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PART THREE 
GLEANING THE FAREWELL DISCOURSES 

JOHN 13-16 
 
THE SUPPER 

 
JOHN 13: 14-15 

 
14 If I, therefore, the master and teacher, have washed your feet, 

you ought to wash one another’s feet. 
15 I have given you a model to follow, so that as I have done for you, 

you should also do. 
 
 

JOHN 13: 17 
 

Amen, amen, I say to you, whoever receives the one I send receives me,  
and whoever receives me receives the one who sent me.” 

 
 

JOHN 13: 34 
 

I give you a new commandment: love one another.  
As I have loved you, so you also should love one another. 

 
 
 

COMMENT 
 

The setting for the Discourses (The Last Discourse) or the “Farewell Discourse” 
is the supper found in John 13.  While the supper itself is not the Passover 
Supper itself (since Jesus dies on Passover in the Gospel of John), it is replete 
with Passover imagery and detail.  In fact, the supper becomes “Jesus’ 
Passover Supper” during which the “New Commandment” is given that will 
hopefully typify the behavior of his disciples in the years to come. 
 
The “Farewell Discourses” ground the disciples of Jesus in the legacy of the 
“Word made Flesh.”  The imagery of the Discourses is fused with the unique 
teachings concerning the Paraclete / Advocate whose coming will ground the 
disciples of all times in the legacy of Christ. 
 
I believe it is possible and essential to read these vital texts collectively and 
personally as we seek to be faithful followers of the One who has handed on 
his teachings as our heritage.  
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TECHNICAL COMMENT 

 
THE LAST DISCOURSE: GENERAL REMARKS 

 

In general the question of how to divide the parts of the Book of Glory (p. 542 above) is 
not nearly so difficult as was the question of the division of the Book of Signs. This difference 
is exemplified in an article on the structure of John by D. Deeks, NTS 15 (1968–69), 107–29: 
while Deeks’ analysis of the structure of John 1–12 differs in many details from the one we 
gave in vol. 29, pp. CXXXVIII–CXLIV (of which he seems unaware), an almost identical analysis is 
proposed for John 13–20. The only major problem in the structure of the Book of Glory is the 
division of the long discourse that runs, with occasional short interruptions, from 13:31 to 
17:26. The origin, composition, and division of this Last Discourse requires an extended 
discussion. 

In the Book of Signs we noted John’s tendency to narrate first the story of Jesus’ sign and 
to follow this with a discourse that would interpret the sign, for example, chs. 5, 6, and 9. In 
the Book of Glory the pattern is reversed. The Last Discourse explains the significance and 
implications of the greatest of Jesus’ deeds, namely, his return to his Father; but it precedes 
what it explains. The reason for this change of pattern is easy to see: it would be awkward to 
interrupt the action of the passion, death, and resurrection; and it would be anticlimactic to 
place so long a discourse after the resurrection. Moreover, in the psychology guiding the 
evangelist’s presentation, since the disciples would be affected by Jesus’ passion and death, 
they had to be prepared for this by Jesus’ explanation and consolation. … 

Yet the Last Discourse is not simply another discourse interpreting a sign. Jesus’ death and 
resurrection break out of the category of sign into the realm of glory; now he makes present 
and available to men the heavenly realities signified in the miracles of the ministry. 
Correspondingly the Last Discourse partakes of the glory of “the hour” and surpasses in 
nobility and majesty even the most solemn discourses of the ministry. The latter were often 
directed to hostile audiences and were delivered against a background of rejection by the 
world. But in the Last Discourse Jesus speaks to “his own” (13:1) for whom he is willing to lay 
down his life, so intense is his love (15:13). The Jesus who speaks here transcends time and 
space; he is a Jesus who is already on his way to the Father, and his concern is that he shall 
not abandon those who believe in him but must remain in the world (14:18, 14:11). Although 
he speaks at the Last Supper, he is really speaking from heaven; although those who hear him 
are his disciples, his words are directed to Christians of all times. The Last Discourse is Jesus’ 
last testament: it is meant to be read after he has left the earth. Yet it is not like other last 
testaments, which are the recorded words of men who are dead and can speak no more; for 
whatever there may be of ipsissima verba (the actual words) in the Last Discourse has been 
transformed in the light of the resurrection and through the coming of the Paraclete into a 
living discourse delivered, not by a dead man, but by the one who has life (6:57), to all 
readers of the Gospel. 

Because of this it has been wisely said that the Last Discourse is best understood when it 
is the subject of prayerful meditation and that scientific analysis does not really do justice to 
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this work of genius. Just as a great painting loses its beauty when the individual parts are 
studied under a microscope, so the necessary discussion of the composition and division of 
the Last Discourse may tend to mar the overall realization that one is dealing with a 
masterpiece. We shall have to point out its monotony of style, repetitions, confusing time 
perspective, and almost irreconcilable variety of expectations about the post-resurrectional 
presence of Jesus with his disciples. Yet none of this should prevent the reader from 
recognizing that the Last Discourse is one of the greatest compositions in religious literature. 
The one who speaks here speaks as no man has spoken. 

 
Brown, R. E. (2008). 

The Gospel according to John (XIII-XXI): Introduction, translation, and notes (Vol. 29A, pp. 581–582). 
Yale University Press. 

 
 

CONSIDER 
 

… the most instructive comparison may be between the Johannine Farewell Discourse and 
the farewell speeches of Moses in Deuteronomy. Through the literary device of the farewell 
speech in Deuteronomy, the traditions of Sinai and Moab are given a fresh hearing, a “re-
presentation,” in a new setting, because they are presented as being spoken in this moment 
for this people (cf. Deut 5:1–3; 8:1; 30:1–20). Deuteronomy was not written for a people 
about to enter the promised land, however, but was written centuries after Moses for a 
people who had long lived in the land. The farewell speeches in Deuteronomy invite the 
readers of eighth- and seventh-century BCE Israel to see themselves as if they were the people 
on the plains of Moab. Moreover, by using this narrative strategy, the author(s) of 
Deuteronomy give Mosaic sanction to their interpretive work. 

The Fourth Evangelist has a similar aim with the Farewell Discourse. Jesus speaks with 
confidence and knowledge about the events of the future, about his relationship with God 
and his disciples, about the advent of the Paraclete, and about the disciples’ future. The voice 
of Jesus in the Farewell Discourse is the voice of one who says, “But take courage; I have 
conquered the world!” (16:33). Jesus’ victory over the world in his death, resurrection, and 
ascension is the governing theological reality of this discourse, and, indeed, this theological 
perspective accounts for many of the seeming contradictions in the discourse. The voice of 
Jesus that speaks in the Farewell Discourse is, therefore, that of the risen and victorious 
Jesus. Just as the words of Moses in Deuteronomy are addressed beyond their narrative 
setting to the later readers of the book, so also the words of Jesus in the Farewell Discourse, 
even though set at the farewell meal and hence prior to Jesus’ hour, move beyond this 
narrative setting to address his followers in the time after his hour. 

What is the narrative and theological significance of having a farewell discourse that is 
spoken from the perspective of the risen Jesus, grounded in his victory over the world 
(16:33)? First, just as the Deuteronomic authors used the voice of Moses to sanction their 
own interpretive work, so also the Fourth Evangelist uses the voice of Jesus to give sanction 
to his. The community’s future is envisioned in Jesus’ voice, not the Evangelist’s own. The 
Fourth Evangelist has chosen to disclose the future of the community of faith by grounding it 
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in the present voice of Jesus in the discourse. Second, the voice of the risen Jesus that 
resounds in the Farewell Discourse communicates the central eschatological truth of this 
Gospel: The hour is coming and now is. That is, by addressing the disciples’ present (i.e., the 
time before the hour) with words that are grounded in the victory of the hour, the Fourth 
Evangelist makes the transformative eschatological presence of Jesus a reality for both the 
disciples and the Gospel reader. In constructing this discourse, which glides without notice 
from past to present to future, the Fourth Evangelist shows how God’s new age is already 
shaping the disciples’ lives through the farewell promises and assurances of Jesus. The future 
for which they wait is already underway, because Jesus’ “future” victory is in fact the present 
reality. 

 
O’day, G. R. (1994–2004). 

The Gospel of John. In L. E. Keck (Ed.), 
New Interpreter’s Bible (Vol. 9, p. 738). Abingdon Press. 

 
 
CONSIDER 
 
John 17: 1–26 

The lectionaries use chapter 17 in its entirety by dividing it into three parts and reading it 
in successive years on the Seventh Sunday of Easter, which precedes Pentecost; thus, Year A 
(1) uses 1–11, Year B (2) uses 11–19, Year C (3), has 20–26. 

In a very influential modern book about this chapter we read: “The speaker is not a needy 
petitioner but the divine revealer and therefore the prayer moves over into being an address, 
admonition, consolation, and prophecy” (Ernst Käsemann, p. 5). 

 

Sloyan, G. S. (1988). John (pp. 195–196). John Knox Press. 
 

CONSIDER 
 

The prayer is difficult to subdivide, for it is essentially a unity, but it is possible to discern a 
movement. At the beginning Jesus prays about his own glorification (vv. 1–5), then he goes 
on to the main part of the prayer, which concerns the circle of the disciples (vv. 6–19), and he 
concludes by praying for those who will believe through their ministry (vv. 20–26). Common 
to all three sections is the desire that the Father’s purpose be set forward. 

 

Morris, L. (1995). The Gospel according to John (p. 634). Wm. B. Eerdmans Publishing Co. 
 
 
 
 

+++++ 
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SURVEY OF THE FAREWELL DISCOURSE 
 

THE MANY MANSIONS 
 
 

JOHN 14: 2 
 

In my Abba’s house there are many dwelling places.  
If there were not,  

would I have told you that I am going to prepare a place for you? 
 
 

JOHN 14: 6 
 

Jesus said to Thomas,  
“I am the way and the truth and the life.  

No one comes to the Abba except through me.” 
 
 

JOHN 14: 12 
 

Amen, amen, I say to you, whoever believes in me will do the works that I do,  
and will do greater ones than these, because I am going to the Abba. 

 
 

JOHN 14: 18 
 

I will not leave you orphans; I will come to you. 
 
 

JOHN 14: 26 
 

The Advocate, the holy Spirit that the Abba will send in my name—the Spirit will teach you 
everything and remind you of all that I told you. 

 
 

JOHN 14: 27 
 

Peace I leave with you; my peace I give to you. Not as the world gives do I give it to you.  
Do not let your hearts be troubled or afraid. 

 
 

JOHN 14: 28b 
 

If you loved me, you would rejoice that I am going to the Father;  
for the Father is greater than I. 
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THE VINE 
 
 

JOHN 15: 4-5 
 

Remain in me, as I remain in you. 
Just as a branch cannot bear fruit on its own unless it remains on the vine, 

so neither can you unless you remain in me. 
I am the vine, you are the branches. 

 
 

JOHN 15: 9 
 

As the Father loves me, so I also love you.  
Remain in my love. 

 
 

JOHN 15: 12-17 
 

12 This is my commandment: love one another as I love you. 
13 No one has greater love than this, to lay down one’s life for one’s friends. 

14 You are my friends if you do what I command you. 
15 I no longer call you slaves, because a slave does not know what his master is doing. 

I have called you friends, 
because I have told you everything I have heard from my Father. 

16 It was not you who chose me, 
but I who chose you and appointed you to go and bear fruit that will remain, 

so that whatever you ask the Abba in my name he may give you. 
17 This I command you: love one another. 

 
 

JOHN 15: 26 
 

When the Advocate comes whom I will send you from the Father,  
the Spirit of truth that proceeds from the Abba,  

the Advocate will testify to me. 
 
 

COMMENT 
 
 We are both comforted and confronted by the imagery of the Discourses.  Grounded 
in Jesus’ Word by the Paraclete / Advocate, we are challenged to be faithful as seek we do 
what he has done.  
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THE BIRTH 
 

JOHN 16: 6-13 
 

6 But because I told you this, grief has filled your hearts. 
7 But I tell you the truth, it is better for you that I go. 
For if I do not go, the Advocate will not come to you. 

But if I go, I will send him to you. 
8 And when he comes he will convict the world in regard 

to sin and righteousness and condemnation: 
9 sin, because they do not believe in me; 

10 righteousness, because I am going to the Father and you will no longer see me; 
11 condemnation, because the ruler of this world has been condemned. 

12 “I have much more to tell you, but you cannot bear it now. 
13 But when he comes, the Spirit of truth, he will guide you to all truth. 

The Advocate will not speak on his own, but he will speak what he hears, 
and will declare to you the things that are coming. 

 
 

JOHN 16: 15 
 

Everything that the Father has is mine; 
for this reason I told you that he will take from what is mine and declare it to you. 

 
 

JOHN 16: 20-22 
 

20 Very truly, I tell you, you will weep and mourn, but the world will rejoice; 
you will have pain, but your pain will turn into joy. 

21 When a woman is in labor, she has pain, 
because her hour has come. 
But when her child is born, 

she no longer remembers the anguish because of the joy of having birthed a baby. 
22 So you have pain now; but I will see you again, and your hearts will rejoice, 

and no one will take your joy from you. 
 
 

JOHN 16: 28 
 

I came from the Father and have come into the world; again, 
I am leaving the world and am going to the Father.” 

 
 

++++++++++++ 
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THE SIXTH SUNDAY OF EASTER 

John 14: 23-29 

 
Jesus said to his disciples: 
“Whoever loves me will keep my word, 
and my Father will love him, 
and we will come to him and make our dwelling with him. 
Whoever does not love me does not keep my words; 
yet the word you hear is not mine 
but that of the Father who sent me. 
 
“I have told you this while I am with you. 
The Advocate, the Holy Spirit, 
whom the Father will send in my name, 
will teach you everything 
and remind you of all that I told you. 
 
Peace I leave with you; my peace I give to you. 
Not as the world gives do I give it to you. 
Do not let your hearts be troubled or afraid. 
You heard me tell you, 
‘I am going away and I will come back to you.’ 
If you loved me, 
you would rejoice that I am going to the Father; 
for the Father is greater than I. 
 
And now I have told you this before it happens, 
so that when it happens you may believe.” 
 
 
COMMENT 
 
In verse 23 Jesus emphasizes that divine indwelling flows from the Father’s love for the 
disciples of His Son. In 3:16 we heard that God loved the world so much that He gave the only 
Son—if the incarnation (and death) of the Son was an act of the Father’s love for the world, 
the post-resurrectional indwelling is a special act of love for the Christian. In 2 we found the 
word “dwelling place” (monē) used for the heavenly abode with the Father to which Jesus 
would take his disciples; here it is used for the indwelling of the Father and the Son with the 
believer. Although Jesus’ words do not exclude a parousia or revelation in glory such as Judas 
expected, he is implicitly saying that in indwelling are fulfilled some of the expectations of 
the last period. A prophet like Zechariah (2:14 [10]) had promised on behalf of Yahweh: “For 
look, I come to dwell in the midst of you.” Israel had expected this to take place in the 
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Temple, the house of God (cf. Exod 25:8; 1 Kings 8:27 ff.); but in Johannine thought this was 
now the hour when everyone would worship the Father neither on Mount Gerizim nor in the 
Jerusalem Temple, but in Spirit and truth (4:21–24). 
 

Brown, R. E. (2008). 
The Gospel according to John (XIII-XXI): Introduction, translation, and notes (Vol. 29A, p. 648). 

Yale University Press. 
 
 

COMMENT 
 

… The unreal condition, “If you loved me …,” is meant not to deny that the disciples love him, 
but to indicate that their love is possessive instead of generous. The Johannine Jesus 
represents the Father and leads to the Father, and so in going to his Father he is 
accomplishing his life’s purpose; any love that would fail to recognize and respect that is not 
real love. Thus implicitly faith and love are closely associated here. The thought is carried 
even further in 16:7: “It is for your own good that I go away,” for in that statement are 
envisaged both the glorification of Jesus with the Father and the results of that glorification 
(of all). 
 

Brown, R. E. (2008). 
The Gospel according to John (XIII-XXI): Introduction, translation, and notes (Vol. 29A, p. 654). 

Yale University Press. 
 

+++++ 

 
PRAYER FOR THE SEVENTH SUNDAY OF EASTER 

 

Eternal and Gracious God, 
reaching from end to end of the Universe, 
and ordering all things with your holy arm: 

for you, time is the unfolding of truth 
that already is, 

the unveiling of beauty that is yet to be. 
 

Jesus has saved us in history 
by rising from the dead, 

so that transcending time he might 
free us from death. 

May the presence of Jesus among us 
lead to the vision of unlimited truth 
and unfold the beauty of your love. 

 
Roman Sacramentary 

Slightly amended 
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THE SEVENTH SUNDAY OF EASTER 
(IF NOT ASCENSION SUNDAY) 

 

John 17: 20-26 
 

Lifting up his eyes to heaven, Jesus prayed saying: 
“Holy Father, I pray not only for them, 
but also for those who will believe in me through their word, 
so that they may all be one, 
as you, Father, are in me and I in you, 
that they also may be in us, 
that the world may believe that you sent me. 
And I have given them the glory you gave me, 
so that they may be one, as we are one, 
I in them and you in me, 
that they may be brought to perfection as one, 
that the world may know that you sent me, 
and that you loved them even as you loved me. 
Father, they are your gift to me. 
I wish that where I am they also may be with me, 
that they may see my glory that you gave me, 
because you loved me before the foundation of the world. 
Righteous Father, the world also does not know you, 
but I know you, and they know that you sent me. 
I made known to them your name and I will make it known, 
that the love with which you loved me may be in them and I in them.” 
 
COMMENT 
 

The prayer of Jesus for the unity of his followers has assumed an important place in the 
strivings after the unity of the Church in the modern ecumenical movement. It is desirable to 
clarify the relationship between the intent of the prayer and the desire to bring about a 
fulfillment of it in the concrete relations of the churches. 

(i) It is of fundamental importance to recognize that in the prayer the basis of the unity of 
the Church is the nature of God and the reality of his redemptive activity. More specifically, it 
is an outflow of the relations within the Triune God and of his action in and through the 
incarnate Son, whereby his saving sovereignty became operative in the world. That unity of 
God’s people became a reality when the Son bestowed on those who believed in him the 
glory that the Father had given to him (v 22), and it is to find its perfection in the 
consummation of the saving sovereignty (vv 24–26). The unity of the Church for which Jesus 
prayed accordingly proceeds from God and belongs essentially to his redemptive work in 
Christ. As such it transcends all human efforts at reconciling the conflicting interests of 
people, including those of Christians in their endeavors to harmonize their own interests. 

 
Beasley-Murray, G. R. (1999). John (Vol. 36, p. 306). Word, Incorporated. 
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St. Columba 
Oakland, CA 

 
WHERE CAN I GO FROM YOUR SPIRIT? 

EASTER SCRIPTURE STUDY 
 

Four Tuesday Evenings on Zoom 
April 19, May 3, 17, and 31, 2022 

 
7:00 pm – 8:15 pm 

 
Our four-week Easter Scripture Study will survey the readings of the Sundays of Easter.  We will do so 
by examining the persons and imagery appearing in this most important Season of the Year.  The 
Liturgy reminds us that Christ IS risen.  We will discern what it means to live in the light of the 
Resurrection even in the time of trouble and upset.  We ourselves are called to be the Risen Presence 
and Action of Jesus in the World.   

 
April 19, 2022 

Four Witnesses to the Resurrection of Jesus 
Mary Magdalene, The Beloved, Peter and Thomas 

 
May 3, 2022 

The Good Shepherd 
I Give My Life for the Sheep 

The Heart and Soul of the Easter Proclamation 
 

May 17, 2022 
A New Beginning in the Spirit 

The Legacy of Jesus is his Spirit 
Rivers of Living Water 

 
May 31, 2022 

Where Can I God from Your Spirit? 
Exploring the Vigil of Pentecost 

A Survey of the Readings 
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