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The “More” of Mission
In these early months of 2017 we are excited to bring back to 
you Mission Update on a regular schedule. We are grateful for 
words of appreciation and encouragement for the Fall 2016 spe-
cial edition.

Over the course of recent months, I have been reflecting on the 
“more” of mission and what that asks of us as we strive to an-
imate a new generation of missioners. This “more” of mission 
seems to be an appropriate theme for this Spring 2017 issue, as 
my own reflections continue to take shape through the lens of 
What is the Mission of the Church? a foundational mission text 
by Roger Schroeder, SVD.  This important book invites us to re-
visit and update our image of mission and to discern the “more” 
of mission for us who journey together in mission.

John Cardinal Tong’s article on Sino-Vatican relationships is an 
excellent example of the joys and complex challenges of the 
“more” of mission today. By offering an overview of the future 
of Sino-Vatican dialogue from an ecclesiological point of view 
Cardinal Tong presents a clear call to update our image of mis-
sion. If mission in China is viewed through the lens of taking the 
Gospel of Christ to China one can easily fail to respect the rich 
thousand-year old history and traditions of Christianity in China. 
Reading the “signs of the times” for Catholics in China today, 
Cardinal Tong reminds us of the importance of reconciliation 
as the path forward in mission. Today, mission in China is more 
about presence, accompaniment, and personal encounter, and 
less about planting churches.

Continuing the theme of the “more” of mission is a fascinating 
interview with Father David Garcia conducted by Jem Sullivan, 
Mission Update editor. As director of the Old Spanish Missions 
in San Antonio, Texas, Father Garcia brings unique perspectives 
on both past and present mission through the essential lens of 
inculturation. Reflecting on the beauty of the art and architec-
ture of the Old Spanish Mission churches of San Antonio, Father 

Continued on the next page...
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Francis’ phrase, is yet another window into the “more” of 
mission today.

We are grateful to Amy for being the first contributor of a 
book review for the Mission Update. Our hope is that her 
essay will inspire others to contribute similar reviews of 
mission themed books for the benefit of USCMA members. 
An invitation to review along with a list of mission related 
books available for review are listed in this issue.

In these Lent and Easter seasons, I remain grateful for each 
USCMA member whose passion and commitment to mis-
sion is a gift to the missionary community. My hope is that 
this issue of Mission Update serves as a personal invitation 
to all members of the missionary community in the United 
States to explore, illuminate, and live the “more” of mis-
sion. We invite you to avail yourself of all USCMA resourc-
es – website, newsletter and Mission Update - to bring the 
“more” of mission to new life in your parish and community 
as we remain, 

Together in Mission, 

Dr. Donald R. McCrabb
Executive Director
dmccrabb@uscatholicmission.org
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Executive Director
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Mary Nguyen
Accountant & Administrative Assistant
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Submissions
The USCMA Mission Update is a quarter-
ly magazine that provides information and 
reflections for its members. We are looking 
for articles, reflections, and scholarly works 
(periodic papers) on mission trends, spiri-
tuality, global concerns, mission education, 
and more. 

If you interested in publishing your work
in Mission Update, please contact our edi-
tor, Jem Sullivan, at: 

jsullivan@uscatholicmission.org.

Garcia reminds us that the best practices of mission in the 
past can and do inspire best practices of mission in the pres-
ent and future.

Another compelling example of sustained reflection on the 
“more” of mission emerging from parishes is to be found 
in Dr. Mike Gable’s insightful interview with Jem Sullivan. 
As Missions Office Director of the Archdiocese of Cincinna-
ti, Mike Gable brings a wealth of parish mission experience 
and insights on the potential for good, fruitful mission and 
the necessity of planning around issues of insurance, risk 
management, safety, health and practical travel tips. 

I think you will find particularly insightful Mike’s reflections 
on the paradigm shift in mission from “doing for others” to 
“being with others” in solidarity, friendship, and respect.  
Developing long term relationships and encountering the 
other in solidarity of life are among the essential ingredi-
ents in the “more” of mission. In fact, it is following the ex-
ample of Jesus himself, who came as one among us, to save 
us by “being with us.” In the Gospels, those who personally 
encountered Jesus were healed and restored to life in com-
munity through the experience of their dignity and inesti-
mable worth in God’s eyes. The “more” of mission invites us 
to imitate Jesus’ example.

In response to our invitation to USCMA members to review 
mission related books, Amy Echeverria offers a compelling 
review of a recent book edited by Ilia Delio titled Person-
al Transformation and a New Creation: The Spiritual Revo-
lution of Beatrice Brutreau. Amy’s reflection is a reminder 
that justice, peace, and the integrity of creation are essen-
tial aspects of mission. How mission integrates and impacts 
the massive transformations in the search for sustainable 
energy sources and the care of our common home, in Pope 
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The Future of the Sino-Vatican Dialogue 
from an Ecclesiological Point of View
By John Cardinal Tong
(Reprinted with permission: Sunday Examiner (Hong Kong) 5 February 2017)

Since my last article on The Communion of the Church in China with the Universal Church, 
which was published in the Hong Kong diocesan weeklies in August 2016, there have been 
many positive responses. I thank God and those who have commented on it. This inspired 
me to seek opinions from experts, who have concern for the Church in China, from both here 
and abroad, to further my theological discussion. After months of prayer and reflection, I now 
offer my view on several important issues related to the Sino-Vatican dialogue from an eccle-
siological perspective. Please continue to pray for the Sino-Vatican dialogue.

The Core Problem: Appointment of Bishops

Over the past year, there have been frequent contacts between the representatives of China and the Holy See. A work-
ing group has been set up, through which both sides tried to resolve the accumulated problems. The core problem to be 
resolved is the appointment of bishops. After several rounds of dialogue, a preliminary consensus has reportedly been 
reached, and that will lead to an agreement over the appointment of bishops. According to Catholic doctrine, the pope 
remains the last and highest authority in appointing a bishop.

If the pope has the final word about the worthiness and suitability of an episcopal candidate, the elections of local Church-
es and the recommendations of the Bishops’ Conference of the Catholic Church in China will simply be a way to express 
recommendations.

It is said that the main concern of the government is whether the candidates are patriotic and not whether they love and 
are loyal to the Church. Therefore, it would be appropriate to say that the agreement will not exceed the present effective 
practice.

Follow-up matters

The Sino-Vatican Agreement on the matter of appointing bishops will be the crux of the problem and a milestone in the 
process of normalizing the relationship between the two parties. However, it is by no means the end of the issue. Both 
parties will still need to continue the dialogue on the basis of the mutual trust developed, to resolve other problems one 
by one with patience and confidence. These problems have accumulated for decades. It would be unrealistic, if not impos-
sible, to expect them to be cleared up overnight. 

The following are some of the problems that remain unresolved:
• The first is how to tackle the issue of the Chinese Catholic Patriotic Association (CCPA). 
• The second is how to deal with the seven illegal self-nominated and self-ordained 
 bishops who have violated Canon Law. 
• The third is how to handle the issue of the more than 30 bishops from the unofficial 

community who are not recognized by the government. China and the Holy See have 
different interests. The Chinese government is concerned with problems on the political 
level, while for the Holy See, the problems are on the religious and pastoral levels.

Therefore, China and the Holy See will treat these differently in terms of their urgency. It can be said that in order to solve 
those three issues in good faith, it must be done without compromising our own principles and sincerity.

Continued on the next page...



4

[Then there is] the future of the Chinese Catholic Patriotic Association. Many people who are concerned with relations 
between China and the Holy See think that the problem of the CCPA is like a mountain between them that is impossible 
to move.

Also, there are Church people who have repeatedly expressed concern that the issue of the CCPA was not mentioned in 
the Sino-Vatican dialogue and even think that Rome has renounced her doctrine of faith. Their reasoning is based on the 
principle of an “independent, autonomous and self-run Church” of the CCPA,1 and the implementation of the principle—
the “self-nomination and self-ordination” of bishops.2 Thus, Pope Benedict XVI stated in his Letter to the Catholics in China 
that the CCPA is a government agency and such an entity is incompatible with Catholic doctrine.3 It may be said that the 
relationship between the CCPA concept of an “independent, autonomous and self-run Church” and the “self-nomination 
and self-ordination” of bishops is a relationship between theory and practice. Both of them are in fact the product of a 
distinctive political environment and pressure. They do not go to the intrinsic qualities of the Church of China, nor to her 
inner pursuit. Both the unofficial and the official communities of the Church in China are actively seeking and expressing 
complete communion and unity with the universal Church. Thus, even though some bishops have been ordained without 
the permission of the pope, they still make every effort to explain to the pope afterwards and ask for his understanding 
and acceptance. Of course, if all the requirements are fulfilled, they will be absolved, accepted and probably be entrusted 
with the power to govern dioceses. 

The dialogue between China and the Holy See implies that changes have already taken place in Beijing’s policy on the 
Catholic Church. It will now let the pope play a role in the nomination and ordination of Chinese bishops. Beijing will also 
recognize the pope’s right of veto and that the pope is the highest and final authority in deciding on candidates for bishops 
in China. Therefore, the Sino-Vatican agreement itself will enable the principle of “self-nomination and self-ordination” to 
go into history. In the absence of “self-nomination and self-ordination,” the CCPA would turn into a patriotic association 
in its strict, literal sense: a voluntary, non-profit, patriotic and Church-loving organization composed of clergy and faithful 
from all around the country.4 Therefore, in my opinion, the future of the CCPA may reorient itself “to encourage clergy and 
faithful to carry out social charities, actively start social services, and work on things of social interest.”5

The question of the seven illegitimate bishops

Another obstacle to Sino-Vatican relations is the illegitimate bishops. The seven bishops (previous article said eight, but 
one died in early 2017), in accordance with the Code of Canon Law, are under the condition of excommunication. In three 
of the cases the Vatican has specifically announced that they are under excommunication, but the others are also under ex-
communication, the lifting of which is reserved to the pope. From the Holy See’s perspective, the difficulties with accepting 
these seven illegitimate bishops are, firstly, that their “self-nomination and self-ordination” constitutes a serious breach of 
Article 1382 of the Code of Canon Law, which stipulates: “A bishop who consecrates someone a bishop without a pontifical 
mandate and the person who receives the consecration from him incur a latae sententiae excommunication reserved to 
the Apostolic See;” and secondly, some are accused of moral conduct problems.

The offences of “self-nomination and self-ordination” and of “moral conduct problems” are different. The proof needed to 
establish the offences is different too. The act of “self-nomination and self-ordination” is obvious to all and the offence is 
definite. However, the accusation of moral conduct problems calls for more obvious evidence. Given the unstable relation 
between China and the Holy See, the Holy See cannot send officials to China to investigate directly. Rather, it may require 
the Chinese official institutions to investigate. No doubt, it will take time. It is rumored that the Holy See and Beijing have 
agreed to deal with the seven bishops’ offensive deeds separately—firstly, the problem of illegitimate consecration and 
secondly, other possible offences. Undoubtedly, this tactic is correct.

As a precondition for pardoning an illegitimately consecrated bishop, participants at the illegitimate consecration 
(including those offering and receiving it) need to show repentance.

The illegitimate act of consecration challenges the fundamental principle that the pope is to be the highest and final
authority in deciding on candidates for bishops of local Churches.

Therefore, as a precondition for pardoning an illegitimate consecration, the offender must on his own initiative submit an 
application to the pope and show willingness to be in communion with the universal Church, asking pardon from the pope. 
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According to reliable information, all of these seven illegitimately ordained bishops have already sent letters to the pope. 
They have expressed their willingness to submit themselves to the pope unconditionally and have pleaded for forgiveness. 
Given such an attitude of repentance, pardon for the penalty of illegitimate consecration is a highly probable outcome. 
Nevertheless, there is one thing that needs clarification. To pardon illegitimate nomination and consecration is not the 
equivalent of acknowledging the administrative right to govern a diocese. Granting or withholding administrative rights 
over a diocese depends on other requirements. For example, has there already been a bishop appointed by the Holy See 
in that diocese? Flaws in the morality of any of the accused bishops also needs to be considered. Only those who are in 
conformity with faith, morality and Canon Law can be granted the administrative rights to a diocese. Considering all these 
aspects, more time and patience will be needed from China and the Holy See before the problem of the seven illegitimately 
ordained bishops can be finally resolved.

Unofficial Community Bishops to be Recognized by Government

The most difficult problem in the Sino-Vatican dialogue is perhaps how to deal with the problem of the more than 30 bish-
ops from the unofficial communities. The legitimacy of the government-sanctioned Bishops’ Conference of the Church in 
China depends on the inclusion of all legitimately ordained bishops in the entire Church in China, not just some of them. 
Therefore, in order to build a bishops’ conference with legality and authority, it is suggested that all the bishops from the 
unofficial communities be recruited as well. Naturally, this will require Beijing’s recognition of their identities and power to 
govern their dioceses as bishops. Undoubtedly, the Holy See will make such a request. Nevertheless, it is not certain how 
willing Beijing is to recognize their identity and the administrative rights of the dioceses of the bishops of the unofficial 
communities. It is hence a major subject of the dialogue for both parties from now on.

The problem of the bishops from the unofficial communities is not a dead-
lock. The unofficial Church community is the result of a special political and 
historical period. There was no mutual trust between the Holy See and Bei-
jing, and this indirectly led to a lack of trust between the government and the 
unofficial community bishops, who insisted on the Church’s principles. Should 
there be an agreement between the Holy See and China on the appointment 
of bishops that will imply considerable mutual trust between the parties, the 
bishops of the unofficial communities would no longer be regarded as the 
opposition for insisting on religious principles. The government impression 
of them would improve. Moreover, the bishops of the unofficial communi-
ties of the Church in China are in fact examples of patriotic citizens. They 
only choose to act differently from their counterparts in the official Church 
communities according to their understanding of Catholic doctrine. As a mat-
ter of fact, the government attitude towards the unofficial communities has 
changed a lot in recent years compared with the 1980s. For most, only their 
identity and administrative rights to the dioceses are unrecognized. They can 
still devote themselves to pastoral work. As the mutual trust between Rome 
and Beijing stabilizes and strengthens, the trust between the government and 
the bishops of the unofficial Church communities will develop.

The key to solving the problem of the unofficial bishops is trust between these bishops themselves and the government. 
Beijing will perhaps ask them to declare explicitly their positions on the Constitution of China, its laws and policies. As 
long as the government does not require an “independent, autonomous, and self-run Church” anymore, as well as the 
“self-nomination and self-ordination” of bishops, all these are not problems for them, since all of the bishops of the un-
official Church communities are good and patriotic citizens. They teach their followers to behave in the same way as well. 
Therefore, since Rome herself has established mutual trust with Beijing, she should strive to help develop the two parties’ 
mutual trust based on what has been achieved. It takes time and patience to establish mutual trust. It should be expressed 
through action as well. We should provide the Holy See, the unofficial community bishops and Beijing with enough time to 
deal with this problem in Sino-Vatican relations.

Continued on the next page...
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Waiting For Entire Freedom or Holding Firmly to the Essential Freedom

After years of dialogue and negotiation, both China and the Holy See have already reached a consensus on the problem 
of appointing bishops. The preceding paragraphs show that the agreement on the matter of the appointment of bishops 
between the Holy See and China could be considered a milestone in terms of the development of relations between both 
sides since 1951. Based on this agreement, the problems of the future of the CCPA, the legitimacy of the illegitimate bish-
ops in the official Church community, the recognition of the underground bishops by Beijing and the establishment of the 
Bishops’ Conference of the Church in China are going to be resolved. From now on, there will be no more the crisis of a 
division between the open and underground communities in the Church in China. On the contrary, these two communi-
ties will gradually move towards reconciliation and communion on the aspects of law, pastoral care and relationships. The 
Church in China will work together to preach the gospel of Jesus on the soil of China.

However, there is an unoptimistic voice about the achievement of the Sino-Vatican Agreement. Such a viewpoint states 
that the issue of the Catholic Church in China is not an individual issue; it is closely related to the problems of other eth-
nic groups and religions; for instance, the problems of Tibet, Xinjiang and the autonomy of nationalities. The Chinese 
government will not and cannot ignore those problems and only deal with those of the Catholic Church. If the Chinese 
government does not put forward a comprehensive plan to solve these problems, it will be difficult to deal only with the 
Catholic Church or to reach any essential agreement with the Holy See in order to protect the religious freedom of the 
Catholic Church. Therefore, according to the social and political situation of China today, it would not be easy for the Chi-
nese government to ensure the rights of religious freedom for the people in China, given there is no clear picture of ensur-
ing and implementing a true sign of religious freedom, such as the freedom to preach, the freedom to operate education 
institutions and the right to own property. Even if the Sino-Vatican Agreement takes place, this kind of agreement is still 
meaningless. So, the Holy See should not act in haste to do it.

There is some confusion over the above-mentioned assertion. First of all, it is true that religious freedom for the faithful of 
the Catholic Church in China is closely related to the freedom and practice of the entire Chinese society. The improvement 
in the freedom of the people in China no doubt benefits the expansion of the religious freedom of the Catholic Church in 
China. However, it would be inappropriate to mix the problems of Catholics with the problems involving Tibet and Xinjiang. 
The problems that the Catholic Church comes across in China are immensely different from those of Tibet and Xinjiang. 
Tibet and Xinjiang are not simply problems of religious freedom, as they are more about the serious problems of certain 
separatists whose understanding of territory and the range of sovereignty as well as the interpretation of the relationships 
between ethnic groups are different from that of the Chinese central government. Therefore, they pursue separation and 
independence. The democratic transformation of Chinese society will perhaps, to a certain extent, weaken the will of some 
separatists to pursue separation and independence. It will not, however, drive the problem from its origin. Western coun-
tries, like Spain, Scotland and Northern Ireland do not have the problem of freedom. However, they do have problems of 
ethnic separatism and are also faced with the threat of terrorist attacks. The problems of Catholics are not problems of ter-
ritory and sovereignty. The Chinese Catholic faithful are generally patriotic, good citizens, who are not willing to engage in 
political activity. They are people who will not threaten political and social stability, and the Chinese rulers understand this 
perfectly. Therefore, they will not put the problems of the Catholic Church and the problems of Tibet and Xinjiang together 
on the same level. The Chinese Catholics too should not compare their problems with Tibet and Xinjiang. Thus, it is not 
reasonable to assert that the solving of the problems of the Catholic Church in China depends on whether the problems of 
Tibet and Xinjiang can be solved or not.

As a religious institution, the Catholic Church in China is not political and has no political aspirations. She has no intention 
of taking part in any political institutions to participate in or advance the political progress of the Chinese society. She seeks 
to live and witness to her belief on the land of China. Therefore, the concern of the Holy See and the Catholic Church in 
China is whether there is room for freedom of religion for her to practice her belief.

The Catholic Church has her own particular administrative system, the hierarchy. The problems that the Catholic Church 
faces and those that other religions in China have both similarities and differences. When compared with other western 
countries, for all religions in China (including the Catholic Church in China), ways to spread the faith, found schools or 
implement the ownership of property of the Church are insufficient. Compared with other religions in China, the Catholic 
Church has a distinguishing feature, which is the appointment of bishops. This is what other religions do not have. In the 
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past, Beijing did not have much confidence in the Holy See, so she did not allow the Holy See to appoint bishops of the local 
dioceses of the Church in China and she enforced the policy of “self-nomination and self-ordination.”
Other religions found in China do not share this feature. When Beijing handles this unique problem of the Catholic Church, 
she will not implicate other religions in it. She will not change her concrete policy towards other religions. This problem is 
just one that the Holy See and the Catholic Church in China want to solve urgently, whilst other religions are not concerned 
about it. Therefore, it is unreasonable to muddle the problems of the Catholic Church with those of other religions. They 
have no mutual implications.

Compared with freedom in other aspects, “the freedom for the pope to appoint bishops” is part of the religious freedom 
of the Catholic Church, which has originated from her fundamental doctrines. The lack of the ways to spread the faith, to 
establish educational institutions and to own Church property will not threaten or harm the nature of the Catholic Church 
in China, nor will it cause great harm to the nature of the Catholic Church.

If Beijing is now ready to reach an agreement on the appointment of bishops with the Holy See, the Church in China will 
enjoy an essential freedom, albeit not complete freedom.

Since the Catholic Church in China can keep her Catholic traditions and be a Catholic Church in the true sense, how can it 
be said that the freedom for the Holy See to appoint bishops is not a “true freedom of religion?” And how could it be said 
that because the political environment does not favour the Catholic Church in China, allowing it to enjoy complete freedom 
in the ways of spreading the faith, to found schools and to recover her properties, the Catholic Church in China has to wait 
for a long time and the Holy See needs to give up on the present agreement with Beijing? If the Church gives up the present 
essential freedom, she may not gain more, but might end up losing all her freedom. The choices in front of us are either 
to embrace the essential freedom now and become an imperfect, but true Church, then struggle for complete freedom in 
the hope of moving towards a perfect Church, or we give up essential freedom and have nothing at all, and then wait for 
complete freedom—but no one knows when this will ever happen. In fact, the moral principle of the Church teaches us to 
choose the lesser of two evils. Therefore, under the teaching of the principle of healthy realism that Pope Francis teaches 
us, it is clear which path the Catholic Church in China ought to take.

25 January 2017
The Feast of the Conversion of St. Paul the Apostle

Endnotes

[1]  The Statutes of the Chinese Catholic Patriotic Association (passed at the Seventh Assembly of Catholic Representa-
tives in China in July 2004), Article 3 of Chapter 1; on the website of State Administration of Religious Affairs, issued 
in 2004. http://www.sara.gov.cn/zcfg/qgxzjttxgjgzd/6427.htm

[2]  The Regulations of Election and Ordination of Bishops in China under the government-sanctioned Bishops Confer-
ence of the Catholic Church in China, on the website of Catholic Church in China, issued in 2013. http://www.chi-
nacatholic.cn/html1/report/1405/570-1.htm

[3]  Pope Benedict XVI, Letter to the bishops, priests, consecrated persons and lay faithful of the Catholic Church in the 
People’s Republic of China, 2007, number 7.

[4]  The Statutes of the Chinese Catholic Patriotic Association (passed at the Seventh Assembly of Catholic Representa-
tives in China in July 2004), Article 2 of Chapter 1; on the website of State Administration of Religious Affairs, issued 
in 2004.

[5]  The Statutes of the Chinese Catholic Patriotic Association (passed at the Seventh Assembly of Catholic Representa-
tives in China in July 2004), Article 4 of Chapter 2; on the website of State Administration of Religious Affairs, issued 
in 2004.

http://www.sara.gov.cn/zcfg/qgxzjttxgjgzd/6427.htm 
http://www.chinacatholic.cn/html1/report/1405/570-1.htm
http://www.chinacatholic.cn/html1/report/1405/570-1.htm
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Job Opportunity

Associate Director for the National Collections Office/Director for the Church in Africa

The US Conference of Catholic Bishops (USCCB) seeks an experienced and creative leader to staff its Sub-
committee on the Church in Africa and to grow and administer the bishops’ pastoral grant initiative for 
the Church in the region. 

The director provides support to the subcommittee; oversees two annual grant cycles, assessing the 
needs of applicants and maintaining effective relationships with episcopal conferences and diocesan 
leadership across Africa; supervises a Grant Specialist and, with the assistance of the Grant Specialist, 
manages a $2+ million grant program from receipts of an annual national collection. The Director coordi-
nates activities and meetings between the bishops of the U.S. and Africa and works with promotion staff 
to develop materials and programs to promote the needs of the Church in this region and opportunities 
for Catholics to support them. The Director contributes to the bishops’ strategic plan for the Conference 
and must demonstrate a willingness and ability to understand, respect and contribute to the USCCB’s 
mission and fulfill the job duties in accordance with its Catholic identity. 

Strong candidates will have lived, worked, studied or traveled in Africa and will have significant experi-
ence in pastoral outreach. Must be able to travel. Experience with fundraising at the parish or diocesan 
level is very helpful as is experience in writing and public speaking. Broad and deep understanding of 
African culture, especially in a religious context, is essential. Candidates must be highly organized and 
willing and able to work collaboratively with peers, colleagues and others to achieve mission goals and 
objectives.

Other requirements include: Master’s degree or Bachelor’s degree plus equivalent experience in Inter-
national Studies, African Studies (particularity in the Church of Africa) Theology, or Pastoral Ministry; 
proficiency in French and/or Portuguese; knowledge of Italian is beneficial; 7 years’ minimum experience 
in related work fields.

Full Job Description and Application information is available at https://www.irecruit-us.com/index.
php?OrgID=I20121215&pg=initiallist (under Office of National Collections).

If you have any job opportunities you would like to share 
with USCMA members and friends, please contact Stephen F. Scott,

Associate Director and Director of Programs, 
at sscott@uscatholicmission.org

https://www.irecruit-us.com/index.php?OrgID=I20121215&pg=initiallist
https://www.irecruit-us.com/index.php?OrgID=I20121215&pg=initiallist
mailto:sscott%40uscatholicmission.org?subject=position%20to%20share
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Consider Making a Donation to USCMA
All donations to the United States Catholic Mission Association are tax deductible 
and will go to help USCMA fulfill its mandate to Promote Mission and Global Sol-
idarity.

To make a donation, please contact Diane Conocchioli at (202) 832-3112 
or dconocchioli@uscatholicmission.org. 

You can  also mail your donation to:
United States Catholic Mission Association

415 Michigan Ave. NE, Suite 102
Washington, DC 20017-4502

Pope Francis on Migration
Below is a Vatican-provided translation of Pope Francis’ address to participants of an International 
Forum on Migration and Peace taking place in Rome, whom he received in the Vatican this morning.

Organized by the new Vatican Dicastery for the Promotion of Integral Human Development in collab-
oration with the Scalabrini International Migration Network, the two-day international forum aims to 
stimulate dialogue on the root causes of migration and to elaborate and propose the best solutions 
for an ethical approach on the international management of migration, as well as the integration of 
migrants in hosting communities, and to concretely influence migration policies and practices:

* * *
Our commitment to migrants, exiles and refugees is an application of those principles and values of 
welcome and fraternity that constitute a common patrimony of humanity and wisdom which we draw 
from. Such principles and values have been historically codified in the Universal Declaration of Human 
Rights, and in numerous conventions and international agreements. “Every migrant is a human person 
who, as such, possesses fundamental, inalienable rights that must be respected by everyone and in 
every circumstance” (ibid., 62). Today more than ever, it is necessary to affirm the centrality of the hu-
man person, without allowing immediate and ancillary circumstances, or even the necessary fulfilment 
of bureaucratic and administrative requirements, to obscure this essential dignity. As Saint John Paul 
II stated, an “irregular legal status cannot allow the migrant to lose his dignity, since he is endowed 
with inalienable rights, which can neither be violated nor ignored” (John Paul II, Message for World 
Migration Day, 25 July 1995, 2). From the duty of civility is also regained the value of fraternity, which is 
founded on the innate relational constitution of the human person: “A lively awareness of our related-
ness helps us to look upon and to treat each person as a true sister or brother; without fraternity it is 
impossible to build a just society and a solid and lasting peace” (Message for the World Day of Peace, 8 
December 2013, 1). Fraternity is the most civil way of relating with the reality of another person, which 
does not threaten us, but engages, reaffirms and enriches our individual identity (cf. Benedict XVI, Ad-
dress to Participants in an Interacademic Conference on “The Changing Identity of the Individual”, 28 
January 2008).[Original text: Italian] [Vatican-provided translation]

mailto:dconocchioli%40uscatholicmission.org?subject=
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Reflections on the “More” of Mission:
An Interview with Dr. Mike Gable

By Jem Sullivan
Mission Update Editor

Dr. Gable, we are so grateful for your willingness to share with USCMA Mission Update readers some of the 
insights that have shaped the Archdiocese of Cincinnati’s efforts to make mission trips smart, safe, holy and 
respectful. Could you describe the problem you set out to solve?

With roughly 1 million youth and 1 million adults U.S. Christians making mission/immersion/parish twinning trips each 
year there is great potential for good, fruitful results AND for paternalism or serious accidents due to poor planning. Part 
of the problem, for at least our archdiocese, has been the lack of clear advice and regulations and a central office/website 
which trip planners can turn to for help on issues of insurance, legalities, risk management, safety, and health, as well as 
practical travel planning tips.

To respond to this need, various offices of the Archdiocese of Cincinnati collaborated to produce practical advice, rules, and 
guidelines.  We sought to encourage and enable our schools, churches, and other institutions to produce holy, smart, and 
effective trips and to help eliminate harm to trip participants as well as costly lawsuits.

Why was it important to involve so many other offices in the Chancery in your day long program?

Because of the many trip issues mentioned above and other complexities of both domestic and foreign archdiocesan spon-
sored trips, some that include students 18 years old and under, we needed to bring together various archdiocesan offices: 
Risk Management, Safe Environment for Children and Youth, Mission, Youth and Young Adults, Finance, archdiocesan law-
yers and various other resource persons with trip leadership experience.

After 10 months of research and meetings, our offices not only produced trip guidelines available on our Risk Management 
website, but Archbishop Schnurr recommended that we provide a 4 hour workshop to explain these rules and field many 
questions and comments. All trip leaders/organizers and/or parish business managers were strongly urged to attend. We 
are considering offering this workshop once a year.

When you speak about reasons for immersion/mission trips you note the need for a shift from doing for others 
to being with others in a spirit of meekness, friendship, prayer and solidarity to grow together in Christ. Why 
is this shift important in planning for mission travel?

I think the model of moving from doing for others to being with/for others comes from the respect Jesus demonstrated in 
his own day. Jesus was nearly silent for most of the first 30 years of his earthly life.  He used that time to listen to others, 
to make friends and to pray, long before he began to preach or “go on mission.” Even when he went ‘public,’ he took time 
just to BE with children, hurting lepers, widows, fisher-persons. Their faith healed them simply because Jesus spent time 
with them and empowered them.

If a long-lost cousin invites you to his home for the first time in some other state, he/she would be insulted if you showed 
up with paint buckets and bricks without first getting to know the family and building a relationship with them.  It’s about 
respect and friendships first.

It’s about going as students to learn from our hosts about their understanding of God in their lives, how they worship, build 
family/communities/ friendship, seek justice, etc.  That might inspire us to transform our own personal lives and social 
systems back home. While learning from them, we may be invited to share our faith in Christ, our church cultures, and to 
learn to truly dialogue as we grow together in SOLIDARITY as members of our Lord’s family.
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By going on our first trips as learners, not just as doers, we eliminate the sense that “we did our bit to help those people 
so we can move on.” But rather we can view these early journeys as entrance ways to begin to understand the very deep 
and complex issues of trade, histories of colonialism/imperialism. We recognize that it will take many years of committed 
social justice work in the U.S. to end the causes of poverty and oppression. Who knows, maybe these trips will teach us 
how to eliminate personal and social racism back home too!

A recent study shows that “building/construction projects” are the top priority for mission groups coming from the U.S.  
Developing long-term relationships were a much lower priority.  The study also demonstrated that our hosts in Latin Amer-
ican and Africa had just the opposite priorities.  Many hosts can build better, cheaper homes/projects than mission groups 
do. What hosts seek are long-term solidarity, friendship and commitment to learn about their talents, challenges, and 
cultures. And they want to learn about our efforts to build more just trade laws, agricultural and business arrangements 
that will allow them to strengthen their own nations for themselves.

Note!  Go to the USCMA website for the 3rd Wave of Mission to find training modules for advice on parish twinning, the 
mission process, relationships, culture and mission.

What are some “best practices” that a parish can implement to strengthen its mission trips?  And how might 
a diocesan director – from a different diocese – begin to replicate this type of program for their diocese?

First and foremost, build trips on a basic, easy-to-read theology of solidarity and accompaniment. One helpful short article 
is entitled “What Catholics Should Know about Solidarity” by Marie Giblen from the “Catholic Update” series.  She ex-
plains clearly the difference between working out of a model of compassion and solidarity, that demands more long term 
listening and social analysis.  From a “heroic” model of mission where the white “savior” comes to fix the other, or from a 
“humble” model of mission where we come to learn, appreciate and dialogue with equal partners.

The best trip guidebook that explains these models of solidarity and humility with nearly 90 pages of best practices is, “A 
guidebook for short term mission experiences” by Julie Lupien of missiontomission.org.  She gives excellent tips and dis-
cussion questions to help prepare groups before trips, during, and after trips.
Also read the U.S. Bishops’ letter, “Called to Global Solidarity: Challenge to U.S. parishes” that promotes parish twinning, 
mission trips, etc.  An excellent foundation for such ministries.

More specifically, trips have better long term results if trip leaders have their groups study 
some of the more vital aspects of the history, religious, social, cultural, political, and economic 
issues of the people and places they will visit. For instance, are there local Guatemalans who 
could help educate and help plan better trips? And trippers should have prepared questions 
during the trip for good dialogue to show true interest and respect for their hosts. And, there 
should be clear cut plans on what to do upon the return from their trips.  How can the return-
ees plug into local social justice groups like Bread for the World, their local diocesan social 
justice office, immigration law reform organizations, or local solidarity groups for local undoc-
umented people? I highly recommend the booklet, “Preparing to Come Home from a Mission 
trip” from Bread.org.

Could not these trips lead to parish and/or school long term twinning relationships to involve 
many others in pastoral/spiritual friendships?  This is also one of the key ways to deal with the 
racism, xenophobia, and isolationism that is growing in our nation today.

Again, go to the USCMA website for 3rd Wave of Mission training modules for trip preparation and parish twinning.

Continued on the next page...
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Could you share some insights you gained from the experience of developing and implementing the workshop 
for the Archdiocese of Cincinnati?

YES!  The crucial importance of avoiding “negligence” when planning, organizing and leading trips.  If careful planning is 
not done to put in place procedures to deal with accidents trippers can die, if trip leaders, for example, don’t know where 
the local hospital is located. Or if youth are given power tools they’ve never used before, if chaperons are not certified and 
trained for child protection, and security guards are not employed for special events/trips, then lawyers can easily sue the 
trip leaders, church/school and diocese for negligence.

What advice would you have for parishes – or campus ministries, hospitals, or high schools – that do not have 
this level of support from their diocese? And what are some next steps to consider in ongoing implementation 
of the guidelines for mission trips developed by the Archdiocese of Cincinnati?

NOTE!! To learn a great more about parish/school twinning, go to http://www.catholiccincinnati.org and click on “Office 
of Mission.” And go the same main website - http://www.catholiccincinnati.org - to learn about the key components of 
mission trip planning at “Office of Risk Management” and click on “Insurance coverages” then “Trips-Domestic & Interna-
tional.”  There you will find on that website: “key points for planning,” “permission & release forms,” ‘planning check lists,” 
and “Safe environment for Children and Youth.”

And go to the USCMA website for the 3rd Wave of Mission training modules and for expert trainers willing to go to your 
diocese, school or parish to enhance your efforts for God’s reign of solidarity.  In addition, I am personally willing to offer 
advice at: mgable@catholiccincinnati.org.

Check out the Third Wave of Mission Institute!

The Third Wave of Mission Institute has created several modules for people 
preparing for mission trips. These online resources are free online. Go to 
www.thirdwaveofmission.org for the modules that are available online.  

http://www.catholiccincinnati.org
http://www.catholiccincinnati.org
mailto:mgable%40catholiccincinnati.org?subject=
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The Faith of the People in the Art of the 
Old Spanish Missions of San Antonio

An interview with Father David Garcia
 

By Jem Sullivan
Mission Update Editor

Father David H. Garcia is Administrator of Mission Concepcion and Director of the Old Span-
ish Missions of San Antonio. Ordained in 1975, he was rector of San Fernando Cathedral in 
San Antonio from 1995 - 2008. Father Garcia also serves since 2008 as Senior Advisor for 
Clergy Outreach for Catholic Relief Services, the official international humanitarian agency 
of the Catholic community in the United States. From 2011-2014, under his leadership, Old 
Spanish Missions received eight awards for restoration work, including the prestigious Texas 
Governor’s Award for Historic Preservation. In July 2015, the San Antonio Mission Churches 
were inscribed on UNESCO’s World Heritage List. 

Thank you, Father Garcia, for your willingness to share with readers of Mission Update your work of pre-
serving the historical, structural and spiritual significance of the San Antonio Missions, the four colonial-era 
churches established throughout the 18th century as an outreach of the Spanish/Mexican Catholic Church. 
Describe for our readers how the Missions’ Franciscan Fathers ministered to the needs of the native people 
and spread the Gospel of Christ in the 18th century.

The history of what we now know and call Texas begins when the Spanish looked to settle and colonize the area around 
southern Texas in the San Antonio valley. This was an ideal location because it was agriculturally rich with verdant soil and 
abundance of animals. The Franciscan friars wanted to spread the Gospel here, while the Spanish sought to settle the land. 
The native Americans, mostly Apache and Comanche tribes, who lived in the area were hostile to the colonizers and even 
attacked the Franciscans. But there was one native tribe, the Coahuiltecan, who were nomadic and they responded posi-
tively to the missionaries. What is important to remember is that the Franciscans reached out to the whole human person. 
What I mean is that they shared the Gospel by helping the natives transition from a nomadic life to a more settled way 
of life based on a reliable food source. The friars taught them various trades in agriculture, farming, building, carpentry, 
and other practical skills to improve their daily life. The four mission churches of San Antonio are witnesses to this original 
mission of the Franciscan fathers. The mission communities were small towns led by Franciscans who lived and worked 
among the native Americans.

The missions’ Franciscan Fathers ministered to the needs of the native people to spread the Gospel. The missions became 
economic centers of trade, agriculture and crop irrigation, as well as livestock and cattle ranching. However, after 1824 the 
four missions were largely neglected. In the early 1900’s, the Church once again assumed responsibility and have since 
worked towards preserving their structural, historical and spiritual significance.

Some 300 years after their founding, the Missions continue to serve as parish churches of the Archdiocese of 
San Antonio. Share with us the real connections that exist between past and present mission in these historic 
churches of San Antonio.

Today, this south side of the city of San Antonio is mostly made up of working class and poor neighborhoods. The Missions 
continue in many ways the work of the Franciscan friars of the past missions. There is a living connection between past 
and present mission in the historic churches of San Antonio. For instance, we serve many social needs of our parishioners 
today, through a food pantry that is run by the Sisters in the parish. Along with other social and community services, this 
parish food pantry feeds many families whose budgets are stretched in hard economic times. And we minister the sac-
raments to our parishioners and preserve and continue in a very real way the many local devotions, spiritual practices, 
and cultural and religious traditions that began with the Franciscans in the original missions. For instance, the Franciscan 

Continued on the next page...
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traditions honoring Our Lady of Guadalupe, traditional native American dances celebrating liturgical seasons and feasts, 
and the popular tradition known as the Posada, where people go from home to home re-enacting the journey of Mary and 
Joseph as they looked in vain for a place for Jesus to be born. These popular devotions and spiritual and cultural traditions, 
begun by the Franciscans, continue in the parish life of the mission churches today.

What role did sacred art and architecture serve in the mission outreach in the original mission churches?

Art and architecture served as a “catechism” for the people who gathered to pray in the original mission churches. Re-
member that people then were illiterate so they could not read the Bible or the lives of the saints. The art and architecture 
conveyed the Gospel figures and stories so that ordinary people could enter into the meaning of the stories of faith. 

Let me give an example of what I mean. In the San Jose Mission church 
the front façade has spectacular carvings showing the Tree of Life of Je-
sus. At the lowest level, on either side of the church door, are two sculp-
tures of the parents of Mary, Saint Joachim, on the left, and Saint Anne 
on the right. Saint Anne holds the child Mary. Over the church entrance a 
beautiful sculpture of Mary welcomes the faithful into the sacred space. 
Above, on the second level are sculptures of Saint Dominic on the left, 
and Saint Francis on the right. And at the center is the patron saint of 
the church, Saint Joseph who carries the child Jesus, the Word of God. 
The native peoples did not need writing or texts to understand the sto-
ry of the life of Jesus and the patron saint of their church. They simply 
looked at the façade and understood the Gospel story of the life of Jesus. 
Inside the church, they saw more images, paintings, sculptures, and the 
retablos, the carved wooden altar piece that told other stories of faith. 
Then through reenactments of the Gospel stories in Passion plays the 
faithful were drawn into the Gospel narratives in a powerful way. We 
learn through all the senses and the art and architecture of the mission 
churches appealed to the whole human person.    
  
In the art and architecture of the San Antonio Missions we also see many examples of the interweaving of Spanish and 
Coahuiltecan cultures in the decorative elements of churches, which combine Catholic symbols with indigenous designs 
inspired by nature.

Tell us about the Mission churches today?

Today, as the San Antonio Missions near the 300th anniversary of their founding, 
they continue to serve as vibrant parish churches of the Archdiocese of San An-
tonio. There is a rich transmission of popular religious, cultural, and devotional 
traditions that endures from three hundred years ago into the present. Popular 
religious devotions and liturgical traditions continue on liturgical feasts like Palm 
Sunday, Holy Thursday and Good Friday. These mission churches are stable com-
munities of parishioners as well as historic sites that welcome numerous visitors 
and tourists each year. 

It has been a great honor for me to be so closely involved in efforts to restore, 
preserve, and enhance the original art and architecture. My work began at the 
Cathedral and gradually I got involved in raising millions of dollars to restore the 
Cathedral and the four Mission churches. For me, this has been a call within a 
call and a great honor to touch the most historical buildings of our faith in the 
United States.  
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A Book Review of 

Personal Transformation and a New Creation: 
The Spiritual Revolution of Beatrice Brutreau, 

Ilia Delio, Ed., Orbis Books, 2016.

By Amy Echeverria
USCMA Vice-President

If there existed a universal job description for missionaries, ‘reading the signs of the times’, 
would surely be among the principle responsibilities.   And if there were to be mandatory bib-
liography for reading to help in that task, Ilia Delio’s new book, Personal Transformation and 
a New Creation: The Spiritual Revolution of Beatrice Bruteau, could surely be among a short-
list.  In Personal Transformation, Delio gathers a collection of people who, ranging in fields 
from, academia, theology, spirituality, philosophy, art, and activism have been influenced and 
touched by Beatrice Bruteau’s life and work.  Each chapter unpacks Bruteau’s contributions to 
the fields of theology, philosophy, spirituality, which when woven together reflects her holistic 
and integrated approach to articulating a spiritual revolution of human thinking and relating to 
one another and the whole of Creation.  While mission and being missionary is not explicitly 
addressed in the book, what it does offer is a theological and spiritual outlook that propels the 
reader in hope that our unfinished evolutionary journey of human consciousness is leading us 
towards a future that is more just, peaceful, whole, and interconnected; something to which 
our missionary vocation is dedicated.    

This book is a tribute to the life of Beatrice Brutreau, according to the book a largely unknown American theologian and 
philosopher, offers shining insight for reading the signs of the times that we are living a critical moment in the unfolding 
evolution of humankind.  Developed in three sections, the book brings the reader through a deep-dive journey of spiritual, 
theological, and philosophical ideas that begins and ends with a personal encounter with Bruteau.  Throughout the book, 
the reader gets a sense that Bruteau is as personal as she is universal.  Clearly relationship is at the heart of Bruteau’s 
thinking and living which is reflected in both the way she cherished being in relationship with people as well as her natural 
inclination towards making the relationships between different ideas and religions into harmonious balance as the book 
portrays.  

Closely tied to Bruteau’s story is Pierre Teilhard de Chardin who figures prominently throughout the book.  As multiple 
authors note, Brutreau is highly influenced and inspired by the writings of de Chardin.  Therefore, the reader has the plea-
sure of encountering what appears to be a century-long dialogue between de Chardin and Brutreau through their writings.   
More than just a student of de Chardin, carrying forward his ideas, Brutreau brings her own insights and challenges to 
thinking about the evolution of human consciousness which Delio describes as characteristically “phenomenological, ex-
periential and praxis oriented” (p.114).  Each of the book’s contributors affirm Bruteau’s non-dual thinking and approach 
to the world, a vision that is sorely needed in the Church and society as a whole. 

At the heart of the book is an exploration of Bruteau’s contributions to a number of themes including but not limited to 
the Trinity, Love, Personhood, and Liturgy from the perspective of an evolving human consciousness.  That is to say, for 
Brutreau, the spiritual revolution is that we free ourselves from the bondage of static, dualistic thinking and being and 
open ourselves to the freedom and inclusivity that comes when we understand our own being as intimately linked with the 
other which she describes,  “And so withdrawing from our sense of limited identity with a restricted self, after realization of 
our transcendence and freedom and our nature as ecstatic lovers who enter into profound union of nondual perichoresis, 
we turn our faces outward again in the creative process of incarnation”.  (p.106) 

Continued on the next page...
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As this passage suggests, to read this book through a missionary lens, puts us in touch with our wounded and divided 
world and how Bruteau’s insights expand our moral and spiritual imagination to respond in ways that bring healing and 
wholeness.  Another example comes from one of the book’s contributors, Brie Stoner, who draws on both de Chardin and 
Brutreau to assert that, “We must employ all of our creativity, intellect, and spiritual efforts to revise dogma and write 
new liturgy, evolving that which is contrary to the incarnational message and the millennial collective consciousness that 
is beginning to see from and as a whole.”  She continues, “God must now emerge in our hearts as the very dynamism and 
interconnectivity of our universe by being understood inextricably within matter while infinitely ahead calling it toward 
its greatest convergent potential.” (p.153).  Embracing such a praxis oriented theology and spirituality could unlock new, 
creative and loving responses to some of the world’s most pressing realities such as migration, environmental destruction, 
poverty, and war.  

The book is a delightful mix of personal accounts of the authors with Brutreau and serious theological, spiritual, and praxis 
orientated exploration of Bruteau’s teachings and writings.  In a world where we are met with social, economic, and polit-
ical crisis at nearly every turn, Personal Transformation offers an undergirding of hope and possibility for our world today 
and tomorrow when, as Bruteau beautifully contemplates the Holy Thursday image of “the beloved disciple yearning for 
intimacy, turns his back towards Jesus’s breast and leans into the heart of Jesus”.(p. 89)  This seems to be at the heart of 
Bruteau’s desire for all of us, “We are coming to know the Sacred Heart from the inside, inside his consciousness, and in-
side our consciousness. And our ‘inside’ comes to be more and more coincident with his ‘inside’. His heart is becoming the 
heart of our heart.” (p.90).  And it is in this heart-centered interbeing that individual transformation becomes a unifying 
transformation of communion consciousness and being with the whole of Creation.  

If you’re looking for Easter reading, Personal Transformation is a great companion in this season of hope in the power of 
God’s unending and still evolving transformative, unifying, and generative love incarnated in and through us.      

Invitation to USCMA members 
to review mission themed books

Would you like to read and review a book on mission related themes? By writing a review of the book you avail 
of the opportunity to read a mission themed book and share it with USCMA members as well!

From time to time the USCMA office receives books for review. We are happy to offer USCMA members an 
opportunity to write a review of one of these books. Your review will be published in the next issue of Mission 
Update journal. 

If you would like to review any of the books listed below, please contact Jem Sullivan, Mission Update editor, 
at jsullivan@uscatholicmission.org for details.

Thank you for considering this invitation!

mailto:jsullivan%40uscatholicmission.org?subject=
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Pope Francis, I Believe: The Promise of the Creed, Orbis 
Books, 2016

Pope Francis, Care for Creation: A Call for Ecological 
Conversion, Orbis Books, 2016

Jacquineau Azetsop, ed. HIV & Aids in Africa: Christian 
Reflection, Public Health, Social Transformation. Orbis 
Books, 2016

Bishop Ricardo Ramírez, C.S.B. Power from the Margins: 
The Emergence of the Latino in the Church and in 
Society. Foreword by Cardinal Sean O’Malley. Orbis, 
2016.

Agbonkhianmeghe E. Orobator, ed. The Church We 
Want: African Catholics Look to Vatican III. Orbis Books, 
2016.

Kevin Ahern, Meghan J. Clark, Kristin E. Heyer, and 
Laurie Johnston, Public Theology and the Global 
Common Good: The Contribution of David Hollenbach, 
S.J. Foreword by Margaret A. Farley. Orbis Books, 2016.

Tom Roberts, Joan Chittister: Her Journey from 
Certainty to Faith. Orbis Books, 2015.

Oscar Romero, The Church Cannot Remain Silent: 
Unpublished Letters and Other Writings, Orbis Books, 
2016.

R. S. Sugirtharajah, Voices from the Margin: 
Interpreting the Bible in the Third World, 25th 
anniversary edition, Orbis Books, 2016

Books for review
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American	Society	of	Missiology	
	

2017	Annual	Meeting	
June	16	–	18	

Wheaton	College,	Wheaton,	Illinois	
	

Missiology’s	Dialogue	Partners:	
Practitioners	and	Scholars	Conversing	about	the	Future	of	Mission	

	
The	study	of	Christian	mission	has	been	undertaken	from	numerous	perspectives,	and	increasingly	
engages	disciplines	that	have	long	avoided	the	topic.	At	the	same	time,	some	missionaries	and	
mission	administrators	also	feel	distant	from	academic	missiology.	This	year’s	conference	will	bring	
together	for	our	plenary	sessions	scholars	and	practitioners	who,	though	perhaps	not	formally	
missiologists	or	theologians	of	mission,	consider	Christian	mission—in	practice	or	theory,	past	or	
present—from	their	particular	academic	homes	or	vocational	settings.	Scholars	with	similar	
disciplinary	orientations	and	from	within	mission	studies—that	is,	within	the	ASM’s	existing	
guild—will	briefly	respond.		
	
The	goal	will	be	to	help	reconnoiter	the	edges	of	mission	studies—often	settings	where	the	word	
“mission”	goes	unspoken—and	to	think	about	implications	of	those	edges	for	the	missionary	life	of	
the	churches	and	scholarly	approaches	to	Christian	mission.		
	

For	a	full	statement	of	the	conference	theme,	visit	the	ASM	website.	
Registration	for	the	annual	meeting	will	open	in	January	2017.	

	
	

Plenary	Speakers	
	
Kristin	Colberg	–	Theology	Department,	St.	John’s	University	
Hunter	Farrell	–	World	Mission	Initiative,	Pittsburgh	Theological	Seminary	
Naomi	Haynes	–	Social	Anthropology,	University	of	Edinburgh	
Paul	Kollman	–	ASM	President,	Center	for	Social	Concerns	&	Department	of	Theology,	University	of	
Notre	Dame	

	
	

Call	for	Presentations	
	
This	year’s	conference	will	consider	missiology	at	the	places	where	it	meets	other	disciplines	and	
the	practice	of	mission,	seeking	to	create	conversations	among	the	three	plenary	speakers	and	
other	ASM	members	about	the	ways	missiology	and	mission	practice	interact,	and	how	mission	
studies	ought	to	relate	to	academic	disciplines	that	missiologists	engage	in	their	work—especially	
theological	and	social-scientific	fields.		
	
To	this	end,	we	invite	presentations	that	consider	the	relationship	of	mission	practice,	missiology,	
and	other	scholarly	fields.	Examples	of	topics	in	line	with	the	conference	theme	might	include:	

• Ethnographic	analyses	of	missionary	practice	that	draw	upon	historical	and	social-scientific	
scholarship	in	pursuit	of	missiological	insight.	

• Studies	of	Christian	churches	pursuing	missional	ecclesial	practice	that	use	quantitative	or	
qualitative	data	to	understand	Christian	practice	and	self-understanding.	

Study Guide to 
the Aparecida Document

In his Papal Exhortation, Evangelii Gaudium, Pope Francis speaks about the importance of the Aparecida 
Document published by CELAM, of which Pope Francis was a member before his election. 

The Study Guide is in both English and Spanish (offered in a bilingual edition) and is perfect for group discussions, 
parish trainings and further study into what it means to be a missioner. 

The Study Guide for use with the Aparecida Document is only $20.00 (includes shipping and handling). To order 
your copy, contact our office staff at uscma@uscatholicmission.org or call us at (202) 832-3112.

mailto:uscma%40uscatholicmission.org?subject=
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Sponsor USCMA’s Mission Update
the Quarterly Journal of the U.S. Catholic Mission Association. 

USCMA accepts sponsorships for the Mission Update. There are four issues published each year (February, 
May, August, November). 

Special Introductory Sponsorship - $1,500 per issue or $5,000 for 2017. To arrange this sponsorship, please 
contact Diane Conocchoili, dconocchoili@uscatholicmission.org or call 202-832-3112. 

Sponsorships can be for a single issue or for the whole year. Ideally, there is one sponsorship per issue al-
though the same sponsor can select multiple issues. Shared sponsorships are available but they must be mu-
tually agreed to by all the parties involved. Sponsors are acknowledged in the journal and provide space for a 
one page ad (if requested). Sponsors are also acknowledged on article reprints and on the USCMA Website.

Mission Update is made available to all current USCMA members, seminaries, libraries, international mission 
agencies, and mission offices (937). In 2017, USCMA is reaching out to all US Catholics who support mission 
and want to grow in their self-understanding as missionary disciples. Free trial memberships will be given 
to individuals who request. Consequently, the number of memberships will grow in 2017 since all members 
receive the Mission Update. 

Mission Awareness and a Convocation

The United States Catholic Mission Association has been invited to participate in the Con-
vocation of Catholic Leaders – The Joy of the Gospel in America (July 1-4, 2017, Orlando, 
FL). USCMA is looking for members to be a part of a Mission Animation Task Force. 

There are five goals for the convocation: a) What does social analysis tell us about the “landscape” of the United States 
today? How can we respond? b) How does the call to Missionary Discipleship affect the way we structure Church pro-
gramming? c) How do we witness to, live out, and celebrate our faith in the public square? d) What is the spirituality of a 
missionary disciple and what does the communion of saints have to teach us? e) What does it mean for parishes, dioceses, 
and Catholic organizations to go the peripheries? 

The Board of Directors decided the Convocation would be a good opportunity to reach out and engage dioceses and par-
ishes in mission animation and awareness. Several efforts are already in the works; a catechesis on the “more of mission” 
and the development of a day of reflection for “trippers” – those who have gone on mission, volunteering, or short-term 
mission trips. 

The Mission Awareness Task Force will develop a mission awareness campaign to help parishes, dioceses, and campus 
ministries understand how mission has changed over the years, the emerging narrative on what mission is, what it means, 
and what it asks of us, and create resources and strategies to raise the awareness of, and involvement in, mission. The plan 
is to launch this mission awareness campaign at the July Convocation. USCMA will have an exhibit booth and Dr. Donald R. 
McCrabb, USCMA Executive Director, has been invited as a panelist for one of the workshops. Members of the task force 
will staff the exhibit. 

Any USCMA member attending the convocation, or interested in the Mission Awareness Task Force, is asked to contact Don 
McCrabb (dmccrabb@uscatholicmission.org – 202-832-3112) immediately. 

mailto:dconocchoili%40uscatholicmission.org?subject=
mailto:dmccrabb%40uscatholicmission.org?subject=
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Please remember the 
United States Catholic 
Mission Association, Inc. 
in your COMBINED FEDERAL 
CAMPAIGN #12212

Address Service Requested

United States Catholic
Mission Association 
415 Michigan Avenue, NE, Ste. 102
Washington, DC 20017-4502
Phone: 202-832-3112

www.uscatholicmission.org
uscma@uscatholicmission.org

Save the Date!
2017 USCMA Conference

San Antonio, Texas

October 27 - 29, 2017


