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The Good Shepherd 
I Give My Life for the Sheep 

The Heart and Soul of the Easter Proclamation 
 
 

JOHN 1: 35-51 
THE FOLLOWING AND THE DWELLING PLACE 

 
 

BACKGROUND TEXT 
 

John 1: 35-42 
The First Disciples of Jesus 

 
35 The next day John again was standing with two of his disciples, 36 and as he watched Jesus 

walk by, he exclaimed, “Look, here is the Lamb of God!” 37 The two disciples heard him say this, 
and they followed Jesus. 38 When Jesus turned and saw them following, he said to them, “What 
are you looking for?” They said to him, “Rabbi” (which translated means Teacher), “where are 
you staying?” 39 He said to them, “Come and see.” They came and saw where he was staying, 
and they remained with him that day. It was about four o’clock in the afternoon. 40 One of the 
two who heard John speak and followed him was Andrew, Simon Peter’s brother. 41 He first 
found his brother Simon and said to him, “We have found the Messiah” (which is translated 
Anointed). 42 He brought Simon to Jesus, who looked at him and said, “You are Simon son of 
John. You are to be called Cephas” (which is translated Peter).  

 
 

John 1: 43-51 
Jesus Calls Philip and Nathanael 

 
43 The next day Jesus decided to go to Galilee. He found Philip and said to him, “Follow me.” 

44 Now Philip was from Bethsaida, the city of Andrew and Peter. 45 Philip found Nathanael and 
said to him, “We have found him about whom Moses in the law and also the prophets wrote, 
Jesus son of Joseph from Nazareth.” 46 Nathanael said to him, “Can anything good come out of 
Nazareth?” Philip said to him, “Come and see.” 47 When Jesus saw Nathanael coming toward 
him, he said of him, “Here is truly an Israelite in whom there is no deceit!” 48 Nathanael asked 
him, “Where did you get to know me?” Jesus answered, “I saw you under the fig tree before 
Philip called you.” 49 Nathanael replied, “Rabbi, you are the Son of God! You are the King of 
Israel!” 50 Jesus answered, “Do you believe because I told you that I saw you under the fig tree? 
You will see greater things than these.” 51 And he said to him, “Very truly, I tell you, you will 
see heaven opened and the angels of God ascending and descending upon the Son of Man.”  
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TEXT AND COMMENTARY 

 
 

John 1: 35-42 
The First Disciples of Jesus 

 
35 The next day John again was standing with two of his disciples, 36 and as he 

watched Jesus walk by, he exclaimed, “Look, here is the Lamb of God!” 37 The 
two disciples heard him say this, and they followed Jesus. 38 When Jesus turned 
and saw them following, he said to them, “What are you looking for?” They said 
to him, “Rabbi” (which translated means Teacher), “where are you staying?” 
39 He said to them, “Come and see.” They came and saw where he was staying, 
and they remained with him that day. It was about four o’clock in the afternoon. 
40 One of the two who heard John speak and followed him was Andrew, Simon 
Peter’s brother. 41 He first found his brother Simon and said to him, “We have 
found the Messiah” (which is translated Anointed). 42 He brought Simon to Jesus, 
who looked at him and said, “You are Simon son of John. You are to be called 
Cephas” (which is translated Peter).  

 
 

NOTE 
 

The lovely reference to “four o’clock in the afternoon” references the arrival of the Sabbath 
Feast.  The Sabbath invites perception, insight, praise, worship and community indwelling.  The 
author of John invites us to the dwelling place of Jesus where the Spirit is manifested from his 
life giving heart.  The splendor of God is unfolded is the self-giving life of Jesus.  The Baptizer 
sees and perceives Jesus as the Lamb of God who, we know, will give his life for the sake of the 
world as the Sabbath approaches.  We find ourselves dwelling in that moment of self-giving in 
which we are instructed by word and example to do the same.  The impulse of Andrew to share 
with his brother reveals Andrew as a wonderful and powerful example of what it means to be 
faithful disciple.  In John 6:8, it is Andrew who finds a boy with loaves of barley bread as hungry 
people gather around the Jesus who has every desire to be their bread of life.  Andrew seems 
to be assisting the boy in developing the art of self-giving.  The effort is judged to be more than 
fruitless since the hungry outnumber the loaves by a thousand to one.  Andrew is perceptive 
of both opportunity and frustration.  Perhaps his frustration brings him to the brink of 
something wonderful. 

 
Gracious God, bless us with the courage to follow after Jesus in everything we 
say, think, and do.  May we recognize Jesus dwelling in our hearts and be for 
others who and what Jesus is for us.  May every moment of our lives be the “four 
o’clock” of recognizing the generous self-giving of Jesus.  Amen. 
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John 1: 43-51 
Jesus Calls Philip and Nathanael 

 
43 The next day Jesus decided to go to Galilee. He found Philip and said to 

him, “Follow me.” 44 Now Philip was from Bethsaida, the city of Andrew and 
Peter. 45 Philip found Nathanael and said to him, “We have found him about 
whom Moses in the law and also the prophets wrote, Jesus son of Joseph from 
Nazareth.” 46 Nathanael said to him, “Can anything good come out of Nazareth?” 
Philip said to him, “Come and see.” 47 When Jesus saw Nathanael coming toward 
him, he said of him, “Here is truly an Israelite in whom there is no deceit!” 
48 Nathanael asked him, “Where did you get to know me?” Jesus answered, “I 
saw you under the fig tree before Philip called you.” 49 Nathanael replied, “Rabbi, 
you are the Son of God! You are the King of Israel!” 50 Jesus answered, “Do you 
believe because I told you that I saw you under the fig tree? You will see greater 
things than these.” 51 And he said to him, “Very truly, I tell you, you will see 
heaven opened and the angels of God ascending and descending upon the Son 
of Man.”  

 
 

NOTE 
 

Philip imitates Andrew.  The soon to be disciples of Jesus display extraordinary generosity.  
They seek to share Jesus with one another.  Jesus seems to be more than comfortable as the 
disciples literally call one another to encounter Jesus. 
 

Jesus inspires Nathanel who confesses Jesus as “King” anticipating the Cross.  Jesus is delighted 
by Nathanel’s insight promising “greater things.”  The Wisdom Tradition deeply inspires the 
author the author of the Fourth Gospel.  The reference to ascending and descending in verse 
51 references the ebb and flow of God’s Wisdom.  The Wisdom Tradition can be found in Psalm 
139, Isaiah 55, Proverbs 1: 20-33, and Genesis 28: 10-17, to mention a few texts.    
 

Genesis 28: 10-17 informs verse 51.  The “ascending and descending” reference requires 
detailed commentary.  This imagery functions throughout the Gospel of John.  Jesis is the one, 
the Word, who came forth from the Father and will return to the Father.   
 

Jesus dwells with us for a time.  We taste of his Wisdom and drink of his Spirit.  We become 
who and what we are meant to be.   In fact, all of our lives imitate this ebb and flow of Wisdom’s 
ascent and descent.  
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CONSIDER 
 

SHEPHERD / FLOCK 
The Old Testament 

The Bible’s extensive use of shepherd/flock imagery may be most attributable to Israel’s 
earliest years of nomadic and seminomadic existence, and to some extent, ANE sources, but 
the shepherd life was so general it is difficult to trace common derivations for the use of the 
symbol. 

1. God as Shepherd. The traditions of Israel’s life in the desert seem to have given rise to 
the thought of God as their shepherd, for it is during the early period that he alone is viewed 
as shepherd and protector (Gen 48:15; 49:24; cf. Deut 26:5–8; Jer 13:17; Mic 7:14). Though God 
is seldom called a shepherd, the concept was common and remained a favorite idiom 
throughout Israelite history (cf. Pss 31:4—Eng v 3; 80:2—Eng v 1). God is pictured carrying in 
his bosom animals which cannot keep up, and mindful of the sheep which have young, he does 
not overdrive them (Isa 40:11; cf. Gen 33:13; Ps 28:9). 

The symbol was a favorite for depicting the Exodus. In one of Israel’s earliest traditions, the 
Song of Moses, the image of God as a shepherd leading the people to safe pastures is implied 
(Exod 15:13, 17), and later reflection upon this event shows God as a powerful leader driving 
out other nations and making room for his own flock (Ps 78:52–55, 70–72). A number of 
passages use the figure to compare the return from Babylonian exile with the Exodus (Jer 23:1–
8; 31:8–14; Isa 40:11; 49:9–13). God’s loyalty and devotion to an individual sheep is presented 
in the classic Shepherd Psalm (23); it is possible, however, that this psalm alludes to the exiled 
community and is a symbolic expression of their return to Palestine (cf. Isa 49:9–13 and Psalm 
121). 

The picture of Israel as a flock given into the hands of butchers (the nations) in Ps 44:12–
24—Eng vv 11–23 is a variation on the usual thought of God as Israel’s shepherd, for here the 
psalmist views God as a sleeping shepherd, unmindful for the welfare of the flock (cf. Isa 56:10, 
11); and in Ps 74:1, God is an angry shepherd, casting off his flock. 

 

2. Human Leaders as Shepherds. As among other ANE peoples, Israel’s leaders were often 
regarded as shepherds, and even though God was always their principal shepherd, responsible 
human agents were necessary so that Israel would not be as “sheep without a shepherd” (Num 
27:16, 17); and significantly, a charismatic element is said to have rested on such leaders (Num 
27:16–21; cf. Isa 11:1–9; 44:28–45:1). God is said to have led the flock Israel through the 
wilderness by the hand of Moses and Aaron (Ps 77:21—Eng v 20; Isa 63:11). Although no 
Israelite king is ever directly called by the title “shepherd,” it is implied, since David as prince 
feeds, or shepherds, Israel (2 Sam 5:2), and when Micaiah predicted the death of Ahab and 
Israel’s defeat, 
he said the scattered army would be “as sheep which have no shepherd” (1 Kgs 22:17; 2 Chr 
18:16; cf. Num 27:16, 17). 

In the book of Jeremiah the image includes both religious and political figures of varying 
rank and authority, showing that by the prophet’s time it was a well-established and regular 
portrait for the ruling nobility (Jer 2:8; 3:15; 10:21; 25:34–38; cf. Ezekiel 34). Even the 
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commanders of the enemy from the north are described as shepherds in a manner reminiscent 
of Homer’s usage (Jer 6:3; 12:10; cf. 13:20). 

The symbol receives its most extensive treatment in Ezekiel 34. Here the prophet uses the 
evil shepherd theme to illustrate selfish and irresponsible leadership (vv 2–3), and to rebuke 
kingship based on domination and crushing oppression: “With force and harshness you ruled 
them” (v 4), words which echo the cruel period of Egyptian bondage (cf. Exod 1:13–14; Lev 
25:43).  The Persian king Cyrus is anointed as God’s servant and chosen as his shepherd to 
rebuild Jerusalem and the temple (Isa 44:28; cf. Jer 23:1–8). 

3. Other Uses of the Image. Even death is personified as a shepherd, from which only God 
can ransom the psalmist (Ps 49:15–16—Eng vv 14–15; cf. Hos 13:14). In an ironic application, 
the wind is called a shepherd which drives away Jerusalem’s shepherds (Jer 22:22). The imagery 
is sometimes equated with an era of peace (cf. Mic 5:2–6; Isa 11:1–9Isa 11:1–9; Ps 23:2); and it 
is often God himself who leads Israel to an idyllic place (Jer 31:8–10; Pss 1:3; 5:9—Eng v 8; 23:3, 
4; 36:9–10—Eng vv 8–9; Isa 41:18–19; 43:19–20; 48:21). 

The use of the sleeping shepherd motif implies irresponsible leadership (Isa 56:10–12; Nah 
3:18); and such rulers are called “stupid,” since they failed to “enquire of the Lord,” and as a 
consequence “their flock is scattered” (Jer 10:21). 

Because sheep are passive and defenseless, a prevailing picture associated with this 
imagery is that of Israel as straying sheep (Isa 53:6; Ps 119:176; cf. Isa 13:14). 

The prophet Jeremiah refers to himself as a “lamb led to the slaughter” (11:19), and in 
vengeance prays that his enemies be taken as sheep for slaughter (12:2–3); but he weeps that 
“the Lord’s flock has been taken captive” (13:17; cf. 13:20). 

 
Vancil, J. W. (1992). Sheep, Shepherd. In D. N. Freedman (Ed.), 

The Anchor Yale Bible Dictionary (Vol. 5, pp. 1189–1192). Doubleday. 
 

 
 

Jyoti Sahi  
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THE PRIME TEXTS 

GOOD SHEPHERD SUNDAY 
 

A CYCLE 
 

JOHN 10: 1-10 
 

10 “Very truly, I tell you, anyone who does not enter the sheepfold by the gate but climbs in 
by another way is a thief and a bandit. 2 The one who enters by the gate is the shepherd of the 
sheep. 3 The gatekeeper opens the gate for him, and the sheep hear his voice. He calls his own 
sheep by name and leads them out. 4 When he has brought out all his own, he goes ahead of 
them, and the sheep follow him because they know his voice. 5 They will not follow a stranger, 
but they will run from him because they do not know the voice of strangers.” 6 Jesus used this 
figure of speech with them, but they did not understand what he was saying to them.  

7 So again Jesus said to them, “Very truly, I tell you, I am the gate for the sheep. 8 All who 
came before me are thieves and bandits; but the sheep did not listen to them. 9 I am the gate. 
Whoever enters by me will be saved, and will come in and go out and find pasture. 10 The thief 
comes only to steal and kill and destroy. I came that they may have life, and have it abundantly.  

 
 

B CYCLE 
 

JOHN 10: 11-18 
 
11 “I am the good shepherd. The good shepherd lays down his life for the sheep. 12 The hired 

hand, who is not the shepherd and does not own the sheep, sees the wolf coming and leaves 
the sheep and runs away—and the wolf snatches them and scatters them. 13 The hired hand 
runs away because a hired hand does not care for the sheep. 14 I am the good shepherd. I know 
my own and my own know me, 15 just as the Father knows me and I know the Father. And I lay 
down my life for the sheep. 16 I have other sheep that do not belong to this fold. I must bring 
them also, and they will listen to my voice. So there will be one flock, one shepherd. 17 For this 
reason the Father loves me, because I lay down my life in order to take it up again. 18 No one 
takes it from me, but I lay it down of my own accord. I have power to lay it down, and I have 
power to take it up again. I have received this command from my Father.”  

 
 

C CYCLE 
 

JOHN 10: 27-30 
 

27 My sheep hear my voice. I know them, and they follow me. 28 I give them eternal life, and 
they will never perish. No one will snatch them out of my hand. 29 What my Father has given 
me is greater than all else, and no one can snatch it out of the Father’s hand. 30 The Father and 
I are one.”  
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TEXTS AND COMMENTARY 
 
 

GOOD SHEPHERD SUNDAY 
 

A CYCLE 
 

JOHN 10: 1-10 
 

10 “Very truly, I tell you, anyone who does not enter the sheepfold by the gate 
but climbs in by another way is a thief and a bandit. 2 The one who enters by the 
gate is the shepherd of the sheep. 3 The gatekeeper opens the gate for him, and 
the sheep hear his voice. He calls his own sheep by name and leads them out. 
4 When he has brought out all his own, he goes ahead of them, and the sheep 
follow him because they know his voice. 5 They will not follow a stranger, but 
they will run from him because they do not know the voice of strangers.” 6 Jesus 
used this figure of speech with them, but they did not understand what he was 
saying to them.  

7 So again Jesus said to them, “Very truly, I tell you, I am the gate for the 
sheep. 8 All who came before me are thieves and bandits; but the sheep did not 
listen to them. 9 I am the gate. Whoever enters by me will be saved, and will 
come in and go out and find pasture. 10 The thief comes only to steal and kill and 
destroy. I came that they may have life, and have it abundantly.  

 
 

COMMENT 
 

The unique feature in the Johannine picture of the shepherd is his willingness to die for the 
sheep. This is not found clearly in the OT, although in 1 Sam 17:34–35 David risks his life against 
bear and lion for the sheep. It is not impossible that Jesus spoke more vaguely of risking one’s 
life for the sheep (see NOTE on vs. 11) and that in the light of his death his remarks were 
reinterpreted in terms of deliberately laying down his life for the sheep (10:18). In the one 
instance in the Synoptics where Jesus relates shepherding and death (Mark 14:27; Matt 26:31), 
he cites Zech 13:7. Taylor, Mark, p. 548, judges that this quotation is authentic and that it shows 
that Jesus did reflect on the effect that his death would have on his little flock. Elsewhere in 
Johannine literature we find death associated with the image of the lamb—the Lamb of God 
slain to take away the sins of the world (Rev 5:6; John 1:29), the Lamb from whom flows life 
itself (Rev 7:17, 22:1). This has much in common with the image of the shepherd who lays down 
his life so that others may have life to the full. The similarity suggests that we need not go 
outside the OT for the background of this particular aspect of the Johannine picture of the 
shepherd: it is a combination of elements from the OT descriptions of the shepherd and of the 
Suffering Servant. 

 

Brown, R. E. (2008). 
The Gospel according to John (I–XII) (Vol. 29, p. 398). Yale University Press. 
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B CYCLE 
 

JOHN 10: 11-18 
 
11 “I am the good shepherd. The good shepherd lays down his life for the 

sheep. 12 The hired hand, who is not the shepherd and does not own the sheep, 
sees the wolf coming and leaves the sheep and runs away—and the wolf 
snatches them and scatters them. 13 The hired hand runs away because a hired 
hand does not care for the sheep. 14 I am the good shepherd. I know my own and 
my own know me, 15 just as the Father knows me and I know the Father. And I 
lay down my life for the sheep. 16 I have other sheep that do not belong to this 
fold. I must bring them also, and they will listen to my voice. So there will be one 
flock, one shepherd. 17 For this reason the Father loves me, because I lay down 
my life in order to take it up again. 18 No one takes it from me, but I lay it down 
of my own accord. I have power to lay it down, and I have power to take it up 
again. I have received this command from my Father.”  

 
 

COMMENT 
 

It is at least suggested in this chapter of John that Jesus’ self-sacrifice will prove to be life-giving. 
Verses 17–18 do not state this. They only give his self-sacrifice as the reason for the Father’s 
love for him. In the real world of shepherding, laying down one’s life for one’s sheep would 
seem purposeless unless the marauders had first been rendered ineffective. Otherwise, with 
the shepherd dead, the sheep would be more vulnerable than before. Clearly, belief in Jesus’ 
death as having improved the lot of the sheep who follow him underlies this passage. Only in 
15:12–13 is it said that the commandment of mutual love requires dying for one’s friends. The 
command to love one another as Jesus loved his disciples has been given in 13:34, but the 
corollary of self-sacrifice is not spelled out there. It comes for the first time two chapters later 
(viz., in 15:12–13). Here in chapter 10 we have the first hint of the power of Jesus’ self-sacrifice 
to achieve a transcendent good for many. 
 

Sloyan, G. S. (1988). John (p. 132). John Knox Press. 
 

PRAYER FROM THE FOURTH SUNDAY OF EASTER 
 

God and Beloved of the Lord Jesus, 
though your people walk in the valley of darkness, 

no evil should they fear; 
for they follow in faith the call of the shepherd 

whom you have sent for their hope and strength. 
 

Attune our minds to the sound of his voice, 
lead our steps in the path he has shown, 

that we may know the strength of his outreached arm 
and enjoy the light off your presence forever.  Amen.  
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C CYCLE 
 

JOHN 10: 27-30 
 

27 My sheep hear my voice. I know them, and they follow me. 28 I give them 
eternal life, and they will never perish. No one will snatch them out of my hand. 
29 What my Father has given me is greater than all else, and no one can snatch it 
out of the Father’s hand. 30 The Father and I are one.”  

 
CONSIDER 

 

Using the symbolism of the Feast of Dedication (see verse 22), John brings us to the last act in 
Jesus’ offer of salvation to the Jews. This feast commemorated the rededication of the Temple 
by Judas Maccabaeus in 165 B.C. after its profanation by Antiochus Epiphanes (who had 
sacrificed a sow to Jupiter on the altar of the Temple). It was the last great deliverance that the 
Jews had known, and therefore it must have been in people’s minds a symbol of their hope 
that God would again deliver his people. It was an occasion for gratitude to God, whose mercy 
had resulted in renewed opportunity for Temple worship and that at a time, as Josephus says, 
when the people scarcely dared to hope for it. 
 

Morris, L. (1995). The Gospel according to John (pp. 458–459).  
Wm. B. Eerdmans Publishing Co. 

 
 

CONSIDER 
 

It seems worth while to pause for a moment to summarize what we have heard thus far in John 
about the relations between Father and Son. The Son comes from the Father (8:42); yet the 
Father who sent him is with him (8:29). The Father loves the Son (3:35); the Son knows the 
Father intimately (8:55, 10:15). In his mission on earth, the Son can do only what he has seen 
the Father do (5:19), can judge and speak only as he hears from the Father (5:30). The Son was 
taught by the Father (8:28) and has received from Him powers such as that of judgment (5:22) 
and of giving and possessing life (5:21, 26, 6:57). The Son does the will of the Father (4:34, 6:38) 
and has received a command from the Father that concerns his death and resurrection (10:18). 
It will be noted that all these relationships between Father and Son are described in function 
of the Son’s dealings with people.  
 

Brown, R. E. (2008). 
The Gospel according to John (I–XII) (Vol. 29, p. 407). Yale University Press. 

 
++++++++++++ 
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A Meditation on the 
Twenty-third Psalm 

Lord, you are: 
A companion to my spirit- 

Father and Shepherd of a life; 
Perplexing at times for me. 
Designing a purpose for me. 

 
Fashioned in you, 

I am in need of nothing 
But the riches coming from 

The depths of your love. 
 

Lord, you are my Shepherd. 
May your hands calm my rough waters 

When I am tossed by swift currents 
And 

Fleeting wind. 
 

May my soul be restored, 
Healed, 

Reconciled with body, 
Delighting in its abode. 

 

May the focus of my eyes stay fixed 
Upon images of your face in all of 

Creation. 
 

Lord, you are my Shepherd. 
Anoint my head with your oil; 

Bathe me with the sweet perfume 
Of your Word. 

Penetrate my spirit with your truths, 
That I may reflect such 

To a hungry world. 
 

Fill my cup overflowing 
With your presence, 

That my heart may sing in jubilation 
Songs of your unceasing love. 

 
Lord, you are my Shepherd, 
The bosom of your temple 

Will be my dwelling place forever 
Lord, my Shepherd, 

Blest am I, your sheep! 
Ms. Joanne Starks 

Women’s Uncommon Prayers  
Morehouse, 2000, pp. 88-89 
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St. Columba 
Oakland, CA 

 
WHERE CAN I GO FROM YOUR SPIRIT? 

EASTER SCRIPTURE STUDY 
 

Four Tuesday Evenings on Zoom 
April 19, May 3, 17, and 31, 2022 

 

7:00 pm – 8:15 pm 
 

Our three-week Easter Scripture Study will survey the readings of the Sundays of Easter.  We 
will do so by examining the persons and imagery appearing in this most important Season of 
the Year.  The Liturgy reminds us that Christ IS risen.  We will discern what it means to live in 
the light of the Resurrection even in the time of trouble and upset.  We ourselves are called to 
be the Risen Presence and Action of Jesus in the World.   

 
April 19, 2022 

Four Witnesses to the Resurrection of Jesus 
Mary Magdalene, The Beloved, Peter and Thomas 

 
May 3, 2022 

The Good Shepherd 
I Give My Life for the Sheep 

The Heart and Soul of the Easter Proclamation 
 

May 17, 2022 
A New Beginning in the Spirit 

The Legacy of Jesus is his Spirit 
Rivers of Living Water 

 
May 31, 2022 

Where Can I God from Your Spirit? 
Exploring the Vigil of Pentecost 

A Survey of the Readings 
 

++++++++++++ 
 

THE INTERFAITH PEACE PROJECT 
Thomas P. Bonacci, C.P. 

Executive Director 
640 Bailey Road #301 
Pittsburg, CA 94565 

(925) 787-9279 
peace@thomaspbonacci.net 
interfaithpeaceproject.net 


