
1944 Holy Family Orphan's Home 111 14
1945 Holy Family Orphan's Home 156 14
1947 Holy Family Orphan's Home 134 14
1948 Holy Family Orphan's Home 143 14
1949 Holy Family Orphan's Home 143 14
1950 Holy Family Orphan's Home 106 14
1951 Holy Family Orphan's Home 117 14
1952 Holy Family Orphan's Home 114 15
1953 Holy Family Orphan's Home 179 14
1954 Holy Family Orphan's Home 60 13
1955 Holy Family Orphan's Home 45 12
1956 Holy Family Orphan's Home 45 12
1957 Holy Family Orphan's Home 52 12
1958 Holy Family Orphan's Home 52 11
1959 Holy Family Orphan's Home 31 9
1961 Holy Family Orphan's Home 75 10
1962 Holy Family Orphan's Home 82 10
1963 Holy Family Orphan's Home 82 10
1964 Holy Family Orphan's Home 22 6
1965 Holy Family Orphan's Home 13 6

Taken from the Official Catholic Directory publication and Catholic Almanacs, 1873-1965.
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